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Vivekachudamani: The Crest-Jewel of Discrimination 


The Vivekachudamani, literally "The Crest-Jewel of Discrimination," is perhaps 
the most famous non-commentarial work of Sankara that expounds Vedanta 
philosophy. Having written pioneering and monumental commentaries on triple cannon 
(prasthanatraya) comprising the Upanishads, Bhagavad Gita and Brahma Sutras, 
Sankara also composed several sub-texts in simple Sanskrit, called prakaranagranthas 
(philosophical treatises), with a view to reaching the message of Vedanta to common 
people. The Vivekachudamani, as its name signifies, is the crown jewel of such 


prarkarana texts. 


The Question of Authorship of Vivekachudamani 


On grounds of style and terminology, some modern scholars have disputed the 
authorship of Vivekachudamani as ascribed to Sankara. Comans (1996, p. xvi), for 
example, finds the style of the verses of Vivekachudamani to be "highly poetic" in 
contrast to the vigorous style of the verses in UpadeshaSahasri, a work that is 
universally acknowledged as Sankara's composition. He also finds the verses 
commending the nirvikalpasamadhi "at variance with the minimal importance Sankara 
gives to samadhi practices in his other works." He concludes that Vivekachudamani "is 
more than likely to be a composition of some later Sankaracharya, perhaps connected 
to the Sringeripitham." (p. xvi) 


Alston (1997, p. 297) remarks that the reference to 'powers of concealment and 
projection' attributable to ignorance (verses 110-117) is not found elsewhere in 
Sankara's commentarial works. Alston believes that the references to the 'bliss of the 
Brahman’—which occur in nearly a fifth of the verses of Vivekachudamani—are quite 
sparse in UpadeshaSahasri. Alston feels that the style and flavor of Vivekachudamani 


is reminiscent of a vedantic work called Yoga Vasishtha. 


Ingalls (cited in Potter, 1998, p. 335) states that ‘the author of Vivekachudamani 
makes an absolute equation of the waking and dream states after the fashion of 


Gaudapada. Sankara may liken the two to each other, but he is careful to distinguish 
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them.' Furthermore, Ignalls, like Mayeda, believes that Sankara does not use 


indescribability (anirvacaniya) as a qualification of ignorance (avidya). 


Most interestingly, Hacker (cited in Potter, 1998, p. 335), whose criteria these 
scholars use to dismiss Vivekachudamani as spurious, accepts the work as genuine 
based on the colophon. 


Professor John Grimes provides a balanced assessment of Vivekachudamani 
according to the Hacker criteria step by step and states that "a strong case can be 
made that Vivekachudamani is a genuine work of Sankara's and that it differs from in 
certain respects from his other works in that it addresses itself to a different audience 
and has a different emphasis and purpose." He avers that "there is no rule that insists 
that a prakarana treatise should be consistent with a commentary." (2004, p. 13) 


We are inclined to agree with Professor Grimes' balanced assessment. 
Vivekachudamani is an ancillary treatise of Sankara addressed to different audience 
with a specific emphasis and purpose. Nevertheless, we submit that, overall, the work is 
consistent with and does not deviate from Sankara's fundamental Vedantic stance: That 
the Brahman (Absolute) is One only, without a second; that it is absolutely one with the 
Atman (Self); that the many-fold world of appearance is non-real (mithya); that the 
Brahman (Ultimate Reality) is of the nature of satyam-jyanam-anantam—Existence, 
Knowledge, Infinite; that self-less actions play preparatory role in purifying the mind to 
receive the wisdom of Self-Knowledge; that ignorance (avidya) alone is the cause of 
human bondage; Self-Knowledge (atam-jnana) alone is the means to liberation; and 
that liberation (mukti or moksha) is not possible until one realizes or attains the 
knowledge of oneness of the Atman and the Brahman (brahmatamekattvabodham). 


However that may be, Vivekachudamani remains a vade mecum of 
quintessential Vedanta theory and practice. As Swami DayanandaSaraswati, a pre- 
eminent modern teacher of Vedanta, has observed: "| do not think we lose anything 
even if the authorship is attributed to any other Sankaracharya of one ofthe various 
Sankara-mathas." (1997, p. 1) 
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A Note on Translation 


No translation, howsoever accurate, can truly capture the pristine beauty of the 
original. Sanskrit is the oldest and the most systematic language of the world. Its vast 
structure, refined construction, and rythymic compactness is hard to duplicate in any 
translation. In preparing this translation, we have consulted translations by Chatterji 
(1932), Johnston (1946), Prabhavananda and Isherwood (1947), Swami 
Madhavananda (1966), Swami Chinmyananda (1970), Swami Turiyananda (1987), 
Alston (1997), P. Sankaranarayanan (English translation of the Sanskrit commentary of 
Sri CandrasekharaBharati of Sringeri, 1999), and Grimes (2004). We have also 
consulted the Hindi translation by Munilal (1945) and Talks on Vivekachudamani by 
Swami Akhandananda (1976), Swami Ranganathananda (2008), and Swami 
DayanandaSaraswati (1997) to clarify and render certain words of deepest 
philosophical import. We have greatly benefitted from their work and recount our sincere 
debt to them all. 


There are at least 9 English translations of this work in English already in print. 
Why add another one? We believe that this translation fulfills a very special need in Sri 
Sankaracharya’s literature. As far as we know, this is the only version that contains the 
Sanskrit original in Devanagari, Romanized verses, word for word meaning, and a lucid 
English rendering. We have tried our level best to stay true to the original, both in intent 
and purpose, while at the same time presenting a translation that is at once idiomatic, 
expressive, and free-flowing. We have also tried our best to be present our renderings 


in a gender-neutral way. 


It is not intended so much for scholars as it is for spiritual aspirants desirous of a 
faithful yet readable translation of this important treatise of Advaita Vedanta. 
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Advaita Vedanta: An Introduction 


“On the tree of Indian wisdom, there is no fairer flower than the Upanishads and 
no finer fruit than the Vedanta philosophy.” ~Paul Deussen, Outline of the 
Vedanta System, p. vii. 


"In his short life of thirty-two years Sankara achieved that union of sage and 
saint, of wisdom and kindliness, which characterizes the loftiest type of man 
produced in India. Sankara establishes the source of his philosophy at a remote 
and subtle point never quite clearly visioned again until, a thousand years later, 
Immanuel Kant wrote his Critique of Pure Reason." 


~Will Durant, Story of Civilization: Our Oriental Heritage, pp. 546 - 547. 


Introduction 


Vedanta is the most widely known system of Indian philosophy, both in the East 
and the West. Advaita Vedanta is the non-dualistic system of Vedanta expounded 
primarily by an 8th century Indian philosopher called Sankara. Advaita means not two 
or non-dual—the One only, without a second. It postulates one single reality, Brahman, 
as the absolute or ultimate truth of the world. It then equates this reality with the sole 
reality of our own self, called Atman. The goal of Vedanta is to establish the reality and 
identity of Atman-Brahman. Though strictly not its founder, Sankara was undoubtedly 
the greatest expounder and systematizer of Advaita. Karl Jaspers (1883-1969) the 
famous Austrian existentialist philosopher, once told Professor K. Satchidananda 


Murthy that, 'there is no metaphysics superior to that of Sankara.' 
The entire philosophy of Sankara can be summed up in the following statement: 


Brahma satyam, jaganmithya, jivobrahmaivanaparah: Brahman alone is 
real; the world is non-real; and the individual Self is essentially not- 
different from Brahman. 


This is the quintessence of Sankara's metaphysics. 


Strictly speaking, Sankara's philosophy is called Kevaladvaita or absolute 


monism or non-dualism which can be summed up as follows: 
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The Absolute or the Brahman alone is real and the individual self is the Absolute. 
Brahman is undifferentiated Pure Consciousness, devoid of parts, attributes, form, 
changes or limitations whatsoever. It is self-luminous and all-pervading and one only, 
without a second. The Atmam (Self) is ever-free, pure consciousness. The empirical 
world is non-real, an appearance born out of Maya (illusion) or avidya (ignorance). The 
be-all and end-all of Advaita is the absolute non-difference of Atman and Brahman. 


The term "Vedanta" literally means "end of Vedas’ (the sacred books of 
knowledge of Hinduism). It refers, within Indian philosophical tradition, to the teachings 
ofthe Upanisads, the Brahma-sutras, and the Bhagavad Gita. Advaita Vedanta is the 
non-dualistic system of Vedanta expounded primarily by an 8" century Indian 
philosopher called Sankara (Deutsch, 1973, p. 3). Advaita means not two, One only 
without a second (Ekamevaadvitiyam). The basic truth of Advaita is the Se/f which is of 
the nature of pure consciousness. This truth is self-existent and cannot be denied, for 
to deny consciousness is to actually prove its existence! The experiential realization of 
this truth is the goal of Advaita. 


Advaita Vedanta postulates one single reality, Brahman, as the ultimate truth of 
the world. It then equates this reality with the sole reality of our individual self, called 
Atman. Advaita says that One alone exists, and the rest is all superimposition on that 
One, due to ignorance. Through a systematic inquiry into the nature of our self and the 
world around us, Advaita arrives at the position that the self which is of the nature of 
pure consciousness is constant and therefore real, while the phenomena constituting 
the world is constantly changing and therefore unreal. It finally concludes that, in 
essence, our essential nature (and the nature of the universe) is 'Existence-Knowledge- 


Bliss Absolute’—satchitananda. 


The most unique feature of advaita analysis, however, is that it takes into 
account all three states of our existence, avastatraya—waking, dream, and deep 
Sleep—since we have experiences during all three states. Advaita believes that in order 
to obtain a complete picture of our existential reality, we need to include evidence from 
all three states. This is the phenomenology of consciousness according to advaita. This 


subject will be broached in greater detail later in this essay. 
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Dream World of Brahman's Dream and Awakening! 


One of the key questions in Vedanta is: If Brahman is One only, without a 
second, how do we experience the manifold world? Vedanta's short answer is that 
avidya-led Maya "covers" the One and "projects" the Many. These are spoken of as the 
veiling power (avarnasakti) and the projecting power (vikshepasakti) of the Cosmic 
Grand illusion called Maya. Actually, Maya is Brahman's dream. In truth, only One, non- 
dual Reality is All there is. It is called Brahman because it is all-pervasive. It is 
intrinsically Real, self-effulgent, infinite, undifferentiated Pure Consciousness. When we 
awake to the identity of the Self with the Brahman (Brahmatamekattavabodhana), the 
dream is over. The show, however, continues, as before. Only our identification with a 
particular actor's role is gone forever. This is called ParamPada, the Supreme State of 
unalloyed Bliss! This state is already ours always in a "general" way. When due to the 
utmost Grace of God/Guru/Self, the Self-Knowledge dawns, we awake to it in a 
"special" way. 


The phrase Atman=Brahman or |=That, capture the essence of the immanent 
(Self) and the transcendent (Brahman) Reality. Humanity has not yet conceived a more 
lofty conception of its position in the universe. 


Ultimate Goal of Advaita Vedanta: Liberation through Self-Knowledge 


You are indeed the supreme Self but due to your association with ignorance you 
find yourself under the bondage of the not-self, which is the sole cause of the 
cycle of births and deaths. All the effects of ignorance, root and branch, are 
burnt down by the fire of knowledge, which arises from discrimination between 
these two—the Self and the not-Self. - Vivekachudamani, verse 47. 


There is no liberation for a peson of mere book-knowledge, howsoever well-read 
in the philosophy of Vedanta, so long as one does not give up false identification 
with the body, sense-organs, etc., which are unreal. - Vivekachudamani, verse 
162. 


These verses admirably sums up the Advaita teachings of Sankara. In Advaita, 
the false identification of the Self with the non-Self is considered to be the root cause of 
Samsara. When through self-inquiry this false identification removed, it is called 
liberation. 
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The basic truth of Advaita is the Self which is of the nature of pure 
consciousness. This truth is self-existent and cannot be denied, for to deny one's self is 
to actually prove its existence! The experiential realization of this truth is the goal of 
Advaita. In the Vedantic scheme of things, there is no difference between self- 


knowledge and self-realization, for to know oneself is to realize oneself. 


Since the ultimate goal of Advaita is to attain liberation through Self-Knowledge, 
the following section presents the basic tenants of Advaita as steps leading to the 
liberating knowledge of one's own essential Self. 


Why search for Self-Knowledge? 


That the question of Self-Knowledge has been explored since time immemorial 
attests to its perennial interest and universal value. Long before Socrates' injunction, 
Know Thyself, Indian seers of yore have been exploring for long the question of the 
truth in man and the universe. Self-knowledge is fundamental since all other knowledge 
is dependent upon this knowledge. It is important for us to know who we are so as to 
formulate a correct perspective in relation to other things. Without first knowing who we 
are, we can never understand truly where we stand in the cosmic scheme of things. In 
Indian philosophy, ignorance of self (or lack of self-knowledge) is seen as the root 
cause of all problems in life. Due to ignorance of our true self and consequent lack of 
correct valuation of things, we develop undue attachment to the objects of our desire, 
which becomes the cause of much of our anxiety and stress. Thus, without knowing our 


real nature—the truth of our existence—we can never overcome grief or find real peace. 
In the following pages, we will explore three questions: 


1. Who am I? or What is Self-knowledge? 
2. Howto attain Self-knowledge? 


3. How does a Self-realized person act? 


The second question—how to attain Self-Knowledge—will be explored first and 
during this process the question of Self-Knowledge or Self-Realization will be 


addressed. As stated earlier, in the Vedantic scheme of things, there is no difference 
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between self-knowledge and self-realization, for to know oneself is to realize oneself. 
The essay will conclude with some illustrations regarding how a person established in 
self-knowledge acts. 


How to attain Self-Knowledge? 
Four Qualities of a Seeker of Self-knowledge or Truth 


In an opening verse of the AstavakraSamhita, the sage Astavakra sums up all 
the prerequisites to spiritual liberation as follows: "If you aspire after liberation, shun the 
objects of the senses as poison and seek forbearance, sincerity, kindness, contentment, 
and truthfulness as nectar." Like all proper systems of self-inquiry, Advaita Vedanta 


lays down four prerequisites or qualities for a seeker after Self-knowledge, as follows: 


Discrimination—viveka—between the real and the unreal 
Renunciation—vairagya—of the unreal 
Six Virtues/Treasures—shatsampatti—of self-control 


ko m > 


Longing for liberation—mumukshuta 


Discrimination. The first quality of a seeker of self-knowledge is the ability to 
discriminate the real (eternal) from the unreal (non-eternal)—nitya nitavastuviveka. The 
truth regarding all Vedantic propositions is established on the triple basis of scripture, 
reasoning, and direct experience (sruti-yukti-anubhuti). The scriptures declare that all 
that is subject to change cannot be ultimately real and bring abiding happiness. A 
careful analysis of our experience regarding the objects of our desire shows that nothing 
that is created is permanent or stable. Everything we desire—name, fame, wealth, and 
success--are subject to change and consequently, sooner or later, brings misery and 
grief in its wake. Thus our experience tells us that hankering after what is transitory and 
unstable cannot bring us lasting happiness. The more we discriminate thusly the more 
we realize that the true abiding joy cannot be found in transient sense objects. So, we 
should stop running after false goods. The practice of discrimination between the real 
and the unreal frees us from the bondage of ignorance and delusion and thereby spares 
us from much existential agony. 
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Further analysis of our experience with getting the objects of our desires reveals 
that even when we seem to obtain happiness externally through the fulfillment of our 
desires, the real happiness actually comes from within us. Sri Krishna Menon (aka Sri 


Atmanada, 1973, pp. 1-2) explains this fact as follows: 


Why you seek happiness? Because the urge comes from the deepest level, your 
real Nature. But because your sense-organs are having outward-going 
tendencies, you seek that happiness in the outside world. You desire an object, 
you obtain it, and you get the happiness that you seek. But you have never 
examined where that happiness comes from. If you will allow your mind to 
examine it in the right manner, | am sure you will find that that happiness which 
you suppose you derive from sense-objects is not derived from sense objects but 
is your real nature. 


| will prove to you how it is so: If happiness were intrinsic in sense object, it must 

always be giving you happiness, from babyhood up till death. But that is not your 

experience....The object which gave you happiness in the childhood and when 
you were a young man, ceases to give you happiness when you grow old. 

Something else takes its place. Thus you find that happiness is not intrinsic in 

the sense-objects....Likewise, if happiness were in the mind, it must be possible 

for you to enjoy that happiness without the help of sense-objects, but you do not 
get it that way. And therefore it is not residing in the mind either. 

Even when we are able to satisfy our desires, the repose we get is due to the fact 
that it puts us in touch with our inner calm. Real Happiness is our natural state--that is 
why whenever we are in pain or distress, we want to get out ofthe pain or stress as 
quickly as possible and get back to our natural state of peace and comfort. Whereas 
when we are happy and peaceful, we do not want that state to ever end. Another proof 
that happiness is innate to us or lies within us is the fact that during deep sleep—devoid 
of the awareness of our body, mind, senses, and external possessions—we feel deeply 


peaceful and happy. 


Thus, happiness that we seek from outside /s our real nature, something intrinsic 
to our very being. Sri Atmanada (1973) goes on to explain it, thusly: 


When you desire an object your mind is restless and continues to be restless 
until you get the desired object. When the desired object is got, mind comes to 
rest for the time being and you get happiness. Well, that happiness, as | have 
already told you, is your real Nature. It shines—or, at any rate, it is shinning 
always, but it is taken note of—only when the mind comes to rest. Therefore it is 
your real nature that shines when you get a desired object. (p. 3) 


11 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


Renunciation. Once we are able to determine what is real and what is unreal, it 
naturally leads to dispassion about the unreal. Discrimination, therefore, is the first step 
and, done right, it inevitably leads to renunciation, i.e., giving up the unreal in favour of 
the real. As our understanding deepens through discrimination, we realize that we 
should not get attached to what is transient and inconstant and devote our waking hours 
to the cultivation of the real. As Rabbi Stephen Wise (cited in Sunirmalananda, 2005, p. 
54) has put it: "Let something so high and noble come in your life that it shall be 
expulsive of everything low and mean." According to Advaita Vedanta, Brahman or 
Atman alone is real, and all else is impermanent and hence unreal: The Eternal is only 


One, which is Brahman; everything else is impermanent (Tattvabodha, 4). 


Sri Ramakrishna used to emphasize that renunciation of unreal represents the 
true significance of the Bhagavad Gita: "If the word 'Gita' is rapidly repeated it would 
sound ‘Tagi, Tagi...” And Tagi is a modification of Tyagi—the man of renunciation. 
renunciation of the phenomenal existence is the gist of the Gita (op. cit., 
Chidbhavananda, 2000, p. 170). It must be pointed out that dispassion does not mean 
relinquishing one's duties. As lyer (1980a, p. xix) points out: "Neglect of one's duties, 
on the pretext of detachment means nothing but selfishness and love of inactivity." In 
the ultimate analysis, renunciation is an inner, mental act and should not be confused 
with outward tokens of abandonment. True renunciation is the renunciation of 
kartapann—the deeply ingrained sense of doership. Only then, the actions do not bind a 
man: na karma lipyatenare (Isa Upanisad, 2). This is the high art of "inaction in action 
and action in inaction" that the Gita (4.18) declares to be the way of the wise ones 
(brahm-jnanis). Sri RamanaMaharshi once said: "An atmajnani alone can be a good 


karma yogi. (Maharshi's Gospel, p. 16) 


Six Virtues/Treasures of Self-Control. These virtues form the ethical 
foundation of spiritual life. Their practice prepares the inner faculties for the cultivation of 
higher knowledge (Nikhilananda, 1987, p. 34). These virtues are: (a) Sama: control of 
the mind; (b) Dama: control of the senses; (c) Uparati: equanimity of mind; (d) Titiksha: 
forbearance; (e) Samadhana, concentrating the mind on Truth; and (f) Sraddha: active 


faith in the teacher and scriptures. (Sunirmalananda, 2005) 
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Longing for Liberation. This is the final requirement of a seeker: intense 
longing to be free from the bondage of ignorance and delusion by seeking self- 
knowledge. If this quality is missing, there is no hope for self-realization. Along with 
renunciation, the longing for liberation constitute the very crux of the entire spiritual 
aspiration. As Nikhilananda (1987, p. 36) explains: “Renunciation and the longing for 
freedom are the cardinal virtues through which the others bear their fruit. Without these, 


the mere ethical disciplines give only a veneer of spirituality.” 


The student must have intense longing for the liberating truth. The following story 


illustrates this point well: 


A student approaches a teacher and declares, "I desire to learn from you.” The 
teacher responds, "Very well, follow me." The teacher leads the student to the 
ocean and motions for him to follow into the water. 


When they are about chest deep in the water, the teacher grabs the student and 
forces his head underwater. At first, the student is calm, thinking, "This is just part 
of some test. He will let me up in moment and | will impress him." After a minute 
passes, the student begins to worry and struggle. Soon, he is desperately trying 
to surface and becomes frantic. The teacher holds the student under the water to 
the point where the struggling ceases and the student almost passes out. Upon 
releasing him, the student angrily gasping for air shouts, "Are you crazy? You 
almost drowned me!" 


The teacher looks calmly into his eyes and says, "When you desire to learn from 

me as much as you desired to get a breath, then return, and | will teach you." 

When the desire for liberation is as intense as the desire of the drowning person 
gasping for breath, then the student is ripe to go to a teacher for initiation into the 


mysteries of the Self! 


Thus, these four qualities prepare the seeker adequately to embark upon the 
august journey of self-knowledge or self-realization. It is important to note that each 
earlier quality becomes the cause of the subsequent one: When there is proper 
discrimination between things real and unreal, there develops a dispassion for the 
unreal; dispassion helps in developing the six virtues; and dispassion, supported by 
these six virtues, finally leads to longing for liberation. One who has developed these 


four-fold prerequisites to study Vedanta is fit for learning under a qualified spiritual 
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teacher—a guru—who is not only learned in sacred texts but also is well-established in 


Self-Knowledge (atma-nistha). 


While studying under a spiritual mentor, the qualified student practices a three- 
fold learning discipline, starting with proper listening (sravana), supported by reflection 
(manana) and contemplation (nididhyasana). This process leads the student to the 


experience (anubhuti) of Self-Knowledge in due course of time. 


Sri Shakaracharya captures the alchemy of the entire Vedantic path in the 
following hymn (9) of BhajaGovindamStotra: 


Through the company of the good, there arises non-attachment; 
Through non-attachment, there arises freedom from delusion; 
Through freedom from delusion, one realizes the Immutable Reality; 
Experiencing the Immutable Reality, one attains liberation-in-life. 


The Role and Qualities of a Guru or Spiritual Mentor 


The guru is essentially a spiritual mentor guiding the disciple on the road to self- 
realization. The guru is a saintly person who enlightens the mind of the student by 
his/her very presence and by explaining the inner import of the scriptures. The Hindu 
tradition, perhaps more than any other, lays special emphasis on the necessity of such 
person. It believes that the spiritual realization, to be effective, must be communicated 
by a living person who is the embodiment of Truth, is well-versed in scriptures, 
established in the Absolute, is calm, compassionate, self-restrained, and is free from 
any worldly motive (Vivekachudamani, 33). It is important to note that, in Bhagavad 
Gita’, Sri Krishna enjoins Arjuna to seek out the wise ones (tattva-darshinah) and 
reverently learn the Truth from them: "Learn the Truth by humble submission, by inquiry, 
and by service to the knowers of Truth. Those wise men, the Seers of Truth, will teach 
you that Knowledge." (4:34) 


"Translations of Bhagavad Gita’s verses are based on Swami Swarupananda and AlladiMahadevaSastry. 
Occasionally, the authors felt the need to slightly revise a phrase here and there to make the meaning 
clearer. Mostly, Swami Swarupananda succeeds in conveying the sense as closely and clearly as 
possible in a translation. AlladiSastry provides the best English translation, in our opinion, of Sankara's 
commentary on the Gita. It is amazing that both of these translations were originally published more than 
hundred years ago (in 1903 and 1897 respectively!). Their wisdom seems to grow with the passage of 
time! See also Chidbhavananda's commentary on the Gita in the light of Sri Ramakrishna's teachings. 
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Sri RamanaMaharshi has pointed out that “there is no difference between God, 
Guru, and the Self." According to him, “The master is both ‘within’ and ‘without.’ He 
gives a push from ‘without’ and exerts a pull from 'within'..." The real guru resides 
within us all: “There is only one master, and that is the Self.” (Maharshi’s Gospel, 2003, 
pp., 26-29). 


The following series of questions and answers is particularly illuminating: 


Questioner: What are the marks of a real teacher (sadguru)? 

Sri RamanaMaharshi: Steady abidance in the Self, looking at all with an 
equal eye, unshakable courage at all times, in all places and 
circumstances. (Spiritual Instruction, p. 1) 


Sri RamanaMaharshi: The sadguru (the Guru who is one with Being) is 
within. 

Questioner: Sadguru is necessary to guide me to understand it. 

Sri RamanaMaharshi: The sadguru is within. 

Questioner: | want a visible Guru. 

Sri RamanaMaharshi: That visible Guru says that he is within. (Talks with 
Sri RamanaMaharshi, p. 404). 


The Method of Vedanta 


The basic method employed by Vedanta to arrive at the Truth is by 
discriminative negation--vía negativa, i.e., negating what is not real to arrive at 
the real. Vedanta believes that, through ignorance, we superimpose the 
properties of one thing upon another on account of which one thing appears as 
another. The classic analogy that is given is that of rope-snake: In the darkness, 
rope appears to be a snake and seems to possess the characteristics of a snake. 
So, we superimpose the attributes of snake upon the rope and it appears like a 
snake in the dark. Elaborating along the same lines, Nikhilananda (1987, p. 42) 
further clarifies: 


In the same manner, Vedanta contends, the attributes of the non-Self 
(anatma) are falsely superimposed upon the Self (Atman). This is how the 
Self, which is eternal, immortal, ever pure, beyond time and space, 
untouched by the law of causation, and of the nature of Pure 
Consciousness, appears as a jiva, or phenomenal being—a physical entity 
subject to hunger and thirst, disease and death, and the other limitations 
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ofthe relative world. Through the same inscrutable ignorance the 
attributes of the Self are superimposed upon the non-Self. Thus 
Consciousness, Intelligence, Bliss, and such other characteristics, which 
really belong to the Self, are falsely attributed to the non-Self, comprising 
the body, the senses, and the mind, all of which are by nature 
unconscious and inert. 


The method of negation thus proceeds to eliminate, through discrimination, the 
falsely superimposed attributes to arrive at the essential nature of a thing. For example, 
by negating the attributes of an illusory snake, the true nature of the rope is discovered. 
In the like manner, observes Nikhilananda (1987, p. 43), by negating, through 
discrimination, the attributes of the non-Self, one discovers the true nature of the Self, or 
Atman, and by negating the attributes of the relative world, the true nature of Brahman. 
The following verse from Avadhuta Gita sums up the method of Vedanta: By such 
statements as "That thou Art," your own Self is affirmed. Of that which is untrue and 
composed of the five elements’, the Sruti says, “Not this, not this.” (1.25) 


In the next section, we present three important taxonomies of Vedanta illustrating 
the application of the method of Vedanta in which the true nature of the Self is arrived at 
by negating the illusory superimpositions on it. In all these examples, the question of 
who we are—i.e., our ultimate reality—will be explored from three different angles. 


Five Layers of Human Personality—The Sheath Theory 


Vedanta analyzes the human personality into five layers/sheaths (Koshas) or 
levels. This scheme is known as panca-kosha-vishleshana, i.e., 'analysis of the five 
sheaths’ and is based on the second section of the Taittiriya Upanishad. According to 
this theory, the fundamental Self (Atman principle), is covered by five layers or koshas 
(sheaths): annamayakosa(food sheath), pranamayakosa(vital airs or energy sheath), 
manomayakosa(mental sheath), vijnanamayakosa(intellectual sheath), and 


anandamayakosa(bliss sheath). 


? Five elements—earth, water, fire, air, fire, and space. According to Indian philosophy, these elements 
are seen as the constituents of the entire material existence. 


*sruti—literally means “hearing’—refer to sacred texts of Hinduism, divinely revealed to ancient seers 
when they were absorbed in a deep meditation. 


16 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook9620F inalFinall.pdf 


These sheaths are something like peels of onion growing one over the other. 
Accordingly, the annamayakosa is permeated by four kosas: the pranamaya and the 
rest. The pranamayakosa is permeated by three kosas, the manomaya by two kosas 
and the viinanamaya by one kosa. In this manner, each outer kosa is full of that which is 
within, i.e., the succeeding one being internal to the preceding. By resolving each kosa 
into that which immediately succeeds it, we are led to the knowledge of the Brahman, 
which is beyond cause, and effect and realize our oneness with it. As Swami 
Harshananda (1999, p. 48) explains: “For realizing oneself as the Atman, one has to 


practice pancakosaviveka, discrimination that one is not any of these Kosas." 


The Taittiriya Upanishad speaks of a son of approaching his father with the 
following request: 'Adhihibhagavobrahmeti. Sir, teach me Brahman.'(4) The father 
replies, 'Yatovaimanibhutanijayante; yenajatanijivanti; yatprayantyabhisamvishantiti; 
tadvijijnasasva; tadbrahmeti. Know That from which all beings originate, emerge; That 
in which all beings rest; and That into which all beings finally merge—That is Brahman.’ 
(3.1.1) Yoga Vasishtha calls it “the substratum of all, the Self of all, and the essence of 
all." (Shastri, 1989, p. 107) 


The son approaches his father again and tells him of his realization of Brahman 
as annamaya. The teacher does not say yes or no, does not give him the final answer, 
but encourages him to delve further and to discover for himself the deeper layers of his 
self. And through progressive uncovering of inner layers of pranamaya, manomaya, 
vijnanamayakosas, each succeeding layer more subtler than the preceding, finally, the 
student realizes the Truth as ananadamaya - the blissful. He then feels that there is 
absolute, infinite Joy, and nothing but Joy pervading the whole universe. This bliss is 
felt because bliss is the very nature of Brahman. This takes to the student to the final 


realization that this blissful reality is my own innermost being. 


This section of the Taittiriya Upanishad concludes by declaring that this 
Brahman-realization is 'established in the supreme Space (of one's own heart), 


paramevyoman-pratishthita' (7). This is the most important Vedantic doctrine: That 
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reality which is all-pervading (Brahman) is not different from, i.e., absolutely identical 
with, the reality shining in one's own innermost Being-Consciousness (Atman)--Space 
of one's own heart. On the basis ofthis realization, the Seers of Upanisads were able 
to pronounce such great affirmations, called mahavakyas, as: Tat Tvam Asi (That Thou 
Art); AyamAtma Brahma (This Atman is Brahman); Prajnanam Brahma (Consciousness 
is Brahman); and AhamBrahmasmi (| am Brahman). These four great statements 


summarize the entire teachings of the Vedas. (Nikhilananda, 1998, p. 47) 


Who am I? / am not my body, mind or senses! 


In approaching the question who am /, Advaita Vedanta starts with analyzing the 
reality of our body, mind, and senses. Building on the logic of netineti (not this, not this), 
it proceeds to negate the ultimate reality of everything in our phenomenal existence, 
including the reality of body, mind, intellect, and ego. As the sage Astavakra, through a 
series of negations and final affirmation, clarifies to king Janaka: "You are neither earth, 
nor water, nor fire, nor air, nor space. In order to attain liberation, know the Self as the 
witness of all these and as consciousness itself" (1.3). 


It must, however, be noted that the witness principle is not the final stage. As Sri 
Atmananda (1991, p. 3) clarifies: "Even the witness aspect is only a means, because 
even in that aspect there is superimposition. To reach Reality, this superimposition 


should also disappear." And what remains in the end is the "Witness Supreme" 


In our common usage, we tend to refer to our body etc. as ‘my body,’ ‘my mind,’ 
and ‘my intellect.’ We do not say 'I- body,’ 'I- Mind,’ 'l- intellect.’ This is not just a 
linguistic contrivance or convenience but a fundamental distinction that goes to the very 
root of who we are. To refer to our body as "my" body" and our mind as "my mind" is to 
say that ‘I and my body/mind' are separate. This "point" or "intuiting" of separation is 
sometimes referred to as the awareness of “I-Amness”, the awareness of our innermost 
being. In this regard, sage Astavakra's advice to king Janaka is telling: "If you detach 


yourself from the body and mind and rest in consciousness, you will at once be happy, 


18 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


peaceful, and free from bondage.” This is the most essential point to grasp in the 
journey towards Self-Knowledge or Self-Realization. 


The Discrimination between "Seer" and the “Seen”: Drg-DrsyaViveka 


Vedanta philosophy makes a clear distinction between the "seer" (drg) and the 
"seen" (drsya). The "seer" (subject) is the perceiver and is of the nature of pure 
Consciousness or absolute Awareness. The "seen" (object) is the thing perceived and is 
insentient by nature. Vedanta postulates that this ignorance of the distinction between 
the seer (subject) and the seen (object) is the root cause of one's bondage and 
suffering in the world. We have become world-bound creatures on account of the 
identification of the seer (subject)—the "I" which is of the nature of Pure 
Consciousness—with the body, mind, and senses (seen objects). Nikhilananda (1987, 
1998) 


According Nikhilananda (1998, p. 40; 1987. p. 45), the discrimination between 
the "seer" and the "seen" is, therefore, the royal road leading to the realization of Truth: 


Following the process of inquiry laid down in Vedanta, the student realizes 
that all internal entities from the empirical ego to the body are only objects 
and the subject (Self) is the witness. Therefore, he ceases to identify 
himself as attached to the objects, knowing that appearance and 
disappearance are their inevitable nature. Similarly, by an analysis of the 
external world he realizes that Brahman is the only permanent entity in the 
universe, while names and forms are changing phenomena. Therefore, 
the practitioner becomes indifferent to the internal and external objects 
and fixes his mind on Brahman which is identical with the Self. 


The existence of the Self, or Consciousness, cannot finally be doubted, 
because the doubter himself is the Self, or Conscious Entity. It cannot be 
denied, because the denier himself is the Self, or Conscious Entity. 
Vedanta concludes, therefore, that all entities, from the gross, tangible 
objects in the outside world to the mind, must be of the nature of the 
"seen' the object. They are by nature insentient (jada) and changing. But 
the Self, or Consciousness, is the true "Seer" or Subject, unchanging 
Knowledge; It can never be imagined to be insentient or non-intelligent. It 
is Pure Consciousness, which is Atman in man and Brahman in the 
universe. The aim of Vedanta is to prove the reality of Atman and 
Brahman, and their complete identity. 
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Nikhilananda (1998, p. 30) recommends the following practice to remain vigilant 
to the distinction between the seer and the seen: “Whenever any thought appears in the 
mind, take it to be an object and be indifferent to it. But think of the Atman as your real 
nature, eternal and permanent.” The key is to remain as witnessing-consciousness 
(sakshi-chaitanya). According to Astavakra, to see oneself other than the seer is the 
only bondage: “You are the one seer of all and really ever free. Verily this alone is your 


bondage that you see the seer as other than yourself.” (1.7) 


The three states (avastatraya) of Consciousness: Waking, Dream, and Sleep 

The most unique feature of advaita analysis, as pointed out earlier, is that it takes 
into account all three states of our existence, avastatraya—waking, dream, and deep 
sleep. Generally, we tend to take the waking state to be the only true mode of our 
existence. Any system of thought that fails to account for all three states of 
consciousness cannot be taken as complete. Advaita believes that in order to obtain a 
complete picture of our existential reality, we need to include evidence from all three 
states—since we have experiences during all three states. This is a fundamental 
difference between the Western and Eastern modes of thinking. 


Advaita Vedanta reemphasizes the ultimate unreality of body/mind complex by 
invoking the three states of existence. If our body/mind/intellect/ego were real, so to 
speak, they should remain unchanged in all states of our existence. For anything to be 
called really real, it has to pass the Vedantic litmus test: It has to exist unchanged in all 
the three states of existence. We know from our personal experience that our waking 
body/mind complex no longer exists as such during dream state or deep sleep. In the 
dream state, for example, we slip into the dimension of a dream body and a dream 
mind. And the waking/dream body and waking/dream mind cease to exist in the deep 


sleep. This is another key point to grasp in understanding our ultimate reality. 
The dream state furnishes some very important data regarding our essential 
nature. In the dream state our experiences are “internal” to the mind, as mere ideas or 


thoughts. Although when we are dreaming they feel every bit as real (and external) as 
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our experiences during the waking state: for the dreamer, the dream state is the waking 
state! Commenting on the dream state, the waking state, and, finally, the realization of 
the Self, Swami Harshanada (1999, p. v) explains: "When we wake up, the dream 
phenomenon disappears, making us realize that everything was in the mind. Similarly 
when the Atman is realized, this truth, viz., that the whole phenomenal universe was 


inside the Atman, is recognized.” 


A word of caution here in approaching our existence as a dream. V.S. lyer 
(Scorelle, 1999) warns in his commentaries: “It will be a great error to write that the 
world is a dream: It is not. The correct statement is: The world is like a dream. Itis 


because both dream and waking are mental constructs.” 


Sri RamanaMaharshi once said that the gist of entire Advaita Vedanta is 
contained in verse # 170 of Sankara’s masterpiece, Vivekacudamani: 


In the dream state, even though there is no contact with the external world, the 
mind alone projects the entire dream-universe of enjoyer etc. Similarly, the 
waking-state is no different. All this (world of myriad phenomena), is but a 
projection of the mind. 


The following two verses from DaksinamurtiStotra (Harshananda, 1999, pp. 6-7) 
further underscore the ultimate unreality of both the dream state as well as the waking 
state: 

Just as one, within a dream, sees the world within oneself as if it is separate, in 

the same way, during the waking state also, let this world be judged. (9) 


Just as one who has woken up from sleep does not see the objects shown in 
dream, even so, one does not see the world after attaining knowledge par 
excellence, i.e, knowledge of Brahman-Atman as the basis of all existence and 
consciousness. (12) 


In Indian philosophy, our phenomenal existence is spoken of as illusory—like the 
horns of a rabbit--as manomaya, i.e., of the nature of mind, the mind-stuff. To explain 


this, Sankara invokes the concept of "maya" which literally means that which is not 
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(Skt., ma=not; ya=that: "Ya ma samaya" — that which is not there, that is Maya). Maya 
is the cosmic illusion—the mother of duality--on account of which one appears as many 
and the real appears as unreal. Maya is responsible for the appearance of our 
variegated universe. In his famous maxim that sums up the true import of Advaita 
Vedanta, Sankara, masterfully puts it, thusly: Brahmsatya, jagatmitthya, 
jivobrahmonapara. (The world is illusory. Brahman (Universal Self) is the sole reality. 
Individual Self (Atman) is not apart from Brahman, though.) In the first part of this 
mahavakaya, the reality of phenomenal world is denied, the reality of Brahman is 
upheld, and, finally, the identity between Brahman (universal Self) and Atman (individual 
Self) is established. In other words, the world as perceived by our senses is ultimately 
unreal. The world is unreal not in the sense that it does not exist per se—for that will not 
pass the test of common sense—but unreal in the sense that it does not exist on its 
own, apart from Brahman, the ultimate reality. This is one good summary of Advaita 
Vedanta. 


Let’s now consider the state of dreamless sleep. Here is the crux of the Vedantic 
position in this regard: By what faculty one is able to recall in the morning that one slept 
soundly during the night? The standard Vedantic answer is that a form of witnessing- 
consciousness (sakshinchaitanyatma) persists through all the three states of existence 
and hence is the sole, ultimate Reality. By virtue of this awareness which is present 
even when we are deep sleep, we are able to recall in morning how well we slept during 
the night. This awareness remains constant and is our real nature. This 
awareness/consciousness, then, is the illuminating, “witness-principle” behind the 


facade of all the three states of our phenomenal existence; hence, it is ultimately real. 


This state of pure consciousness is referred to as the Turiya (the fourth). In the 
words of MandukyaUpanisad (7): "It is the essence of the Consciousness manifesting 
as the self in the three states, and it is the cessation of all phenomena. It is Peace, 
Bliss, and the One without a second. This is what is known as the Fourth (Turiya). This 


is Atman and this has to be realized." 


Nikhilananda (1987, p. 63, 64-65) further explains: 
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Though the word Turiya means, literally, "fourth," yet it has no numerical 
significance. It is the Absolute. It is called the Fourth in relation to the three states 
of consciousness, namely, waking, dreaming, and dreamless sleep, which 
belong to maya and are absent in Brahman. Turiya is the unrelated Witness of 
the three states. 


As waves and bubbles, associated with names and forms, are seen to float on 
the immeasurable, serene, and homogeneous waters of the ocean, so, likewise, 
the experiences of the three states are seen to subsist in Turiya. As, when the 
illusory names and forms are discarded, the mirage is realized as the desert, the 
snake as the rope, and the waves and bubbles as the ocean, so, likewise, when 
the names and forms are discarded, every experience is regarded as Turiya, or 

Pure Consciousness. Turiya alone is the Reality behind all experiences, the 

Reality behind the universe. It is the universe in its true essence. As the 

unmoving and unrelated screen gives connection and continuity to the disjoined 

pictures in a cinema, so the attributeless, changeless, and witness-like Turiya 
gives connection and continuity to the disjoined experiences of the ego, in what 
we call our phenomenal life. Life is not possible without the substratum of Turiya, 
which is the Reality pervading the universe. 

It must be noted that the mere non-cognition of duality—as in deep sleep—is not 
the criterion for liberation. As Mahadevan (1969, p. 285) has rightly noted: "If the non- 
cognition of duality were the criterion of release, then all beings should be released in 
sleep. If in sleep there is no release because of the non-existence of true knowledge, 
then knowledge of the true, and not non-cognition of duality, is the cause of release." 
Swami Harshananda (1999, p. 107) explains the same point slightly differently: "Though 
there is no perception of duality in deep sleep, avidya continues to exist in seed form." 
This is one of the most subtle points to bear in mind in order to have a correct 


understanding of the path of knowledge (tattva-jnana) according to Advaita Vedanta. 


Fung (2004, p. 77) notes that V. S. lyer, a pure Advaitin, had on his personal 
stationary a monogram illustrating the Jnana-mudra—a hand with the index finger 
touching the thumb, the other three fingers extended—accompanied by this verse of the 
Isa Upanisad: "How can there be delusion or suffering when oneness is realized." The 
meaning of the mudra is that one cannot know Truth if one has not mastered the 
analysis of the three states of consciousness, avasthatraya. As lyer explains it, “the 
bent forefinger touching the thumb means that when you separately stretch out the 


fingers, i.e. examine the three states, there is a seer or drik which knows them, 
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symbolized by the index finger; this is Turiya, the fourth. The touching of the forefinger 
with the thumb means that this fourth state is one with the Atman or Self." 


Sankara captures the essence of this state in the following hymn: 


The eternal Atman, which—through the changes of waking, 
dreaming, and dreamless sleep, 
Through childhood, youth, maturity, and old age — 
Persists as the inexhaustible flow of consciousness, 
Revealing Itself in the heart as the ever present sense of "I." 
^Hymn to Sri Dakshinamurti, Nikhilananda, 1987, p. 179. 


In the first and last verse of NirvanaShtakam, Sankara conveys his realization of 


the ultimate truth incomparably, as follows: 


manobuddhy-ahamkarachittaninaham, 
na cha shrotrajihvena cha ghrananetre; 
na cha vyomabhumimatejonavayuh, 
chidanandarupahshivohamshivoham. 


| am neither the mind, intelligence, ego or memory, 
Neither the ears nor the tongue, nor the senses of smell and sight; 
Neither ether nor air, nor fire or water nor earth: 
| am Eternal Bliss and Awareness—l am Siva! | am Siva! 
^Six Stanzas on Nirvana, Nikhilananda, 1987, p. 217 


ahamnirvikalponirakararupo 
vibhurvyapyasarvatrasarvendriyanam 
sada me samatvamnamuktirnabandhah 
chidanandarupahshivohamshivoham 


| have neither dualities nor shape or form; 

| am present everywhere and pervade all the senses; 

| am always equanimous; 

| am neither liberation nor bondage; 

| am of the nature of Pure Consciousness-Bliss-Absolute, 
| am Shiva, | am (verily) Shiva. (Reddy, 2007, p. 178) 


The Self is Ever-Realized 
In this section, we will consider the question: What should one do to attain self- 


knowledge or self-realization? In the final analysis, there is no difference between self- 
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knowledge and self-realization, for fo know oneself is to realize oneself. It is important to 
recall that Self is the ultimate seer—self-consciousness as the background, 
substratum—of body, mind, and senses because no other seer is known to exist. After 
all, "two seers” would be a logical impossibility. The moment we contemplate two seers, 
they split into seer and seen, drg and drsya. To look for the seer of the Self would be "to 
end in what is known as a regressus ad infinitum" (Nikhilananda, 1998, p. 2). In the 


words of Bhagavad Gita, "That (One) alone exists enveloping all" (13.13). 


The Self reveals itself effortlessly when we cease to identify with the non-self. 
Sankara's commentary on Bhagavad Gita's concluding chapter (verses 50 and 66) is 


particularly illuminating in this regard: 


Therefore, we have only to eliminate what is falsely ascribed to Brahman by 
avidya^; we have to make no more effort to acquire a knowledge of Brahman as 
He is quite self-evident. Though thus quite self-evident, easily knowable, quite 
near, and forming the very Self, Brahman appears—to the unenlightened, to 
those whose reason (Buddhi) is carried away by the differentiated phenomenon 
of names and forms created by avidya—as unknown, difficult to know, very 
remote, as though He were a separate thing. But to those whose reason (Buddhi) 
has turned away from external phenomena, who have secured the grace of the 
guru, and attained the serenity of the self (manas), there is nothing else so 
blissful, so well known, so easily knowable, and quite so near as Brahman. 
Accordingly, the knowledge of Brahman is said to be immediately 
comprehended. (Sastry, 1995, p. 487) 


When attachment and other passions are purged from the heart, the realization 
by the Self of its own nature is attained without any effort. (Ibid, p. 503) 


As Sri RamanaMaharshi put it so eloquently: 


There is no greater mystery than this, that we keep seeking reality though 
in fact we are reality. We think that there is something hiding reality and 
that this must be destroyed before reality is gained. How ridiculous! A day 
Will dawn when you will laugh at all your past efforts. That which will be on 
the day you laugh is also here and now. Realization is getting rid of the 
delusion that you haven't realized. (Talks with RamanaMaharshi, 2000,p. 
132; emphasis added) 


^Avidya means nescience, /.&., ignorance of our true nature or essential self. Self-Knowledge is the 
removal of self-ilgnorance. 


25 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


Sri Ramana's recurring refrain to all seekers: "Be as you are." 


To remain constantly aware of the pulsation (Skt.: sphurana) of this witnessing- 
consciousness—‘I-|”—is to be enlightened to our ultimate reality. According to David 
Godman, Sri RamanaMaharshi frequently used the Sanskrit phrase ahamsphurana to 
indicate the 'l-l' consciousness or experience. Aham means 'l' and sphurana can be 


translated as 'radiation, emanation, or pulsation' (The Mountain Path, 1991, p. 79.). 


Now to know, feel, and sense—at the depth of the experiential level —the 
emanation of this witnessing consciousness is to become one with it, isto git! As an 
Upanisadic verse puts it: BrahmvitBrahmevaBhavati (The knower of Brahman verily 
becomes Brahman). In fact, one cannot really “know” it via the subject-object 
dichotomy, for it is the very Subject of all existence/experience, the very Ground of our 
being. (How can the eye "see" itself or the "ear" "hear" itself?) One can only "sense" it 
or "be" it! Even to say one can 'be' itis a blasphemy because how can one be what one 
already is. One can only realize this existential fact in the depth and silence of one's 
being. So, the whole effort to attain the real is seen as unnecessary—like legging the 
snake—when in fact we are that Reality all along. 


Our acquisitive mind, however, wants to know: What can | do to arrive at this 
state of unmixed, unshakable bliss. Are there any steps to follow? Any recipes? Are 
there any guidelines? This is one of the great paradoxes of spiritual search: there is 
nothing one can do to induce this blissful state of being. The seers and sages of all 
times have always hinted at this subtle point: how could the ego which itself is unreal 
(an illusion) can ever "do" anything to attain what is rea/? If one sees the ridiculousness 
of trying to seek light with the help of darkness, one can be liberated on the spot! 
However, out of their inexhaustible compassion and generosity, the seers and sages 
have recommended some practices that lead to the understanding of this paradox, and, 
hence, may lead to the ending of the very search itself. UG Krishnamurti's non- 


teachings hammer at this paradox constantly and excruciatingly. 
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How does one established in Self-Knowledge act? 


Liberation from the bondage of ignorance is the supreme goal of Vedantic quest. 
The seeker cuts asunder this beginning-less ignorance with the sword of Self- 
knowledge. As is clear from the foregoing, the direct knowledge of the Self or Atman is 
the means to the realization of liberation. By steady abidance in the Self, one becomes 
free from grief and suffering. Says ChandogyaUpanisad: taratisokamatmavit: ‘The 
knower of Self goes beyond grief (7.1.3). For how can there be delusion or sorrow 
when oneness is realized: To him who sees unity, what delusion is there, what grief? 
(Isa Upanisad, 7). Free from the motives of personal gain or loss, the Self-realized 
person acts with the intention of doing good to the world. In the words of Bhagavad 
Gita, such a person is “most actively engaged in seeking the welfare of all beings” 
(sarvabhutahiteratah—5.25; 12.4). In Vedantic parlance, such a person is called 
jivanmukta, liberated-in-life. Unattached, he remains a silent witnessing-consciousness 
(sakshin-chaitanya) or seer to all the actions of the body-mind complex. 


Such a person has achieved complete freedom from the shackles of egoism, i.e., 
from the sense of doership. In the following verse, Astavakra analyzes the malady of 
egoism as well as prescribes the medicine: "Do you who have been bitten by the great 
black serpent of egoism ‘I am the doer,’ drink the nectar of the faith ‘| am not the doer,’ 
and be happy." (1.8) The Bhagavad Gita has this to say on the topic on non-doership: 


The knower of Truth, (being) centered (in the Self) should think, "I do nothing at 
all'—though seeing, hearing, touching, smelling, eating, going, sleeping, 
breathing, speaking, letting go, holding, opening and closing the eyes— 
convinced that it is the senses that move among sense-objects. (V. 8-9) 


The gunas? (qualities) of Nature perform all work. One whose mind is deluded by 
egoism thinks, "I am the doer." (III. 27) 


*Guna is a technical term of Sankhya philosophy also used in the same sense by the Vedanta. Prakrti or 
Nature is constituted of three Gunas: Sattva (equilibrium or purity), Rajas (attraction or activity), and 
Tamas (inertia). Prakrti is the three Gunas, not that she has them. Guna is wrongly translated as quality; 
itis substance as well as quality, matter, and force. Where ever there is name and form, there is Guna. 
Guna also means a rope, that which binds. (Swarupananda, 1996, pp. 55-56) 
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But, one, with true insight into the domains of gunas and action, knowing that 

gunas as senses merely acting on gunas as objects, does not become attached. 

(IIl. 28) 

If all work is performed by gunas (qualities) of nature--senses moving through 
sense-objects—then what freedom does one have? In this context, Sri 
RamanaMaharshi's response is particularly illuminating: “All the actions the body is 
destined to perform are already decided upon at the time it comes into existence: the 
only freedom you have is whether or not to identify yourself with the body" (Osborne, 
2002, p. 42; emphasis added). It is important to remember that the body-identification is 
due to ignorance and with the dawning of the Self-knowledge, this identification 
disappears and one realizes oneself as formless, pure Consciousness and as the 
essence of the whole universe. As Sruti says, "With the disappearance of the 
attachment to the body and with the realization of the Supreme Self, to whatever object 
the mind is directed one experiences Samadhi." 


Nikhilananda (1998, p. 35) cites Yoga Vashishtha to describe the nature of the 
samadhi when one has become free from all thoughts or ideas and has been filled with 
Supreme Bliss: "It is just like an empty pitcher placed in the sky, having nothing inside 
or outside; and again, it is just like a full pitcher placed in the sea, full of (water) both 
inside and outside." 


In one of the key verses of Bhagavad Gita (2.45), Lord Krishna, enjoins Arjuna to 
transcend duality by rising above the binding properties of the three Gunas 
(nistraigunyobhava "rjuna): "The Vedas deal with the three Gunas. Be thou free, O 
Arjuna, from the triad of the Gunas, free from the pairs of opposites, ever-equanimous, 


free from (the thought of) getting and keeping, and established in the Self.” 


An important verse from Brahmabindupanisad (2) states that ‘mind alone is the 
cause for bondage and liberation; cause of bondage when attached to sense objects, 


cause of liberation when freed from them (Harshanada, 1999, p. 107): 


Mana evamanushyaanaamkaaranambandhamokshayoh 
Bandhaayavishayaasaktammuktaihnirvishayamsmritam. 
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The Bhagavad Gita's following verse (6. 4) is of special import here: Sarva- 
Samkalpasannyasi, yoga-arudhahsthtadaucyate: ^Nhen one has renounced all 
thoughts, then is one said to have attained to yoga." In explaining the phrase 
'renouncing all thoughts, Sankara's commentary is illuminating: "When he has learned 
to habitually renounce all thoughts which give rise to desire for objects of this world and 
ofthe next, then he is said to have become a Yoga-arudhah, to be one who is attained 
to yoga (or established in yoga)" (Sastry, 1995, p. 186, emphasis added). To 
underscore the fact that desire has thought as its source/root (samkalpa mulah hi 
sarvekamah) and hence the vital link between our thoughts and desires, Sankara then 
quotes Mahabharata: "O desire, | know where thy root lies. Thou art born of thought. I 
shall not think of thee, and thou shall cease to exist as well as thy root." (Shanti Parva, 
177-25). And that 'whatever actions a man does, all that is the effect of desire itself' 
(Manu-Smrti 2.4). Therefore, when one gives up all desires, renunciation of all action 
becomes possible. Sankara finally concludes his commentary on this verse noting that 
‘py saying that the aspirant should renounce all thoughts, the Lord implies that he 
should abandon all desires and all actions as well' (Sastry, 1995, pp. 186-187). This is 
also borne out by the key verse in the Gita (2.55) that defines sthita-pragahas follows: 
"When a man completely casts away all the desires of the mind, satisfied in the Self 
alone by the Self, then is he said to be one established in steady wisdom." 


Given modern psychology's contention that it is the desire (wish) that gives birth 
to thought (‘wish fathering the thought’), a little digression is warranted here. Modern 
psychology says that when we want to do something, we tend to find reasons to do it. 
Thus, the desire is primary and the thought is only a rationalization mechanism 
concocted to justify what we want to do in the first place. It is important to note however 
that, regardless of what comes first—desire or thought, it is the thought that finally 
propels one to action. In this regard, a verse from BrhadaranyakaUpanisad (4-4-5) is 
highly pertinent: "Whatever forms the object of desire, that he wills; and whatever he 
wills, that he acts" (Sastry, 1995, p. 186). Likewise, ‘whatever actions a man does, all 
that is the effect of desire itself (Manu-Smrti 2.4). Therefore, when one gives up all 
desires, renunciation of all action becomes possible. (Gambhirananda, 1984, op. cit., 
pp. 280-281) 
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In order to provide further clarification on the conduct of a self-realized person, 
we will now present a few verses from the Isa Upanisad. It is comprised of only 18 
verses and, next to the MandukyaUpanisad, is one of the shortest of the Upanisads. 
Mahatma Gandhi regarded the opening verse of Isa Upanisad as the gist of Hinduism 
and Dr. T.M.P. Mahadevan (cited in Saroja, 1985, p. 175) considered it to be the 
quintessence of Vedanta. Here is the opening verse which teaches the path of jnana 
yoga: 

Isavasyamidamsarvamyatkificajagatyamjagat 

tenatyaktenabhufjitha ma grdhahkasyasviddhanam. 

All this—whatever exists in this changing world—is pervaded by the Lord. Enjoy 


it through renunciation. Do not covet, for whose indeed is wealth? 


Tenatyaktenabhunjitha: Enjoyment through renunciation. Enjoy by giving up the 
sense of attachment or proprietorship. Why? Because all belongs to the Creator, to the 
Lord. Ma grdhah: Do not covet or be greedy. Kasyasvidhanam: whose is wealth? 
Lord's! 


Compare this verse with BhagavataPurana VIII.1.10 (Atmavasyamidamsarvam), 
where the same theme is conveyed with reference to our real Self. 


The second verse of /sa Upanisad teaches the path of karma yoga: 


kurvannevehakarmanijijivisecchatamsamah 
evamtvayinanyatheto'stina karma lipyatenare 
Always thus doing one’s work here, one may desire to live a hundred years. 


There is no other way than this to live; thus living, the work does not bind. 


Kurvanevaihakarmani...na karma lipyatenare: Always thus doing one’s work here 
the work does not bind the man. How? Performing all actions as an offering to God 
without the sense of doership—i.e., offering both the works and their fruits to God. This 
purifies the mind and heart and prepares them to receive the wisdom of oneness, 


ekatvam, spoken of in the verse 7 below. 
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yasminsarvanibhutanyatmaivabhudvijanatah 


tatrakomohahkahsokaekatvamanupasyatah. (Isa, 7) 


For one who clearly sees all beings in his own self and his own self in all beings, 
everywhere—To him who has realized Oneness, what delusion is there, what 
grief? Or how can there be delusion or suffering when Oneness has been 
realized? 

The knower of self sees the Self in everything and everything in the Self 
(sarvbhutsthamatmaanamsarvabhutanicaatmaniikshtey: Bhagavad Gita, 6.29). The 
same exact theme recurs in Astavakra Gita (3.5 and 6.4): "Self in all and all in the Self 
(sarvbhuteshucaatmanam, sarvabhutanicaatmani). This then is the non-dual 
conception of Advaita: One only without a second (Ekamevaadvitiyam). Explaining the 
deeper meaning of non-duality, lyer (Scorelle, 1999) points out in his commentaries: 
“Non-duality does not mean the non-existence of a second thing, but its non-existence 
as other than yourself. The mind must know that it is of the same substance as the 
objects.” This state is described in the Avadhuta Gita as follows: ‘All is verily the Self 
alone’ (sarvamatmaivakevalam--1.15) and ‘Allis verily Brahman alone’ 
(brahmaivakevalamsarvam—41.45). These two verses then establish the reality and the 
identity of Brahman and Atman. The Atman is the individual Self within, the eternal 
witness of all. The Brahman is the Self without, the universal Self of all. 


To conclude this part, here is the clearest description of the one abiding in the 
wisdom of the Self: "Resting in Brahman, with intellect steady and without delusion, the 
knower of Brahman neither rejoices in receiving what is pleasant nor grieves on 
receiving what is unpleasant." (Bhagavad Gita, V. 20) And here are two more verses 
from the Gita that carry the theme of Oneness, born of true Knowledge (Jnana), to the 


finish: 


At the end of many births, the man of wisdom attains Me, realizing that all this is 
Vasudeva (the innermost Self). Such a great-soul is very hard to find. 


(bahünarhjanmanamante, jfíanavanmarhprapadyate; vasudevahsarvamiti, 
samahatmasu-durlabhah) (VII, 19) 
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Persons who, meditating on Me as non-separate, worship Me in all beings, to 
them who are constant and devout in this, | provide what they lack and make 
secure what they have. (IX. 22) 


Four Pursuits of Life®: What do we really want? 


The Indian philosophy classifies all human pursuits into four broad categories: 
kama (pleasure), artha (security), dharma (righteousness), and moksha (freedom). This 
classification provides an ideal infrastructure for the accomplishment of all human ends, 
called purusharatha in Sanskrit. The first three pursuits are seen as the “material goals” 
while the last pursuit—mosksa—is considered as the “spiritual goal” culminating in Self- 
Knowledge. According to this philosophy, all goals of life must lead to the ultimate goal 
of freedom because without accomplishing spiritual freedom, human life is not deemed 
as fulfilled. In fact, that freedom alone gives the sense of fulfillment at the time of death. 
Without attaining this spiritual freedom (moksha) the total sense of fulfillment cannot 
come; there will always be more wants and regrets at the end of one’s life. Therefore, 
the material accomplishments are treated as ancillary goals while spiritual freedom is 
considered to be the primary goal and the ultimate objective of human life. 


The kama is the pursuit of all types of pleasures such as sensual, intellectual, 
and aesthetic. The artha is the pursuit of worldly gain or wealth to seek economic, 
emotional, social or some other form of security. The dharma is the pursuit of values or 
righteousness. And the moksha is the pursuit of spiritual liberation or freedom from all 
limitations and dependence. It is important to note that the pursuit of righteousness 
(dharma) underpins all the other three pursuits to ensure their propriety. Perhaps then 
the right order of these pursuits could be dharma (righteousness), kama (pleasure), 
artha (wealth/security), and moksha (freedom). The ancient seers were very keen to 
ensure that our pursuit of pleasure and security should be guided by the spirit of 


righteousness. 


Indian philosophy says that all of these are legitimate ends of life. Let's see how 
each of these measure up to our ultimate goal of seeking lasting fulfillment. First and 
ê We are grately indebted to two pre-eminent, modern teachers of Vedanta—Swami Dayananda 
Saraswati and Swami Paramarthananda—for providing profound clarity regarding the four-fold pursuits 


(purusharatha) of human life through their enlightening discourses on the Bhagavad Gita and Vedanta. 
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foremost, we all naturally seek pleasure. However, we all eventually come to the 
realization that pleasure is too trivial to satisfy our total being. Besides, no pleasure 
consistently satisfies us with same level of intensity over time. Even the most refined 
type of aesthetic pleasures such as music and literature lose their intensity over time. 
"There comes a time," wrote Aldous Huxley (cited in Huston, 1991, p. 19), "when one 
asks even of Shakespeare, even of Beethoven, is this all?" 


Let's now look at other pursuits starting with the pursuit of worldly gains with its 
three formulations of wealth, power, and fame. Although, the effects of this pursuit may 
seem to last longer than the pursuit of pleasure yet they are still not beyond the 
vagaries of time and limitations. If we carefully look at the pursuits of pleasure, security, 
and values, we realize that they are all limited and time-bound in the ultimate bidding. 
Even when one has them all, one still feels, the gnawing sense of incompleteness that 
something is still missing. Eventually, however, every discerning human being comes to 
realize with Simone Weil (cited in Huston, 1991, p. 20) that "there is no true good here 
below, that everything that appears to be good in this world is finite, limited, wears out, 
and once worn out, leaves necessity exposed in all its nakedness." 


One does not have to come to this acute perceptiveness of the terror of human 
situation to agree with the German philosopher, Arthur Schopenhauer (1788 —1860), 
that the 'business of life does not seem to cover its expenses.' The Indian philosophy 
furnishes two-fold explanation of the grim assessment of human predicament furnished 


by Huxley, Weil, and Schopenhauer, as follows: 


The reason we find the pursuit of pleasure, security, and values to be ultimately 
unfulfilling, is because the happiness that they accord does not really reside in them— 
even if it appears to be so. If this were not the case, we should always feel the same, 
invariable intensity of happiness from our objects of desire. Our experience tells us that 
our perceived happiness from objects/people/places changes over time. What really 
happens is that the acquired object of our desire temporarily relieves the agitation (in 
our mind and heart) that we were feeling due to its lack. When we get the object of our 
desire, we feel happy for a while, until our satiety is assailed again by another desire 


that takes the place of the previously fulfilled desire. This happiness we seem to 
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experience temporarily actually comes from within due to the appeasement of the 
anxiety we were feeling for not having the object of our desire. This is one reason why 


we find them ultimately unsatisfying. 


The second, and the most important, reason is that the three-fold pursuits of 
pleasure, security, and values, are only incidental goals leading to the ultimate goal of 
freedom (moksha) and for that very reason, inherently unsatisfactory. In fact, they are 
the contributing causes of our bondage, accordingly to Indian philosophy. And the 
fourth human pursuit postulates freedom from the bondage and limitations of the first 
three pursuits! At first, this conclusion may seem blatantly unacceptable. Not really. Let 
take a closer look. The pursuit of pleasure, security, and values creates two types of 
bondage: First, when the object of my desire is present, it creates stress of handling 
(the object) and strain of relating (to the person). Secondly, when the object of my 
desire is absent, | feel empty and lonely. When | do not have them, | crave for them 
and when I have them, | crave for freedom from them. So, | am not very sure whether | 
really want them or not. Either way, there is a problem. This, says Indian philosophy, is 
the ultimate predicament of our worldly existence, called Samsara. 


Self Knowledge alone leads to the Ultimate Freedom (moksha) 


When we come upon the understanding that the first three pursuits are inherently 
and ultimately unfulfilling, we start wondering if there is something beyond these finite, 
limited, and time-bound pursuits of pleasure, security, and values. The Indian 
philosophy explains that the reason we find these pursuits to be ultimately dissatisfying 
is because, deep down, what we have been really seeking all along is the abiding 
freedom from all limitations and dependence. In other words, we have been indirectly 
engaged in the pursuit of moksha, spiritual freedom. And at that point begins the true 
quest for limitless being, limitless knowledge, and limitless joy. And this freedom, Indian 
philosophy is quick to add, does not really reside in any objects/people/places of our 


desire as defined by the threefold human pursuits of pleasure, security and values. 


In our final quest for fulfillment —through the fourth pursuit of moksha as 


advocated by Indian philosophy—we seek freedom from the tyranny of our dependence 
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upon the threefold pursuits of pleasure, security, and values. Through Self-Knowledge, 
we want to get to a state of understanding where the presence of objects and people 
will not create undue stress and strain in us, and their absence will not create a sense of 
emptiness and loneliness in us. This way | can really enjoy Kama (pleasures), artha 
(security), and dharma (values) without any anxiety or anticipation: When they are 
there, | am okay; when they are not there, | am still okay. | am fine with objects and 
people and | am fine without them as well. Either way | am fine. | have made my peace 
with the universe! This is called freedom or moksha, born of Se/f-Knowledge. This is the 


final end of life, the ultimate goal of all goals, the fufifillment of human destiny. 


One Vedantic verse expresses the quest for Self-Knowedge under the guise of a 
seeker's prayer for spiritual freedom (mukti mantra) as follows: 
asato ma sadgamaya 


tamaso ma jyotirgamaya 
mrtyorma amrtam gamaya 


Lead me from the unreal to the real. 
Lead me from darkness to light. 
Lead me from death to immortality. 
^Brhadaranyaka Upanishad — l.iii.28 


We quote a few verses from the Bhagavad Gita that provide some of the clearest 
indication of this freedom born of Self-Knowledge: 

One who rejoices only in the Self, who is satisfied with the Self, who is content in 

the Self alone,—for such a person, there is nothing left to do. Such a person has 


nothing to gain from work done or left undone and no dependence on any object 
to serve any purpose. (3.17-19) 


Resting in the Absolute, with intellect steady and without delusion, the knower of 
Self neither rejoices in receiving what is pleasant nor grieves on receiving what is 
unpleasant. (5. 20) 


This inner freedom culminates in Self-Knowledge which expresses itself in the 
threefold virtues of acceptance, courage, and discernment captured beautifully in a 


prayer called the Serenity Prayer: 


O Lord... 
Grand me the serenity to accept what | cannot change, 
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Grant me the courage to change what | can change; and 
Grant me the wisdom to know the difference. 
This equanimity of mind (samta) has been referred to as yoga in the Bhagavad 

Gita: samatavvayogahauchytey (2.48). This is the dexterity in human action: 
yogahakaramsukaushalam (2.50). When we reach this point, an understanding dawns 
on us that all the problems of the world and not really caused by the world; rather, they 
are caused by our wrong handling of the world due to self-ignorance. And Self- 
Knowledge is the freedom from the bondage of self-ignorance. We have come full 
circle! 


Concluding Thoughts 


In a key upanisadic passage, a seeker approaches a sage with the question: 
Kasminnubhagavovijnatesarvamidamvijnatambhavati?—Revered sir, what is it, by 
knowing which everything becomes known? (Mundaka Upanishad, 1.1.3.) Through the 
process of neti, neti—not this, not this—i.e., by denying the reality of five elements of 
air, water, fire, air and space, the ultimate reality of Brahman is first established. And 
through verses like ahambrahmasmi (| am Brahman verily) the reality of our essential 
Self, the Atman is established. The Srutis finally affirm the identity of Brahman (the 
Absolute) and Atman (the Self) through such verses as fattvamasi (That Thou Art). 
Just as by knowing clay everything that is made of clay becomes known, so also by 
knowing the Brahman-Atman everything else becomes known for Brahman-Atman is 
the Essence/Ground/Source/Substratum of everything. 


In the words of Avadhuta Gita: Song of the Free (1.5): "The essence and the 
whole message of Vedanta is this Knowledge, this supreme Knowledge: that / am by 
nature the formless, all-pervasive Self" That | am the ever-free, Pure-Conscious-Self 
Absolute (nitya-mukta-shuddha-buddha-atma).And that | am always one with the 
Brahman, the Absolute. "At no time," says the incomparable Sankara in 
BrahmsutraBhasya, "Jiva ever is not one with the Brahman" 
(nakadAchitjlvasyabrahmaNasampattirnAsti) (3.2.7). The final message of Vedanta, 


then, is this: "Know who you are. Know that you are Pure Consciousness and Absolute 
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Awareness, and be free!” To know oneself as absolute awareness is to be established 


in Self-knowledge. And fo know oneself thusly is to realize one's true Self. 
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Invocation (verse 1) 

A A NN t ~ 
Ae daleAA PTR TUT | 

= + * t ed 
mA Wurde Wge HUIISCEHEH 1 Il 
sarvavedantasiddhantagocarant tamagocaram | 
govindam paramanandan: sadguruni pranato'smyaham || 1| | 

c A bad s " 
WddarediTereqU mH, = sarvavedantasiddhantagocaram Perceivable 
through the suggestive import of the conclusions of Vedanta dH, tam 

AN . . 

that WRA, — agocaram who is beyond sense-perception 
MN C i . . = 
midA, govindam to Sri Govinda WAAGA,  paramánandam 
who is of the nature of Bliss Supreme ged sadgurum the 
Spiritual master Wd: — pranatab bowing respectfully een 


ami am Seq abam | 


My salutations to Sri Sad-Guru Govinda who is of the nature of 
Bliss Supreme, who can be known only through the import of the 
essence of Vedanta and who is beyond the reach of the known 
instruments of perception. 


Glory of Spiritual Life (verse 2) 
Sedat AAA FAA: decd adi fasar 
eeiam ict fg HTC | 
AAA APTA FETA eese: 


Doc ~ 


qaae arasremiiféqgd: Walder ead u 2 u 
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jantünam narajanma durlabhamatah pumstvam tato viprata 
tasmadvaidikadharmamargaparata vidvattvamasmatparam | 
dimandtmavivecanam svanubhavo brahmatmand sanisthitih 

muktirno Satajanmakotisukrtaib. punyairvinā labbyate || 2| | 
Wedd jantiinam Among the living creatures WN AA nara 
, x S 

janma human birth ze". durlabbam rare Ad: — atab 
further YAA, — puristvam manhood qd: tata 
thereupon fara viprata Brahmin-hood (Satvic life) amd, 


EN © © ke 
tasmat thereafter AREIA — caidikadbarmamárgaparatà 
steadfastness on the path of spirituality enjoined by the Vedas 


fre. vidvattvam correct knowledge of the scriptures  SreHId, 
asmát from this A, param higher AAAH fadam. 


atmánátma vivecanam discrimination of the Real and the unreal 
gT: — suanubhavah personal experience aama ees: 
brabmátmana | samisthitib established in the identity with 


Brahman ga: muktirh liberation AZ na u not 
An A ` P $ r P " y 
AMceAHleghd: gud: satajanmakotisukytaih punyaib merits of a 
hundred crores of lives lived intelligently fat vina without 


aà labhyate gained 
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For all living creatures, a human birth is indeed rare; much more 
difficult it is to attain full manhood; rarer than this is a Sattvic 
attitude in life. Even after gaining all these rare chances, to have 
steadfastness on the spiritual path as explained in Vedic literature 
is yet rarer; much more so to have a correct understanding of the 
deep import of the scriptures. Discrimination between the Real 
and the unreal, a personal realization of spiritual Glory and 
ultimately to get fully established in the living consciousness that 
the Self in me is the Self in all---these come only later on, and 
culminate in one's liberation. This kind of a perfect liberation 
cannot be obtained without the meritorious deeds of many 
millions of well-lived lives. 


Unique Graces in Life (verse 3) 


MX OM ` 


ga TAMA ee TA, 

Aged guard WeTgewdsm: 3 N 

durlabham trayamevaitaddevanugrahahetukam | 
manusyatvam mumuksutoam mabapurusasamisrayab || 3| 


To durlabham rare(to obtain) FAFA, trayam three Wd 
eva verily dd. etat this gE ETTA, devanugraha 
hetukam caused by the grace of the Lord HJT, 
manusyatvam manhood Hadad mummuksutvam a 


burning desire for liberation — HETgeWH9RI: — mabapurusasamsrayab 
refuge of a great man of wisdom 


Very rare indeed are these three things and happen only due to 
the utmost Grace of God—a human birth, a burning desire for 
liberation, and the blessed refuge of an illuminated sage. 
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Miseries of the unspiritual person (verses 4-7) 
SEAT TIARA FH 
aÀ Gees AINA | 
ceat a Ada Hee: 
€ Michal ed faisceau 4 i 
labdhva kathacinnarajanma durlabham 
tatrapi pumstvam $rutiparadarsanam | 
yastvatmamuktau na yateta mitdhadhib 
sa hyatmaha svam vinihantyasadgrahat || 4| | 
axa labdbva having gained arid. kathañcit ^ somehow 
RAH narajanma human birth gS, durlabbam rare 
aA GU tatra api there too decdH, — puristvam masculine 
temperament sre IRRITA, Sruti paradarsanam complete 
knowledge of the scriptures 4: d yah tu whoever neaga 
dtmamuktau for self-realisation t "dd na yateta shall 
not strive Hea: madhadhib the foolish @: sab he fi 
hi indeed A&i = atmaha commits suicide  *dW svam 
himself Aea  vinibanti kills aged, — asadgrabat 


clinging to the unreal 


Is there a man who, having somehow obtained this rare human 
birth, together with masculine temperament and also a complete 
knowledge of the scriptures, is foolish enough not to strive hard 
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for Self-realisation? One verily commits suicide, clinging to things 
unreal. 


zd: Al Aiea ASTM aeg Fal mma | 

et WT dé es aaa Qum 5 uu 

itab ko nvasti midhatma yastu svarthe pramadyati | 
durlabhanit manusani deham prapya tatrapi paurusam || 5| | 


zd: itab thanthis %: 3 kab nu whoindeed sd asti 
is ASIA midhatma fool "gd yab tu whoever ti 
svarthe in the real end of his (rediscovery of Self) maA 
pramādyati neglects g4, — durlabham rare — Hid", 
mánusam human body aay deham WA — prapya having 


gained qaa ata tatra api there too ree, paurusam 
masculine qualities 


Is there a greater fool than the person who, having got the rare 
chance of a human birth and there too, the masculine qualities of 
the head and heart, falls short in his efforts to realize his own 
highest good? 

Ferg MAM ted dard, 

gid«g HA aeg SAAT: | 

amigas Ranft afta: 

a Aa sierra ais fa u 6 u 
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vadantu sastrani yajantu devan 

kurvantu karmani bhajantu devatab | 

atmaikyabodbena vindpi muktib 

na sidbyati brahmasatantare'pi || 6| | 

aag vadantu Let people recite or quote amer  sastrani 
the Scriptures "id  yajantu let them perform sacrifices 
ECIEN devān to gods aed kurvantu let them perform 
"HIT karmāni rituals "Wed Dhajantu let them worship 
dad: devatah deities ached dts faa atmaikya bodhena 
vina without the experience of one's identity with the Self 
Agia: vimuktib liberation a Rredfd na sidhyati is not 
accomplished seaded AÀ brahmasatantare api even in the 
life time of a hundred Brahmas 


Let erudite scholars quote all the scripture, let gods be invoked 
through sacrifices, let elaborate rituals be performed, let personal 
gods be propitiated---yet, without the realization of one's identity 
with the Self, there shall be no liberation for the individual, not 
even in the life times of a hundred Brahmas put together. 


aan 


amaata anita fdas È gA: i 
sale BHT gadeg She Fa: 7 u 
amytatvasya nasasti vittenetyeva bi $rutib | 


braviti karmano mukterahetutvam sphutani yatab || 7| | 
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Wda — amytatvasya of immortality *« na not Fru 
asa hope sd asti is fda wittena by wealth. fd wa 
f€ iti eva bi thusindeed AÑ: uth the Scripture 
aaa braviti says HAT: karmanab works Wad: 
mukteh ^ for liberation gem abetutvam not being the 
cause eH, sphutam clear "d: yatabh hence 

It is clear that liberation cannot be the result of good works, for 


Sruti itself declares that there is no hope for immortality by means 
of wealth. 


Means of wisdom (verses 8-13) 
amt faga sada fer, 
HEUCdSTETS TUE: HI 
Wed ned agea Sra 
deitafagreierenéarem i 8 u 


ato vimuktyai prayateta vidvan 

sannyastabalyarthasukbasprbab san | 

santant mahantani samupetya desikam 

tenopadistartbasamabitatma || 8| | 

ad: atab therefore faac vimuktyai for liberation 
Sada prayateta should strive fg. vidvan the wise 


aed WENA FACE: AA sannyasta bübyartba sukhasprhah san 
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having renounced all his desires for the pleasures in the external 
sense objects dy — santam good  WEldH, mahantam 


generous agia samupetya having duly approached 
SRITI, desikam a master ùa tena by him 
sufesreieearen upadistarthasamahitatma being attuned 


himself to the significances of the words taught 


Therefore, the learned seeker who is striving to gain this liberation 
and who has renounced all his desires for pleasures in the 
external sense-objects, should duly approach a good and 
generous Master and must live attuned to the true significances of 
the words of the Master. 

M . oe sv 
seara AA enam i 
AUTECHRE GEIST tl 9 N 


uddharedatmanatmanam magnani samisaravaridbau | 
yogariidhatvamasadya samyagdarsananisthaya || 9| | 


Bad. uddharet (one) should lift up AM atmana by 
oneself(one's own efforts) SHAH, dimanam one's self 
AAA magnam drowned ERARA sanrsaravaridhan in the 
ocean of change aR TREC yogarüebatvam the state of 
yogarudha SRT — asádya having attained araga feat 


samyagdarsana nisthaya through devotion of right discrimination 
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Having ascended the path of yoga through continuous and right 
discrimination, one should lift oneself from the ocean of change 
and finitude wherein one has come to be drowned. 


ES fe. Cx EN 


Weed Satur aeaa 

qeda aetema SÈTA: i 10 u 

sannyasya sarvakarmani bhavabandhavimuktaye | 

yatyatam panditairdhirairatmabhyasa upasthitaiþ || 10| | 
Wdesged sannyasya renouncing Wd SANT sarva karmani 
all actions ded fama bhavabandha vimuktaye for the 
liberation from the bonds of life Acad, — yatyatam may 
efforts be put forth qfted: panditaih by the learned die: 
dbiraib the steadfast or wise men aema atmabhyase 
in the practice of rediscovering the Self sufesid: upastbitaib 


remaining 


May the wise and learned man give up all actions motivated by 
desires and start the practice of realization of the Self and thereby 
attain freedom from the bondage of birth and death. 


freq spas FA e d eques | 
CX CN CO NN Cc ide ad e 
Ç 


Jegad ART FT AARAA: d 11 I 


cittasya Suddbaye karma na tu vastüpalabdbaye | 


vastusiddhirvicarena na kincitkarmakotibhih || 11| | 
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Fea cittasya of the mind yea Suddhaye for 
purification Å karma action Ag na tu not at all 
RI TSA vastu upalabdhaye for the attainment of the Real 
aeg fate: vastu siddbib the attainment of the Real fant 


vicárena through discriminative analysis 4 na not 


© NAN 


fad, kiñcit inthe least A a: karma kotibbib by 
crores of actions 

Actions help to purify the mind but they do not, by themselves, 
contribute to the attainment of Reality. The attainment of the 


Realis brought about only by Self-Inquiry and not in the least by 
even ten million acts. 


CITING: RET Ge caram | 
wredifzanedag aaa n 12. u 


samyagvicaratah siddha rajutattvavadharana | 
bhrantoditamahasarpabhayadubkhavinasini || 12| | 

aaa aR: samyagvicaratah by steady and balanced thinking 
frar siddhā is gained 9 drat ATINU rajjutattva 
avadharana the ascertainment of the truth of the rope nfa 
fea Farad ugs ANRA — bhranti udita mahasarpa bhayadubkha 


vinásini (which is) the destroyer of delusion-created-horrible- 
snake-fear and sorrow 
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The fear and sorrow created by the delusory serpent in the rope 
can be ended only after fully ascertaining the truth of the rope 
through steady and balanced thinking. 

aries feat est fare Afaa: i 

a Glad A Seat SIUTSRTATdH AT N 13 N 

arthasya niscayo dysto vicarena bitoktitab | 

na snánena na danena prandyamasatena và || 13|| 

FAA — arthasya of the Reality — frm — niscayah the 
conviction 9E: — drstab is seen ARU — vicarena by 
enquiry afaa: hitoktitah on the lines of the salutary 
advice of the wise ẹṣ na not MAA snanena by sacred 
baths 44A na danena — not by giving charity Omara aT 


prandyamasatena va not even by hundreds of pranayamas 


Neither sacred baths nor any amount of charity nor even 
hundreds of pranayamas* can give us the knowledge about our 
own Self. The firm experience of the nature of the Self is seen to 
proceed from inquiry along the lines of the salutary advices of the 
wise. 


*Breath regulation exercises 


The fit student (verses 14-17) 


CX CX CO 


aad meffefdsma: | 
STAT SRST: WecafénenesmmUt: i 14 u 
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"m 


adbikarinamasaste phalasiddhirvisesatah | 
upaya desakaladyab santyasminsabakarinab || 14| | 
BRIAR adhikarinam Upon the qualifications of the seeker 


ammà asiste depends mo: — phalasiddbib ultimate 
success(the fruit of endeavours) farra: visesatab 
essentially SW upaya means ARST: desakaladyah 
such as place, time, etc. Wed santi are ARAL asmin in 


this Gea: — sabakarinab auxilary conveniences 


Ultimate success in spiritual endeavours depends chiefly upon the 
qualifications of the seeker. Auxiliary conveniences such as time 
and place all have a place indeed, but they are essentially 
secondary. 


aa fran: dedi AER: ll 

TANT Fated Te sung | 15 1 

ato vicarab kartavyo jijfiasoratmavastunah | | 

samasadya dayasindhum guruni brabmaviduttamam || 15| | 


ad: atab Therefore faR: — oicarab enquiry dea: 
kartavyab must be made rani: jüfiasob the true seeker 
WÜcHdegd: — atmavastunab of the reality of the Self amaa 
samasadya after having duly approached qu eg. 


dayasindhum the 'Ocean of Compassion’ FRA gurum the 
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Guru 3AA,  brabmaviduttamam the best among the 
knowers of Brahman 


Therefore, a true seeker of the Self should proceed with his 
inquiry after duly approaching a Master who is established in the 
experience of the Self and who is an ocean of compassion. 


ardt gest Aaea: | 

afecte fata: N 16 i 

medhavi puruso vidvanihapohavicaksanah | 
adlikaryatmavidyayamuktalaksanalaksitah || 16| | 

Aad medhavi (a man of) acute memory 9&9": purusab a 
man REM, vidvan who is learned senean: 
ibáapobavicaksanab capable of clear analysis and of arguments 
for and against aÑ adbikai a fit person MARITA, 


atmavidyayam for the knowledge of the Atman Saaesaturefata: 


uktalaksanalaksitab one who has the above characteristics 


One who has a keen memory and can argue for the scriptures 
and refute arguments against them, is fit for receiving Atma-vidya 
or the knowledge of the Self. 


EUN NS A => Cx 


Tesi TASTE AFM GOTT eT: | 

ze f& seers Fat 17 N 

vivekino viraktasya samadigunasalinah | 
mumuksoreva bi brabmajijfiasayogyata mata || 17| | 
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tadih: vivekinah a man of discrimination Idae 
viraktasya of detachment etc SAMMI Cs: 
samádigunasalinab endowed with qualities like calmness etc 


ayaa: mumuksob ^ with a burning desire for liberation Wd eva 


only È indeed saaa — brabmajijfiasayogyatà 
qualified to enquire after the Supreme Reality Ad mata is 
considered 


He alone is considered qualified to enquire after the supreme 
Reality, who has discrimination, detachment, qualities of 
calmness etc., and a burning desire for liberation. 


The four-fold qualifications (verses 18-30) 


aaa ACA BATA AMAA: | 
ay Weeds ufa eumd a feeder 18 1 


sadhananyatra catvari kathitani manisibbih | 
yesu satsveva sannistha yadabhave na sidbyati || 18| | 


ata szdbanani Means for attainment JA atra here 
FMR  catvari four PAAA kathitani are prescribed 
WeHSRIS 7 manisibbib by sages ay aA yesu satsu eva 
only in the presence of these «ferr sannistha proper 
attunement to the Goal aaa yadabbave in whose absence 


qa RreuÍd na sidbyati (the attunement) is not gained 


54 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani®%20eBook%20FinalFinal1.pdf 


Great sages have spoken of four qualifications for attainment 
which, when present, succeed in the realization of Brahman and 
in the absence of which the goal is not attained. 


anal fearfereaaegiase: afta i 
EARR EATA. 
armíaseaereqiedgucafife ERHI 19 i 
ādau nityānityavastuvivekaþ pariganyate | 


thamutraphalabhogaviragastadanantaram | 
samādisatkasampattirmumuksutvamiti sphutam || 19| | 

aA adau In the beginning, first — fere aa aeg AF: 
nitya anitya vastu vivekab discrimination between the Real 
and the Unreal afta pariganyate is counted %ë AHA 
FT IT: da amutra phalabboga virāgaþ freedom from 
desires for the enjoyment of the fruits of actions here and 
hereafter(iha and amutra)  deded«H, tadanantaram after that 
amaan a: Samadisatka sampattib the six great 
qualifications like calmness etc WHWKdH, mumuksutvam a 


burning desire for liberation — zfq it thus indeed hey, 


sphutam clear 
(While enumerating the qualifications), first we count the ability to 
discriminate between the Real and the unreal; next comes a spirit 


of detachment from the enjoyment of the fruits of actions here and 
hereafter; after that is the groups of six virtues beginning with 
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calmness; and the last is undoubtedly an intense desire for 
liberation. 


FE Wed STEHT ET FAT: | 

asa fercarfeicaaegíaas: «gara: i 20 i 

brahma satyam jaganmitbyetyevanirüpo viniscayah | 

so'yam nityanityavastuvivekab samudahrtab || 20| | 

Sal brahma The Brahman WH, satyam real SVT. 
jagat the phenomenal world feat mithya unreal zd iti 
thus Gea: evam rüpab this conclusion fafaaaa: 
viniscayab a firm conviction €@: sab that 9TIH, ayam 
this conclusion fea arferea aeg faga: nitya anitya vastu vivekab 
as discrimination between the Real and Unreal adcled: 


samudabrtab is considered 


A firm conviction that Brahman alone is Real and the phenomenal 
world is unreal is known as discrimination between the Real and 
the unreal. 


EN as ANA 
dari Rea at gA: i 
Renda aAA meg tt 21 N 
tadvairagyam jihasa ya darsanasravanadibhib | 


debadibrabmaparyante hyanitye bhogavastuni || 21|| 
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dd, zat that is Era vairagyam detachment Rem 
jibāšī the desire to give up "lI ya those aaa same: 
darsana | sravanadibbib seeing, hearing, etc dalle qadd 
dehadi brabmaparyante from the body of a mortal to the Creator 
fe hi indeed aà anitye which are transcient T 


"pesa bbogavastuni in the objects of enjoyment 

The desire to give up all transient enjoyments gained through 
seeing, hearing, etc., and also experiences gained through 
equipments ranging from a mortal body to the form of Brahma is 
called ‘detachment’. 

farsa freramamweseur HEHg: | 

vog fmm Heu: AA Sead u 22 I 


virajya visayavrataddosadrstya muburmubub | 


svalaksye nivatavastha manasab sama ucyate || 22| | 
Pasa virajya Having detached ELEEIGIE visayavratad 
from the chaos of the sense-objects AEA] dosadystyā 


through a process of observation of their defects Wedge: 


muburmubub again and again edo svalaksye in one's 
goal EGILS] niyatavastba resting constantly in 
contemplation — H«RT: manasapb of the mind 3TH sama 


ka” "s x 
calmness S=dd ucyate it is said 


57 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook9620F inalFinall.pdf 


The tranquil state of mind when it rests constantly upon the 
contemplation of the goal after having again and again detached 
itself from myriad sense objects through a process of continuous 
observation of their defects, is called Sama. 

E TEN Ig * MON 

TASHA: qucd CAG FAET i 

armies a a9: affa: | 

TAMAS aI TRETA i 23 1 

visayebhyah paravartya sthapanam svasvagolake | 
ubbayesamindriyanáam sa damah parikirtitah | 

babyandlambanam vytteresoparatiruttama || 23| | 

fada: visayeblyab from the objects "MAA = paravartya 
having turned back — €Tq4H, sthapanam placing them 


EST . š n E 
eqno svasvagolake in their respective centers of activity 


DT, ubhayesam the two kinds of RAMMA, indriyanam 


sense organs &@ sab that «m: damab self-control 
qafa: parikirtitah is declared MANET, 
bahyandlambanam freedom from the influence of external 


objects qd: vrtteh of the thought-waves | WW: esah this 
SRid: uparatih — self- withdrawal SAAT ruttama the best 
Steering both kinds of sense organs (of knowledge and action) 


away from their sense objects and placing them in their respective 
centers of activity is called dama (self-control). The best uparati 
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(self-withdrawal) is that condition of the thought-waves in which 
they are free from the influences of external objects. 

Wei Tag STATA HA | 

Fraen «n AfA fra u 24 u 

sahanam sarvadubkhanamapratikarapirvakam | 

cintavilaparahitam sa titiksa nigadyate || 24| | 


Wed — sahanam Endurance Tag aA sarvadubkhanam 
of all sorrows — sWdkWqdmH, —apratikaraparvakam without 


struggling for redress or revenge FaR, 
cintavilaparabitam free always from anxiety and lament — €T 


s that Agm wtiksa as forbearance fWWId nigadyate 
is proclaimed 


Titiksa or forebearance is the capacity to endure all sorrows and 
sufferings without struggling for redress or for revenge, while 
always being free from anxiety or lament over them. 


RMAC FOAM HAJATI | 

Tl Fal Ba AAA qequevad | 25 i 

Sastrasya guruvakyasya satyabuddhyavadharanam | 

sã Sraddha kathita sadbhiryaya vastiipalabhyate || 25| | 

SIG Sastrasya of the scriptural texts Ted 


guruvakyasya of the words of the preceptor cesa qmm 
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satyabuddhyavadbarana understanding readily the exact import 
(of the above) WT sz that él — sraddha (as) faith 
«ID  kathitā is told Wf:  sadbbib by the wise am 
yaya by which aq vastu the Real Sud upalabhyate 


could be gained 


That by which one understands the exact import of the scriptures 
as well as the pregnant words of advice of the preceptor is called 
sraddha* by the wise; by this alone does Reality become 
manifestly clear. 


*Sraddha: Though normally translated as “faith,” sraddha signifies the ability to embrace 
truth. 


Wag Cad Fa: Ys AEH eda | 

aama A g Prae ema, 26 N 

sarvada sthapanam buddbeb suddhe brahmani sarvada | 
tatsamadhanamityuktam na tu cittasya lalanam || 26| | 

ada sarvada Always aad, — sthapanam engaging 
Ge:  buddheh of the intellect Ye Fal suddhe brahmani 
in the pure self WPWDO-— sarvatha in all conditions dd, tat 
that MIAA, samādhānam  one-pointedness fd iti thus 


SqdH, uktam itissaid AQ natu  butnot RAEI eme, 


cittasya lalanam curious indulgence of the mind 


Samaadhana or one-pointedness is that condition when the mind 
is constantly engaged in the total contemplation of the ever-pure 


60 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


Brahman; and it is not gained through any curious indulgence of 
the mind. 

HERE A APTA RI | 

veu Hisgfresr gant i 27 i 

ahankaradidehantan bandhanajianakalpitan | 

svasvaripavabodhena moktumiccha mumuksuta || 27| | 


aéenieceradd. abanbaradidebantan From egoism to the body 
qa bandhan bondages AJMARA, — ajfianakalpitan 


imagined due to ignorance ed CFTE sva 
svarūpāvabodhena by the knowledge of one's own real nature 


HHgH. moktum tobe free gI = iccha desire H44 


mumuksuta (is) mumuksuta 


Mumuksutva is the burning desire to free oneself, by realizing 
one’s true Self—from all bondages from that of egoism to that of 
identification with the body—which are bondages imagined due to 
ignorance. 


HERA À SPAT STIR | 
mA TR: GF TA Fad FSAI 28 1 


mandamadlyamaripapi vairagyena samadina | 
prasddena guroh seyani pravrddha siyate phalam || 28| | 
AGATA À mandamadhyamaripa api Even though it (the 


mumuksutva) is slight or mediocre ate — Samadina by 
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calmness of the mind, etc SRI vatragyena by detachment 
Teel prasadena by the grace Ñ: gurob of the 
preceptor WT sa that 344 mam this Fel pravyddha 


increased qud siryate produces SH, phalam fruit 


Even though slight or moderate, this longing for liberation may 
bear fruit through the grace of the Guru and through detachment, 
calmness of mind etc. 

Sus a Baad dizi uva g faa i 

aknea: eg: Weed: TATA: li 29 N 

vairagyarms ca mumuksutvam tivram yasya tu vidyate | 
tasminnevarthavantah syuh phalavantab. Samadayab || 29| | 

Ra vairágyam spirit of renunciation ẹṣ ca and 
HHHKCdH, mumuksutvam yearning for freedom daa tivram 
intense Wa = yasya in whom d itu indeed aà 
vidyate is dRHd, tasmin inhim Wd eva alone afara: 
arthavantab meaningful  €3: syub shall be toded: 


phalavantab fruitful STI: — samadayah the (practice of) 
calmness etc. 


Calmness and other practices have their meaning and they bear 
fruit indeed, only in one who has an intense spirit of renunciation 
and yearning for liberation. 
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Waa eae aa PACT: i 
A ASSIA TAATA It 30 1 


etayormandata yatra viraktatvamumuksayoh | 


marau salilavattatra samaderbbanamatrata || 30| | 


qq: etayoh These two Heaàdl — mandata dull FA yatra 
wherever facea: viraktatvamumuksayoh detachment 
and desire for liberation TRI maran in the desert Wale, 
salilavat like water AA tatra there amè: Samadeb of 


calmness of mind, etc. MAMAM bhanamatrata only an 
appearance 


Sama etc., become as ineffectual as a mirage in the dessert in 
him who has a weak detachment and yearning for freedom. 


Bhakti firm & deep (verse 31) 
maaa FART TA | 
TACT GAH Ara ATTA u 31 u 
moksakaranasamagryam bhaktireva garīyasī | 


svasvariipanusandhanam bhaktirityablidhiyate || 31] | 
` 


Aleta ROTA moksakaranasamagryam Among the 
instruments and conditions necessary for liberation afa: 


bhaktib devotion TI eva alone TRA gariyasī the 
most important ETEA TATA, svasvarūpānusandhānam 
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contemplation of one's own Real Nature lad: aa — bbaktb iti 
as Bhakti (devotion) «mk abbidhiyate is designated 
Among the means and conditions necessary for liberation, 


devotion (bhakti) alone is supreme. A constant contemplation of 
one’s own Real Nature is called devotion. 


Courtesy of approach and questioning (verses 32-40) 
ETICHETTE AAAI SR]: | 
TATATTAATACATASTSTGICAA: i 
THA RE Heh AEM ERAT N 32 N 
svatmatattvanusandhanam bhaktirityapare jaguh | 


uktasadhanasampannastattvapijnasuratmanah | 


upasidedgurum prajtiam yasmadbandhavimoksanam || 32| | 
o Iree her ISG sudtmatattvanusandhanam Constant 


enquiry into the Truth of one's own Self Alda: fă — bhakti iti 
as Bhakti (devotion) 2% apare others — sRT: jaguh 
declared ewig upasided should approach igi Wer, 
prajiam = gurum the learned preceptor "Hie yasmad by 
which (contact) TIANA, bandhavimoksanam release from 
bondages (is gained) ad WIA Ada: ukta sadhana sampannab 
the one who has the above mentioned qualifications aang: 
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SUCHS:  tattvajijñňāsub atmanab who is anxious to know the 
truth of the self 


Others say that bhakti means a constant enquiry into the Truth of 
one's own Self. One who has the above mentioned qualifications 
and is desirous to know the Truth of the Self should, therefore, 
approach an illumined Teacher for redeeming himself from 
bondage. 


SON aS MON EN 
AAAs Rsa at TATA: i 

sgg a: Wed feres game: i 

agaaa giga eam i 33 i 
srotriyo"orjino'kamabato yo brabmevittamab | 
brabmanyuparatah santo nirindhana ivanalah | 


ahetukadayasindhurbandhuranamatam satam || 33| | 


sir: srotriyab (he who is) well-versed in scriptures aA : 
avyjinah ^ taintless, pure Seed: — akamabatab — unsmitten by 
desires 4: yab he who sm: — brabmavittamah a full 
knower of the Supreme meùr — brabmani in the Supreme 
SRA: — uparatab abiding Ama: santabh peaceful ARa: 
nirindbanab devoid of fuel AS: gd — analab iva like fire 
Sigma: abetukadayasindbub ocean of mercy that needs 


no cause for its expression 44:  bandbub an intimate friend 


65 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani?620eBook9620F inalFinall.pdf 


SIHHGIH UTA,  anamatam satam to those good people who 
surrender unto him 


A teachere is one who is well-versed in the scriptures, pure, 
unafflicted by desires, a perfect knower of the Supreme, who 
continously abides in the Supreme, who is as calm as the fire that 
has burnt up its fuel, who is a spontaenous ocean of mercy that 
needs no cause for its expression, an intimate friend to all good 
people who surrender to him. 

TART TTE AAT TET: | 


s ha 
TA AJNA AATA: ii 34 N 
tamaradhya gurunr bhaktya prahvapraśsrayasevanaiþh | 
prasannam tamanuprapya prccheyhatavyamatmanah || 34| | 


dH, tam that JEH, gwrum the preceptor AREA — aradbya 
worshipping We Waa aaa: prabva prasraya  sevanaih with 
surrender humility and service "WEIL bhaktya with devotion 
WAH  prasannam pleased | dH, tam him AJA 
anuprāpya approaching qesd, prechet should ask side, 


jéatavyam | whatisto be known Ha: — atmanab by one 


Worship that Teacher with deep devotion and when the Teacher 
is pleased with your surrender, humility and service, approach 
and ask for what you must know. 


A ` x ~ 
CAAA Adealhaea 
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PIAA afe FATE | 

ATRIA AAAS EST 

ARETA tl 35 I 

svaminnamaste natalokabandho 

karunyasindho patitam bhavabdhau | 

mamuddharatmiyakataksadrstya 

yjvyatikarunyasudhabhivrstya || 35|| 

Tata svāmin O Master FA: namah salutation d re 
to thee mde HD natalokabandho O Kinsman of those who 
reverentially surrender to thee maaf kārunyasindho 
Thou, the ocean of mercy qA, patitam falen ated 
bbavábdbau in the sea of worldly existence FM mam | me 
SR uddhara save FAM  yjoyi witha direct ala «mew 
garga ati kārunya sudhābhivrstyā raining the nectarine 
grace supreme aAA Hela TST atmiya kataksa drstya thy 


eye's glance 


O Master, O friend of all who reverently surrender unto thee, thou 
ocean of mercy, | salute thee; save me, fallen as | am into this 
sea of worldly existence, with a direct glance from thy eyes which 
shower nectarine Grace Supreme. 


is. fan s 
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digg gxedid: i 
We saei afore Feat: 
SRUQH-TUE A Ga tl 36 tl 


durvarasanisdvadavagnitaptant 
dodhiyamanan duradystavataih | 
bhitan: prapannam paripabi mytyob 
Saranyamanyadyadaham na jane || 36| | 


Sd GAR gA, durvara samsara davagnitaptam being 
roasted in the blazing infernal ‘fire of world-forest' TIAA, 
dodhiiyamanam being tossed Eva: duradrstavatath by 
the storms of misfortunes "fad, dhitam terrified AA, 
prapannam seeking refuge(as | am) Rae paripabi 
save me HÀ: mytyob from the death process INUA, 
Saranyam abode of refuge Sd, anyat another X yad 


because H&H, aham d na not mÀ jane know 


| am burning in the blazing infernal fire of this world-forest; | am 
being tossed around by the cruel storms of misfortune; | am 
terrified (within and without)—O Lord! save me from death; | have 
taken refuge in you, for | know no other shelter. 


ara Aled faaied «edi 
PAeddesrhlad "Wed: | 
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ségsreurefa que: i 37 i 

Santa mahdnto nivasanti santo 

vasantavallokahitan: carantab | 

tirnab svayam bhimabhavarnavani jana- 

nabetunanyanapi tarayantah || 37|| 

Qed santa peaceful Hard: mahantab magnanimous 
Wed: santab saintly souls Raaka — nivasanti live Wedd 
vasantavat (who) like the spring season SRAT, — lokahitam 
the good of humanity Xd: — carantah doing dit: — tamab 
who have crossed over ©4494  svayam themselves "im 
aay ^ bhimabhavarnavam the dreadful ocean of (embodied) 
existence Sead. anyan other AM, janan people ary 
api also agat ahetuna without any motive whatsoever 


aad: = tarayantah help them cross (the ocean of finitude) 

There are peaceful and magnanimous saints who ---like the 
spring season—are ever doing good to the humanity. They have 
crossed the dreadful ocean of (embodied) existence through their 


own efforts and without any (personal) motives, they help others 
to cross it. 


a CqHId: Cdd Ud IR- 
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AMAT HEICHSH | 
qui Bad t * < A 


FATIMA AAA ct Tac h Ul 38 I 

ayan svabbavab svata eva yatpara- 

Sramapanodapravanam mahatmanam | 

sudhamsuresa svayamarkakarkasa- 

prabhabhitaptamavati ksitim kila || 38| | 

AW, ayam This Wma:  svabhāvaþ nature dd: 
svatab natural Wd eva indeed Ad. yat which WAAT 
Br iceeciuteg parasrama panodapravanam inclination to remove 
the troubles of others — W&KkH4dH, — mabátmanám of the 
magnanimous YAA: sudhamsub moon WW: esah this 
CqUH  svayam by itself aaraa waar  — arkakarkasa 
prabhabhitaptam scorched by the flaming rays of the Sun ARH, 
ksitim the earth Salt avati saves(cools) fe kila 


does it not? 


Indeed, it is the very nature of the magnanimous ones to help 
remove the troubles of others, even as the moon of its own 
accord cools the earth scorched by the flaming rays of the sun. 


a asd hes SM oU 
FARA asd: dei: setae: 
MC oS a Sd 


THEM sg: SERRA: Fa | 
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" i Waar > ira Wi 


eared ATARA: Weir: SHAT: 0 39 N 


brabmanandarasanubbütikalitaib pūrtaiþ susttairyutaib 
yusmad'vakkalasogibitaib. srutisukhairvakyamytaih secaya | 
santaptam bhavatapadavadahanajvalabhirenam prabbo 
dhanyaste bhavadiksanaksanagateh patrikrtah svikrtab || 39| | 


ay 


Fare THA ied: brabmánanda rasanubhiiti  kalitaib 
sweetened by the enjoyment of the elixir-like bliss of Brahman 
qd: pürtaib pure gala: qa: susitaih yutaib and cooling 


too garea: yusmadvakkalasojjbitaib issuing in the 
streams from thy lips as from a pitcher JIJA: Srutisukhaih 
delightful to the ear qnan: vakyamrtaib with the nectar- 
like speech Hua secaya do thou shower HAA, santaptam 
tormented xaaa:  — bhavatapadavadahanajvalabhih 
by earthly afflictions as by the flames of forest fire WAH enam 
this man(me) sii prabbo | O Lord. Yea: dhanyab blessed 
d te are those yaa ATI: bhavadiksanaksanagateb 
for the movement of thy glance for a moment qmi: 


pátrikytáb who have been made the recipients lq: 


sutkrtab who have been taken under your protection 
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O Lord, thy nectarine speech, sweetened by the elixiric Bliss of 
Brahman, pure, cooling, issuing in streams from thy lips as from a 
water-vessel, and pleasing to the ear---do thou shower upon me 
who am tormented by worldly afflictions as by the flames of a 
forest fire. Blessed are those who have received even a passing 
glance from thy eyes, accepting them under thy protection. 

aa dvd wafaegnud 

al T Ta HAASE: | 

ae a aagana At sii 

GARG aAA ! 40 1 

katham tareyam bhavasindhumetam 

kā và gatirme katamo'styupayab | 

jane na kiticitkrpaya'va mam  prabbo 

sapmisaradubkbaksatimatanusva || 40| | 


PAH, katham how quu tareyam | shall cross over 4 
aega, bbavasidbum ocean of birth and death «dT ka vā 
what may be Fafa: me gatih my destination PaA: — batamab 
which sd asti is SW: upāyab the means Aaa 
na jane | do not know Raa, kiñcit any FAN kypaya 
please Sq ava save FH mam me Sl prabho 
O Lord EMGAR,  sanrsaradubkbaksatim for the end of all 


miseries of this life in the finite Mag  atanusva describe in 
detail 
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How to cross this ocean of worldly existence? What is to be my 
ultimate destination? Which of the many means should | adopt? | 
know nothing of these. O Lord! Save me and describe in all 
details how to end the misery of this earthly existence. 


Loving advice of the Guru (verses 41-47) 
GaNa aaa race I 
Fey music ST 
quafi AEA ARIAT ll 41 Ui 
tatha vadantam Sarandgatani svam 
samsdvadavanalatapataptam | 
niriksya karumyarasardradystya 
dadyadabhitim sahasa mahatma || 41| | 
aa tatha As (thus) d««dH.  «vadantam speaking 44. 


suam of one's own INUMIA, Sarandgatam the man 
seeking refuge HUN qaas AAA. sanisara davanala 


tápataptam tormented by the heat of the forest-fire of Samsara 
PE TATE SESE karunya rasardra drstya with a look showering 


pity and kindness Tea niriksya seeing (the seeker) 
HEH mabātmā the great teacher — WéuT sabasa 
spontaneously NAA, abhitim protection from fear alg 


dadyad ^ would bestow 
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As he speaks, afflicted by and seeking protection from the blaze 
of the fire of samsara*—the noble Teacher looks at him in all pity 
and kindness and spontaneously bestows upon him protection 
from fear. 


*Samsara denotes worldly existence. This is an important term in Indian philosophy and 
must be understood clearly. Hinduism takes the worldly existence (conditioned by time, 
space, and causality) as bondage. That is, the cycle of births and deaths is referred to 
as the ocean of samsara (bhavasaagar), i.e., ocean of repeated births and deaths and 
all that goes in between. To seek freedom from the bondage of becoming is considered 


to be the supreme end of life, the param-purushartha. 
` 
Aaaa am Stars 
` ` ay 
Fats ST AMAIA | 
TNFa A amaa 
LUN N [S 
araadal AIGA squid i 42 N 
vidvān sa tasma upasattimiyuse 
mumuksave sadhu yathoktakarine | 
prasantacittaya samanvitaya 
tattvopadesani krpayaiva kuryat || 42| | 
F ` 
AAA wvidvan the learned(master) @: = sap he aH 
; a ~ . 
tasmat to that man (seeker) sqafaq sau upasattim Tyuse 


who had approached him ygd mumuksave to that seeker 


after liberation W4 sadbu rightly, duly aaam 
yathoktakarine who abides by the injunctions ^ S&ITeaf rara 


va "P à : las e M - 
prasantacittaya who is of serene mind  3THII-ddI — samanvitaya 
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who is endowed with tranquility aAA, tattvopadesam 
instruction about the Real FIT krpaya with kindness — Wd 
eva indeed gald. kuryāt should give 


To him, who, thirsting for liberation, has sought the protection of 
the Teacher, and who abides by scriptural injunctions, who has a 
calm mind and a serene heart , the Master should give out the 
knowledge of the Truth with utmost kindness. 

ae Agra mcm: 

Janee: | 

Fad a adisc TR 

aaa apt aa fefe n 43 u 


má bhaista vidvamstava nástyapayab 

sapisarasindbostarane'styupayab | 

yenaiva yátà yatayo'sya parari 

tameva margan tava nirdisami || 43|| 
S : ; - 

WD WE mā bhaista fear not faga. vidvan O Brilliant one 

dd — dava for you 4 d na asti — there is not aa: 
m *. c. = T 1 

apayab danger WANT: — samusarasindbob of the ocean of 

SS " š 
samsara Wl tarane in crossing SA: — upayab means 
5 . =X P 
aa asti there is JA yena by which Ud eva 


alone "Id: zb have gone Ada: yatayab saints AA 
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asya this HRH, param the other shore dH, tam that Wd 
eva the same quia maream the path dd tava to 
you faféanft  nirdixami | shall instruct 

Fear not, O learned one! There is no danger for you. There is a 
way to cross over this ocean of relative existence. | shall instruct 
you in the very path by which the ancient Seers have reached the 
Beyond. 

FETT Fala ATO: | 

da deat Fae RANA i 44 i 


astyupayo mahankascitsamsarabhayanasanah | 
tena tirtva bhavambhodhin: paramanandamapsyasi || 44| | 


sd asti there is 3A: upryab means WEM, mahan 
great wd, kasit one BARA: — sonsirabbayanasanab 
capable of destroying the fear of samsara dd tena by which 
dii — usa crossing waren, bhavambhodhim the 
ocean of samsara WAM  paramánandam the supreme 
Bliss Sea  apsuasi shall gain 

There is a supreme means by which you can put an end to the 


fear of relative existence; by that you will cross the sea of 
samsara and attain the Bliss Supreme. 


ivan bos bas 


graan Aad SSAA | 
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x a . ` 
deicaleds« HRS SS Hag ! 45 Ul 
vedantarthavicarena jayate jfüianamuttamam | 
tenatyantikasamsaradubkhanaso bhavatyanu || 45| | 


ivan bay 


radan — cedantartbavicarena through the contemplation 
of the meaning of the Upanishad mantras SIEG] jāyate is 


born JAH, jñānam knowledge SdAq uttamam the 


highest — dd tena by that STI GERE ETA: 
atyantikasanisaradubkhanasah the complete destruction of all 


sorrows of birth and death ald bhavati takes place 2d 


anu following 


The highest knowledge arises from an inquiry into the meaning of 
the Vedanta. By this knowledge, immediately a total annihilation 
of all sorrows of birth and death takes place. 


TEM AAA: 

Wada eat TATE T: | 

ai qr wed Asaga 

AAs rarnferaeeaeare i 46 N 
sraddhabhaktidbyanayogammumuksob 


mukterhetinvakti saksacchrutergib | 
yo va etesveva tisthatyamusya 


mokso'vidyakalpitaddehabandhat || 46| | 
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SENAATIN, sraddhabhaktidhyanayogan the practices of 
faith, devotion and meditation Jg: mumuksob of one 
desirous of liberation Fad: mukteh for liberation add, hetiin 


chief factors lad. saksat clearly Jà Ñ:  srute gib the 


word of Sruti aad vakti mentions 9: a yah va 

` : nn 
whoever he be Wy ud etesu eva in these alone  fdsgta 
tisthati remains Fa amusya his M: moksab 


liberation aÑ FRITA, avidya kalpitat from the ignorance 
indeed esed dehabandhat bondage of the body 


Faith, devotion and the practice of meditation---these are declared 
in the scriptures as the chief factors that help a seeker to attain 
liberation. Whoever pursues these is liberated from the bondage* 
of the body mysteriously forged by spiritual ignorance. 


*Bondage of the body means false identification of the body with one’s Self. This is 
considered to be the basic ignorance in Vedanta and the root cause of Samsara, the 
endless cycle of births and deaths. 


AMATI CHTETA 

aaaeeeaa us ta: i 
GEIGEEJICGEIE EIIE 

NARA TeaCT ASAI 47 li 
ajfianayogatparamátmanastava 
byanátmabandbastata eva samsrtib | 


tayyorvivekoditabodbavabnib 
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ajlianakaryam pradahetsamilam || 47| | 


RIAA apiidnayogat through the contact with ignorance 
RAHA:  paramátmanab the supreme Self dd tava yours 
@ bi indeed AMT aa: anatma bandbab the bondage of 
the not-self dd: tatab whence Wd eva only aaa: 


sanisytib the birth and death dat: tayoh between these two 


aS NO hod A 


lddailadstatate : vivekoditabodhavabnih the blaze of knowledge 
raising from discrimination SSAA, ajnanakaryam the 
effects of ignorance Weed pradabet shall burn ASA 


samilam together with roots 


You are indeed the supreme Self but due to your association with 
ignorance you find yourself under the bondage of the not-self, 
which is the sole cause of the cycle of births and deaths. All the 
effects of ignorance, root and branch, are burnt down by the fire 
of knowledge, which arises from discrimination between these 
two—the Self and the not-Self. 

Note: This verse admirably sums up the entire teachings of Sankara. As pointed out in 
the previous verse, the false identification of the Self with the non-Self is considered to 


be the root cause of Samsara. When through self-inquiry this false identification 
removed, it is called liberation. 


Questions of disciple (verses 48 & 49) 
RIS Sara | 


PIT spirat AASA Fad Fa | 
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FER Ye Fad: eui gend 48 i 

sisya uvaca | 

krpaya srūyatāń svaminprasno'yani kriyate maya | 
yaduttaramahani srutva krtarthah syani bhavanmukhat || 48| | 


farsa: Sisyah the student Sara uvāca told a 
krpayā kindy Yaa. srūyatīm may it be listened Fata 
svamin O master JA: prasnab question 9TH, ayam 
this aà kriyate made mJ maya by me "zd 
yaduttaram whose reply 9H, abam | QA srutva 
listening ask: — krtarthab blessedly gratified | TH, — sm 
| shall be *degued, Lhavanmukhat from your mouth 


The disciple said: 


Kindly listen, O Master, to the questions that | now raise. Hearing 
their answers from your lips, | shall feel entirely blessedly 
gratified. 

al AA eu: BINT APTA: 

spei uere aei ANA: à 

ISAAC A: b SNTCHT 

qudd: qsmagequ 49 N 


ko nama bandbab kathamesa agatab 
kathani pratisthasya katham vimoksh | 
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ko'savanatma paramab ka atma 
tayorvivekab katbametaducyatam || 49|| 
al TH ko nama What is this se:  bandhah bondage 


WM katham how WS:  esab this Pq: — zgatab has 
come into being YA. katham howis fede pratistha the 
stay 9*4 asya of this AA, katham howis AMA: 
vimoksah liberation ®: kab what is aÑ asau that 
AH — anatmá non-self WA: —paramab the Supreme 
SA = aim the Self *: kab what aa: tayoh of 
these two  fid«&:  vivekah discrimination — «9H, katham 


how Wd etat this SAAN, ucyatām may be explained 


What, indeed, is bondage? How has it come? How does it 
continue to exist? How can one get out of it completely? What is 
this not-self? Who is the supreme Self? And what is the process 
of discrimination between these two (Self and not-self)? Please 
explain all these to me. 


Intelligent disciple appreciated (verse 50) 
AMEGATA | 
As A paps À wed d qe aa i 
qaaa Ag AA i 50 i 
Srigururuvaca | 


dhanyo'si krtakrtyo'si pavitam te kulam tvaya 
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yadavidyabandhamuktya brahmibhavitumicchasi || 50| | 

Wa: dhanyah Blessed AÙ asi you are dhe: 
kytakrtyab fulfilled aÑ ^ asi you are ane pavitam 
sanctified a ze yours PSH, kulam family aM 
tvayā by you "Ud ToN yat icchasi that you wish sef 
AJA. brahmibhavitum to attain the state of Brahman 


aAA —avidyabandhamuktya by getting free from the 


bondage of ignorance 
The Guru replied: 


Blessed you are. For you wish to attain the absolute Brahman by 
freeing yourself from the bondage of ignorance. Indeed, you have 
fulfilled your life and have glorified your family. 


Glory of self-effort (verses 51-55) 
OHA: fg: ated Fa: | 
FTAA g ACTS FT EAA I 51 I 


ynamocanakartarah pitub santi sutadayab | 
bandbhamocanakartā tu svasmādanyo na kascana || 51|| 


RAA FAR: rnamocana kartarab To relieve from debts and 
obligations Ñg: pituh ofthe father Ña santi are Yaga: 


bot id 
sutadayab sons Fahd! bandbamocanakarta a redeemer 
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from bondage g tm indeed *4€Hld svasmat than oneself Sra: 


WWW anyab kascana any other person 4 na (there is) not 


A father has his sons and others to save him from his financial 
debts, but there is no one other than oneself to redeem one from 
one's bondage., 

"Sec CN 


TETHER EA 
gafepdgad g fiat Aa a Haha 52 u 
mastakanyastabharaderdubkhamanyairnivaryate | 
ksudhadikytadubkham tu vind svena na kenacit || 52| | 


HARANT: mastakanyastabhārādeþ Of the load, etc. Placed on 
the head  23dH, dubkbam pain reu: anyaib by others fram 
nivaryate is relieved pane PASAT, ksudhadi krtadubkhbam the 
sorrow caused by hunger etc gd żu but vds A svena vina 


except by oneself 4 na not afd kenacit by anyone 


Exhaustion and fatigue caused by carrying a load on the head 
can be relieved by others coming to one's help. But none save 
one's own self can end the pangs caused by hunger etc. 


ex J Bead s SRI | 


anra agea i 53 u 


pathyamausadhaseva ca kriyate yena roginā | 


drogyasiddhirdrsta'sya nanyanusthitakarmana || 53|| 
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WEWH pathyam The prescribed diet etc = ca and Arada 
ausadhaseva taking the medicine etc fad kriyate followed qa 
yena by which üf roginā by the patient emite: 


arogyasiddhib recovery of health €% drstā is seen AEA asya of 


ma 


this man 4 na not agan anyānusthitakarmanā by 
another undergoing the treatment 


The patient who faithfully follows the right diet and takes the 
proper medicine alone is perceived to recover from illness; no one 
recovers because another undergoes the treatment. 


R ` 
FTETETSY tpe 
NM ON GUN 
cda gu a g eda | 
qaei fesragita 
IAA RATAA FAI 54 I 
vastusvariipant sphutabodhacaksusa 
svenaiva vedyani na tu panditena | 
candrasvariipam nijacaksusaiva 
jnatavyamanyairavagamyate kim || 54| | 
WTISH, vastusvariipam The real nature of things CHET TAAA 
sphutabodhacaksusa through the eyes of clear understanding ta 


Ud svena eva by one's own qua vedyam to be known. d d 


qiteda na tu panditena but not through learned men FACET, 
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candrasvarüpam the real form of the moon RAJTI nijacaksusa 
through one's own eye Wd eva alone  sildeTH jiatavyam to be 


experienced ed: anyaib through others aad Fa. 


avagamyate kim can it be understood? 


The true nature of Reality is to be known by a first-hand personal 
experience through the eye of clear understanding, and not 
through the report of learned men. The beauty of the moon is 
enjoyed through one's own eyes. Can one appreciate it through 
the description by others? 


aaam feng. i 

3: RA FARRAR u 55 u 
avidyakamakarmadipasabandham vimocitum | 

kah saknuyadvinatmanam kalpakotisatairapi || 55|| 
AAMT — avidyakamakarmadipasabandbam The 
bondage caused by the fetters of ignorance, desire and action 
ANIJA vimocitum to get rid of F: kab who 2A saknuyat 


will be able cH al atmanam vind except oneself 


SOD 


sheqifesid: kalpakotisataih hundreds of millions of years AÑ api 


even 
Who else, but oneself can help rid oneself of the bondage caused 
by the chains of ignorance, desire, action, etc.—even in a 
hundreds of millions of years? 


Knowledge of the Self, Its beauty (verses 56-61) 
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MN LN RN 

4 TS. a aed HAT A A [TAA | 

Tea Ae: rata ARTA Ut 56 i 

na yogena na sankbyena karmaná no na vidyaya | 

brabmatmaikatvabodbena moksah sidhyati nanyatha || 56| | 

a na Not ana yogena by Yoga 4 na not TA sankbyyna 

by Samkhya ASAT na karmana not through actions 4 fara 
] " EN rA 

na vidyayā not by leaming Fada] 

brabmátmaikatvabodhena by the realisation of the identity of 

oneself with Brahman ÑA: moksab liberation faeafa sidhyati 


is gained Ana not Asal anyatha otherwise 


Neither by Yoga, nor by Sankhya, nor by action, nor by learning, 
is liberation possible. Only by the realization of the oneness of 
the Brahman (Absolute) and the Atman (Self) is liberation 
possible, and in no other way*. 

*Sankara takes his unqualified stance on Advaita (non-dualism) in this categorical 
verse. The reason liberation is not attained by Yoga, Sankhya or action (yoga) is 
because these systems postulate duality, which is ultimately the product of ignorance. 
Unless one realizes one's identity with Brahman, one is still operating within the domain 
of duality and is thus not released from the bondage of separative existence. Also, see 
verse 6. Says a key verse in Mandukyopanisad (l.7.xvii): "Mayamatram idam dwaitam, 
advaitam parmarthah:;" This duality is mere illusion. Non-duality alone is the Supreme 
Reality. 


1 SS S m A \ 
TSA FE AARAA HET I 57 N 
vīnāyā rüpasaundaryars tantrīvādanasauşthavam | 


prajavatijanamatram tanna sīmrājyāya kalpate || 57| | 
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Aora vindya Of the Vina SAA, rāpasaundaryam the 
beautiful form delamadtqq. tantrivadanasausthavam the 
proficiencies of one in playing on its chords TTR 
prajarafijanamátram to please an audience only dd, tat that 4 


na not MANAA samrajyaya for sovereignty Herd kalpate 
makes competent 


The beauty of the veena and the proficiency of one playing on its 
chords serve but to please an audience; they do not, by 
themselves, ever prove sufficient to confer full sovereignty. 


A ACERT AACR RISA | 

agmi Agi daga A g Sam I 58 I 

vāgvaikharī sabdajhari sastravyakhyanakausalam | 

vaidusyanı vidusam tadvadbhuktaye na tu muktaye || 58| | 

TRA vaguaikhart Loud speech ERI śabdajbari a stream 
of words  SITeicqmedra PRIS Sastravyakhyana kausalam efficiency 
on commenting upon the scriptures End vaidusyam erudition 
REIA, vidusam of the learned people aad tadvat like that xad 
bhuktaye for material satisfaction A na not J tu but Wada 


muktaye for liberation 


Loud speech in a stream of words, the efficiency in expounding or 
commenting upon the scriptures, erudition—these bring only a 
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little joyous, material satisfaction to the scholar, but they are 
insufficient to bring about liberation. 


aAa R act umendifaeg faena i 

Aas R acd amendifeeg fermer 1 59 n 

avijfate pare tattve sastradhitistu nisphala | 

vijfiate'pi pare tattve sastradhitistu nisphala || 59| | 

R ara pare tattve When the Supreme Reality afa avijñāte 
has not been known — Te fA: sastra adbitib the study of the 
scriptures ERST nisphala is futile @ tu indeed fama vijfiate 
has been known aÑ api even R acd pare tattve the 
Supreme Reality et AÑ: sastra adbitib the study of the 
scriptures gd tv indeed FST nisphala futile 

Without knowing the supreme Reality, the study of the Sastras is 


futile. Having known the supreme Reality, the study of the Sastras 
is equally futile. 


Reqs HERUS PRATT | 

Ba: TAA STAT AREATA: i 60 ii 

Sabdajalam maharanyam cittabbramanakaranam | 

atab prayatnājjñātavyanı tattvajiaistattvamatmanah || 60| | 
Weasley sabdajalam collection words (the philosophical 
textbooks) FER mabāranyam is a thick jungle 


A . . 
FAAARA, cittabhramanakaranam cause for the confusion of 
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mind Ad: atap therefore JAAMA prayatnat by effort gIdA, 
Jfiatavyam should come to experience qut: tattvajfiaib the true 


seekers of Brahman — d«dH, iattvam The real nature AAT: 


atmanab | of the Self 


The labyrinth of words is a thick jungle which causes the mind to 
wander, in its own confusion. Therefore, true seekers of Brahman 
shouldeamestly set about to experience the Real Nature of the 
Self. 


STRE segreti FIAT | 

fag dex area fay ed: Pasa: 0 61 N 

ajfianasarpadastasya. brabmajfianausadbami vinā | 

kimu vedaisca sastraisca kimu mantraih kimausadhaih || 61| | 
eld aera ajndana sarpadastasya of one smitten by the serpent 
of ignorance ENTA, brabmajfianausadbam the remedy of 
knowledge of Brahman fat vina without g kimu of what 


avail ae: vedaib the Vedas ^d ca and STI: Sastraih the 


scriptures "d ca and rey kimu of what benefit "A: 


mantraib with the mantras — fg kimu of what avail awa: 


ausadhaib are the medicines 


For him who has been stung by the serpent of ignorance, the only 
remedy is the knowledge of Brahman. Of what use are the Vedas 
and the scriptures, mantras and medicines to such a victim of 
poison? 
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Direct experience: Liberation (verses 62-66) 
s reget far rd camerae: | 
ISAS FSR FWA u 62 i 
na gacchati vind panama vyadhirausadhasabdatah | 
vina 'paroksanubbavam brabmasabdairna mucyate || 62| | 


a na not TÑ gacchati goes fae WIL vina panam without 
drinking eqmia: vyadbib the disease USELESS ausadhasabdatah 
by mere utterances of the name of medicines fae ANGI, 
SaR: vind aparoksanubbavam brabmasabdaih without a direct 
realization by the simple utterance of the word "Brahman" 4 


gud na mucyate (one) is not liberated 


A disease is not cured by merely repeating the name of the 
medicine, without taking it.Similarly, without direct realization, 
none can be liberated by a mere utterance of the word ‘Brahman.’ 


APA TASAA AAAI: | 
FERS: Hal Hacer ASIA 63 N 


akytvá. drsyavilayamajiatva tattvamatmanah | 
brabmasabdaih kuto muktiruktimatraphalairnrnam || 63| | 


BET akriva Having not caused 9 £&ufdemm, drsyavilayam the 
dissolution of the world of perceptions gical ajatva not 


having realized 9 d«dW, ACH: tattvam atmanab the real nature 
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of the Self Farge: brahmasabdaih by the word (repetition of) 
Brahman 5d: kutah how HA: muktip liberation sra: 


uktimatraphalaih (it would bear) the fruits of only word JA, 


nrnam of men 


Without achieving the dissolution of the world of perceptions and 
without realizing the Truth of the Self, how can one achieve full 
liberation by a mere repetition of the word, “Brahman”? Surely it 
Will result only in a wasteful effort of speech. 


APH SETHERHIICATRSOS TAA | 
eNA regret Tat aA! i 64 u 


akytva Ssatrusantharamagatvakhilabhisriyam | 
rajabamiti sabdanno raja bhavitumarhati || 64| | 


AK = akrtva without having accomplished AUENA, 


satrusambáram the elimination of enemies — SWIcdT agatva having 
not brought 
eife Dad, akhilabhasriyam all the wealth of the kingdom(under 


his sway) Us H&R, raja aham | am the emperor zm iti thus 
Rlsald_sabdat by mere declaration at (A * S9) no ( na + 


u ) not UM raja emperor AMG bhavitum to become dA 


arhati deserves 
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Without eliminating his enemies and without bringing the splendor 
of the whole kingdom under his sway, by merely repeating, "Il am 
the Emperor,” one cannot become an emperor. 


ifi 2 =. ANA fs 1l [a3 
ferra: errare ae ae: arae aR i 
s NE. MR cq aN ead 


SA NA: 


maad CAS aed s TAA: n 65 1 


aptoktini khananam tathoparisiladyutkarsanam svikytim 
niksepab samapeksate nahi balib sabdaistu nirgacchati | 
tadvadbrahmavidopadesamananadhyanadibhirlabhyate 


mayakaryatirohitant svamamalam tattvam na duryuktibhih || 65|| 

AITA, āptoktim Instruction of a competent person WATA, 
khananam excavation AM tatha in that way SAR upari (all 
things) lying above RERA, Siladyutkarsanam removing of 
stones ete ApH svikrtim grasping fm: niksepah treasure 
amà samapeksate required A na not È b; indeed ale: 
babib by words called out ed: sabdaib F tu but Roo 
nirgacchati never comes out dad, tadvat so too ERIGE 


brabmavida by the knower of Brahman eal Fea aR fÀ: 


upadesa manana dhyanadibhib through the instruction, reflection, 


aA NO 


meditation etc oad labhyate is gained maade, 
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mayakaryatirobitam hidden under illusion (Maya) and its effects 
dH svam the Self HASH amalam pure —dxdH, tattvam the 


Reality A na not zgfafi: duryuktibbib through perverted 
reasoning 


A treasure hidden deep below under the earth can be found only 
when the exact site it known, excavations carried out and the 
earth, stones, etc., covering it are removed; never can it come out 
by merely calling its name. Similarly, the pure Truth of the Self, 
hidden by illusion (Maya) and its effects, can be attained through 
the instructions of one who is knower of Brahman, followed by 
reflection, meditation etc. But never can the Self emerge and 
manifest itself by repeating perverted reasoning. 


PT AÀ i 

ERA ues: dedi Crass ISA: 1 66 u 

tasmatsarvaprayatnena bhavabandhavimuktaye | 

svaireva yatnah kartavyo rogadaviva panditaih || 66| | 

ACA tasmat Therefore Uf IAA sarva prayatnena by all the 
means dated bhavabandha vimuktaye for the liberation from the 


bondage of repated births and deaths a: svaih by one's own 


e 
means Wd eva alone Ue: yatnab effort BAA: bartavyab 


o> 


must be done Tal rogadau as in illness etc 4 iva qived: 


panditaih by the wise seekers 
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Therefore, thewise seeker should, as in the case of illness etc., 
strive hard by every means at his disposal to be free from the 
bondage of repeated births and deaths. 


Discussion on Questions raised (verses 67-71) 
FETA d: HA ALATEST: | 
vant EEN gaara FATA: u 67 u 
yastvayadya krtab prasno vartyafichastravinmatab | 
sütraprayo nigitdhartho jiatavyasca mumuksubhib || 67|| 
q: yab Whichever dal tvayā by you AA adya today Fd: 
kriab made ĦA: prasnab question SERI, variyan is excellent 
MANAA: sastravinmatab by those well-versed in the scriptures 
GAMA: siitraprayah aphoristic FRE: nigadbarthah pregnant with 
meaning Aca and Mae: jiatavyah fit to be known ggg: 


mumuksubhib by the seekers 


The questions you have raised today are excellent, accepted by 
those well-versed in the Scriptures, aphoristic, full of hidden 
meaning and such that are fit to be known by all seekers. 


aa fear aged i 
ACTA FTTH ANTG 1 68 1 
Srnusvavalito vidvanyanmaya samudiryate | 


tadetacchravandatsadyo bhavabandhadvimoksyase || 68| | 
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QI synusva Listen aad: avahitah being attentive fes vidvan 
O learned seeker adq yat to what Fal maya by me aged 
samudiryate is enunciated dd iat that Wd AAMA etad Sravanat 
by hearing this — "seq, bbavabandbat from bondage of samara 


farei vimoksyase you shall be liberated completely a: sadyah 
immediately 


Listen attentively, O learned one, to what | shall now tell you. 
Listening to it you shall be liberated completely from the bondage 
of worldy existence (Samsara). 


His gq: wert fera 
RAAT i 
da: area qaa 
OTE: TATA ATT FRM At 69 t 


moksasya hetuh prathamo nigadyate 
vairagyamatyantamanityavastusu | 

tatap samascapi damastitiksa 

nyasab prasaktakhilakarmanani bbysam || 69| | 


HIC moksasya For liberation èg: hetuh cause for the 
confusion of mind SAR: pratbamab first GEG] nigadyate is 
considered Era Acted vairdgyam | atyantam extreme 


detachment afaa FEY anitya vastusu impermanent things dd: 
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tatab then 5TH: samah calmness "ca and «fü api also «HW: 
damab self-control RAAM titika forbearance =a: nyásab 
renunciation — SRTWdIRSOHUTH  prasaktakbilakarmanam selfish 
actions "Ta" bbríam completely 


The first step to liberation is the complete detachment from 
impermanent things. Then follow calmness, self-control, 
forbearance, and complete renunciation of all selfish actions. 


dd: [favens Uad- 
es fg frcafereat qi: | 
asar Wace fag. 


dea fatui empresa u 70 u 


tatab $ytistanmananam. satattva- 
dhyanam ciram nityanirantaram muneb | 
tato'vikalpanm: parametya vidvan 
ihaiva nirvanasukham samycchati || 70| | 


dd: tatab Thereafter QÑ: stib hearing dd HAAA, tat mananam 
reflection thereof — tdcd*WHH, satattvadhyanam meditation on 
Truth Pa ciram for along time PERRA, nityanirantaram 
constant and unbroken gs: muneb for the Muni = dd: tatah 
thereafter AAF, avikalpam state free from fluctuation 4, 


param supreme a4 etya having reached GEIGE vidvan the 
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learned seeker ge Ud tha eva here itself PATO 


" à . A " " 
nirvanasukham the bliss of Nirvana GAs samrcchati realized 


Thereafter come “hearing,” then reflection on what has been 
heard and, lastly, long, constant, and continuous meditation on 
the Truth for the wise one. Ultimately, that learned one attains the 
supreme Nirvikalpa* state and realizes the Bliss of Nirvana in this 
very life. 

*Nirvikalpa Samadhi is attained by means of one-point absorption of the mental activity 


(cittavrtt) in the Self in such a way that the distinctions (vikalpas) of the tripartite 
process (triput of Knower, known, and knowing get dissolved. 


Tele dag Macaca i 
qud WI HET; SISHCHENauW i 71 


yadboddhavyant tavedanimatmandtmavivecanam | 
taducyate maya samyak Ssrutvatmanyavadharaya || 71| | 


ad yat Whichever Te, boddhavyam tobe known  d4 tava to 
you ald idanim now ACA AA AAAA, atma anatma 
vivecanam discrimination between the Self and the not-Self dd, 
tat that Sad ucyate is described Hal maya by me AFAR 
samyak Clearly AT srutva listening to (that) SICH atmani in the 


mind ATARA avadharaya decide well 


Now | am going to describe the discrimination between the Self 

and the not-Self most elaborately---it is what you ought to know. 

Listen to it properly and thendecide about it well in your mind. 
Gross Body (verses 72-75) 
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f Y c 
AAH ATA- 
A QR ANA s 


amei AR aA. 

- q ` 3. 
siete gana | 72 I 
majasthimedabpalaraktacarma- 
tvagabvayairdhatubhirebhiranvitam | 
padoruvaksobhujaprsthamastakaib 
angairupangairupayuktametat || 72| | 

ka © `A = , 

Fhsii-Srfes1-Hq -N- ad dH-cqT TE! majja-astbi-medab-pala-rakta- 
carma-tvag-abvayaib Known as 
marrow,bones  fat,flesh,blood,dermis and epidermis afa: ebhib 
these gÑ: dhatubhih ingredients lead anvitam composed 
of mea YAS: padoruvakso bhujaprsthamastakaiþ 
legs,thighs,chest,arms,back and the head sig: sqig: angaib 
upangaih (and their ) parts | SW94d, upayuktam. united with Wd, 


etat this 

Composed of the seven ingredients---marrow, bones, fat, flesh, 
blood, dermis and epidermis, and consisting of the following 
parts---legs, thighs, chest, arms, back and the head: 


spese au 
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Rer eyed qu: | 

TCE TS: 

EA Feel yaka ais u 73 N 

ahammametiprathitant Saviram 

mohaspadani sthilamitiryate budbaib | 
nabhonabhasvaddahanambubbimayah 

siiksmani bhiitani bhavanti tani || 73|| 

BEA aham | FA mama mine fW iti thus IATA, prathitam 
expressed  3KRH £eiram the body EIGA, mohaspadam the 
seat of delusion YSA sthālam gross 2a iti thus EBG iryate 
is considered gu: budhaih by wise men TRAST: 
nabhonabhasvaddahanambubhiimayah the space,air,fire,water and 
earth gmr saksmani subtle 

dI bbutini elements Halted bhavanti are all tani they 


ale 


This body, the seat of delusion, expressing in terms of and 
“mine,” is termed by the wise as the gross body. Sky, air, fire, 
water, and earth are the subtle elements. 


A estes A 


qena ga 
EEN a TA: | 
maada fera Hated 

aga: IT GAM g: ! 74 


99 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


parasparanisairmilitani bhutva 

sthülani ca stbülasarirabetavab | 
matrastadiya visaya bhavanti 

Sabdadayab patica sukhaya bboktub || 74| | 


a 


RER: parasparamsaih With parts of one another fief 
militani united eat bhatva having become ASAI sthalani 
ca gross forms YS SKK Edd: sthala Sartra betavab the cause 
of the gross body H: matrah subtle essence adi: tadīyāþ of 
them ÑA: visayāh sense-objects aĵa bhavanti become 
leq: sabdadayab sound, etc., WA parica five in number 
Ga sukhaya for the happiness 


Hg: bhoktuh of the experiencer 

Having united with parts of one another, they become gross, and 
become the cause for the formation of the gross body. Their 
subtle essence constitutes the sense-objects, five in number, 


such as sound etc., which contribute to the enjoyment of the 
experiencer, the individual ego. 


q Uy Fer AAY Tar 
` ~ an 
WIR TEeAa | 
Pa a ay 3 oS s 
canha Aaa sid: tt 75 N 
ya esu müeba visayesu baddha 
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rágorupasena sudurdamena | 
ayanti niryantyadha ürdbvamuccaib 
svakarmaditena javena nītāb || 75| | 


4 ya Whosoever WS es, these Fel midha thoughtless 
men GEER] visayesu in the objects al: baddhāþ are bound 
~ ~ P oy 
Weal ragorupasena by the stout ropes of attachment YgaHa 
sudurdamena very difficult to break asunder sd ayant 
come failed niryanti depart Sa: adhab down RAY grdbvam 
up Fea: uccaih powerful Tange svakarmadütena by the 
emissary of one's own actions aaa javena quickly Ala: nitab 


carried 


Those thoughtless ones who are bound to these sense-objects by 
the stout ropes of attachment so very difficult to cut asunder, 
come and go, carried up and down by the compelling force of the 
envoy (of the reactions) of their own past actions. 


Sense objects: a trap (verses 76-82) 
aA: waa Wd 
ISAT: TATA TAT: | 


WR R: Saad: FAL 76 u 
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Sabdadibhib paticabhireva parica 

paticatvamapuh svagunena baddbab | 

kurangamatangapatangamtna- 

bhyrnga narab paficabbiraficitab kim || 76|| 

Been: s<abdadibhih By sound, ete Wal: parcabbib five “a 
eva alone Gach paticatvam the dissolution of the five 
elements(death) SY: pub they meet with ca svagunena 
(and) by its own guna al: baddhab are bound tH MdA Wy 
Ht WRT: «= kuranga —— matanga — patanga — mina —— bbhyügab 
deer,elephant,moth,fish and honeybee WW paiica (these) five 
R: narah man AÑ: pañcabhib with these five seda: 
aficitay attached (as he is) f& kim what (to speak of him) 
The deer, the elephant, the moth, the fish and the honey-bee--- 
these five meet death because of their bondage to one of the five 


senses. What then is the condition of a person who is attached to 
all five? 


aan dat fsa: graria i 

fas Refa Alea SER AAT 77 ii 

dosena tivro visayab krsnasarpavisadapi | 

visam nihanti bhoktarani drastarani caksusapyayam || 77| | 


Zam dosena by its evil effects ÑA: vrah more virulent ATA: 


visayab the sense-objects gemina krsnasarpavisad than the 
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poison of the cobra AÑ api even ÑH, visam the poison 
feted nibanti kills MAARA, bboktzram one who takes it ZEBRA 
drastáram one who looks up “al caksusa with the eye emu api 
even AAH ayam this 

Sense-objects are even more virulent in their tragic effects than a 


king cobra. Poison is fatal to one who swallows it, but the sense- 
objects kill him who merely looks at them. with his eyes. 


PTAA faga: Gees i 

W US Head Hac Aa: Wexmenrufu u 78 N 

visayasamahapasadyo vimuktah sudustyajat | 

sa eva kalpate muktyai nanyab satsastravedyapi || 78| | 

fava ean mer AMA visaya asa maha pasat From the binding ropes 

of desires for sense-objects 4: yal he who faga: vimuktab is 

liberated YECA, sudustyajat so very difficult to renounce — €: 

sab he who Wd eva alone Faà kalpate becomes fit E] 
. . . Sa 

muktyai For liberation 4 Ara: na anyah none else Yallelale 

SIR. satsastravedi api even though he may be well-versed in all the 


six schools of philosophy 


One who is liberated from the terrible bonds of desires for sense- 
objects, so very difficult to renounce, is alone fit for liberation and 
none else, even if well-versed in all the six schools of philosophy. 
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STR FAL 
warf: Haga | 

s. SS S. 
SITSIAET Hd Sed 
frye ae faferacs Ba 79 u 
apatavairagyavato mumuksiin 
bhavabdhiparam pratiyatumudyatan | 
asagraho majjayate'ntarale 
nigrhya kanthe vinivartya vegat || 79| | 
ATTRA: apatavairagyavatah possessing an apparent 
detachment H8, mumuksin men desirous of liberation 
AIRA, Lhavabdhiparam to the other shore of the ‘ocean of 
change' MANGA pratiyatum to go towards Sadd zdyatan those 
who have undertaken SRM We: aa grabab the crocodile of desire 
Ward majjayate drowns them WÈ antarale half way Ta 
nigybya having caught 9S kanthe by their throats fafaacd 
vinivartya turning QTd vegat suddenly 
Those who have only an apparent dispassion and are trying to 
cross the ocean of worldy existence are caught by their throats by 


the shark of desire which violently dragging them along, drowns 
them in the middle of the ocean. 


frsareaaal aa fuac ed: | 
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a Tafa area: qw segqeafeia: i 80 


visayakhyagrabo yena suviraktyasina batab | 

sa gacchati bhavambhodheh param: pratyubavarjtab || 80|| 
Rae: viayakbyagrabab The shark known as sense-objects 
a yena by whom garrak suviraktyasina with the sword 
of mature dispassion @d: hatah slays W: sah he who Fold 


gacchati reaches ATM: bhavāmbbodheb of the ocean of 


samsara URA param the shore  WegEedfid: pratyübavarjitab 
free from obstacles 


He who slays the shark called “sense-objects” with the sword of 
mature dispassion crosses the ocean of samsara unobstructed. 


amaa h ose: 
qaaa gAs faa i 
RISTEA Sa: A cut 
mata roAa: ecaficia fafa n 81 u 


visamavisayamargairgacchato'nacchabuddheh 

pratipadamabhiyato mrtyurapyesa viddhi | 

hitasujanaguruktya gacchatah svasya yuktya 

prabbavati phalasiddhih satyamityeva viddhi || 81| | 

faf: visamavisayamargaib. through the dangerous path of 


sense-pleasures ‘Tedd: gacchatab he who walks mage: 
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anacchabuddheh of foolish intellect SAIGA, pratipadam at every 


step sm: abhiyatah overtakes ACY: mrtyub death AÑ api 
also W: esah this fae viddbhi understand Ragam 
hitasujanaguruktya through the instructions of a well-meaning and 


noble guru ad: gacchatah Nhe who goes 44 svasya by 
one's own Jaca! yuktyā reasoning faculty Wald prabhavati 
comes(to him) me: phalasiddhib the achievement of fruit 


AAA satyam True fd WW iti eva forcertain AR viddhi know 


Know that mortality soon overtakes a foolish man who walks the 
dangerous path of sense-pleasures. Whereas one who walks the 
right path according to the instructions of well-meaning and noble 
Gurus, along with his own reasoning faculty—he achieves the 
end; know for certain this to be true. 


FRAT sign ufa d aea 
ama TAT | 
daina- 
Saníeaaredisist Aam 82 1 


moksasya kanksa yadi vai tavasti 
tyajatidiradvisayanvisan: yatha | 
piyiisavattosadayaksamárjava- 


prasantidantirbhaja nityamadavat || 82|| 
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TCU moksasya of liberation TÌM kanksa desire Ale yadi if 
a vai indeed WW tava yours std asti is liberated cat tyaja 
avoid ARGUE, atidarat from a good distance SAIM, visayan 
sense-objects IAM ciu yatha as poison asad. 
piyüsavat like nectar aaa sanfedaredi: tosada yaksamár java 


prasantidantib contentment, sympathy, forgiveness, straight- 


forwardness, calmness and self-control st bhaja cultivate 
PICA nityam daily Bed adarat religiously 


If indeed you have a craving for liberation, avoid sense-objects 
from a distance as if they were poison; and with respectful 
reverence, daily cultivate the nectarine virtues of contentment, 
compassion, forgiveness, straightforwardness, calmness, and 
self-control. 


Note: To those desirous of liberation, Sri Sankara in this verse first tells what needs to 
avoided, viz, attachment to sense gratification. He then enumerates moral virtues that 
need to be cultivated such as contentment, compassion, sincerity, self-control etc. 
Interestingly, almost same verse occurs at the very beginning of Ashtavakra Gita (1.2), 
albeit more directly, in which sage Ashtavakra enjoins king Janaka: "If you aspire after 
liberation, my child, shun the objects of the senses as poison and seek forgiveness, 
sincerity, kindness, contentment, and truth as nectar. This is the only verse in the entire 
Ashtavkra Gita that focuses on the do’s and don'ts of moral excellence. The rest of the 
book is devoted to describing the state of the realized ones. 


Fascination for body criticized (verse 83-86) 
agai Tae qd 
FAM THISTUT | 
gz: misang TST 
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q: Gaid € Cue Bled i 83 II 


anuksanam yatparibytya kytyara 
anadyavidyakrtabandhamoksanam | 
debab parartbo'yamamusya posane 

yab sajjate sa svamanena hanti || 83|| 


SAAT anuksanam always Ad yat which REA paribytya 
leaving aside — c44_krtyam what should be done SC IGIC ISIC 
TINATA. anádyavidyakrta bandhamoksanam emancipation from 
the bondage caused by meaningless ignorance HAH ayam this 
dz: dehab | body qi: pararthab meant as an instrument for 
realizing Para, the Supreme(or meant for others) SG amusya 
of this body Wat posane in nourishing 4: yab he who aad 
sajjate Clings to Xt: sab he €AH svam himself AÀA anena by 
this &f«d hanti kills 


This body is essentially an instrument for realizing the 
Paramatman. He who does not constantly use it for liberating 
himself from the bondage born of beginningless ignorance but 
constantly seeks to gratify it, destroys himself. 


SNR Ga ener feeata i 
Te serra Year ale Ad A Take u 84 i 
Sartraposanarthi san ya atmanani didrksati | 


graham darudhiya dhrtva nadi tartuni sa gacchati || 84| | 
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q ya whoever a Rune Wd, sariraposanarthi san being 
desirous of fattening the body . SIcHIH, aimanam the Self 
REAA didrksati desires to realise MEH, graham a crocodile 
aera = darudhiya taking it for a log of wood Y dhrtva 
holding on to it aa. nadim river ddH tartum to cross over W: 


sab he Wola gacchati proceeds 


Whoever seeks to realize the Self by devoting himself to the 
gratification of the body, is like one who proceeds to cross a river, 
holding on to a shark, mistaking it for a log of wood. 


He v3 WeRfcgHHstdgufas i 
zt ARRA aa @ gaand u 85 u 


moba eva mahamrtyurmumuksorvapuradisu | 


moho vinirpito yena sa muktipadamarhati || 85|| 

Wie: mobab |nfatuation Wt eva alone FecY: mabamrtyub a 
tragic death HJA: mumuksoh for a seeker seeking liberation 
TREY  vapuradisu in the body etc. Wig: mobab delusion 
fafatsia: vinirjitah entirely conquered aa yena by whom WU: sab 


he gAATH, muktipadam the state of liberation Bela arhati 
deserves 


For a student seeking liberation, infatuation with the body etc. is a 
‘tragic death’. He alone deserves liberation who has totally 
conquered this attachment. 
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We af enge tearganey | 

4 fen gaat ara aR: RH TEA 86 1 

mohani jahi mahamrtyuni debadarasutadisu | 

yam jitva munayo yanti tadvisnob paramam padam || 86| | 

aÈ jahi kills R&NJA, mahamrtyum the great death TEH, 
mobam this infatuation dz aX Ganley deha dara sutadisu over 
the body, wife, sons etc. 4 yam which feat jitvā having 
conquered HAA: munayab sages ated yantt reach dd tat 
that fae: visnob of Lord Visnu WAH paramam the supreme 


WH padam state 


Conquer this great attachment to your body, wife, children etc. 
By conquering these, sages reach the supreme State of Lord 
Vishnu. 


Gross body condemned (verses 87-91) 
ASTOR CATA TTA POA | 
qui Aa eei feuis ag: u 87 u 
tvanmanisarudhirasnayumedomapasthisankulam | 


parnam miitrapurisabhyam sthilam nindyamidam vapuh || 87\ | 
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ag Wi CR UU Hep mr afta We tvak manisa rudbiva snayu 
medo majja asthi sankulam Mixed with skin, flesh, blood vessels, 
fat, marrow and bones quid. pürnam filled FAA, 
mütrapurisabbyam with urine and faecal matter — €I95,u. sthilam 
the gross -aA nindyam blame-worthy 244 idam this 7: 
vapub body 

This gross body is most offensive as it is composed of skin, flesh, 


blood vessels, fat, marrow and bones and also it is ever filled with 
urine and faecal matter. 


Gees Fara: eva: FARA i 
AAAS Cys WRIIGSHICHS: | 
FACT AREA EYOTA GAA Fa: 1 88 N 


paticikrtebhyo bhiitebhyah sthiilebhyah pirvakarmana | 
samutpannamidam sthiilam bhogayatanamatmanah | 


avastha jagarastasya sthiilarthanubhavo yatah || 88| | 
ee: — sthiilebhyah from the gross(elements) mAg: 
pancikrtebhyab that have undergone five-fold self-division and 


mutual combination dur: bhüteblyyab from the (five) elements 
Gana piirvakarmana by the past actions Gacy, 
samutpannam produced 344 8964 idam stbülam this gross 
body ATA bbogayatanam the instrument of enjoyment 


AKHA: dimanab ofthe Self Aq avastha state AVR: jagarab 
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of wakefulness W tasya that SJA: sthalarthanubhavah 


the experience of gross objects Ud: yatab by which 


Made up of the gross elements formed by the combination of the 
subtle elements and ordained by past actions, this gross body is 
the instrument of experience for the Self. The state in which it 
perceives gross objects is its waking state. 


The Process of 
Five-Fold Self-Division and Mutual Combination 
PANCHEEKARANA 


Tanmatras; each in 


Tendency to divide 
into ¡wọ equal parts, 


The split complete. 


Onc half remaining 
intact, the others split 
into 4. 


a} Each hah married 
with 4-bits borrowed 
from all others. 


74. Tadamemem - That alonc. 


: Sky “yS +yA — -ysF ys W ys E. 
Air -*yy2AÀ +188 *ysF +148 W +48 E. 
Fire aF +488 +A +348 W yg E. 


Water =12W +128 +y8A +F +148 E. 
, Earth -yzE +s +ysA +138 F +12 W. 


Tafa: epai 


AARNA 


aR ARTET | 
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aia sila: cauaa 
qemremeqdgstsea APR i 89 u 


bahyendriyath sthiilapadarthasevam 
srakcandanastryadivicitrarapam | 
karoti jivab svayametadatmana 


tasmátprasastirvapuso'sya jagare || 89| | 


Aa SD 


alad: — babyendriyaib External sense-organs ESATA, 
sthūlapadārthasevām enjoyment of the gross objects araa 
srakcandanastryadi garlands, sandal paste, women etc ARIETE, 
vicitrarūpām of an endless variety PÜ karoti does a: 
jfivab the ego 44 svayam by itself — Wd«IcHdl etadatmana 
identifying with this d€AId tasmat therefore saka: prasastib. the 
emininence Sta IJN: asya vapusah of this body SWR jagare in 


the waking state 


The individualized ego identifying itself with this body, enjoys 
gross objects such as garlands, sandal-paste, women etc. of an 
endless variety by means of the sense-organs. Therefore this 
body has the greatest play in the waking state. 


waist TEER: ENA User: | 
fate gei e eagEA TE: u 90 1 


sarva'pi balyasanisarab. purusasya yadasrayab | 
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viddli dehamidam sthilam grhavadgrhamedhinah || 90| | 

Gal: sarvah all aÑ api even ËUR: — babyasarisarab 
dealings with the external world YJe8t4 purusasya of the man 
"IERI: yadasrayah dependent on whom Ñ viddhi understand 
that s«H. idam this COH H, sthilam deham | gross body 


Jedd erbavat like a house mefa: erhamedhinab to the house- 
holder 


Know this gross body, on which depend all dealings with the 
world outside, is just like the house of the householder. 


EEA ARRA TAT: 

LAA sfr: RTTE: | 

UTA AAT ACASAT: EI: 

same AA: u 91 u 

sthülasya sambhavajaramaranani dbarmab 

sthaulyadayo babuvidbab. Sisutadyavasthab | 

varnasramadiniyama babudba'mayab. syub 
pijavamanabahumanamukha visesab || 91| | 

TYSCA sthilasya of the gross body PFA AI ATA sambhava 
jará maranáni birth, decay and death qal: dharmab essential 
properties eea: sthaulyadayah fatness etc agan: 
babwvidbab different conditions — fSISJATEew9m: sisutādyavasthāþ 


114 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


childhood and such other states qurierrfaferam: 
varnasramadiniyamab the rules of caste and orders of life agM 
babudhaà many SMa: amayahb diseases ds EHI 
pijavamana | babumánamukha worship,dishonour,honour etc 
RAT: visesah distinctions €: su happen 

Birth, decay and death are the essential properties of the gross 
body; fatness etc., childhood etc., are its different conditions; it 
has rules of caste and orders of life; and it is subject to a variety 


of diseases and it is this body that meets with different kinds of 
treatment such as worship, dishonour, honour, etc. 


Organs of perception and action (verse 92) 
Telecare strat cavifat 
PIE BG CABCEPICCIO i 
TAMA TRAIT: 
aan TATA BAG iu 92 u 


buddhindriyani sravanam tvagaksi 

ghranam ca jivha visayavabodhanat | 

vakpanipada gudamapyupasthah 

karmendriyani pravanena karmasu || 92| | 

gdan buddhindriyani the organs of knowledge au. 
Ssravanam the ears cd tvak skin AÑ aksi eyes YM ghranam 


nose 4 ca and far jibva — tongue(sense of taste) 
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PTAA visayavabodhanat for gaining knowledge of the objects 
ah get Wm cab pani padab the organ of speech, hands, legs 
WA gudam the anus AÑ api also SWA: upastbab the genital 
organ war ^ karmendriyani organs of action aula 


pravanena by their tendency «Hu karmasu in actions 
The ears, skin, eyes, nose, and tongue are organs of knowledge, 
for they help us gain the knowledge of the external objects. ( The 


organ of speech, hands, legs, anus and genitals are the organs 
of action due to their tendency to work. 


Inner instruments (verses 93-94) 
fFnradsea sui sedit: 
aaga eaaet: | 
Fred EnaA RÀ: 
gf: TTAATATTTAA: i 93 N 


nigadyate'ntabkaranam manodbib 

abankytiscittamiti svavyttibhib | 

manastu sankalpavikalpanadibbib 

buddhibh padarthadhyavasayadharmatah || 93] | 

ferred nigadyate is called | Ste wUTH, Ad: antabkaranam manah as 
inner organ, mind XI: dbz intellect Besta: ahankrtih ego FRA 


cittam citta fd i thus Agra: svavrttibhih by their own 
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functions Fa: manab mind g tu verily araram: 
sankalpavikalpanadibbib by its doubts and hesitations g: 
buddbib the intellect Yer amama Wd: padartba adbyavasaya 


dharmatah by its nature of determining the truth of objects 
The "inner organs" are called, according to their respective 
functions as mind, intellect, ego and chitta. Mind is so called by 


reason of its considering the pros an cons of a thing; intellect by 
reason of its function of determining the truth of objects. 


smi Cael: i 

ESTHER TT PRL | 94 N 
atráabbimanadabamityabankrtib | 
svarthanusandhanagunena cittam || 94| | 


A atra here ARTA abbimanat on account of identification 
BEA zd aham iti with 'I am' etc Ep: ahankrtib the ego 
Gea svarthanusandhanagunena from its function of 


remembering(contemplating) things it is interested in FRA cittam 
citta 

The ego is so called by reason of its identification with the body 
as one’s own self and chitta from its function of constantly 
illumining the things of its interest. 


The five pranas (verse 95) 
TOT ASAT FATA TTT: | 
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ERN CN [aW ex 


equus qfesdarasgfeadargautateerasd, 95 u 


pranapanavyanodanasamana bhavatyasau pranab | 

svayameva vyttibhedadvikrtibhedatsuvarnasaliladivat || 95| | 

WoT Sa alt Sela AA: prina apana vyadna udana samanab 
prana,apana,vyana,udana and samana Wala Lhavati becomes 
aÑ asau this mM: pranab vital force 444 svayam itself WT 
eva alone qian, vrttibhedat due to difference in functions 
farpfetara, vikrtibhedat due to difference in modifications gavi 
wfexiiqad suvarna saliladivat like gold, water etc 

One and the same Prana becomes Prana, Apana, Vyana, Udana, 


and Samana according to its functions and modifications, like 
gold, water etc. 


Subtle body: effects (verse 96-101) 
ane qo sra dou 
Tone FATA TA | 
Feary a BARAT 
qe WEHSRRHIE: I 96 1 
vāgādi patica Sravanádi patica 
pranadi paficabbramukbani parca | 
buddhyadyavidyapi ca kamakarmani 


puryastakani süksmasariramabub || 96| | 
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armed vāgādi speech etc A pañca five WAM sravanādi 
ears etc WA pañca five sure pranadi prana etc Wa patica 
five weet abbramukhani the space and other elements 
We parca five JENÈ buddhyadi the intellect etc AM avidya 
ignorance aÑ api also 3 ca and ABA kamakarmani 
desire and action TATH, puryastakam the eight cities 
FEAR süksmasariram as subtle body Sle: abuh 

The five organs of action beginning with speech, the five organs- 
of-perception beginning with the ear, the group of five pranas, the 
five elements starting with space, along with the discriminative 


intellect etc. and also ignorance, desire, and action—these eight 
'cities' together constitute the subtle body. 


ad BER qup Garret 

SA AIA | 

Wan BARS 

eaS TRENATA: 1 97 i 

idam Sarīranı Srnu sūüksmasaŭjñitanı 
lingan: tvapaŭcīkrtabhūtasambhavam | 


savāsanarı karmaphalānubhāvakanı 


svajhanato'nadirupadhiratmanah || 97| | 
WA, idam this RRA sarīrıam body I ma listen 
QERA, söksmasañjñitam which is known as 'subtle' fem 
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lingam (also called as) lingam @ tu indeed Sasha Ad HATTA, 
apancikrta bhata sambhavam produced by the elements that have 


not undergone the process of 'pancikarana’ UNUAN, savasanam 
possessing tendencies PARETARA, karmaphalanubhavakam 
that causes enjoyments of fruits of past actions tdi: 
svajfanatab because of its own ignorance ale: anadib 
beginningless surf: upadbib limitation ĦA: atmanab of the 


Atman 


This subtle body, listen carefully, also called the Linga Sarira, 
produced from the subtle elements is possessed of the latent 
impressions (vasanas), and it causes an individual to experience 
the fruits of one's past actions. It is the beginningless limitation 
superimposed on the Self and brought about by its own 
‘ignorance’ 


TACT Hae AARIN 
camara ferarfer au i 

cael g gi AS SH 
aoa Aaaa À: Ut 98 N 


svapno bhavatyasya vibhaktyavasthā 
svamátrasesena vibhāti yatra | 
svapne tu buddbib svayameva jagrat 


kalinananavidbavasanabhib || 98| | 
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H: svapnah dream Wala bhavati is BARA asya ofthis A 
KATEA vibhaktyavastha distinct (from the waking) state SEEE ICEL l 
svamatrasesena itself remaining alone faatla vibbati shines "m 

ha " A A, 
yatra where 44 svapne in dream d :z indeed Jha: 
buddbib intellect AANA svayam eva itself aenea nA 
aan: jägratkālīna nanavidha vasanabbib due to the various 


impressions collected during the time of waking 


Dream is the state when this (subtle body) is distinctly in 
expression, where it expresses all by itself. In dream, the intellect 
by itself revels as the agent of experiences etc., due to the 
various impressions gathered by it during its waking state. 


qali Aaa Ustd 

sp equ A eri WIHT | 

Siate cdle isa 

a fecad de 33r | 

EEEa A BA: 

a Baa aaga FA: 1 99 1 
kartrādibbāvarı pratipadya rājate 
yatra svayanı bbati þyayanıı paratma | 
dhimatrakopadhirasesasaksi 

na lipyate tatkrtakarmalesaib | 


yasmadasangastata eva karmabhib 
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na lipyate kificidupadbina krtaih || 99| | 

ww kartradibhavam the idea of 'l am the doer ete mera 
" . ia " ; 

pratipadya having assumed Wd rajate shines JA atra 

where "TH svayam itself Aa bhati shines f€ bi indeed 9mm, 

ayam this RICH paratma the supreme self Wm: 


dhimatrakopadhibh with buddhi as its only conditioning or limitation 
IAN asesasaksi witness to everything 4 na not ferad 
lipyate touched dd qms: tat krtakarmalesaib by the least 
work done by it — *"UHId, yasmat because of its own ignorance 
BAR: asangah (the Self is) unattached dd: YA tatah eva by the 
same reason Alt: karmabhih by actions A na not forad 
lipyate is touched fad kiñcit in the least SURAT npadhina 
by the conditionings gd: krtaib done 

In this condition, the supreme Self shines in its own glory, with the 
intellect as its only limitation, witness of everything 
uncontaminated in the least by the activities of the intellect. Since 


it is entirely unattached, it is not tainted by any action that its 
apparent conditionings may perform. 


eder Rfid ERTE: d 
ARS AAAI AACAAEIS TAL 100 N 
sarvavyaprtikaranam lingamidani syaccidatmanah punisab | 


vasyadikamiva taksnastenaivatma bhavatyasango'yam || 100| | 
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SCOR ETAL sarvavyaprtikaranam instrument for all activities 
fer, aA, lingam idam this subtle body Ald sut becomes 
fana: Ja: cidatmanah punisah of the Atman, who is absolute 
consciousness qnem. vasyadikam chisel etc &d iva like 
qWUI: taksnab of the carpenter aa Ud tena eva for that reason 
only cH atma the Self wala bbavati is Bae: asangab 
unattached Sa ayam this 

As the tools of a carpenter are his instruments, so this subtle body 
is an instrument for all activities of the Self (Atman), which is of 


the nature of Knowledge Absolute. This Self, therefore, is 
perfectly unattached. 


eaaa: 
SaaS ATT: | 
airaa 

saaa a g AUTA: d 101 N 


andbatvamandatvapatutvadbarmab 
saugunyavaigunyavasaddli caksusab | 
badhiryamiikatvamukhdastathaiva 


Srotradidharma na tu vetturatmanab || 101] | 


Berd Wesel ecd FA: andhatva mandatva patutva dharmab 


blindness, weakness and sharpness-these conditions anya 
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Ens! IMA, saugunya vaigunya vasat are as per the fitness or 
defectiveness f€ bi indeed "HW: caksusab of the eyes 
sfera Wut: badbiryamükatva mukhah deafness, muteness etc 
Wa tatha so too Wd eva only sem: srotradidbarmab the 
conditions of ear etc A na not g żu but ag: vettub of the all 


knower HA: atmanab the Atman 


Blindness, weakness, or sharpness of the eye are conditions 
merely due to its defect or fitness. So too, deafness, dumbness 
etc., belong to the ear etc. These attributes can never belong to 
the Self (Atman), the knower. 


Fuctions of prana (Verse 102) 
TAa RAR: ERST: | 
mman afe aR: 
MEA AAT N 102 1 


ucchvasanihsvasavijymbhanaksut 
prasyandanadyutkramanadikah kriyab | 
pranadikarmani vadanti tajfiab 
pranasya dbarmávasanapipase || 102| | 


SSAA uccbvasa (actions) such as inhalation fram Sean ad, 


Aa Bile Sepa seat: nihseasa vyrmbhana ksut praspandana 
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adi utkramana adikab exaltation, yawning, sneezing, secretion, 


dying ete fat: kriyah actions Asai: iajriab those who know 
TOT uml BAM prana adi karmani as the activities of prana (or 
vital breath) etc agfa vadanti state (declare) SMR pranasya 
of prana (or vital breath) gal dharman dharmas (nature) or 


qualities aam TÈ asina pipase hunger and thirst 


Experts call inhalation, exhalation, yawning, sneezing, secretion, 
death etc. as functions of the vital breath, while hunger and thirst 
are the qualities of the main vital breath. 


Ego discussed (verses 103-105) 
arar AHMET THAT i 
aeia ATAA i 103 1 


antabkaranametesu caksuradisu varsmani | 
ahamityablimanena tistbatyabbasatejasa || 103| | 


Bed! antabkaranam The inner organ way etesu in these 
agg caksuradisu eye etc TAM varsmani inthe body ey, 
aa abam iti as Uo ARIA abbimanena identifying fasta 


tisthati exists SIRTTHISTUT abhasatejasa with the reflection of the 
Atman 
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The inner organ has its seat of expression in the sense-organs 
such as the eye etc. Identifying with them as “I”, it exists, by the 
reflection of the Self (Atman) in it. 


ARR: Uc AAA: al ANATA | 

Wresrfag aha VACA | 104 1 

ahankarab sa vijieyab kartā bhoktabhimanyayam | 
sattvadigunayogena caévasthatrayamasnute || 104| | 

Ree: abankbarab ego WW: sab it fasta: vijneyab know di 
kartā the doer ÑA bhokta the experiencer amà abbimani 


identifying HMH ayam this SEICT IAG sattvadigunayogena in 
conjuction with the gunas (or qualities) such as sattva etc “ca 


and ē AAAA, avasthatrayam in three different states aga 


asnute enjoys 


Know that it is the ego which, identifying with the body, becomes 
the doer or the experiencer, and in conjuction with the Gunas* 
such as sattva etc, this ego assumes the three different states (of 
waking, dreaming, and deep sleep). 


*As explained in the introductory essay, Guna is a technical term of Sankhya 
philosophy also used in the same sense by the Vedanta. Prakrti or Nature is 
constituted of three Gunas: Sattva (equilibrium or purity), Rajas (attraction or activity), 
and Tamas (inertia). Prakrti is the three Gunas, notthat she has them. Guna is wrongly 
translated as quality; it is substance as well as quality, matter, and force. Where ever 
there is name and form, there is Guna. Guna also means a rope, that which binds. 
(Swarupananda, 1996, pp. 55-56). 


farra gA a set Aqsa i 
Ge qu ASA: Gala ATCA: 1 105 I 
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visayanamanukilye sukbi dubkhi viparyaye | 

sukhani dubkham ca taddharmah sadanandasya natmanab || 105| | 

RAIA, visayanam the sense-objects MJPÀ anukiilye when 
favorable Gl sukhi happy al dubkhi miserable faq 
viparyaye when contrary aq sukbam happiness — £*dH, 
dubkham misery "d ca and wea: taddharmah dharmas 
(qualities) of that(ego) aeaa sadanandasya of the ever- 
blissful Ana not IHA: atmanah for the Atman 

When the sense-objects are favorable, the situation is happy. 
When they are unfavorable, it is miserable. Happiness and 


misery are, therefore, the characteristics of the ego and do not 
belong to the the Self (Atman), which is ever-blissful. 


Infinite love - the Self (verses 106-107) 
armia R Snfequat a esa: fia: | 
eqq ua fe adem frau qa: 
Ad AAT AA STER ZU ACTA N 106 N 
atmarthatvena bi preyanvisayo na svatab priyab | 
svata eva bi sarvesimatma priyatamo yatab 
tata dtma sadanando nasya dubkhani kadacana || 106 || 
amida atmarthatvena because of the Self È hi only Sun 


preyan pleasure-giving Raa: visayab sense-objects 4 na not 
tdd: svatab independently Ña: priyah dear vdd: svatab by 
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itself wd È eva bi verily TAIL sarvesam of all akM dima 
the Atman faa:  priyatamab most beloved Aa: yatah 
because «dd: tatab therefore NM aima the Atman Naida: 
sadanandab — ewer-blissful Ana never FEI asa toit Fa 


dubkham. misery Fda kadácana anytime 


Sense-objects are pleasurable only because of the Self which 
manifests through them, and not independently, for the Self is, by 
its very nature, the most beloved* of all. The Self, therefore, is 
ever-blissful and can never suffer any grief or misery. 


*In one of the most meaningful teachings ever proclaimed, rishi Yajnavalkya tells his wife, 
Maitreyi: "Na va are sarvasya kamya sarvam priyam bhavati, atmanastu kamaya sarvam priyam 
bhavati—Nothing is loved for its own sake; it is for the sake of the Self that everyting is loved." 
(Brh.U. 2.4.5) 


qag fica esp AÀ i 
JA: TARAA sa A N 107 i 


yatsusuptau nirvisaya ätmānando'nubhūyate | 
Srutih pratyaksamaitibyamanumanam ca jagrati || 107| | 


Jd, yat that which gà susuptau in deep sleep aTa: 
nirvisayah independent of sense-objects HAMA: atmänandah 
bliss of the Atman apa anubbiyate is experienced fd: 
Srutip scriptural declarations AAH, pratyaksam direct 
experience Ofer aitibyam tradition AJAMAA, anumanam 
inference *4 ca and Weld jagrati clearly say(attest) 
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Scriptues , direct experience, tradition and inference clearly attest 
that in deep-sleep, we experience the Bliss of the Self (Atman) 
independent of sense-objects. 


Maya pointed out (verses 108-110) 
TTT RATA: 
ATTEN FAUT T | 
saga uf ATT 
TA SETCHdETS RA | 108 N 
avyaktanamni paramesasaktib 
anddyavidya trigundtmika para | 
karyanumeya sudhiyaiva maya 
yaya jagatsarvamidam prasityate || 108| | 
FATS avyakianamni called as the "unmanifest" Wasa: 


paramesasaktib the power of the Lord Sale Sta anadi avidya 
beginningless nescience fremtcHat trigunatmika made up of 
the three gunas Wl para superior WAJAN karyanumeya to 
be inferred from the effects ga sudhiya one of clear intellect 
Wd eva only AM maya Maya FA yaya by whom Id jagat 


universe UAH, sarvam entire «4H. idam this med prasiyate 
is projected 
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Nescience (Avidya) or Maya’, also called the “Unmanifest,” is the 
power of the Lord. It is without beginning; it comprises the three 
gunas and is superior to their effects (as their cause). It is to be 
inferred only by one who has a clear intellect, from the effects it 
produces. It is this Maya which projects the entire universe. 


*Maya literally means that which is not (Skt., ma=not; ya=that: “Ya ma samaya” — that 
which is not there, that is Maya). One of the key questions in Vedanta is: If Brahman is 
One only, without a second, how do we experience the manifold world? Vedanta's short 
answer is that Avidya-led Maya "covers" the One and "projects" the Many. These are 
Spoken of as the veiling power (avarnasakti) and the projecting power (vikshepasakti) of 
the Cosmic Grand illusion called Maya. Actually, Maya is Brahman's dream. In Indian 
philosophy, our phenomenal existence is spoken of as dream-like or illusory—like the 
horns of a rabbit —as manomaya, i.e., of the nature of mind. To explain the appearance 
of the maninfold world, the concept of "maya" is invoked. Maya, thus, is the cosmic 
illusion—the mother of duality—on account of which one appears as many and the real 
appears as unreal. 


CAAA CAAT At 
frarcaftrarcguenterant at | 
MRAR pucr at 
Ferg sfr aene | 109 N 


sannápyasannapyubbayatmika no 

bhinnapyabhinnapyubhayatmika no | 

sangapyananga hyubhayatmika no 

mahadbhuta'nirvacaniyaripa || 109| | 

Hq F sat na neither existent ara Sad A api asat na nor non- 
existent aff mem at ( a+ 3) api ubhayatmika no ( 
na + u ) norofboth natures fim bhinna different AÑ api 
or ANM abhinna same AÑ api or SAMRAT ubhayatmika of 
both natures Ñ no not Ug sdngd With parts ary api or 
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SARI anangi whole f£ bi or w*mmfemIE ubhayatmika of both 
natures Ñ no not Helga mabadbbuta most wonderful 


Pe © . H 
afda anirvacanityarüpa | of indescribable form 


It (Maya), is neither existent nor non-existent, nor both; neither 
same nor different nor both; neither made up of parts nor partless 
nor both. Most wonderful it is and beyond description in words. 


APOE IC CISC IED 

aia vías aN | 

Ten aea ATE 
mada: Sia: ear: u 110 u 
suddbáadvayabrabmavibodhanasya 


sarpabbramo rajuvivekato yatha 
rajastamabsattvamiti prasiddha 
gunastadiyab prathitaih svakaryaih || 110| | 

JS suddha the pure AGA advaya non-dual SA brahma Brahman 


fata vibodha (by) realisation AR nasya can be destroyed 
WdWH: sarpabbramah the illusion of the snake tadaa: 
rajjuvivekatab by the discrimination of the rope aM yatha just 
as Wi dH: Weg, gla rajas tamab sattvam iti as rajas,tamas 


and sattva Ñg: prasiddbab well known JM: gunāþ gunas 
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`e 


ada: radyab its SNA: prathitaihb named after ald: 


svakaryaih their respective functions 


By realization of the pure, non-dual Brahman, Maya can be 
destroyed, just as the illusion of the snake is removed by the 
discriminative knowledge of the rope. Its qualities (gunas) are 
rajas, tamas, and sattva, distinguished by their respective 
functions. 


Rajoguna — nature and effects (verses 111-112) 
AA tare: PRAA 
qa: R: FTA oR i 
misen: mafa fici 
gA Hen AFR: N 1111 
viksepasakti vajasab. kriyātmikā 
yatab pravrttib prasrtā purānī | 
rāgādayo'syāþb prabhavanti nityamı 
dubkhadayo ye manaso vikarab || 111| | 
AAi viksepasaktt projecting power WIA: rajasah of rajas 
FERAT kriyatmika of the nature of activity ad: ub from 
which Stet: pravrttib activity Sal prasrta has flowed uÑ 
purani initial Mea: ragadayah attachment etc M: asyah 


from this [aA nityam continuously MARA prabbavanti are 
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produced gga: dubkhadayab grief etc à ye which Fae: 
manasab of the mind AFR: vikarah modifications 

Rajas has projecting power (vikshepasakti). Activity is its very 
nature. From it the initial flow of activity has originated. From it, 


mental modifications such as attachment and grief are also 
continuously produced. 


AN CN 


TA: HT OTHREHTSRTHI 

HERAT SINT: | 

aT ud WaT: geugha: 

FEMS Aas TINT! i 112 u 

kamah krodho lobhadambhadyasiya 

ahankarersyamatsaradyastu ghorah | 

dharma ete rajasab pumpravrttib 

yasmádesa tadrajo bandbabetub || 112| | 

WA: kamah desire A: krodhab anger Sh lobha greed «Fd 


T dambhadi hypocrisy etc SEM asaya spite BERK abankara 
egoism Eier irsya jealousy Aca: matsaradyab envy etc J tu 
whereas W4: ghorab dreadful war: dharmab attributes Ud 
ete there aa: rajasah of rajas Yog: pumpravyttib 
tendencies of man — W€HId, yasmāt from which Bll esa this Ad 


tat therefore W: rajah rajas qeqàg: bandbabetub the cause for 
bondage 
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Desire, anger, greed, hypocrisy, arrogance, jealousy, egoism, 
envy, etc.—these are the dreadful attributes of rajas, from which 
the worldly tendencies of man are produced. Rajas is therefore 
the cause of bondage in life. 


Tamo guna — nature and effects (verses 113-116) 
aS ~ 
QISSTdaTA TARTS 
aaa TECTIA seas | 
aon fared gevel daa: 
farsa: TAT gg: 113 1 
esa" vytirnáma tamogunasya 
Saktirmaya vastvavabhasate'nyatha | 
saisé nidanam purusasya sarisyteb 


viksepasakteh pravanasya hetub || 113| | 

WH esa this Bafa: Zvrtib veiling «TH nama by name TARE 
tamogunasya of tamas AÑA: śsaktib power Fal yaya by which 
d€g vastu the thing TIAA avabhasate appear HAM anyatha 
other WI UNI sē esi itis this fama nidanam cause Je 
purusasya Of man aaa: samisyteb of repeated transmigration 
IE PETERE viksepasakteb of the projecting power Sume 
pravanasya ofthe actions èg: hetuh the initiator 
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The veiling power (avritti), is the power of Tamas, which makes 
things appear to be other than what they actually are. It causes 
man's repeated transmigration and initiates the action of the 
projecting power(vikshepa). 


serae ufüedisfq Aes aaa 
Meee a aft augur HAS À epee 
TRANS Tg BOATS IFUL, 
Seal HAST SAH: arfaanecunife: i 114 1 


prajfavanapi pandito'pi caturo'pyatyantasiksmatmadye- 
vyalidhastamasa na vetti babudba sambodhito'pi sphutam | 
bhrantyaropitameva sadhu kalayatyalambate tadgunan 


hantasau prabala durantatamasah saktirmahatyavrtib || 114| | 

IMA prajiavan wise BAA api even Wed: panditah learned 
aÑ api even AG: caturab even proficient AÑ api even 
AAAA, atyantasiiksmatmadrg adept in the vision or 
understanding of the supremely subtle Atman <aesld: vyalidhah 
is overpowered Hal tamasa by tamas Tafa na veni does 
not comprehend gT babudhā in the various ways SEHE 


sambodbitab taught sif api eventhough €%¢4 sphutam clearly 
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Weel bbrantya by delusion ARTA, zropitam is superimposed 
Ud eva simply "T sadhbu real «ed kalayati considers 
aera alambate get attached AQA, tadgunan to its effects 
Gd hanta alas AÑ asau this Fae prabala powerful 
Beads: durantatamasah of dire tamas ad: «rib the power 
Hedi Mga: mahati avrtih great veiling 

Even the wise and the learned, and those who are expert in the 
understanding of the supremely subtle meaning of the scriptures, 
are overpowered by tamas and cannot comprehend Truth, even 
though It is clearly explained in various ways. They consider as 
real what is simply superimposed by delusion and attach 


themselves to its effects. Alas! How powerful is the great veiling 
power of dreadful tamas! 


SATE TT FARA 

arde RRR: | 

damigi a ARN gd 

fad: AACS MN 115 1 
abhavaná va viparitabhavana 
asambhavana vipratipattirasyab | 
samsargayuktam na vimuficati dbruvam 
viksepasaktib. ksapayatyajasram || 115| | 


Alda abbavana absence of correct judgement dT vā or 


fala MAM parta bhavana contrary judgment smit 
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asambhavana lack of definite belief — fastaaha: — vipratipattih 
doubt ea: «sub of this PWIA sarısargayuktam one 
connected with this t RYAN na vimuñcati neverleaves WW". 
dbruvam certainly AAA: viksepasaktih the projecting power 
AJA ksapayati gives trouble AMAA ajasram endless 

Absence of correct judgment, contrary judgment, lack of definite 
belief and doubt—certainly these never leave one who has any 


connection with this veiling power; also, the projecting power 
gives endless trouble. 


ASEE a 
TTA T AIM: | 

Ga: Sat ate fer fof 
Ragana ABA i 116 u 


ajfianamálasyajatlatvanidra- 

pramadamidhatvamukhastamogunah | 

etaih prayukto nahi vetti kificin 

nidraluvatstambhavadeva tisthati || 116| | 

SMA ajianam ignorance Aleta alasya laziness SSAA jadatva 
dullness ÑA nidra sleep SAI pramada inadvertence Mea: 
müelbatvamukbab stupidity qm: tamogunab the attributes of 


tamas Wd: etaih with these IJF: prayuktab one tied up à f& 
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na bi never — dft verti comprehends f&fad biicir anything 
RAGAT, nidraluvat like one asleep ^ €dFWdd, stambhavat like a 
stump of wood Wd eva verily fasta sisthati remains 

Ignorance, laziness, dullness, sleep, inadvertence, stupidity etc., 
are the attributes of tamas. One tied up with these cannot 


comprehend anything, but remains like one asleep, or like a 
stump of wood or a block of stone. 


Sattva guna — natue and effects (verses 117-119) 
aed faye sequent 
«reat AS GOTT FETS | 
ArT: AAA: Ge, 
Serge gare ASL 117 Ut 
sattvam. visuddbam jalavattathapi 
tabbyam militva saranaya kalpate | 
yatratmabimbah pratibimbitab san 
prakasayatyarka tvakhilani jadam || 117| | 
GAA sattvam sattva BEA visuddham pure Tedd, jalavat 
like water aÑ tathapi yet AAT tabhyam with those two 
fafecat militvā ^ in combination GUT — saranaya for 
transmigration — edd kalpate provides 4A yatra there where 


Cx C 0 


aA: — Gtnabimbab the light of the Self aAa: aa 
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pratibimbitab san getting reflected SRI prakasayati reveals 


ah: d arbab iva like the sun BRAS akhilam entire NESH jadam 
inert (world) 


Pure sattva is like clear water, yet in combination with rajas and 
tamas, it provides for transmigration. But when the light of the 
Self gets reflected in sattva alone, then, like the sun, it reveals the 
entire world of objects. 

Aaa aaea afa uni: 

amA AAN STHTRTI: | 

Fal ^d NAAT YAA T 


We a aR: t 118 1 


misrasya sattvasya bhavanti dharmāþ 
tvamanitadya niyamā yamadyab | 
Sraddha ca bhaktisca mumuksatā ca 
daivi ca sampattirasannivyttih || 118| | 


AAA AEA misrasya sattvasya of mixed sattva JARA bbavanti 
are Al: dbarmab characteristics @ tu verily amami: 
amanitadyah absence of pride etc —— fT: nivamah Niyamas 
FAT: yamddyah Yamaetc Wal sraddha faith ^ ca and 4 
fid: bbaktib devotion = ca also 9AM mumuksata yearning 


for liberation = ca and ‘eal A APA: dai; ca sampattib the 
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divine tendencies 8q ladle: asat nivrttih turning away from 
unreal 


The characteristics of mixed sattva are, utter absence of pride 
etc., yama, niyama etc., and also faith, devotion, yearning for 
liberation, the divine tendencies, and a natural turning away from 
everything unreal. 


RaT TOT: Fae: 

TAMPA: KAT NRE: | 

afta: Fas: WATT 

Fal Galea Ga it 119 i 
visuddhasattvasya gunah prasadab 
svatmánubbütib parama prasantib | 

typtib. prabavsab. paramatmanistha 

yaya sadanandarasam samycchati || 119| | 


PRIA — visuddhasattvasya of pure sattva FM: gunah 
characteristics Wale: prasadab cheerfulness earum: 
svatmanubhitih the experience of one's own self WAT parama 
supreme Yaa: prasantih peace ad: trptib contentment 
Sg: prabarsab bliss WHICHÍSEI paramatmanistha devotion to the 
supreme Self Fal yaya by which aleqtah sadanandarasam 
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the everlasting essence of bliss — *WT«9ld samyrcchati comes to 
enjoy 


The characteristics of pure sattva are cheerfulness, self- 
realization, Supreme peace, contentment, bliss, and a steady 
abidance in the supreme Self, by which the aspirant comes to 
enjoy everlasting bliss. 


Causal body - its nature (verses 120-121) 
aaan Aiea 
IRU ATA RATAA: | 
qggfeaiaed Aae 
ssd: n 120 1 


avyaktametattrigunairniruktanı 
tatkāranarnı nāma sariramatmanah | 
susuptiretasya vibhaktyavasthā 


pralinasarvendriyabuddhivyttih || 120] | 
Adad avyaktam unmanifest Yad etat this BRT: trigumaib as a 


combination of three gunas fresas. niruktam described dd iat 
that 4TH nama that is named ARTA karanam (as) the 
casual 2RRA sariram body AHA: atmanah ofthe individual 


AIA: susuptih deep-sleep TEA etasya its 
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frafdd AAEM vibhakti avastha special state SA pralna are 


suspended ud sea ga gR: serva indriya buddhi vyttip the 
functions of the sense-organs and the intellect 


This “unmanifest,” described as a combination of all three gunas, 
is the casual-body of the individual. lts special state is deep- 
sleep, in which all functions of the mind-intellect and the sense- 
organs are totally suspended. 


TATRA M eT 

sfera fefe FÈ: | 

qgfeqiaes fio sdifa: 

Pata saith arrestee: u 121 u 

sarvaprakarapramitiprasantip 

bijatmanavasthitireva buddbeb | 

susuptiretasya kila pratitib 

kificinna vedmiti jagatprasiddheh || 121| | 

WATER sarvaprakara all kinds SN pramiti perceptions — Samfea: 


prasantih complete cessation @SICHA Lijatmana in the seed-form 
erf: avasthitib remaining Ta eva only Jè: buddbeb of 
the intellect gga: susuptib deep-sleep Te etasya of this 
fne kila indeed SÑ: pratitih experience A, kiñcit 
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anything aft na vedmi did not know. gf iti thus sme: 


jagatprasiddheh the universal verdict 


The mind remains in a subtle seed-like form in deep sleep, which 
is the state of complete cessation of all kinds of perceptions. 
Indeed, the universal verdict in this state is, “I did not know 
anything then." 


Not-self — its description (verses 122-123) 


NS ` 


cala aAA ENGA: 

aa Ran A: gaga: | 
amaaa a fad 
aaqa À AACA | 122 1 


debendriyapranamano'bamadayab 

sarve vikára visayab sukbadayab | 
vyomádibbüutanyakbilam na visvan 
avyaktaparyantamidam byanatma || 122| | 


8€ deba body ead indriya sense-organs YO prana pranas 
Ad: manah mind — SHE: abamadayab ego etc Wd sarve all 
kinds FRI: vikarab (their) modifications fava: — visayah 
sense-objects Wed: sukbādayaþ pleasures etc ame 
vyomadi space etc allt bhūtāīni elements ARISA, akbilam 


A E. a x A 
whole ^4 ca and TARJA, visvam universe — Sieddd dedi. 
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avyaktaparyantamidam upto the unmanifest fÈ 5; this saem 
anátmá the non-Self 

The body, sense-organs, Pranas, mind and ego etc. and all their 
modifications; the sense-objects and their pleasures etc; the 


gross elements such as ether, in fact the whole universe upto the 
Unmanifest---all these are the non-Self. 


ART AH Wd WESnaSEWdedH | 

akena fate cd Fearne 123 1 

maya mayakaryam sarvańı mabadadidebaparyantam | 
asadidamanatmatattvara viddhi tva marumaricikakalpam | | 

123| | 

AM maya Maya MAAM, mayakaryam the effects of Maya 
WdH sarvam all Wege mahadadi beginning from mahat, the first 
manifestation of primordial nature SEWdedH, dehaparyantam upto 


the gross body Sad asat unreal 244 idam this — SiIcHdcd, 


anátmatattvam of the nature of the not-self AR widdbi know 


«dH, tvam thou HGHUPESFRENH, marumaricikakalpam like the 
mirage waters in desert 


Everything is due to the effect of Maya—from Mahat down to the 
gross body. Know that these and Maya itself are the not-Self— 
therefore, they are unreal, like the mirage in a desert. 


The Self — its nature (verses 124-135) 
ay a AÀ ced WHICH: | 
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A "x A -— 
fee AA seed: HaACTAYA it 124 1 


atha te sampravaksyami svariipam paramatmanah | 
yadvijfiaya naro bandhanmuktab kaivalyamasnute || 124| | 


SRI atha now d te to you Ser sampravaksyami | will 
tell ©4694 svariipam the real nature WATCH: paramátmanab of 
the supreme self Ad yat which IEEE vidya having realised 
R: narah man IMA bandhat from bondage Fad: muktab is 
freed PACH kaivalyam liberation agd asnute attains 

Now | will tell you of the Real Nature of the supreme Self, 


realizing which, one becomes free from all bondage and attains 
liberation. 


ata aeaccad freaneueqaoraa: i 
TEMA AAS ATHAMAS AT: 125 II 


asti kascitsvayani nityamabampratyayalambanab | 

avasthatrayasaksi sanpancakosavilaksanah || 125| | 

wd asti there is RAA, acit something TAA suam 
Absolute Entity RETA, nityam eternal seas: 
abampratyayalambanab Substratum for the thought of the ego 
BRIA avasthātrayasākş the Witness of the three states 
Ud, san being TARASA: pancakosavilaksanah distinct from the 


five sheaths 
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Something there is, the Absolute Entity, the eternal substratum for 
the experience of ego-sense. It is the Witness of the three states 
and is distinct from all the five sheaths. 


qt fasta aad maagi i 
Seager AAA 126 1 
yo vijanati sakalam jagratsvapnasusuptisu | 


buddhitadvyttisadbhavamabhavamahamityayam || 126| | 
q: yah that which fasta vijanati knows HOA sakalam 


everything AGIA jazeratsvapnasusuptisu in the waking, 
dream and deep-sleep gÑ buddhi intellect — dgfaeamm, 
tadvrttisadbhavam presence of its function STI, abbavam 


absence H&H abam as'l' da iti thus AIA ayam this 


That which knows everything that happens in the waking, dream, 
and deep-sleep states, That which is aware of the presence or 
absence of the mind and its functions, That which is the essence 
behind the ego, That is "This"—the Self. 


a: TAA cae wd Fa Ral BIA | 

Betas FEMS A deb ACACIA | 127 1 

yah pasyati svayanı sarvanr yam na pasyati kascana | 

yascetayati buddhyadi na tadyam cetayatyayam || 127\| | 

a: yab that which Wald pasyati sees TAAL svayam itself 
"dq sarvam all AH yam which a RIA na pasyati does not 
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See PAA kascana anyone 7: yap that which EGELI cetayati 
illumines qen buddhyadi the intellect etc 4 na not aq tat 


that which TH, yam which AAA cetayati illumines AAH ayam 
this (the Self) 


That which sees all but which no one can see; That which 
illumines the intellect etc., but which they cannot illumine, That is 
the “Self”. 


aa Rafi cared a a NA fosa i 

EÀ a4 zi ATATA 128 t 

yena visvamidanr vyaptant yanı na vyapnoti kiñcana | 
abhárüpamidara sarvar yam bhantyamanubhatyayam || 128| | 

E yena by which Ñ&JA, viseam universe — 4H, idam this 
AH, vydptam is pervaded 4A yam which 4 sqm na 
vydpnoti does not pervade [neud kiñcana anything 

SARE abbarüpam as It's reflection «4H, idam this WdH sarvam 
all WL WICHH, yam bhantyam when It shines Agm anubhati 
shines after S44 «yam this (the Self) 


That by which this universe is pervaded, but which is not 
pervaded by anything, which when It shines, the entire universe 
shines as It's reflection, That is the Self. 


SN SEEN M 


sex aA defessi: i 
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faa eas aded Sat zd 129 n 

yasya sannidhimatrena dehendriyamanodhiyah | 

visayesu svakiyesu vartante prerita iva || 129| | 

Wa yasya whose amA — sannidhimatrena by very 
presence 8g deba body Hea indriya sense-organs HA: manah 
mind Ña: dhiyab intellect ÀJ vişayesu in functions 
equ svakiyesu (their) respective aded vartante perform 
"NC. A á . 

IRA prerita prompted 84 iva like 

That by whose very presence the body and the sense-organs, the 


mind and the intellect perform their respective functions, like 
servants! 


aega AAAI HIR: | 

qued weg aa fereaataese fur tt 130 N 

abankaradidebanta visayasca sukbadayab | 

vedyante ghatavad yena nityabodhasvaripina || 130| | 

BERNE ahankaradi beginning from ego dele: debantab upto 
the gross body far: visayab sense-objects = ca and 
Gales: | sukhbadayab pleasures etc gud vedyante are known 
WAF ghatavat as ajar yena that by which Ja fea ara 


ET nityabodbasvarüpina of the nature of External Knowledge 
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That, because of which everything—the ego, the body, the sense- 
objects, and their pleasures etc., are known, as clearly as a jar, is 
of the nature of eternal knowledge. 


TW[SEdWICHI FET: GUT 

FPS TA: i 
` aN =- 

deren: "fastum 


NONO. Cx 


STATA ARTERNA i! 131 1 


eso'ntaratma purusab purano 

nirantarakbanedasukbanubbntib | 

sadatkariipah pratibodbamatro 

yenesità vagasavascaranti || 131|| 

W: esah this AAM antaratma the innermost Self Yea: 
purusab the Purusa, Being qui puráno ancient, primordial, 
primeval RR nirantara constant SU CUCISICICE Co 
akhandasukhanubbatih of the nature of experience of undivided, 
indivisible Bliss al sada everything WWW: ekarāpaþ ever the 
same JAITA: pratibodhamatrah reflecting through different 
thoughts àa füdI ena isita@ commanded by which ara: 
vádgasavab the speech, the pranas, etc. "Wed caranti act 

This is the innermost Self, the Primordial Being, whose essential 


nature is the constant experience of indivisible Bliss, which is ever 
the same. Yet, it constantly gets reflected through different 


149 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani?620eBook9620F inalFinall.pdf 


mental modifications and, commanded by which, the sense- 
organs and the pranas (vital airs) perform their functions. 


ada GIA SER 
STETIT SACHA: | 
A Sa Waa 


vds Aai THI 132 1 


atraiva sattvatmani dhiguhayam 

avyakytakasa usatprakasab | 

akdsa uccai ravivatprakasate 

svatejasa visvamidam prakasayan || 132| | 

AA Wd atra eva in this very (body) GAA sativatmani inthe 
mind of full of sattva RIERA dhiguhayam in the cave of the 
intellect CIE Ts] arr «vyakyta — akase in the 
atmosphere(space) of the unmanifest SIA FR: usat prakasab 
of captivating splendor arnt akase in the sky Sq: uccatb 
high (ad ravivat like the sun FRR prakasate shines AAAI 
svatejasā by its effulgence RATA, visvam universe 344 idam 
this FAR prakasayan illumining 

In this very body itself, in the secret cave of the intellect which is 


of the nature of sattva, in the space (akasha) spoken of as the 
unmanifest, the the Self (Atman), of captivating splendor, shines 
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like the sun, high in the sky, illumining this universe by its very 
effulgence. 


nitsegfa AN $ 

ARA ges 
«ges TT T dieu | 

b NC £ ~ 
SS HAM ATaA ATA 

MON NB AR fS 
q Sd AT HUM THAT Ul 133 1 
jnata mano'hankrtivikriyanam 
dehendriyapranakytakriyanam | 
ayo'gnivattananuvartamano 


na cestate no vikaroti kificana || 133|| 

gil jřātā the knower 4a: septa RETTA, manah abankrti 
vikriyanam of the modifications of the mind and the ego dale 
TI FA PRATT debendriya prana krta kriyanam of the activities 
done by the body, sense-organs and pranas N4: afaa, ayab 
agnivat like the fire in a ball of iron dd zz» them agada: 
anuvartamānah following l.e. Taking (their) forms — aed na 
cestate does not act a3 AA na u vikaroti does not change 


[hoaa kiñcana inthe least 
The knower of the modifications of the mind and the ego, and the 
activities of the body, the sense-organs and the vital airs (pranas), 


which apparently take their forms like fire in a ball of iron, is the 
Self, which neither acts nor changes in the least. 
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a aad at fad a add 

a ela at AA farce: | 
factas fa agag- 

«x Skid GR ESTER CATA 134 n 


na jayate no mriyate na vardbate 

na ksiyate no vikaroti nityab | 

viliyamane'pi vapusyamusmi- 

nna liyate kumbha ivambaran: svayam || 134| | 


a aad na jayate is not born a fad na u myriyate does not 
die 444d na vardhate does not grow a ead na ksryate does 
not decay AT AF na u vikaroti does not undergo change 
fea: nityah eternal femme viliyamane even when destroyed 
WD api AG vapusi body AAPA amusmim this 4 wd na 
liyate is not dissolved gu kumbhe in the jar d iva like 
AFRA Tambaram svayam space independent 


Neither it is born nor does It die; neither does It grow nor does It 
decay; being eternal, It does not undergo any change. Even when 
this body is destroyed, It does not cease to exist, like the space in 
a jar does not become extinct when the jar is broken., 


am Cx C ks 
Fpldltplalya: ST&sI Tee TI : 


[aS assay 


wafers ara ANAN: i 
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Rea ATCA Sag TCT. 

eqenefefer TATA IT gà: 1 135 1 
prakrtivikytibbinnab. suddhabodhasvabhavah 
sadasadidamasesam bbasayannirvisesab | 
vilasati paramatma jagradadisvavastha- 


svahamahamiti saksatsaksirupena buddbeb || 135| | 


a ef €x 0 


THis: prakrtivikrtibhinnah different from Prakriti 
(Primordial Nature) and its modifications eaten: 
Suddhabodhasvabhavah of the nature of pure Knowledge Wa sat 
the gross Sad asat subtle «H idam this FRI asesam entire 
Wass, Lhasayan manifesting ANAS: — nirvisesah free from 
attributes l.e. Absolute ASe vilasati manifests WATAT 
paramatma the supreme Self AWatey jagradadisu in the waking 
etc AeA avasthaisu states AEH EH Ed abam abam iti as 
"|" "I" i.e., as the substratum of the of the sense of egoism MATA, 
saksat directly WJA saksiripena as the Witness Jè: 
buddbeh of the intellect 


Different from primordial nature (prakriti) and its modifications is 
the Supreme Self, of the nature of pure knowledge. It is Absolute 
and directly manifests the entire gross and subtle universe, in 
waking and other states, as the substratum of the steady sense of 
egoism. It manifests Itself as the Witness of the intellect. 
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Advice for self-control (verse 136) 
A, A. L3 E 
AHAHAH cd. STAT CATT CHL 
€ C am a 

SRTHETHIGE STREETS, SIRESIT TG, | 

fan L3 + A s 
STSEERTIIRG TARGA gy 

`e ` . 

IR AT HATA sre qur ACA: i 136 1 
nityamitamanasámum. tvami suamátmáanamátman 
yayamahamiti saksadviddhi buddhiprasadat | 
janimaranatarangaparasamsarasindhum 
pratara bhava krtartho brahmariipena samsthab || 136| | 


Paa niyamita regulated FAA manasa with mind AJA, amum 
this cdH, tvam you  *dH,svam own AIHA atmānam Self 
BATCH atmani inthe body AAA ayam this AEH aham |am gd 
iti thus MAA säksat directly AÑ viddhi realise geseet, 
buddbiprasadat by the purified intellect SIAR janimarana births 
and deaths qWT taraigi waves AR apāra shoreless 
GARETH, sanisarasindbum the ocean of samsara — Wd pratara 
cross "d bhava become gni: krtarthab blessed (fulfilled) 


FEET brabmarüpena as Brahman ea: samisthab becoming 
firmly established 


With a regulated mind and a purified intellect, directly realize your 
self as the essential Self. Identify yourself with the Self, and cross 
the shoreless ocean of worldy existence with its waves of births 


154 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


and deaths. Be fulfilled thusly by becoming firmly established in 
Brahman (which is your very own essence). 


What is bondage? Its reply (verses 137-142) 
Sartell ufadeg uuisea da: 
iss ` : ` | 
NA s 


Jai aufiamecacafacaremges 
geacgareaafe fasseaegit: Bate 137 i 


atranatmanyahamiti matirbandha eso'sya punisab 
prapto'jnanajananamaranaklesasampatahetuh | 

yenaivayam vapuridamasatsatyamityatmabuddhya 

pusyatyuksatyavati visayaistantubbih kosakydvat || 137|| 

A atra here AMAÑ anatmani is the not-Self AEH aham | am 


gf iti thus Ald: matih identification 37a: bandhab bondage 
QS: esah this ARI asya of this FA: pumısah man MA: praptah 
has come AJAMA ajianat due to ignorance SAA janana births 
HUT marana deaths Fa klesa miseries AWWAed: sampatahetuh 
the cause of (all these) hitting (him) together qa yena through 
this Wd eva alone SAA ayam this (man) 39: vapub body &«H, 
idam this Sad, asat unreal Wc, satyam as real A iti 
SAJET atmabuddhya with the notion that it is "me" JA pusyati 


a A à A " CN OUS 
nourishes ald wksati bathes AAA avati preserves — Td: 
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visayaib with sense-objects ag: tantublih by threads 
AAPEA, kosakrdvat like a silk worm 

Due to ignorance, a person identifies the Self with not-Self. This 
is the bondage and brings in its wake the miseries of birth and 
death. Through this, one considers the unreal body as real, 
identifies with it and nourishes, bathes and preserves it with the 


help of sense-objects. Thereby, one becomes bound like the silk- 
worm in its cocoon woven by its own threads. 


sraferieagia: maA ayers quar 
fastest, CHa YS AT | 
adsain frat amag: 

adi isum: uw È a aeg: YY GA I 138 i 


atasministadbuddhih prabhavati vimiidhasya tamasa 

vivekabhavadvai sphurati bhujage rajjudhisana | 

tato'narthavrato nipatati samadaturadbikab 

tato yo'sadgrahab sa bi bhavati bandhah srnu sakhe || 138|| 
AAHH, atasmim in that (substratum) which is not that 


(superimposed thing) qgfa: tadbuddhib the notion of it being 
that (illusion) Salt prabhavati rises fA vimadhasya toa 
deluded one dA€al tamasa by Tamas (ignorance) fadam. 
vivekabhavat due to absence of discrimination È vai alone 


TERA sphurati rises YÀ bbujge in a snake taom 
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rajudhisana the notion of rope dd: tatab thereafter amata: 
anarthavratab dangers faqafa nipatati befalls €749: 
samádatub of one who seizes — aft: adhikab great ad: tatah 
therefore 4: yah that Sage: asadgrabab holding to the unreal 
WU: sab that È bi alone Wala bhavati is A: bandbab 


bondage WI smu listen TÀ sakhe (my) friend 


Being deluded by ignorance, one mistakes a thing for what it is 
not. In the absence of discrimination, the snake is mistaken for a 
rope, and great danger befalls one who seizes it through this false 
notion. So listen, my friend, it is mistaking the not-Self for the Self 
(the unreal for the Real) that creates bondage. 


save ATA 
VRRCGHICHISHREGRRTRH | 
CATT cara rar 

Tare aream 139 1 


akhandanityadvayabodhasaktya 
sphurantamátmánamanantavaibbavam | 
samávynotyavrtisaktiresa 

tamomayi raburivarkabimbam || 139| | 


BRAVE akhanda indivisible Aca nitya eternal AA advaya one- 
without-a-second 43A bodhasaktya through the power of 


knowledge 9 €hted4 sphurantam manifesting AAAA, atmanam 
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ES wm 
Itself — Sided« d anantavaibbavam of infinite glories «umque 
samavrnoti covers MANAA: aortsaktib the veiling power TI 
esa this quit tamomayi of the nature of Tamas(ignorance) 


WE: vabub Rahu 34A iva like STRIPS arkabimbam the orb of the 
Sun 

The veiling power, whose nature is ignorance, covers the Self 
whose glories are infinite, which is Indivisible, Eternal, and One- 
without-a-second, just as Rahu* covers the sun during a solar 


eclipse. 


*Rahu is considered as a 'shadow planet' in Indian astrology. In Indian mythology, it is 
conceived as a demon who periodically swallows the sun or moon, causing eclipses. 
NUN uS 


feret eean Aa qud, 
ameni NeraN atk aerate i 

qd: SARITA TIM: 

oy AAA vem seada u 140 1 


tirobbite svatmanyamalataratejovati pumān 

andtmanani mohadahamiti sariran: kalayati | 

tata) kamakrodhaprabhrtibhiramum bandbanagunaib 

param viksepakhya rajasa urusaktirvyathayati || 140| | 

fei tirobhate is hidden ^ vWTcHÍW svatmani one's own Self 


BASAL amalatara purest astata tejovati Of splendour YAA, 
pumán a man ANMA anátmanam the not-Self Wild mohat 
due to ignorance Sed aham iti as'l &WNH, Gram the 
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body ef kalayati identifies dd: tatah then smR AN 
: kamakrodhaprabhrtibhih with lust, anger etc SAA amum this 
seen: bandhanagunaih by binding fetters WA. param sorely 
fase viksepakbya called as projecting(power) Sta: rajasab 
of rajas Saa: urusaktib great power AMAA vyathayati 


persecutes 


When a person's own Self of purest splendor is hidden from direct 
experience, that person, due to ignorance, comes to falsely 
identify with the body which is the non-Self. Then the merciless 
persecution of rajas (projecting power), binds the person down 
with fetters of lust, anger etc. 


EN ` 
FEA SAAR TT 
fert «memes ANTEA RTTA | 
aR dar ATAR aor 
amaa sata pata: PRANA: 141 u 
mahamohagrahagrasanagalitatmavagamano 
dhiyo nanadvastham svayamabhinayamstadgunataya | 
apare sanisdre visayavisapiire jalanidhau 
nimajyonmapyayam bbramati kumatib kutsitagatib || 141]| | 
Hel maha great, complete We moha ignorance Ue graba shark 
seed grasanagalita swallowed up AA ARTA: atma 
avagamanab one whose Self-knowledge (has been swallowed) 


fra: dbiyab of the intellect AMI AIMA, nana avastham different 
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states 444 svayam himself ARAL abhinayan behaving 
IRAT tadgunataya as lts superimposed attributes STR apare 
boundless "WW sanisare in samsara farai visayavisapire 
full of the poison of sense-pleasure soft jalanidbau in an 
ocean FAST nimajya sinking SAFA znmajya rising AM, ayam 
this ala bhramati drifts Ata: kumatih man of perverted 


intellect sed: kutsitagatih one of miserable fate 


A peson of deluded mind, whose knowledge of Self has been 
swallowed by the shark of complete ignorance, behaves as 
though the different states of the intellect were the attributes of 
the Self, and drifts up and down, now rising and now sinking, on 
the ocean of change, which is full of the poison of sense- 
pleasures. What a miserable fate, indeed! 


BIG ERIS ISIE PACT 
ang federa fart aer | 
aeaeaei 


«er Ra AeA equam t 142 1 
bhanuprabhasanjanitabhrapanktib 
bhanum tirodhaya vijrmbbate yatha | 
dtmoditabankrtirdatmatattvam 


tatha tirodbaya vijrmbhate svayam || 142| | 
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Id bhanu sun WU prabba rays Asia sañjanita generated 
aaga: abbrapanktib the formation of clouds MJA bbanum. (to) 
sun fem tirodhaya | having veiled faye vijrmbhate 
appear "T yatha justas AMI Sad atma utita arisen from 
the Self AEPA: ahankrtih the ego AMATA, atmatattvam. the 
reality in the Self dal tatha so too Kram tirodhaya having 


covered frs viprmbhate | expresses TIAA svayam 
itself(alone) 


As the formations of clouds generated by the sun’s rays come to 
veil the very same sun and appear clearly manifest in the sky, so 
too, the ego arisen from the Self covers the reality of the Self and 
expresses itself in full manifestation. 


The powers — agitation and veiling (verses 143-144) 
R R ^ gf a ~ 
AÀ SAE AAT 
ahiran "egi 
amaA agg Aeda AA: tl 143 1 
kavalitadinanāthe durdine sīndrameghaiþ 
vyathayati bimajbafjbavayurugro yathaitan | 


aviratatamasatmanyavrte miidhabuddhim 


ksapayati bahbudubkhaistivraviksepasaktih || 143\| | 
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afda kavalita swallowed up RATÌ dinanatbe the sun Gea 
durdine on a cloudy day arse: sandrameghaib by dense 
clouds eumd  vyathayati  persecutes Razina: 
bimajbafi]havayub cold blasts Sa: ugraþ shivering, violent am 
yathā justas  Wdld, etān them SRA avirata utter AAA tamasa 
by ignorance araf aà ātmani ávoyte when the Atman is 
concealed or covered — "zie, madhabuddhim the foolish man 
ga ksapayati afflicts Tega: babudubkbaib with endless 
sorrows ÑA twra dreadful faaqatfta: viksepasakti the 


projecting power 


Just as, on a cloudy day, when the sun is completely hidden by 
dense clouds, cold, shivering blasts afflict a peson, so too, when 
the Self is concealed by utter ignorance, the dreadful projecting 
power (vikshepa sakti) afflicts the foolish person with endless 
sorrows. 


CaP aaa Mara ed: du: TART: | 

seat ANRA Gg mensi SACL 144 t 

etabhyameva saktibhyani bandhab pumsah samaágatab | 

yabbyant vimobito deham matva'tmanam bhramatyayam || 144| | 
Tara etabbyam from these two — Wd eva alone ARATATA, 
Saktibhyam (from) two powers 4d: bandhab bondage Je: 


pumsab of man WANIA: = samagatab has sprung forth or 
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proceeds from Faq yabhyam by which ANA: vimohitah 
deluded Er deham body Fal matva mistaking AMAA, 
dtmanam the Self Ala bhramati wanders AAH ayam (this) he 

A person’s bondage proceeds from these two “powers.” Deluded 


by them, one mistakes the body for the Self and wanders from life 
to life. 


Bondage in action (verses 145-146) 
asi daft g ant aerem 
TT: oqara mH g qu: Eae: afer: | 
amia Ra faerat: grater g xd mo 
«rere suu em sie: GT: 145 1 
bijam samsrtibhiimijasya tu tamo dehatmadhirankuro 
vagab pallavamambu karma tu vapuh skandhoo'savah sakbikab | 
agránindriyasambatisca visayab puspani dubkhani phalam 
nandkarmasamudbhavam bahuvidham bhoktatra jivab khagah | | 
145| | 
Wl ban seed ald samsrti samsara WAST bhamijasya 
for the tee g zżu verily A: tamah ignorance gerendi: 
debatmadhib the notion of body being the Self gx: ankurab the 


sprout WT: ragab desire We pallavam tender leaves Fg 
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ambu water A karma work, action d tm whereas dg: 
vapub body Xe: skandbab trunk Ada: asaval the pranas 
aka: s<akhikab branches mÑ agrani twigs — zÍzazfa: 
indriyasanthatih group of sense-objects = ca and fava: 
visayab sense-objects eater puspani flowers $844. dubkham 
miseries OA phalam fruits AMAM nana different PAJE, 
karmasamudbhavam born out of actions gÈ, babuvidham of 
various kinds sir bhokta the experiencer JA atra here Wea: 
jīvaþ the individual being WTI: &bagab the bird 

Ignorance is the seed of the tree of samsara, the worldy 
existence. Body-identification is the sprout, desires are its tender 
leaves, actions are its water, the body is the trunk, the Pranas are 
its branches, the sense-organs are its twigs, the sense-objects 
are its flowers, different miseries born out of the varieties of 


actions are the fruits and the individual soul is the bird perched 
upon it. 


ARASA 
Aans naaa Sa: | 
seag T- 
saei AAAA 11 146 1 


ajlianamülo'yamanátmabandbo 
naisargiko'naddirananta iritab | 
janmapyayavyadlnjaradidubkha- 
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pravábapatam janayatyamusya || 146| | 

MAYS: ajianamilah sprung from ignorance Aa «yam this 
AHIA: anatmabandbab bondage of the not-self Farts: 
naisargikab (is)self caused alle: anadib beginningless aed: 
anantab endless ifa: zritab is described SrA janma birth 
IAA apyaya deaths AN vyadhi disease TRIE jaradi old age 
etc "WIEN, dubkhapravahapatam endless flood of miseries 
ate janayati (it) creates, subjects 95A amusya for him (the 
bound one) 


This bondage caused by the non-Self springs from ignorance and 
is self-caused. It is described as without beginning and without 
end. It subjects one to the endless flood of miseries—birth, 
death, disease, and old age. 


Atma and anatma — discrimination (verses 147-153) 
ae TER aaa aes 
Sud a Maa a a THe: | 
aasaga fare 
Tg: Werde RAA ASAT tt 147 1 
nastrairna Sastrairanilena vanhind 
chettum na sakyo na ca karmakotibbib | 


vivekavijfianamabasina vind 


dhátub prasadena sitena mafijuna || 147| | 
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d na not SN: astraib by weapons 4 na not SX: sastraib 
by(other kind of) weapons feat anilena by wind — afe 
vanbina by fire Sd. chettum to destroy 3 ITA: na Sakyab not 
possible * na not Aca and PAAR: karmakotibhih by 
millions of actions faaaiatara vivekavijnana knowledge born of 
discrimination "TET Saat maha asina by the wonder sword fal 
vina except lg: dbatub of the mind Tae prasádena by the 
grace (of the Lord) RAA tena sharpened HJA mañjunā (by 
) good 


Neither by weapons, nor by wind, nor by fire, nor by millions of 
actions can this bondage be destroyed. By nothing save the 
wonder-sword of Knowledge which comes from discrimination 
given by the grace of the Lord, can we end this bondage. 


sesion: equ 
feret CATCH TERES | 
Raega: menda 
NA 


ddad SURSHOSISI: tl 148 1 


Srutipramanaikamateh svadharma 
nistha tayaivatmavisuddhirasya | 
visuddhabuddheh paramatmavedanam 


tenaiva sanisdrasamilanasab || 148| | 
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EN 


JATT Srutipramana to the authority of Sruti(Vedas) Wad: 
ekamateh one who has deep devotion eque svadharmanistha 
abidance in one's dharma or duties dal taya by that WW eva 
alone AAJ: atmavisuddhih purity of mind BEA asya for 
him (the bound one) fags: visuddhabuddheh (to) a man of 
pure intellect WATE paramatmavedanam realisation of the 


supreme self dW tena by that Wd eva alone Ga USAMA: 


sanisdra samülanasab the destruction of Samsara with its roots 


One who has deep devotion to the Scriptures and is firmly 
established in one’s own duties (swadharma)—for these actions 
alone contribute to the purity of his mind—and is of pure mind 
realizes the supreme Self. By this knowledge alone is samsara 
destroyed, root and branch. 


PARA: TANI s qa wife i 
Reagan: glarea sri] i 149 u 


kosairannamayadyaih paficabbiratmá na samvyto bhati | 
nijasaktisamutpannaih saivalapatalairivambu vapistham || 149| | 


REID kosatb by the sheaths eT: annamayadyaih (by) food 
sheath etc Ia: paricabhih (by) five SIA atma the Self 4 
na not qd: samvrtab covered M bhai appear Poad: 


TRU , he " 
nijasaktib. one's own power(nature) UHTA: semutpannaib bom 
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out of Sade: saivalapatalaih due to the collection of moss 


IA iva like SY ambu water AE vapistham in a tank 


Covered by the five sheaths, such as the food-sheath, which are 
produced by Its own Divine Power, the Self does not shine 
clearly, just as the water in a tank covered by the collection of 
moss, which is born out of itself (water). 


ete rege ASS Wad YHA 
TURAN Wu: Gres R du: 150 1 

tacchaivalapanaye samyak salilam pratiyate suddham | 
trsnasantapabaram sadyab saukhyapradani param punisah || 150| | 


dd zat that QMS Saivala moss ATÀ apanaye when removed 
Gag samyak absolutely assy salilam water stad 
pratiyate becomes visible eA suddham pure FM trsnā (of) 
thirst — WedIWEXH, santapaharam remover of €a: sadyab 
A r A 4 r 

immediate HIH, saukhbyapradam giver of joy WA param 


great WW: pumsab (before) the man. 


When the moss is removed, absolutely pure water, which can 
quench the pangs of thirst and give immediate joy, becomes 
visible. 


CST aaa Anai YE: | 
PACAP: Heg: R: erdsdiía: t 151 u 


paŭcānāmapi kosanamapavade vibhatyayam suddhah | 
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nityanandaikarasah pratyagrüpab parab svayanjyotih || 151| | 
Gea, pancinam of the five AÑ api even PRIMAL kosanam 
of the sheaths @alé apavade when negated mÀ vibhati 
appears SA ayam this Ue: suddbab pure fcu HT nitya 
ananda (of) everlasting Bliss <8:  zkarasab (as) the one 
essence WAJA: pratyagriipah (as) the indwelling W: parap 
Supreme twi: svayañjyotib self-effulgent 

When all five sheaths have been negated, the Self shines 


supremely as being the essence of everlasting Bliss, as the 
indwelling, Self-effulgent Spirit Supreme. 


STATA aas: sided qeu FET | 
JaA Hata ed flere ARATA. 152 1 


dtmanatmavivekah kartavyo bandhamuktaye vidusa | 


tenaivanandi bhavati svani vijtiaya saccidanandam || 152| | 
c à . TRE" : 
WICHIIEHIdd«:  atmanatmavtvekab discrimination between the 


Self and the non-self A: kartavyah should be done sega 
bandhamuktaye | for liberation from bondage fags vidusa by the 
wise ad tena by that Wd eva alone aed! anandi happy " 
ata bhavati becomes dH, svam one's own Self AJA vijiäya 


having known Wd sat Existence Fad cit Knowledge &deaqy 


dnandam Bliss 
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The wise should discriminate between the Self and the not-Self 
for the bondage. Only then does one know the Self to be 
Absolute Existence-Knowledge-Bliss, only then, does one 
become happy. 


gna aTa, 

TAAA AAAA ETA. 

fafa aa gera ad 

darent fasta a: 8 Haa: I 153 Uu 

mufijadistkamiva drsyavargat 

pratyaticamatmanamasangamakriyam | 

vivicya tatra pravilapya sarvani 

tadatmana tisthati yah sa muktah || 153| | 

Fd munjat from the munja grass INAH, istkam stalk d iva 
like € atd drsa vargat from the grasp of "seen," i.e., the not- 
self WAA, pratyaicam the subject AKMAN atmanam self 
STARA, asangam unattached AIH, akriyam actionless Aa 
vivicya separating qA tatra there, with it gAs pravilapya 
having emerged WdH sarvam everything Ad. ACHA tat atmaná 
identified with it fafa tisthati remains 4: yab he who @: 
sab he Fd: muktab (is) free 

The person who separates all sense-objects, perceived, felt and 
thought of, from the subjective, unattached, actionless Self—like 
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the enveloping sheaths separated from the tender core of the 
munja grass— is free, for having merged everything with the Self, 
that person remains ever established in It. 


Description of Annamaya ko$a and its negation (verses 154-164) 
SISTA SAAR RA: 
ada Stata faaeata afa: | 
CATA enfe emen: 
«mi exu ufagnaeta AATE: t 154 u 
deho'’yamannabhavano'nnamayastu kosab 
cannena jivati vinasyati tadvibinah | 
tvakcarmamamsarudhirasthipurisarasip 
nayam svayant bhavitumarhati nityasuddbab || 154| | 


82: debab body aM ayam this AAA: annabbavanab product 
of food HAAA: annamayab the food sheath g tu verily sir: 
kosah sheath Aca and ea annena by food afa jivati 
exists Qam vinasyati dies agea: tadvihinah without 
it(food) cap FA tvak carma skin MA marisa flesh BRR rudhira 
blood AÑA asthi bones FRIS purisa filth Ue rab a heap, 
bundle Ana not AAA ayam this dH, svayam itself EIER 


. , CC. i a . P 
bhavitum to lie eld arhati deserves A Ba: nitya suddhab 
ever pure 
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The body is a product of food. It constitutes the food-sheath. It 
exists because of food and dies without it. It is a bundle of skin, 
flesh, blood, bones, and filth. Never can it be the self-existing, 
eternally pure Self. 


Le LES ON eS A 


Fa FATTY aant 

STAT: ARS FATED: | 

Fal Herd wegcqResunm: 

care ae Vala MAERA ii 155 1 


pūrvanń janeradbimyterapi nayamasti 

jataksanah ksanaguno'niyatasvabhavah | 

naiko jadasca ghatavatparidysyamaánab 

svatma kathani bhavati bhavavikaravetta || 155|| 


qdH. piirvam before sei: janeb birth aed: adbimrteb after 
death aÑ api and,also Ana not HIR ayam this Alea asti 
exists Ada: jataksanah when born WRT: ksanagunah of 
fleeting nature Sead EPMA: aniyata svabbavab of uncertain 
nature l.e., ever changing F na not Gh: ekab one GAS: jadah 
inert ca and WEdd ghatavat like a jar REAR: 
paridysyamanab an object seen €M svatma one's own Self 
PA, batbam how aA bhavati becomes fadi 


bhavavikaravetta the witness of changes in things 


Before its birth it does not exist, nor does it continue to be after its 
death. It lasts only for a short period. Its qualities are fleeting and 
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by nature subject to change. It is diverse and inert and a sense- 
object, seen like a jar. How then can it be the Self—the Witness of 
all changes in all things? 


qnam eur eda sf staat 
TAATA a fara fem: i 156 i 


panipadadimandeho natma vyange'pi jrvanat | 

tattacchakteranasacca na niyamyo niyamakab || 156| | 

aft pani arms Welle padadiman having legs etc — dz: debab 
body d za not AH atma the Self cag vyange when 
amputated aÑ api even Sadd anat because it lives dd, 
dd 3h: tat tat sakteb of the power(functions) of different (limbs) 
AMN anasat due to non-destruction 4 ca and A na not 
FAFA: niyamyah subject to the rule FRAG: niyamakah (is) the 


ruler 


The body which is made of arms, legs, etc. cannot be the Self, for 
even if these organs are amputated or removed, it continues to 
function efficiently. The body is thus subject to the rule of another 
and cannot be the Self, the Ruler of all. 


daaarna RA: i 
Wd us ahs ECAH: I 157 1 


dehataddharmatatkarmatadavasthadisaksinah | 


sata eva svatahsiddharı tadvailaksanyamatmanab || 157| | 
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a deha body aH taddbarma its characteristics eA ratbarma 
its activities Ad. AIM tat avasthadi its states etc — fT: 
saksinah of the witness €d: saab of the nature of Existence 
Ud eva indeed ad: RT&H, svatah siddham self-evident — dd. 
ISATA, tat vailaksanyam (its) distinctness from other Aq: 


atmanab of the Self 


It is self-evident that the Self is the enduring Reality, that it is 
different from the body and its characteristics, its states and 
activities, that It is the Witness of them all. 


aena SÀ ASS ferte: | 

si dad Su Caufa! 158 u 

Salyarasirmamsalipto malapirno'tikasmalah | 

katham bhavedayam vetta svayametadvilaksanah || 158| | 

MERA: s<alarasih packet of bones maT: manrsaliptah 
covered with flesh "eaqui: malapürnab ful of filth alana: 
atikas$malah extremely impure 84. katham how Wd bhavet 
canbe 3TH, ayam this Fal vera the Knower EAIA svayam 
itself Wdd erst from this RSAT: vilaksanah distinct 

How can the self-existent Self, the Knower, ever be the body 


consisting of bones, covered with flesh, full of filth and extremely 
impure?—for It is always distinct from it. 


NNO 
cASHAAGIST - 
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a ; M C. | 
fast aha frat 
PETES ATS ASL 159 II 
tvanmamsamedo'sthipurisarasa- 
vahammatin: mitdhajanah karoti | 
vilaksanani vetti vicarasilo 
nijasvaripam paramartha bhiitam || 159| | 


cd tvak skin Ala manisa flesh qe: medah fat AÑA asthi bones 
gia purisarasau with the mass of filth SEÑA, ahammatim 
identification Hest: miidbajanab the foolish man FÜ karoti 
does SATA, vilaksınam distinct IRI verti knows AmaE: 
vicarasilah the man of discrimination ASTA, nijasvarāpam 


(his) own Nature(Self) RAIA, paramarthabbütam the Absolute 
Reality 


The ignorant person identifies with the skin, flesh, fat, bones, and 
filth. But the person of discrimination knows that the Self is distinct 
from the body, the unique, and the only Reality. 


s NE Y A 
casada werd gÈ: 

dé q ofa fazwecaedt: i 

aAA ke ` 
faanftenaadt merenet 
sumus Ala: waren iu 160 1 
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deho'hamityeva jadasya buddlih 

debe ca jive vidusastvahandhih | 

vivekavijfianavato mahatmano 

brabmabamityeva matih sadatmani || 160| | 

ae: dehab body H&R aham "| am" IÑ iti thus Wd eva alone 
FECA jadasya of the foolish 3: buddhih thinking a debe in 
body 4 ca and sli jive injiva fagy: vidusah of the learned 
d tu whereas eel:  abandbib the I-notion — fdd«fagresa: 
vivekavijianavatah one possessing realisation born out of 
discrimination Fecha: mahatmanab of the sage S&A AEH brabma 
abam "| am Brahman" 2fa iti thus Wa eva alone Ald: matih 
identification aa amc sat dtmani with the Eternal Self 

"| am the body,” thus thinks an ignorant person. A person of mere 
book-knowledge considers oneself to be a combination of the 
body and the soul (jeeva). But the realized sage possessed of 


discrimination, knows that "| am Brahman,” and looks upon the 
Eternal Atman as his Self. 


STICHSIS cut Wega 
CASHITAS EARN | 
ON Act ha 


aana sat ferae 
ge Alfa WAT ASEA I 161 1 


atratmabuddhimi tyaja mitdhabuddhe 
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tvanmanisamedo'sthipurisarasau | 
sarvatmani brahmani nirvikalpe 


kurusva Santi paramani bhajasva || 161| | 


A atra with this Age atmabuddhim identification — cust 
tyja give up ACFE midbabuddhe O foolish one aR "HH Ña: 
aaga tvak mamsa medab asthipurisarasau with the mass 
of skin,flesh,fat,bones and filth GaicHlal sarvatmani the Self of 
all sm brahmani with Brahman FÀ nirvikalpe non-dual 
absolute 8 kurusva — do(identify) MRA, santim Peace 
RAH, paramam Supreme "Wd bhajasva gain 


Cease to identify yourself with this body comprised of skin, flesh, 
fat, bones, and filth, O ignorant one. Instead, identify yourself with 
the Absolute Brahman, the Self of all, and thus attain Supreme 
Peace. 


qgfescaaraerfet ifti 
Raai 4 Serle Td | 

died deae fagfaaami- 
Teds Aa KATIA i 162 1 


debendriyadavasati bhramoditam 
vidvanahantam na jabati yavat | 
tavanna tasyasti vimuktivarta- 


pyastuesa vedantanayantadars || 162| | 
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Era zia deba indriyadau with the body, sense organs etc sata 
asati (which are) unreal ARTTA, bbramoditām risen from 
delusion AAA vidvana the learned ada, ahantan 
identification A na not sa jabati gives up dd »zvat as 
long as didqd,zzvat so long 4 tasya for him sed asti there 
is Agadi vimuktivarta talk of liberation Ñ api even aed 
astu let him be 44: vesab he gareaaareaaait veddanta-naya- 


antadarsi one well read in the philosophy of Vedanta 


There is no liberation for a peson of mere book-knowledge, 
howsoever well-read in the philosophy of Vedanta, so long as one 
does not give up false identification with the body, sense-organs, 
etc., which are unreal. 


BARR Hele Ta 

TEAS Ce TTA | 
aqnata AeA MÀ- 
Sira q ada MSE ! 163 u 
chayasartre pratibimbagātre 
yatsvapnadebe hrdi kalpitange | 
yathatmabuddhistava nàsti kaci- 


jjivaccharire ca tathaiva ma'stu || 163| | 


[aS ex hs] 


BMRRR chāyāśarīre with the shadow-body  Sfafiesma 
pratibimbagatre with the image body 4d yat that which cqui 
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svapnadehe with the dream body gÈ brdi in the heart (or mind) 
aae kalpitange with the imagined-body — "I yatha just as 
amag: atmabuddhih identification dd tava your A wd na 
asti there is no WIÑA, kacit in the least Sad jzat living IRR 
Sarire With body 4 ca and dal tatha eva sotoo Al ma 
not Std astu should be 

Just as you would not identify yourself with your shadow, your 
reflection, your dream-body or the body in your mind’s 


imagination, so too, you should not identify yourself with your 
living body. 


gredi gumias 

ARE ATIC SISTI 

aeaiee wif qi AATA, 

caad g frd a gam u 164 i 

dehatmadhireva nynamasaddbiyam 

janmadidubkhaprabhavasya bijam | 

yatastatastvam jahi tani prayatnat 

tyakte tu citte na punarbhavasa || 164| | 

derent: dehatmadhih identification with the body Wd eva alone 
SU nam forthe men aq AIM, asat dhiyam attached to the 


unreal SATE janmadi of birth ete IRL bijam seed Fa TAKA 
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dubkha prabbavasya of the rising of sorrow 4d: yatab since add: 
tatah therefore “TL tvam you we jahi destroy WA tam it 
Wed, — prayatnat with all efforts aad tyakte when 
renounced g im _ verily Rd ce the mind F na not gd: 


punab again "Tm 


TE 


bhavaasa chance of being born 


For those who are attached to the unreal, identification with the 
body is the seed from which all the misery of birth etc. stems 
forth. Therefore, put in all your efforts to destroy this notion. Once 
the mind is detached from this identification, there can be no more 
chance of being born again. 


Description of Pranamaya ko$a and its negation(verses 165-166) 
pA: anas 
TON AANA RAT: N 
SACHS TTT: 
FAASA AHA ll 165 11 
karmendriyaih paficabbiraficito yan 
prano bhavetpranamayastu kosab | | 


yenatmavánannamayo nupürnab 


pravartate'sau sakalakriyasu || 165| | 


ca) 


"Him:  karmendriyaih with the organs of action Walt: 
paricabbib (with) five akad: aficitah constituted aA «yam this 
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WM: pranab the prana Wdd bhavet is mma: aia: pranamayab 
kosah the vital-air-sheath g im verily A yena by which 
Sicha atmavan possessed of life AAAA: annamayab the food- 
sheath aga: anupirnab pervaded vada pravartate performs 
Bal asau this SEDE TI eI sakalakriyasu all (its) activities 

The prana along with the five organs-of-action, constitutes the 


vital-air-sheath, pervaded by which the food-sheath (physical 
body), performs all the activities of the material body. 


Anem SOTA agent 

TAS STM AGA HAMELS: | 
semfeafe-aesanfa a axitentad 

vd red qr Sa feres RAA: Il 166 1 


naivatmapi pranamayo vayuvikaro 


=" 


gantā"'gantā vayuvadantarbahiresah | 
yasmatkincitkvapi na vettīstamanistamı 
soar. vanyam và kificana nityam paratantrah || 166| | 


W Ud na eva never ACM dima the Self AM ap also MOA: 
pranamayab the — vital-air-sheath WTHÍTRR: väyuvikāraþ 
modification of air "edi gantā goer Piedi aganta entering 
Wd vayuvat like air Ard: antah inside We: babib outside TW: 
esab this ATA yasmat since [ARAA, kiñcit anything Fala 
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kvāpi anywhere 4 na not ARI verti knows S8H istam joys 
ASH anistam sorrows FAQ svam its own A va or BL 
anyam of other dT vā or fea kiñcana anything AA, 
nityam always RAA: paratantrab dependent upon other (self) 
The vital-air-sheath cannot be the Self because it is a modification 
of air (vayu). Like air it enters the body and goes out of it, never 


knowing its joys or sorrows or those of others. It is ever 
dependent upon the Self. 


Description of Manomaya kosa and its negation (verses 167-183) 
qaan a emp AAS: eund 
sis aAA Tegner: | 
aama aAa- 
caaan AÀ 3: 1671 


jfüanendriyani ca manasca manomayah syat 


koso mamahamiti vastuvikalpahetuh | 


satijtiadibhedakalanakalito baliyam- 

statpiirvakosamabbipirya vijrmbbate yaþ || 167| | 

am gean jana indriyani the organs of perception =€ ca 
and Fat: manah mind A ca and FAIA: manomayab the 
mental ud sy is lal: kosah sheath FA mama mine ey 
aham | AÑ iti thus  sgfdeed èg: vastuvikalpa betub the 
cause of the diversity of things aah safijffiadibheda differences 
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of names, forms etc eared: kalanakalitah endowed with the 


faculty of creating — qmd. baliyan powerful ad, qacntery, tat 
pürvakosam of sheath preceding it fg abbiparya pervading 
AÀ vijrmbbate manifests 4: yab that which 


The organs of perception along with the mind form the mental- 
sheath which is the sole cause of the "I" and “mine’ sense and of 
the diversity of things. It is powerful and is endowed with the 
essential faculty of creating differences of names etc. It pervades 
the vital-air-sheath preceding it.— 


TARA: Taa aq: 

TATÀ ATIRA | 

SISTA agaa: 

aane IA 168 1 

paticendriyaih pañcabhireva hotrbhib 

praciyamáno visayapyadharaya | 

jajvalyamano bahuvasanendhanaih 

manomayagnirdabati prapaticam || 168| | 

Wz pañca five ZÀ: indriyaih by sense-organs Wald: 
paŭcabhiþ by five Wt eva indeed aah: hotrbhib by priests 
Ta: practyamanab being fed Ama smear visaya 
apyadharaya by the ghee of the stream of sense-objects 
MAAA: jajvalyamanab set ablaze Fea FFA: babuvasana 
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indbanaih by the fuel of numerous desires FAW manomaya the 
mental(sheath) af: agnib fire Fala vabati maintains IA, 


prapaticam the phenomenal world 


The five sense-organs act as sacrificial priests who feed the fuel 
of numerous desires into the mental-sheath, which is the 
sacrificial fire. This fire (mental-sheath), brings about and 
maintains the entire phenomenal world when it is set ablaze by 
the sense-objects which act as a continuous stream of oblations. 


a cafa Faas AR 

Fat Efe aaaea: | 

akaa aad fag 

Ranskaan Re 11 169 u 

na hyastyavidya manaso'tirikta 

mano hyavidya bhavabandhahetuh | 

tasminvinaste sakalam vinastam 

vyrmbhite'sminsakalani vijymbhate || 169| | 

3 na not Q hi verily ARA asti there is AM avidya 
ignorance FAG: AARIA manasah atirikta apart from the mind 
Fa: manah mind È bi itself Arr avidya ignorance 4 
qqedig: bbavabandbabetub the cause for the bondage of rebirth 
aA tasmin when that faa wvinaste is destroyed WHO 
sakalam all AGA vinastam is destroyed Aq vijrmbhite 
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manifests Ad asmin when this "eH, sakalam everything 
€x ~ -T- " 
INFA vijymbhate manifests 


Apart from the mind there is no ignorance (avidya). The mind 
itself is the ignorance which is the cause for the bondage of 
conditioned existence. When the mind is destroyed, everything 
else is destroyed. When the mind manifests, everything else 
manifests. 


AASR Fol CAAT 

SIC CECE ua Wd 

ada Saale sit AAN: 

Aaa Ha SEIT 170 tt 
svapne'rthastinye srjati. svasaktya 
bhoktradivisvam mana eva sarvam | 
tathaiva jagratyapi no visesab 
tatsarvametanmanaso vijrmbhanam || 170| | 


equ svapne in the dream state eise arthasinye devoid of 
(external) objects quita syjati projects EIAM svasaktya by its 
own power We bhoktradi enjoyer etc 3TH, visvam (dream) 
universe Hd: manab mind WA eva alone WdH, sarvam the 
entire AM tatha similarly Wd eva alone MA jagrati in the 


waking state aÑ api also d S za u no PIT: vifesab 
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difference — dd iat that WdH sarvam al Yad erat this Ht: 


manasab of the mind PRU vijrmbhanam a projection 


In the dream state, even though there is no contact with the 
external world, the mind alone projects the entire dream-universe 
of enjoyer etc. Similarly, the waking-state is no different. All this 
(world of myriad phenomena), is but a projection of the mind. 


ggir naf sci 

Failte fafcia: | 

adi memfeqa ua du: 

GAR TAS s qegdisféa i 171 N 


susuptikale manasi praline 
naivasti kircitsakalaprasiddheh | 
ato manabkalpita eva pumsah 


samsara etasya na vastuto'sti || 171| | 

Gyan susuptikale in deep-sleep Fata Se manasi praline 
when the mind is reduced (to its casual state) A na not W eva 
indeed «d as; is Pa ad kiñcit anything WHS WME: sakala 
prasiddbeb proved by (experience of) all std: atab therefore Hq: 
ad: manah kalpitab created by the mind A eva alone 


dU: purisab man's HAR:  samsarab Samsara (world of change) 
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Uae etasya his A na not Add: vastutab in reality BARA asti 
there is 


In deep-sleep, the mind is reduced to its casual-state and nothing 
perceivable exists, as is proved by the universal experience of all 
people. Hence, the relative world is just a creation of the mind and 
has no objective reality. 


STRIS salad Aa: Gaede sila i 

EN MOON OON ` 
ATT hedd Feel HAE hedd i 172 Il 
vāyunā"nīyate meghah punastenaiva niyate | 
manasá kalpyate bandho moksastenaiva kalpyate || 172| | 

5 ha s ba 
AGA vayuna by the wind aÑaàÀ aniyate is brought WW: 
: > r 

meghab cloud Wd: punab again dd tena by it Wd eva alone 
“Mad niyate is scattered AAG manasa by the mind secrd 
kalpyate is caused 44: bandbab bondage EIE moksab 


liberation ÑA tena by that Wd eva alone Head kalpyate is 
caused 


The wind gathers the clouds together and the wind itself scatters 
them. So too, the mind creates bondage and also creates 
liberation. 


PISCE aaea uri 

surf dal FET YAU | 

eas vad qaum WA 

we fanaa aene ug Fa 173 1 
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dehadisarvavisaye parikalpya ragani 

badhnati tena purusan pasuvadgunena | 
vatrasyamatra visavat suvudhaya pascad 

enar vimocayati tanmana eva bandhat || 173|| 


dale debadi body etc. ESEIEISE sarvavisaye for all objects 
qaa parikalpya having created WM, ragam attachment 
Talat badhnati binds ÑA tena by that Fev, purusam to man 
Gad, pasuvat like an animal Ta gunena by rope EM, 
vairasyam distaste HA atra here(for them) faa. visavat like 
poison gga suvudhdaya having thought Wad, pascat 
thereafter WAH enam him faaraata vimocayati liberates ad, 
Hd: tat manah that mind NA eva very same Feld. bandhat 


from liberation 


The mind causes attachment for the body and the sense-objects. 
These attachments bind one like an animal that is bound by 
ropes. Thereafter, the same mind creates a distaste for these 
sense-objects as though they were poison, and liberates one from 
bondage. 


TAA: PROTEA lect: 
SEXES AACA ^3 aT ATA | 
h E o E: ~ SS 
qed ggHfesd Tig: 
Tig Qs CAI 174 i 
tasmanmanah karanamasya. jantob 
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bandhasya moksasya ca va vidhane | 
bandhasya heturmalinant rajogunaib 
moksasya suddhani virajastamaskam || 174| | 


ANI, tasmat therefore Fa: manah the mind RUA karanam 
the cause Seq asya of this sri: jantob (of) jiva — seed 
bandhasya | of bondage ge moksasya of liberation ^ dT ca 
và or fam vidhane in bringing about eF bandhasya of 
bondage èg: betub cause Alea malinam blemished TAT: 
rajogunaib by the effects of rajas AACA moksasya for liberation 
YEA suddham pure fas: ARFA, virajab tamaskam free from 


the rajas and tamas 


Therefore, the mind is the cause for both liberation as well as 
bondage. When tainted by the effects of rajas, it causes bondage. 
When it is free from the rajas and tamas qualities, it paves the 
way to liberation. 


faa x) cA - 

HECTARE Fat faga | 

"cadi gAn WAR 

CAPA TSA AAAA u 175 u 
vivekavairagyagunatireka- 

cchuddhatvamasadya mano vimuktyai | 
bhavatyato buddhimato mumukso- 

stabhyam drdhabhyani bhavitavyamagre || 175| | 
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AAT viveka discrimination Jma vairāgya dispassion JM 
ARRET, guna atirekāt due to predominance of the qualities(of) 
Wad suddhatvam purity AATA asddya having gained — Hd: 
manab mind faac vimuktyai for liberation Hatt bbavati 
becomes d: atah therefore JRA: buddbimatab (by) wise 
ayaa: mumuksoh by one desirous of liberation — aT, tabbyam 
(by) these two enm, drebabbyam strong HAAA, 


bhavitavyam should be smi agre first 


When the mind has been made pure through the cultivation of 
discrimination and dispassion, it turns towards liberation. Hence 
the wise seeker of liberation must first strengthen these two 
qualities. 


al «TH Were fasi i 

RAA A seg Ua À HYAA: N 176 1 

mano nama mahavyaghro visayaranyabbimisu | 

caratyatra na gacchantu sadhavo ye mumuhksavab || 176| | 


Ad: manab mind AA nama called Fella: mahavyaghrah a 
huge tiger sa suu visaya aramyabbümisu in the jungles 
of sense-pleasures Ra carati prowls SA atra therein 4 
meg na gacchantu let not wander MAA: sadbavab virtuous à 


ye who HAT: mumuksavab desirous of liberation 
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A huge tiger called “mind” prowls in the thick jungles of sense- 
pleasures. Let not those virtuous people who have a deep 
aspiration for liberation ever wander therein. 


Fa: Hd fasse. 

TIS SERI AVA: | 

SIRGUTÉTHSTÉR IST. 

spore geret fere u 177 u 

manah prasite visayanasesan 

sthülatmana siksmataya ca bhoktuh | 

Sariravarnasramajatibhedan 

gunakriyabetuphalani nityam || 177| | 

Wd: manab mind waa prasite delivers 9AF visayān sense- 
objects SANA, asesan al ASRAAM sthülāätmanā the gross 
WEHGUID säksmatayā the subtle "4 ca and WR: bhoktuh for 


the experiencer BK sarira body al varna caste MAR arama 


order of life mR, jatibbedat distinctions based upon creed 
WM guna qualities ÑA kriya actions èg betu motive Toà 
phalani results TA nityam continuously 

The mind continuously delivers for the experiencer, (1) all sense- 
objects, gross or subtle, without exception, (2) distinctions based 


upon the body, caste, order-of-life and creed, as well as, (3) the 
difference of qualities, actions' motive and results. 
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aciga faeta 

ae Doc 

aerfa eei 

Aa: apg merge u 178 u 
asangacidrāpamamunı vimohya 
dehendriyapranagunairnibaddhya | 
ahammameti bhramayatyajasranı 


manah svakrtyesu phalopabbuktisu || 178| | 
IT asariga unattached PARAL cidrüpam pure intelligence AJA, 


amum tothis fata vimohya beguiling 8g deha body afaa 
indriya sense-organs Smp: pránagunaib with the ties of pranas 
FERES nibaddhya binding SEH WW gd abam mama iti as "l" 
and mine ala bhramayati makes (him) wander ISẸ ajasram 
endlessly Fa: manab mind EETRI svakrtyesu gathered by 


itself tanyag phalopabhuktisu in the varied experiences if 
'results' 


Unattached Pure Intelligence is the essence of the individual, but 
the mind beguiles it and binds it by ties of body, sense-organs, 
and pranas. |t causes the individual to wander with the idea of "I" 
and "mine" in the myriad experiences of "results" gathered by 
itself. 
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aeae EEA uta: 
aaea a RATA: | 


NNN ata 


midA edis ta ll 

aeg sea feared 179 i 

adhyasadosatpurusasya sasisytib 

adhyasabandhastvamunaiva kalpitah | 

rajastamodosavato 'vivekino 

janmdadidubkhasya nidanametat || 179| | 

STESITHGINI. adbyasadosit due to the defect of superimposition 
Jeq — purusasya of man dua: samsrtih transmigration 
Seded: adbyasabandhab bondage of superimposition g żu and 


SYA amuna by the (mind) Wd eva alone pfd: kalpitab is 


a S " s " r 
created MEMARIN: rajastamodosavatah one who is tainted with 
. ~ d . 
rajas and tamas afda: avivekinab one who lacks 


discrimination memg janmadidubkhasya of the misery of 
birth etc. Aa nidīänam cause Wd. etat this 

The defect of superimposition causes transmigration and mind 
alone is responsible for the bondage of superimposition. For a 


person who is tainted with rajas and tamas and who lacks 
discrimination, this alone causes birth, suffering etc. 


aa: Hens farei deanach: | 
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NA 


tea aea fet MAANSA iu 180 1 


atab praburmano'vidyam panditastattvadarsinah | 
yenaiva bhramyate visvam vayunevabbramandalam || 180| | 


Ad: atab hence MẸ: prabub say, consider Fd: manab mind 
AMH, avidyam (is) ignorance Weed: panditab wise sages 
aed af: dava darsinab those who know the Truth Ñ yena 
by which Wd eva alone redd bhramyate is tossed around 
RATA, vivam the universe ABA vaywna by wind — € iva like 


AAAVSSH abbramanedalam masses of clouds 


Hence the wise who know the Truth declare the mind itself as 
ignorance (avidya). By this alone the universe of experience is 
tossed around like the clouds before the wind. 


demeure sd Weeds HER | 

faga fer Maaga: ached i 181 1 

tanmanabhsodhanam karyani prayatnena mumuksuna | 

visuddhe sati caitasminmuktibh karaphalayate || 181| | 

ad żat therefore HARITA, manabsodhanam purification of mind 


"EH. karyam should be achieved Sca prayatnena by 
diligence YAWN mumuksuna by the seeker of liberation fara 


WÍd visuddhe sati when purified Aca and | Nae" etasmin this 
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ga: muktib liberation awed karaphalayate becomes 
available as a fruit in one's hand 


Therefore, the mind must be diligently purified by one who seeks 
liberation. When the mind has been purified, liberation becomes 
readily available like a fruit in the palm of one’s hand. 


€ oa! : 

Aaa TIGA LPT 

ft lc ix d © i 

Weg a: Tae heat 

Tes E gefa FS: I 182 1 
moksaikasaktya visayesu vagari 
nirmülya sannyasya ca sarvakarma | 


sacchraddhaya yah sravanadinistho 
rajabsvabhavam sa dbunoti buddbeb || 182| | 


TA Taal moksa ekasaktya with single pointed devotion for 
liberation ÑR visayesu for sense-objects — XWTH, ragam 
attachment Fria nirmūlya having rooted out deged 
sannyasya having renounced "d ca and Gat sarvakarma all 
actions Wd, Meal sat sraddhaya with faith in Truth 4: yab he 
who AamRS: sravanadinisthah devoted to hearing etc WA 
TAH, rajabsvabhavam | rajasic nature v: sab he gata dhunoti 


purges, purifies gà: buddheb of the intellect 
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With single-pointed devotion to liberation, one who roots out 
attachments for sense-objects, renounces all actions and with 
faith in Truth, constantly hears (the Truth) etc., succeeds in 
purging the rajasic nature of the mind. 


FATA ufi CHICA 
araea qunm | 
ganai aa: 

XE È TAATA F EB: II 183 0 


manomayo napi bhavetparatma 

hyadyantavattvatparinamibhavat | 

dubkhatmakatvadvisayatvahetoh 

drasta bi drsyatmataya na drstaþ || 183| | 

HNA: manomayah mental(sheath) Ana not sf api also 4 


JA, bhavet can be WM paratma the supreme Self  f& hi 
because le WredacdId, adi antavattvat having a beginning and 
an end qona, parinamibhavat being subject to 
modifications g AARAA dubkbatmakatvat being of the nature of 
suffering farracaét: visayatvabetob because of it being an object 
(of knowledge) #81 drasta the seer(subject) f& bi whereas 


SAH = drsyatmataya as an object seen A na not €9: 


dystab seen, known 


The mental-sheath cannot be the Supreme Self either, for it has a 
beginning and an end. It is subject to modifications; pain and 
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suffering characterize it and it is an "object" of cognition. The 
"subject" can never be the "object" of knowledge. [Or the seer 
(subject) can never become the seen (object)]. 


Description of Vijnanamaya ko$a and its negation(verses 184-188) 


CX cand c 


ead: GT Tha: PASAT: | 
PAAR: CAGE: HARER il 184 li 
buddhirbuddhindriyaih sardham savyttih kartrlaksanah | 
viffianamayakosab syatpunisah sanisarakavanam || 184| | 


JÑ: buddbib intellect JARA: buddbindriyaih the organs of 
perception OA sardham with afd: savyttib with its 
(thought) modifications dea: kartrlaksanah of the nature of 
the doer Raamaa: vipianamayakosab the intellectual sheath 


svat is dH: pumsab man's d samsdrakaranam the 
y 
cause for transmigration 


The intellect with its modifications along with the organs of 
perception form the intellectual-sheath (vignanamaya-kosa). It 
has the characteristics of "the agent'(or doer), which is the cause 
for transmigration. 


agaaa aeaa: 
Rame: spat: | 

Sawa caste 

daR aAa FRM 185 1 


anuvrajaccitpratibimbasaktib 
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vyndnasatynah prakytervikarab | 
jfianakriyavanabamityajasram 


dehendriyadisvabhimanyate bhrsam || 185| | 


SIAN anuvrajat accompanied by Faq sameaa: 
cit pratibimbasaktib a reflection of the power (light) of 


Consciousness fames: viffüanasafjüab ^ intellectual (sheath) 
Wd: prakyteb of prakrti ÑR: — oibzrab a modification 
SITHÉRSITHTA, Jüanakriyavan endowed with the function of Knowledge 
and action sm zd aham iti as "I" — SW ajasram always ae 
HegIMey deha indriyadisu with the body, sense organs etc af 


Wed abhimanyate is identified RM bhrsam completely 
Accompanied by a reflection of the light of consciousness, the 
intellectual-sheath is a modification of Primordial Matter (Prakriti). 


It is endowed with the function of knowledge and action and is 
always completely identified with the body, sense-organs, etc. 


Seats TAS ETAT 
fla: AAE | 
afe BATA qaam: 
PAAA FT aeneis i 186 1 


andadikalo'yamahanisvabhavo 


jivah samastavyavaharavodha | 
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karoti karmanyapi pirvavasanab 

punyanyapunyani ca tatphalani || 186| | 

AMAS: anadibalab (it is) without beginning AA, ayam this 
BEM: abarisvabbavab of the nature of ego Sa: jvab jiva or 


~ 


the embodied self UREA samasta entire eqqendict 
vyavabaravosha one who carries out the activities PÜ karoti 
performs Ale karmani actions aÑ api aso yia: 
pürvavasanab according to its previous latent tendencies 
(vasanas) Jala punyani good APAMA apunyani evil A ca 
and dd Wei tat phalani their results 

It is without beginning, is of the nature of the ego (I-sense), and is 
called the embodied self, which carries out the entire range of 
activities on the relative plane. It performs good and evil actions 


according to its previous latent tendencies, and experiences their 
results. 


yen ARa AAY aa 

mA aiaa ned: | 

aa Aaa ST 

AAA: GAG IPT: | 187 1 

bhunkte vicitrāsvapi yonişu vraja- 

nnayati niryatyadha ürdbvamesab | 

asyaiva vijñänamayasya jāgrat- 
svapnadyavasthah sukbadubkbabbogab || 187| | 
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Ned bbunkte experiences ÑY vicinasu in various ata 
; EN : 
api even WAJ yonisu — (inwombs, bodies AS vrajan 
wandering «mma aati comes AAA niryati goes NA: adhah 
down RAY azrdbvam up WS: es; this BM asya to this WT 
eua alone famem vindnamayasya to the 
intellectual(sheath) MAd jagrat waking equa svapnadi dream 
etc AAEM: avastbaáb states Wu sq: sukhadubkhabhogah 


one who has the experiences of joy and sorrow 


It comes and goes, up and down, taking birth in various bodies. 
The waking, dream and other states, and the experiences of joy 
and sorrow, belong to this intellectual-sheath. 


aaeain- 
TAA: ead AR i 
fremere Spr ST: 
TPCT MC RIAA: | 

Aa AICAT wea 
FAIA: GEA FAT tl 188 1 


dehadinisthasramadharmakarma- 
gunabhimanah satatam mameti | 
vinanakoso'yamatiprakasah 
prakrstasannidhyavasatparatmanah | 


ato bhavatyesa upadhirasya 
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yadatmadhih sanisarati bhramena || 188| | 


RI dehadinistha belonging to the body etc MAF arma the 
orders of life 4 dharma duties A karma functions WM afy 
HAA, guna abbimánam identifying with the attributes(of) ddA, 
satatam always ĦA ad mama iti as "mind" Agaete: 
vijianakosah the intellectual sheath WAH ayam this ANIMA: 
atiprakasab (is) extremely radiant Wh prakrsta close feres. 
sannidhyavasat because of (its) proximity W AAA: para atmanab 
to the Supreme Self sid: atah therefore Wala bbavati is WW: 
esah this Sat: upzdbib superimposition SEA asya of this (Self) 
Fa AeA: yat atmadhih identifying with which Pata samsarati 


suffers transmigration Eu) bhramena_ | through delusion 


Identifying with the attributes of the stages-of-life, their duties and 
functions, which actually belong to the body, it considers them as 
its own. The Vignanamaya-kosa is extremely radiant due to its 
close proximity to the Supreme Self. It is a superimposition on the 
Self, which, when identified with it, suffers transmigration through 
delusion. 


Atman — unattached (verses 189-191) 
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aise faga: MÀY fd epu vata: i 

FECA: TATA al Alaa AACA: N 189 t 

yo'yant vijianamayab pranesu hrdi sphuratyayam jyotih | 

kittasthah sannatma kartā bhokta bhavatyupadhisthah || 189| | 

q: yah that which SAL ayam this AAAA: vijianamayah of 
the nature of Knowledge Absolute TAg pranesu within vital 
breaths (pranas) &ẹÈẹ brdi inthe heart €gxfa sphurati shines 
AI ayam this SÀ: jyotib the self-effulgent P: FAL 
kütasthab san being immutable M atmā the self dl kartā 
doer ult bhokta experiencer "d bhavati becomes available 
IME: upadbisthab seated in the Upadhi-limiting adjuncts 

The Self, which is Knowledge Absolute, shines within the vital 
breaths (pranas), in the heart. Though immutable, It appears to be 


the doer and the experiencer because of the limiting adjuncts 
(upadhis). 


rad WRIT gd: 

TATRA R TTC: | 

aac: Tats Alert ead 

aa: Gerace Fal Were 1 190 i 
svayant paricchedamupetya buddbeb 


tadatmyadosena param mysatmanab | 


sarvátmakab sannapi viksate svayamı 
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svatah prthaktvena mydo ghataniva || 190| | 

TIAA svayam itself FRH, paricchedam the limitations aca 
upetya assuming gà: buddbeb of the intellect GIARRE U] 
tadatmyadosena because of its wrong identification WA, param 
entirely HN AAA: mrsa atmanab with false entity aaia: 
sarvatmakah the Self of everything WA sa» being ala api 
even though dia viksate considers AAH svayam itself vdd: 
svatab from itself JAAA prihaktvena as something different 
Ha: mrdab from the mud — ghatan pots iva like 

This Atman, although the Self of all, by a mistaken identification 
with the intellect, assumes the limitations of the intellect and 


considers Itself as something different—like the pots from the clay 
of which they are made. 


SIPCATAR TAMARA 
surat TAT: i 
erase afa. 
Wesweisfi R: EANTA 191 i 


upadhisambandhavasatparatma 
byupadbidbarmananubbati tadgunah | 
ayovikaranavikárivabnivat 


sadaikarüpo'pi parab svabbavat || 191| | 
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SA wegegqund, spadbi sambandbavasit due to (its) relationship 
with the superimpositions | NICHT paratma the supreme Self fe hi 
indeed Sore upadhidharman the characteristics of upadis 
BPM anubhati appears ag: tadgunah becomes one of 
their characteristics AERA, ayovikaran the forms of the iron- 
pieces aR avikari changeless afead.vahnivat like the fire 
al sada ever ThA: ekarūpab unchanging, the same ea api 
even though R: parab perfect IMAA svabhavat by nature 


Even though the Supreme Self is by nature perfect and ever 
unchanging, due to Its association with the limiting adjuncts, It 
partakes the characteristics of these adjuncts and appears to act 
like the formless fire assuming the form of the iron in which it 
inheres. 


What is liberation? — Disciple (verses 192-193) 
Ra Sara | 
` 
VATATA gps SAN: WIAA: | 
ACTA SEAM It 192 u 
sisya uvaca | 
bhramenapyanyatha va'stu jivabhavah paratmanab | 


tadupadberanaditvannanadernasa isyate || 192| | 
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farsa: Sisyab the disciple Sad wvaca told(asked) FAN bhramena 
through delusion af ar api và Or WWW anyatha otherwise 
tg astu let(it) be siama: jivabbavah the sense of being a 
jiva WAA: paratmanab for the supreme Self dd tat that which 
ITÀ: upádbeb of upadhi of superimpositions ANAA, anaditvat 
because of (its ) beginninglessness 4 na not Bale: anadeh of 


beginingless TRI: nasa an end aad isyate can be accepted 


The disciple asked—That the supreme Self has come to consider 
Itself as the embodied self, through delusion or otherwise, is a 
superimposition which is  beginningless; that which is 
beginningless cannot be said to have an end. 


atise siendi À ferar wafer Gala: i 

a Aada arate: ei À SR S u 193 1 

ato'sya jivabbavo'pi nitya bhavati samsrtih | 

na nivarteta tanmoksab katham me sriguro vada || 193| | 


Bad: atab therefore BEA asya its MAMA: jrvabhavah jiva-hood 
aÑ api also Rem nitya forever Wald bhavati becomes 
dala: sanisrti) transmigration a fada na nivarteta will not 


cease dd Hist: iat moksab liberation from that 4H, barbam 
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how H me tome sft zi sri guro O Revered Teacher aq 


vada tell 

So the embodied state of the Self must also be without an end, 
ever subject to transmigration. Please tell me, O revered Master, 
how then there can be liberation for the Self? 


Self Knowledge gives liberation (verses 194-206) 
STRIS | 
WERE cam feral uuu i 
TAT a Hala Meco ARARA | 194 i 
Srigururuvaca | 
samyakprstant tvaya vidvansavadbánena tacchrnu | 
pramdaniki na bhavati bhrantya mobitakalpana || 194| | 
9 3T: sī gurub The respected teacher SdTd  uvāca 
told(replied) FX samyak rightly EH, prstam questioned aa 
tvaya by you faded vidvan O learned one! AAI savadbanena 
carefully dd, 3I tat srnu then listen MAA pramaniki a 
fact Ayala na bhavati cannotbe Weel bhrantrya through 
delusion Aflarea molitakalpanad imagination conjured up 
The respected teacher replied—O learned one, you have asked a 
proper question. Listen then carefully. Things conjured up by 


imagination, which is itself a product of delusion can never be 
accepted as “facts.” 


ai fat cages fefeaaea fad: | 
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q dade eat Aoma 195 1 

bhrantim vind tvasangasya niskriyasya nirākrteþ | 

na ghatetarthasambandho nabhaso nilatadivat || 195| | 

wed bbrantim delusion fat vina without d tu indeed 


ARCA asangasya for the unattached fefe niskriyasya (for) 
actionless feed: nirakrteh (for) formless a TA na ghateta is 
not possible ^ smiWEded: artbasambandbab connection with the 
objective world AAA: nabbasab to the sky Senad nilata-adivat 


like blueness etc 


For the Self which is unattached, actionless and formless, there 
can be no connection with the objects of the world other than 
through delusion, just like the blueness etc. seen in the sky has 
no connection with the sky. 


TAT TEPC ATA 
TREA gà: | 

BET Seat Saat a Aa 
FM ARTETA 196 li 


svasya drasturnirgunasyakriyasya 
pratyagbodhanandaripasya buddbeb | 
bhrantya prapto jivabhavo na satyo 


mobapaye nastyavastusvabhavat || 196| | 
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TIA svasya its «E: drastub (of the) witness Fea nirgunasya 
(of) beyond qualities BI akriyasya (of) actionless WAG 
pratyak subjectively da ERA bodhananda vüpasya of the 
nature of Bliss and Knowledge gà: buddheb of the intellect 
wee bbrantys through delusion M: praptab gained siama: 
jivabbavab jiva-hood i.e. the embodied state 4 na not Wæ: 
satyab real Ae TÀ moha apāye when the delusion is dispelled 


4 sd na asti there is no adeg MAIA, avastu-svabhavat 
because it is unreal by nature 


The embodied state (jeeva-hood) of the Self which is the Witness, 
which is beyond all qualities and activities, and which is 
experienced within as Knowledge and Bliss Absolute, is unreal, 
and is but a delusion caused by the mind. Since by nature it 
(jeeva-hood) is unreal, it ceases to exist once the delusion has 
been dispelled. 


aagana Ci 
feag SRI i 
Trai aul aadA ud 


MO om ~ 


Ordeal «i3 GASH aga 1971 


yavadbbrantistavadevasya. sattā 
mithyajnanoprmbhitasya pramādāt | 
vajroami sarpo bhrantikalina eva 


bhranternase naiva sarpo'pi tadvat || 197|| 


208 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani?620eBook9620F inalFinall.pdf 


lad, yzvat as long as wifed: bbrantib delusion MAA, tavat so 
long Wd eva along AK asya its AM satia existence firmam 
mitbyajfana error of judgment SAAFI wirmbhitasya caused 
by Aad pramadat due to inadvertence(illusion) SIH, rajvam 
in the rope Wd: sarpah snake mama dbrantikalina seen 
during delusion eva only Ord: bbranteb of delusion art 


x c 
nase when destroyed 4 Ud na eva never 4: sarpab snake 


af api also agd tadvat so too 


Having been caused by an error of judgment and false 
understanding, this embodied state (jeeva-hood) can exist only as 
long as the delusion lasts. The rope is mistaken to be the snake 
only when there is an illusion. Once the illusion is destroyed, there 
can be no more snake. So too, in this case. 


aRar: ACA aerea | 

saai g femmes i 198 1 

andditvamavidyayab karyasyapi tathesyate | 

utpannayam tu vidyayamavidyakamanaddyapi || 198| | 

aH anaditvam beginninglessness Aaa: avidyayah of 
ignorance med karyasya of its effects AÑ api also AM tatha 
similarly wad isyate iS considered  ScUAIIA utpannayam 


knowledge d tw but faa vidyayam knowledge MAAFA, 
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avidyakam effects of avidya SAM anadi beginningless AÑ api 
even though 


So too, ignorance (avidya) and its effects are said to be 
beginningless. But when there is rise of Knowledge (vidya), then 
the ignorance, even though it is beginningless, is destroyed, root 
and branch. 


Tah eque cane feuda i 
FARMS at fed mmea zd ERAI 199 1 
prabodhe svapnavatsarvani sahamiilam: vinasyati | 
anádyapidam no nityam pragabbava iva sphutam || 199| | 

bates T e 
Watt prabodhe on waking up add svapnavat like a dream 
WdH sarvam entire HEHH, sahamilam along with its root 
feat vinasyati is destroyed AM anadi beginningless af 
api eventhough 8H, idem this AY no not N, nityam 
eternal SIR ANMA: prak abbavab prior non-existence %4 iva 
like HEA sphutam is evident 
Just as dreams vanish on waking up, even so the phenomenal 


universe is not eternal, it is evident, like the “prior non- 
existence” (prak-abhava). 


arena feta: mra difta: i 

ageger RaRa i 200 11 

anaderapi vidhvamsah pragabhavasya viksitab | 
yadbuddhyupadhisambamdhatparikalpitamatmani || 200| | 


210 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


acd a ddiseueg veut ASAT: i 

grege FSA SATA: i 201 i 

jivatvam na tato'nyastu svarüpena vilaksanab | 
sambandhastvatmano buddlya mitbyajfüanapurabsarab || 201| | 
ale: anadeb (of) beginningless aÑ api although Aa: 
vidbvamisab an end WIAA pragabbavasya of the prior non- 
existence — diii: viksitah is found ad yat which gfe 
STAI buddhi upadhisambamdhat due to its contact with 
conditioning of intellect RERA, parikalpitam is imagined 


aH atmani in the Self 
Although it is beginningless, “prior non-existence” is observed to 
have an end. So too, the embodied state which is imagined in the 


Self, through its apparent association with the limiting adjuncts 
(like the intellect) is not real. 


siaz a adiseaeg TEAN ASAT: | 

aeaea FSM ATAR: AZ: | 201 1 

jivatvam na tato'nyastu svarüpena vilaksanab | 
sambandhastvatmano buddhya mitbyajfüanapurabsarab || 201| | 


SIC Tact jivatvam jiva-hood or embodied state 4 na 
not dd: tatah fromit Arad. anyat the other (the Self) g 


~ " . . fs. 
tu whereas ©4600] — svariipena intrinsically ASANT: 
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vilakbsanab different G4: sambandhab connection g 
tu indeed AAA: atmanab ofthe Self Fem dbuddhya 
with the intellect Aqa m: — mitbyapianapurabsarab (is) 


due to the :"false knowledge" 


But the other, the Self, is intrinsically different from the embodied 
state — (jeeva-hood). The connection between the Self and the 
intellect is due to the "false knowledge." 


Tied ce cT Gel MAN | 
A A : B M d 
siaicH*cedidsiied GTI AAAA | 202 N 
vinivrttirbhavettasya samyagjñānena nanyatha | 
brahmatmaikatvavijhanam samyaginanani $rutermatam || 202| | 


Afaa:  vinivrttib cease to function "dd, bhavet willbe 
dCd tasya its aR gm samyak jfianena by the right 
knowledge 4 na not AAM — anyatbàá by other way 
Fal SICH Used ATA, brahma atma ekatva vifianam the 
realisation of the identity of the Brahman and Atman T$ sTTHH, 
samyak jhanam (is) right knowledge 3m: Sruteb ofthe 


sruti (Scriptures) HdH, matam declaration 
The false knowelge will cease to function at the dawn of right 
knowledge and in no other way. According to the scriptures, 


realization of the identity of the Self (Atman) with the Absolute 
(Brahman) is right knowledge. 
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a NSS fon 


AIA: ahaa eae | 

adi AAR: FAA: semet: i 203 u 

tadatmandtmanoh samyagvivekenaiva sidhyati | 

tato vivekab kartavyah pratyagatmasadatmanob || 203| | 

dd. tat that Acar ANAA: atma anatmanoh between 
the Self and the not-Self GFR samyak — right aaa 
vivekena by discrimination Wd eva alone,only faeata 
sidbyati does come «dd: tata therefore fate: — vivekah 
discrimination dea: kartavyab must be done aT 
pratyagatma (between) the individual self grmt: 


sadatmanob? Asadatmano? non-real self (and) the External Self 
everywhere l.e. Brahman 


This realization comes only through right discrimination made 
between the Self and the not-Self. That is why one must strive to 
discriminate between the inmost Self and the non-real self. 


sri PaA dam te RAL 

sr Af aenea aiam eges: i 204 1 

jalan pankavadatyantan: pankapaye jalam sphutam | 

yatha bhati tathatmapi dosabhave sphutaprabbab || 204| | 

ASH jalam water W«dd, pankavat muddy Acad Wh 


aaa atyantam panka apaye when the mud has been 


completely removed SSH, jalam water Shey sphutam 
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clear,transparent "HT yatha justas wüd — bbati 
appears aM ha sotoo ACH aima the Self ara 
api also ay amd dosa abbhave in the absence of 


impurities eTA: — sphutaprabhah one of clear lustre 


Water which is extremely muddy appears as transparent water 
when the mud has been removed. So too, the Self shines clearly 
when the impurities have been removed. 


SAAT g Aaea EHS 
Wd Vaca: | 
ddl fiae: utra we 
Aaa: ATACAMSIETA: 1 205 1 


asannivrttau tu sadātmanā sphutani 
pratitiretasya bbavetpraticab | 
tato nirasab karaniya eva 


sadatmanah sadhvahamadivastunah || 205| | 


Sad. asat unreal Aka] nivyttau when ceases to exist 
d tu verily W«IcHdD = sadatmana as the External Self 
THEA sphutam clearly Falla: pratitih realisation TAI 
etasya of this Aaa, bhavet takes place War: — praticab 
of the subject Self dd: tatah therefore FRG: 0 nirasah 


removal UÑA: karaniyah shouldbe done Wd eva 
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certainly «rH: sadatmanah from the Eternal Self «Tg 
sadhu well, completely smEH sU dede: aham adi vastunah 
of the things like ego etc 


This inmost Self is clearly realized as the Eternal Self when the 
unreal ceases to exist. So one must strive to completely remove 
the unreal self, starting with ego etc., from the Eternal Self. 


al ATS WRICHI CUÜABSIRTHRPSTq | 

RaRa Roag: | 

zaa Aann fa AÀ 11 206 1 

ato nàyam parātmā syadviüijfianamayasabdabbak | 
vikaritvajadatvacca paricchinnatvabetutab | 
drsyatvadvuyabhicaritvannanityo nitya isyate || 206| | 

ad: atah therefore d na not AI ayam this 
RH  parātmā the supreme Self Mq, st can be 
PSEA vijňānamayaśabdabhāk one spoken as the 
intellectual sheath Ama, wvikaritvat because it is subject 
to change Secad, jadatvat — beinginert ^ ca and 
aRRoacdeda: paricchinnatvabetutab because it is limited 
vXqedid, drsyatvat being an object of perception eafiramscamd, 
vyabhicaritvat because it is not constant A na not seu: 


. a ; % a 
anityab non-eternal etc4: nityab eternal &v4d — isyate 
can be considered 
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For the following reasons, the intellectual sheath which we have 
so far spoken of, cannot be supreme Self: It is subject to change, 
it is inert and insentient, it is limited, it is an object of peception 
and it is not constant. The non-eternal, indeed, cannot be 
considered to be the eternal. 


Description of anandamaya kosa and its negation (verses 207-210) 
aaa yadda rea 
TARGA: aM: CATT | 
yag fra qaae: ed 
Gal Arad FA ANY AGIA: weed fae u 207 1 


anandapratibimbacumbitatanurorttistamojrmbhita 
syadanandamayah priyadigunakah svestarthalabhodayah | 
punyasyanubhave vibhati krtinamanandaripah svayara 

sarvo nandati yatra sadbu tanubhbynmatrah prayatnam vina | | 
207| | 


amaaa anandapratibimba a reflection of the Bliss(the 
Atman) gadag: cumbitatanuh softly touched by dft: 
vrttihb modification aate tamojrmbhita | risen from 
tamas (nescience) Mq, sya is Alga: — anandamayab 
the bliss-sheath ANR:  priyadigunakab of the attributes 


of pleasure etc €d mİ sva istartha one's object of desire 


216 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook9620F inalFinall.pdf 


Sn: labbodayab rises on the gain of PYA punyasya 
of good deeds apa anubhave in experience fata 
vibhati appears #ldal nam tothe fortunate people 
Adae: = anandarüpab blissful AH, svayam 
spontaneously Wd: sarvah al aÑ  nandati feel 
happy "T patra where Wd  sadhu well dgd, HA: 
tanubhyt matrab embodied being acm fat prayatnam 


vind without effort 


The Anandamaya-kosa (bliss-sheath), is that modification of 
nescience which appears as a reflection of the Self, which is Bliss 
Absolute. Pleasure etc. are its attributes and it springs into view 
when an object agreeable to it presents itself. The fortunate feel it 
spontaneously when the fruits of their good actions manifest. 
Everything, without the least effort, derives great joy from it. 


AMATI GIA! enfer | 
TASER N 208 i 


ánandamayakosasya. susuptau sphiirtirutkata | 


svapnajagarayorisadistasandarsanadina || 208| | 
SIERE JENE] ānandamayakośasya of the bliss sheath ggi 
susuptau indeep-sleep €p: sphārtib manifestation 


Se utkat full PAT: svapnajagarayob in the 
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dream and waking $34. isat partial Zedexietieat 


istasandarsanadina by the sight of desired objects etc 


The bliss sheath (anandamaya-kosa) is fully manifest in the deep- 
sleep state. While in the dream and waking states it is only 
partially manifest depending upon the sight of desired objects etc. 


SAAS: IAT 
SEETI ETICE 
aiai: gpa 
frere aca, 209 N 
naivayamanandamayah paratma 
sopadhikatvatprakrtervikarat | 
karyatvahetoh sukrtakriyaya 


vikarasanghatasamabitatvat || 209| | 
a na not TA eva ever FAX ayam this AAH: 
anandamayah bliss-sheath WA paratma Supreme Self 
fica. sopadbikatvat ^ because it has constantly changing 
attributes pà:  prakrteb of Prakriti Pata vikarat 
being modification s;icaédi: karyatvahetoh because it is an 
effect palmar:  sukrtakriyayah of good actions feme 
vikarasanghata (in the) other sheaths which are also 


modifications *TWilédcdId, samahitatvat because it is 
embedded 
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Nor can the bliss sheath (anandamaya-kosa) be the Supreme 
Self because it has attributes which are ever-changing. It is a 
modification of primordial nature (Prakriti), is an effect of good 
actions of the past, and it lies embedded in the other sheaths 
which are themselves all modifications. 


CUN LO ` 


qaa aaa feast faa: ya: à 

Raa eraft tesa i 210 i 

paticanamapi kosanami nisedhe yuktitah sruteh | 

tannisedhavadhi saksi bodhariipo'vasisyate || 210| | 

Way, pañcānām (of) five afa api verily RUA. 
kosinam of sheaths ÌÀ —nisedbe when negated gaa: 
yuktitab through reasoning yd: Sruteh on the sruti ad. 
Aaa tat nisedhavadhi at the culmination of the negation 
ofallthat mÑ saksi_ the Witness SIE: — bodbarüpab 

the Absolute Knowledge aaRraà avasisyate remains 


When the five sheaths have been negated through reasoning 
based upon authoritative scriptural texts, then at the culmination 
of the process what remains as substratum, is the Witness, 
Knowledge-Absolute—the Self. 


Atman — other than the five kosas (verse 211) 
Asame ANA: Fas: | 
amean faris feste: | 
Galea: faga: earenesa AARET i 211 u 
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yo'yamatma svayatijyotih paricakosavilaksanab | 

avasthatrayasaksi sannirvikaro nirafjanab | 

sadanandab sa vijfieyab svatmatvena vipascita || 211|| 

q: yab thatwhich S44 ayam this WM — atma 
Atman Xs: — sezyaiijyotih ^— self-effulgent Wanlaraoan: 
paticakosavilaksanah distinct from the five sheaths 
RIAL  avasthātrayasākşī the witness of three states 
Wd. sat Real fafa: nirvikarab without modifications 
fea: niranjanab unsullied greg: — sadanandab 

Bliss everlasting @: sab that fasta: viieyab should 
be realised Tae ^ suatmatvena as one's own Self 


FRA  vipascitā by the wise man 


This Atman is Self-effulgent and distinct from the five-sheaths. It 
is the witness of the three states, is Real, is without modifications, 
is unsullied and bliss everlasting. The wise peson should realize It 
as one's own true self. 


What is atman? — disciple (verse 212) 
fred sara | 
oS Cu NN AN 
frearcda fef aAA ag | 
cand fare ffcaer aae È 78i | 
fag fag aeaa arenas SAARE i 212 N 


sisya uvaca | 
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mithyatvena nisiddhesu kosesvetesu paticasu | 

sarvabhavam vind kiñcinna pasyamyatra be guro | 

vyneyam kimu vastvasti svatmana'tmavipascita || 212| | 

Bea: Sisyab the student SdTd — wvdca told(asked) 

Gu. ` g aah = 

Heated  mithyātvena as unreal AN9 nistddhesu 

when negated Aly kosesu sheaths ddg etes these 
Wad — paricasu five Wd ITA, — sarva abhbavam 

absence of all fal vind except Raa, kiñcit 
anything TATA na pasyami — (l do notsee SA atra 
here @iR he guro O Revered Teacher faga. vipheyam 
should be realised fH kimu —— what/which Aq vastu 
entity aka asti there is €dIcHdl svātmanā as his own 


Self aeaa  atmavipascitā by the wise knower of the 
Self 


The disciple asked.... 


"After negating these five sheaths as unreal, | find nothing but an 
absence of everything, O revered Teacher. By which entity then, 
should the wise, realize oneness with the Self?" 


Nature of the Self — Discussion (verses 213-225) 
ASSIA | 
aagi eaa fagfengaisfer Pract i 
EMRAT SATAR i 213 i 
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Srigururuvaca | 
satyamuktant tvaya vidvannipuno'si vicarane | 
ahamadivikaraste tadabhavo'yamapyanu || 213] | 
ARTE: Srigurub The respected teacher 344 — wudca said 
(replied) *cWH, satyam rightly "S4dH, uktam is spoken 
CD  tvayā —— by you fag vidvan O learned one! AJT: 
nipunab clever aa asi you are frat vicárane 
in discrimination Seale abamadi (like) the ego etc TART: 
vikarab modifications d te they dd, MA: tat 


abbavab their absence STI, ayam this AMA api anu 
also 
The respected teacher answered.... 


“Rightly you have spoken, O learned one. You are indeed clever 
in your ability to discriminate. The modifications of the ego as well 
as its absence... 


ad dga u: aa sum 

qure afar AR Fe quem t 214 i 

sarve yenanubbiryante yaþ svayan nanubbityate | 
tamátmaánam veditaram viddhi buddhya susiksmaya || 214|| 


Ud sarve all a yena that by which agad 
anubhūyante are perceived 4: — y4b  thatwhich 44% 
svayam Itself 4 apad na anubhūyate is not perceived 
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dH tam that IMAA,  atmanam the Self amA, 
veditaram the knower AÑ — viddhi realise J&M 
buddhya by the intellect RIETI — sustiksmaya (which is) 


extremly subtle 


RE»: the one who perceives while remaining unperceived...... That 
you realise to be the Self—the ultimate knower—through an 
extremely subtle intellect...... 


A VATA | 

so CO SUN ` 
Fean iA AAA i 215 1 
tatsākşikanı bhavettattadyadyadyenānubhūüyate | 
kasyapyananubbitarthe saksitvam nopayujyate || 215| | 
ALMARI tat saksikam one having 'that' as its witness — 
Hd. bhavet is ALAA tat tat allthat FAQ yat yat all 
that which 3d yena that by which agad anubbiryate 
is experienced «we sf kasya api to anyone aaa 
ananubbitarthe when the object is not known ÀTH, 


. . = 1 . 
sãksitvam witnesshood * Saysad na upayujyate is not 
possible 


That which is witnessed by something else has the latter as its 
witness. When there is no entity to witness a thing, we cannot say 
that it has been witnessed at all. 
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aa ESTATE ST Aa: ATA i 

ST: ERE TACHI A XR: Ut 216 1 

asau svasaksiko bhavo yataþ svenanubbiyate | 

atab param svayani saksatpratyagatma na cetaral || 216| | 

aÑ asau This miða:  svasāksikaþ being witness of 
Itself Ma: bhāvaþ the nature(or state) 4d: yatah since 
Tq svena by itself arà anubbiryate is realised Aq: 
atab therefore WA param supreme Aq svayam 
Itself Td, saksat directly WIM — pratyagatma the 
subject Self 4 na not 4 ca and Ft: /—— itarab 


something else 


This Self is its own witness, for It is realised only by itself. Hence 
the Self Itself is the supreme Brahman and nothing else. 


AACA epe TSA MARAT 

TRA Hareneficged: Cp | 

TATA SA RA MA TASS, 

frere Parere carla d fate cae gR i 217 u 
jagratsvapnasusuptisu sphutataram yo'sau samujjrmbbate 
pratyagrüpataya sadabamabamityantab sphurannaikadha | 


nánákaravikarabbagina iman pasyannahandhimukhan 


nityanandacidatmana sphurati tam viddhi svametam bydi || 217| | 
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smara ug Jagrat svapna susuptisu in the waking, 
dream and deep-sleep PEAH,  spbutataram clearly 4: yah 
that which aÑ asau this age samujjrmbhate 
manifests WAR aT — pratyak riipataya as the inner Self 
Wal sada always WH RAIA abam aham iti as "I" "I" 
Aed antar within €A, sphuran shining Geral 

ekadhà sameway aM nānā various STRRÍTGRIBI: 
ākāravikārabbāginab having forms and modifications | HI, 
iman these WRI pasyan seeing Haar, 
abandbimukhan the ego, intellect etc fea nitya eternal 
ame ananda bliss Paeaet — cidatmana as 
consciousness(knowledge) eta sphurati shines «dH, 
tam that fae viddhi know AA svam — yourown 
QAH, etam this && — rdi in the heart 

That which clearly manifests itself in the waking, dream and deep- 
sleep states; that which shines inside uniformly and continuously 
as "|"-"|" witnesses the ego, the intellect etc., which are of 
different forms and modifications, which is felt as Existence- 


Knowledge-Bliss Absolute, know this, within your heart, as your 
own Self. 


S orc £X Ws Se 


Helah lata alata- 
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WIS Feat tea Fea | 
aer Rena gare 

aenea Sets aca ti 218 1 
ghatodake bimbitamarkabimba- 

málokya mūdho ravimeva manyate | 
tathā cidabhasamupadhisanistham 

bhrantyahamityeva jado'bhimanyate || 218| | 
ey E : fI ' . 
Weile — ghatodake in the water of ajar WAAI, — bimbitam 
reflected APAA, arkabimbam the sun MATA álokya 
on seeing "Z: madbab fool Wi ravim sun Wd eva 
itself Arad manyate considers ql tatha so too 
Paar cidabhasam the reflection of consciousnes 
SWR  upadbisamistbam caught in the upadhi(of intellect) 
wre bhbrāntyā through delusion sm zíd aham iti as 
"I1 eva itself Ae: jadah fool afrarad 


abhimanyate identifies 


The ignorant, on seeing the reflection of the sun in the water in a 
jar, considers it to be the sun itself. So too, the ignorant through 
delusion, identifies himself with the reflection of the 
consciousness appearing in the intellect and considers it to be the 
'l'—his own Self. 


TË AS qaam 
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fiera ad fafeiieadss: i 
dec» dfe: 
vds AZN FA AM i 219 u 


ghatam jalam tadgatamarkabimbam 
vihaya sarvant viniriksyate'rkab | 
tatastha etattritayavabbasakab 


svayamprakaso vidusa yathā tatha || 219| | 

IH, ghatam the jar 3SH, jalam water cdg&dH, 
tadgatam = presentin it AAAA, arkabimbam reflected sun 
fee vibaya leaving aside WdH, sarvam all this 
fafcia viniriksyate sees 3m: arkab the self- 
luminous sun dé€T: — tatasthah independent Yad, etat 
these faa sass:  tritayā avabbasakab illuminator of 
three AIFA: svayamprakāsabh — self-luminous gm 


vidusa by the wise Fal yatha justas AM tatha 
so too 


The wise person leaves aside the jar, the water, and the reflection 
of the sun in it and sees the self-luminous sun. So too, the wise 
realize the Self-luminous Reality which illumines “these three” and 
recognize It as independent of them all. 


qz fra Rea 
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YN an 


fue Fal led Ter 
FORMAT TRAST 
Tara caufas 220 1 
debami dhiyani citpratibimbamevam 
visrypya buddhau nibitam gubayam | 
drastaramatmanamakhandabodham 


sarvaprakasan sadasadvilaksanam || 220| | 
ae deham body frm dbiyam intellect RARA, 
citpratibimbam the reflection of consciousnes WdH, evam in 
this way fT visja leaving aside Jel — buddbau in 
the intellect ARII, nibitam present YEMA, guhayam 
inthe cave S8RA drastaram the witness AKAMA atmanam 
the Self SRHUSSIWH. akhandabodham (which is) Knowledege 
Absolute U$, sarvaprakāśım  illumining all 4.374. 


ASAA, sat asat vilaksanam distinct from the gross and the 
subtle 


So too, leaving aside the body, the intellect and the reflection of 
consciousness in it, and realising in the cave of the intellect, the 
Witness, the Self, which is Knowledge-Absolute, which is the 
cause of everything; which is distinct from the gross and the 
subtle..... 


fed fn aad Gass 
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Hea e ETAT TAA: | 
faga eee ferenda, 
gara ferrem fasst fare: u 221 u 
nityam vibhum sarvagatars susiksmani 
antarbahihsinyamananyamatmanah | 
viffüdya samyannijarüpametat 
pumán vipapma virajo vimytyub || 221] | 
fcr nityam etemal QJ, vibhum All-pervading 
URTA, sarvagatam omni-present YAJA,  susiksmam 
supremely subtle Bedale Spe, antarbahibstinyam without 
interior or exterior AAAH, ananyam not different AKHA: 


atmanab fromthe Self fasta vijiaya realising FTE 


samyak fully ASHA, nijarūpam one's nature Wdd, etat 
this JAR pumān man AA vipapma free from sin 


fest: virajab free from blemish fe: vimytyub 
deathless 


"— which is Eternal and Omnipresent; All-pervading and 
supremely subtle, which is without exterior or interior; which is the 
one Self, by fully realising this, one becomes free from sin, free 
from blemish, and immortal. 

fate araa fara. 


COS 0 A 


ei Fda RAA aaa 
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arash Fal aeque: 

Aa eaa qst: N 222 N 
visoka anandaghano vipascit 

svayant kutascinna bibheti kascit | 
nanyo'sti pantha bhavabandhamukteb 

vind svatattvavagamam mumuksob || 222| | 
Aaa: visokab free from grief Sdeqd4: — anandagbanab 
mass of bliss faqad. wvipacit the wise MA suayam 
himself paad, kutascit of anyone ad na bibbeti 
is not afraid ad. kascit anyone d na not Bra: 
anyab other Seat asti  thereis We: panthah path 
Wqqequad: bhavabandhamukteh for liberation from the bonds of 
transmigration fiat vina except *ddcdT m 


TNT > 
svatattvavagamam realising the Truth of one's own self Waal: 


mumuksob for one desirous of liberation 


Such a wise person does not grieve, becomes the embodiment of 
bliss, and fears nothing from anywhere. For one who seeks 
liberation, there is no other path to break free from the bonds of 
transmigration than realising the Truth as one’s own Self. 
saN A ATA PRTA | 

XR aE Fe TA TA: I 223 u 
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brabmabbinnatvavijfianam: bhavamoksasya karanam | 
yenddvitiyamanandan: brahma sampadyate budbaib || 223|| 
aa attrac fama brahma abbinnatva vijüanam realisation 


of one's identity with Brahman agea bhavamoksasya for 
liberation from the bonds of transmigration RUA karanam 
the cause 34 yena by which feta advittyam the 
One without a second dq — anandam the bliss Sal 
brabma Brahman Wem sampadyate is attained gu: 


budhaih by wise men 


The cause for liberation from transmigration is the realisation of 
one’s identity with Brahman. By means of this, the wise attain 
Brahman, the one-without-a-second, the Bliss-Absolute. 


menge duca aada F: | 
Aaaama: Sese: i 224 il 


brabmabbütastu. sanisrtyai vidvannavartate punab | 
vindtavyamatah samyagbrahmabhinnatvamatmanah || 224| | 


Saya: — brabmabhütab One who has become Brahman g 
tu indeed daca sanisytyat to world of transmigration 
RET vidvan realised one d aadÀà na avartate does 
not return gd: punah anymore AJAA, vijidtavyam 


should be realised Sd: atab therefore Eb samyak 
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fully Fa seed brahma abhinnatvam identity with 
Brahman WHA: — atmanab of the Self 
No more does one return to the world of transmigration after 


having become of the nature of Brahman. One must, therefore, 
strive to fully realize one’s identity with Brahman. 


aed gaaei siet fae N eaaidires i 

aean seaifiret fee are i 225 1 

satyam jüanamanantam brabma visuddhan param svatabsiddbam | 
nityanandaikarasam pratyagabhinnam nirantaram jayati || 225|| 


H, satyam Existence 144. jianam Knowledge 
AAH, — anantam Infinite Sa brahma Brahman 
RIEA, visuddbam extremely pure NH, param 

supreme MAEA, svatabsiddbam — self-existing fea 

Ada TAA nitya ananda ekarasam eternal indivisible-bliss 
WAR BPA pratyak abbinnam not different from one's Self 


RRA, nirantaram ever Fala jayati victorious 
Brahman is Existence-Knowledge-Absolute, extremely pure, 
Supreme, Self-existing, Eternal, Indivisible-Bliss, not essentially 


different from the inmost Self , and absolutely without parts. It is 
ever victorious. 
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All manifestation absolute (verses 226-236) 
«fad qudd CAGE qegelsumm | 
a Uefa faf aeq qumeiacastaqamam 226 i 
sadidam. paramadvaitant svasmadanyasya vastuno'bhavat | 


na hyanyadasti kificit samyak paramartbatattvabodbadasayam | | 
226 | | 


Hd, sat Real 344 idam this RA edd. parama 
advaitant absolute oneness ©4t4Td. svasmat than the Self 
AeA — anyasya of other d€gdd: — castunab of anything 
wmWdId, abhavit because of absence d na not È hi 
truly Sead anyat other RA asti is PARA kiñcit 
anything UT samyak complete Wad TERA, 


paramarthatattva bodbadasayam in the state of realisation of the 
supreme Truth 


This Absolute Oneness alone is Real since there is nothing other 
than the Self. Truly, there is no other independent entity in the 
state of full realization of the supreme Truth. 


Oleg Ane aad qme Slang i 
ACTS FAT RARITAN 227 N 
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e zm um 


yadidarı sakalam visvan nanariipam pratitamajnanat | 
tatsarvant brahmaiva pratyastasesabbavanadosam || 227| | 
Gd. yat thatwhich 34 idam this Atay sakalar 
entire f8tAvisvan universe MMS, —nanarüpam of 
diverse forms TA pratitam appearing AIMA, ajñānāt 
due to ignorance «dd, iat that aa sarvan all ca 
brabma Brahman Wd eva alone Sed  pratyasta 

- $ EN 
free from RIT asesa all MAMASA, = bhavanddosam 


limitation of thoughts 


This entire universe which, because of ignorance, appears to be 
of diverse forms, is, in fact, Brahman alone, which is free from all 
limitations of thought. 


aads À Fat a fra: 
gaisa ada g qe med 
a greed pa peA: 
Fal HN Rea: i 228 1 
mytkaryabhüto'pi mydo na bhinnah 
kumbbo'sti sarvatra tu mytsvarāpāt | 
na kumbbarüpam prthagasti kumbbab 
kuto mysá kalpitanamamatrab || 228 || 


Wawa: mrt baryabbütab a modification of clay A api 
though Hg: mydab from clay APA: na bbinnab not 
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different $F: kumbhah apot wd asti is Waa 
sarvatra everywhere d iu indeed "cdd, 
mytsvarüpat the nature of clay A na not ASM, 
kumbharapann the potform A% prthak different sia 
asti is PFA: kumbhab pot Fd: kutah where,why 
HN pri FALSE RJA kalpita imagined AAAA: 


námamatrab merely a name 


Though a pot is a modification of clay, it is not different from it. 
Throughout the pot, clay alone is present. So why call it a pot? It 
is merely a false imagined name. 


Pat BRAC CHET 

Te daallad ES | 
Adi Fe: fea «a AE- 

ayes wed PAPA 229 11 


kenapi mrdbhinnataya svariipam 
ghatasya sandarsayitum na sakyate | 
ato ghatab kalpita eva moba- 


nmydeva satya paramartbabbütam || 229|| 
ta ata kena api by anyone yaaa mydbhinnataya 
something other than mud *4€NH, svarāpamı the essence 


I&A — ghatasya ofa pot Gaaga, — sandarsayiturn to 
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show s 3HHd na Sakyate — is not possible Aq: atah 

therefore Ye: — ghatab a pot feda: kalpitab | imagined 
~ r 

Ud — eva only Ried, mohat through delusion Hd. Wa 

mrt eva mudalone WGF satya reality WAR, 


paramarthabbitam abiding 


No one can show by demonstration that the essence of a clay-pot 
is other than the clay. Therefore, the pot is merely imagined 
through delusion, and clay alone is the enduring Reality in the 
clay-pot. 


agaa FHS Ted 
dene ddiseaaiea | 
aed at afta a aea el 
fafewtat Aaaa: 1 230 1 


sadbrahmakaryani sakalani sadevam 
tanmdatrametanna tato'nyadasti | 
astiti yo vakti na tasya mobo 
vinirgato nidritavatprajalpab || 230| | 
ag Fa "EH, sad brabma karyam the effect of the real 


Brahman "eH, = sakalam entire Gd. sat Real WA 

evant thus aA tanmdtran: of the essence of that dd. 
etat this 3 na not dd: tatab thanit Aad anyat 
other aa asi is BRA RA astiiti "Itis" A: yah 
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hewho ad vakti says A na not WI tasya 
his Ñe: mobab delusion Affa: vinireatah has gone 
Aaaa, nidritavat like one in intense sleep Sete: 


prajalpab twaddling or talking 


So too, the entire universe, being the effect of the Real Brahman, 
is Brahman itself and nothing else. It is of the essence of That and 
it cannot exist apart from That. Anyone who says it does, is still 
under delusion like one talking in intense sleep. 


ward faa ah 
AA srissrdferur ae | 
amagama f fred 
aAa STA i 231 1 


brabmaivedam visvamityeva vani 
Srauti brite'tharvanistha varistha | 


tasmadetadbrahmamatram hi visvam 


nadhisthanadbhinnata''ropitasya || 231| | 
sb brahma Brahman Wd eva alone &«H, idam 
this TRA ow universe ld iti thus WW eva 
verily amit ami declaration db santt of the Sruti 
aa brite says FTAA atharvanistha of Atharva Veda 
ARS — varistha august d*HId, tasmat therefore Wad. 


H a 
etat this smTHPIH, brahmamdatram Brahman alone Te 
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bi | indeed FRAA civ; universe A na not 
aS, adhisthanat ofits substratum Naq bbinnata 
difference aniftaca áropitasya of the superimposed thing 
Truly, this entire universe is Brahman—this is the declaration of 


the Atharva Veda. Therefore, this universe is Brahman alone, for 
a superimposition has no existence apart from its substratum. 


PN ` ~ 
acd afa FIs 

sere fefe TAT TAT | 
TATA: vur- 

Sae ung fed HERAA 232 1 
satyam yadi syajagadetadatmano' 

nantattvahanirnigamapramanata | 
asatyavaditvamapisitu) sya- 

nnattattrayam sadhu hitam mahatmanam || 232| | 
TH, satyam real È yadi if Sd, sat is Wd 
jagat universe Wdd, etat this AHA: — atmanab ofthe 
Self Adeda: anantattvahāniþ loss if infinitude fF 
SHAM — nigama apramanatà loss of validity of Vedic 
Scriptures ANRT, asatyavāditvam state of being a liar 
aÑ api also $g: iituh of the Lord MA, syat 
wil be 3 na not Wdd, etat these IH, trayam 
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three "M — sadhu proper(desirable) RAT, hitam 
beneficial W&IcH4dTH, mahātmanām (according) to Great Ones. 
If the universe, as it is, is Real, the Self (Atman) would not be 
Infinite, the scriptures would be false, the Lord himself would be 


guilty of having spoken an untruth. None of these three is 
considered either desirable or beneficial by the Great Ones. 


oN qegacdgi a ae aÈ: | 


a a AEA aAA TIM 233 1 


isvaro vastutattvajfio na cãham tesvavastbitab | 
na ca matsthani bhūtānītyevameva vyacīklypat || 233| | 


f: isvarab the Lord d*dd«ds5 vastutattvajñah knower 
of reality of all things 4 na not 4 ca and S&H, 
abam | dy tes... in them. aaa:  avasthitah living 
a na nor A ca futher We  matsthani 
existing in Me allt bhatani thebeings sfi iti thus 


WW evam eva in this way only sadaa, vyaciklrpat 
has supported 


The Lord, the knower of the Reality of all things, has expressly 
declared: "| do not abide in them, and nor do beings abide in 
Me."* 

*Bhagavad Gita 9.4-5 


ufa acd fasi qoaa erum 1 
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satus vad ARAS UETAN i! 234 N 
yadi satyant bhavedvisvani susuptavupalabhyatam | 


yannopalabhyate kificidato'satsuapnavanmysa || 234| | 


aÈ yadi if UH, satyam TRUE Hd bhavet 

were ÑAĦ, oin the universe ỌJA susuptau in 
deep-sleep aÑ (api) (also,even) SSAA, upalabbyatam 
would have been perceived 4d yat since ATA na 
upalabhyate (it is) not perceived fad cit anything 
wid: atah therefore HAAJ, asat unreal AHAA, svapnavat 


like a dream FN mrsá false 


If the universe were real, it would have been perceived even in 
the deep-sleep state. Since it is not at all perceived, it must be 
unreal like a dream. 


ad: FAA STERIC: 
yaad FA RTA 
emiferearfea eters - 
RSA TA ATT tt 235 N 
atab prthannasti jagatparatmanab 
prtbakpratitistu mysá gunadivat | 
aropitasyasti kimarthavatta'- 
dhisthanamabhati tatha bhramena || 235| | 
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Ad: atab therefore JA% prthak seperate A na 
not Set asti is WA, jagat world WETA: 
paratmanah from the Supreme Self JAg IAA: prthak pratitib 
(its) seperate appearance d tu and WWND  myrsá false 
qor sea, guna abivat — like 'rope and snake' emifaaeg 
aropitasja ofthe superimposed thing Sa asi is FR 
kim there afam arthavatta meaning ABIT, 
adhisthanam substratum ammà — abbati appears aa 


tatha like that SAN bhramena through delusion 


Therefore, the world has no existence apart from the Supreme 
Self and the appearance of its separateness is false like the 
appearance of a snake in a rope. Can a superimposition has any 
real existence apart from its own substratum? Through delusion, it 
is the substratum itself which appears like that. 


FIFA TERA: Wdld 

Fa ati fé yea: | 
aai Fal Ged Sad 

TAR Talo AHA Il 236 N 


bhrantasya yadyadbhramatah pratitam 
brahbmaiva tattadrajatani hi suktib | 
idantaya brabma sadaiva rüpyate 


tvaropitam brabmani namamdatram || 236| | 
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wieded — bbrantasya to a deluded one "d; Hd, yat yat 
whatever Wd: — bbramatab through delusion Wald. 
pratitam appears Sa  brabma Brahman Wd eva 
alone aqad, tat tat allthat INAH, rajatam silver È 
hi indeed aaa: Suktih a mother-of-pearl éd 
idantaya as"this" Sa brahma Brahman d, sat 
existance Wd eva alone ad rüpyate is 
considered(as this world) d zw but SRT, dropitant 


superimposed sf brahmani on Brahman MAMIA, 
namamátram mere name 

Through error of judgement whatever a deluded man perceives 
what can only be Brahman and Brahman alone. The silvery sheen 
perceived is nothing but the mother-of-pearl. Brahman is ever- 


present as "this" universe and that which is superimposed on 
Brahman can only be a mere name. 


Brahman - Its nature (verses 237-240) 
aa: R Fa Hafai 
AeA Cr. 
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PIECE = A i Ps. s 
PERAE 237 II 


atab param. brahma sadadvitīyamı 
visuddhavijňānaghananı nirafijanam | 

prasantamadyantavihinamakriyam 
nirantaranandarasasvaripam || 237|| 


Bd: atab therefore WHA, param supreme Sal 
brahma Brahman d, sat real ARATA, advitiyann 
non-dual AIEA, — visuddbavijanagbanan the 
essence of pure Knowledge Absolute PRS nirafijanam 
taintless MINAH, — prasantam: supremely peaceful Be Set 
RAT, — adi anta vihinam without beginning and end aay. 
akriyam | beyond activity RR nirantara always 


Adae, anandarasasvarüpam Of the nature of Bliss 
Absolute 

Therefore, whatever is manifested is the Supreme Brahman Itself- 
--Real, non-dual, extremely pure, the essence of Knowledge- 


Absolute, taintless, supremely peaceful, without beginning or end, 
beyond all activity, and always of the nature of Bliss-Absolute. 


A ON Ct 
TREAT Pada Ha 
a s as M 
Tere Gel IS HSHS | 
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SRSHHeTqdHaRedqueqd 

walla: cad fafeafed safe ut 238 1 
nirastamayakrtasarvabhedam 

nityan: sukham niskalamaprameyam | 
arüpamavyaktamanakhyamavyayara 

jyotib svayam kiticididam cakasti || 238| | 
FREd nirasta transcending maga mayakria created by 
Maya aaa. sarvabhedam all distinctions RAIA, nityam 
eternal GAA sukham essence of joy ASSH, niskalam 
indivisible STREET aprameyam immeasurable IF, 
aripam formless Sed4dq avyakiam | unmanifest AMEI, 
anákbyam nameless WITA, avyayan: immutable aia: 
WIH, jyotih suayann  self-effulgent Pata kiñcit 
whatever 33H, idan this "Wed cakasti is 


manifested 


Transcending all distinctions created by Maya, the Surpreme 
Brahman is Eternal, the essence of Joy, Indivisible, 
Immeasurable, Formless, Unmanifest, Nameless, Immutable and 
Self-effulgent. 


[e asd 


srgstagmenseaneed fermen i 
share fena wi aed fas: u 239 N 
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jnatriheyajidnasinyamanantam nirvikalpakam | 
kevalakbanedacinmátram parani tattvani vidurbudhab || 239| | 

aid şa qa SIHH, jääty jheya jnana $unyam: free from the 
distinctions of the Knower, Known & Knowledge sided. 
anantarn infinite fidem, nirvikalpakam — transcedental 
qs kevala pure @RaU€ akhanda indivisible RIA, 
cinmatram essence of absolute knowledge "NH, param 
supreme AH, tattvam truth fag: wviduh realise gw: 


budhab the wise sages. 


Sages realise the Supreme Truth in which there are no 
distinctions such as the knower, the knowledge and the known, 
the Truth which is Infinite, Transcendental and which is of the 
essence of Knowledge Absolute. 


` 24 mdi LN 
andaa Fa GAS AE: N 240 1 


abeyamanupadeyant manovacamagocaram | 


aprameyamanadyantam brahma piirnamaham mabab || 240| | 
` 


aT, aheyarı that which cannot be thrown away AgmèaH, 
anupadeyam which cannot be taken up Fara 


manovácaám of the mind and the speech SEI agocaram 
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beyond the limits ITA, aprameyam immeasurable 
aAA, anddyantam without beginning and end sra 
brabma Brahman Yİ, parnam whole 9TH, aban 
l-the Self H&: = mabab glorious 

That which can neither be thrown away nor taken up, that which 
lies beyond the limits of mind and speech, which is 


Immeasurable, which is without beginning or end, full, and one’s 
very own Self, which is of outshining glory---that is the Self. 


That Thou Art — explanation (verses 241-249) 
qedagreamfidraet: 
FEMA: ANANTA 
FM TAA TAA em], 
qaaa WÍHTCI HE: 241 | 


tattvampadabhyamabhidhtyamanayoh 
brabmatmanob sodhitayoryadittham | 
Srutya tayostattvamasiti samyag 
ekatvameva pratipadyate mubub || 241| 
ad cdH, AA, tat tvam padabhyam by the terms "That" and 


"Thou" sfr: abbidbryamanayob denoted Fa aea: 
brabma átmanob between Brahman and Atman maA: 


Sodhitayoh ^ purified i.e. Eliminating the conditionings "d, yat 
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which $< ittham thus SIT — sutya__ by the Sruti 
aa: tayoh their ALLA tat tvam asi "That Thou 
Art" ait iti thus WI samyag absolute Thcay, 
ekatvam identify Wd eva alone wfaqrRd pratipadyate 
is established Hg: muhbub repeatedly 

If Sruti in its maxim “That Thou Art’, repeatedly establishes the 
absolute oneness of Brahman and the Self, indicated by the term 
"That'(Tat) and "Thou"(Tvam) respectively, then divesting these 


terms of their relative associations, their implied but not literal 
meanings are to be understood. 


ted quearis aaa: 
Paisa: | 
GACT WTA: 
PUA: TATA: i 242 u 
aikyani tayorlaksitayorna vacyayoh 
nigadyate'nyonyaviruddhadharminoh | 
khadyotabhanvoriva vajabbytyayob 
kiipamburasyoh paramanumervoh || 242| | 
ta aikyant identity qa: tayoh  their(between them) 
eiat: laksitayoh between the implied meaning 4 na 


not remi: vacyayoh between the literal meaning Fera 
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nigadyate is inculcated sre anyonya mutually fes 
viruddha (who are) of opposite aN: — dbarminob 

attributes eld edi: khadyota bhanvoh between glow-worm 
and sun sd zva like Uma: rajabbrtyayob between 
king and servant gums: küpamburasyob between a 


Es SE 
well and a ocean NXHIJHd: paramanumervoh between an 
atom and the mount Meru 


For they are of contradictory attributes---like the sun and the glow- 
worm, the king and the servant, the ocean and the well, mount 
Meru and an atom. 


qais agarftre feat 
a aeda: qSERIRRS: | 
Jea ATT eae HRT 
HT HM YY TARAI 243 1 


tayorvirodho yamupadbikalpito 
na vastavah kascidupadhiresah | 
isasya maya mahadadikaranam 
jivasya karyani srnu paficakosam || 243|| 
GEIE tayoh between them fara: virodbab difference 
JH, ayam this SMARRITA: — upadbikalpitab created by 


superimposed upadhi «4 na not add: vastavah 
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real «Edd kasit any SWR: — upadbib Upadhi WW: 

esah this $a isasya oflsvara HN maya Maya 
Wald PRIA mahadadi karanam the cause of Mahat etc. 
siae jivasya of jiva EX karyam (Maya's) effect 
WU srnu listen TARRA, paticakosam the five sheaths 
The difference between them is only created by superimposition 
and is not something real. The limiting condition in the case of the 
Lord is Maya or ignorance, the cause of Mahat etc. And listen, the 


limiting conditions in the case of the individual self are the five 
sheaths, which are effects of ignorance. 


Carga sitae: 
ager a À a sia: | 
Ted RAE Weed Gem: 
TARTS s WES UST U 244 1 
etavupadhi parajroayostayob 
samyannirase na paro na jivab | 
rājyanı narendrasya bhatasya kbetakab 
tayorapohe na bbato na raja || 244| | 
Ud Sal etan upadhi these two Upadhis meia: 
parajvayob | oflsvara and jiva qi: tayoh their UIF 
samyak completely RA nirase when eliminated 4 


na not R: parab  |svara d na not si:  jvah 
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jiva *XNUH, rajyam kingdom Regea narendrasya of 
the king 4et4 — bhatasya of soldiers em: khetakab a 
shield aÑ: aie tayoh apohe when both are taken away 4 
na there is neither He: — bhatab soldier A na not 


NNI raja king 


These two are limiting conditions of the Lord and the individual 
soul, but when they are completely eliminated, there is neither the 
Lord nor the individual soul*. When the kingdom of the king and 
the shield of the soldier are taken away, there can neither be a 
king nor a soldier. 


*This is explained through the analogy of the ocean and the wave. The ocean can be 
likened to the /savara and the wave to the jiva. However, when we realize that in reality 
the ocean and the wave are water only—there being neither the ocean nor the wave— 
the seeming disctinction between the /svara and the jiva disappears. It is all seen as 
water only, like the substratum, the Brahman—the only reality behind all appearances. 


aa: FLINT Ta i 245 1 


athata adesa iti $rutib. suayam 
nisedhati brabmani kalpitam dvayam | 
srutipramananugrhitabodha- 


ttayornirasah karaniya eva || 245| | 
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AJ atha now Ad: atab then areal: adesab 
injunction A iti thus sra: Srutib vedas (scriptures) 
JIH, = suayam themselves fasafa — nisedhati reject 
aat — brabmani in Brahman «eqdqH, — kalpitan: 

imagined $4H, dvayani duality MATA BEA 
Srutipramana anugrbita supported by the authority of scriptures 
ahaa. bodbat by knowledge aa: tayoh  their(of upadis) 


RTE:  neusab elimination Ña karanīya should be 


done Ud eva certainly 
"Now is the injunction" etc--- in these words the scriptures reject 
the imagined duality in Brahman. Supported by the authority of 


the scriptures one must certainly eliminate these two 
superimpositions by means of direct Realization. 


ad ad peqana aca 
TCA | 

acy Zag Nga ATI 
Sa: quemar: i 246 1 


nedam nedam kalpitatvanna satyam 
rajudrstavydlavatsvapnavacca | 

ittham drsyam sadhuyuktya vyapolya 
jřeyaþ pascadekabhavastayoryah || 246| | 
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Az — na idam "neither this" « 34H, na idamı "nor 
this" ahaaa, kalpitatvat being products of imaginations 4 
na not Uc, satyam | real WY raju (inthe) rope 
@ dysa seen Sad, vyālavat like the snake samad, 
svapnavat like the dream ẹṣ ca and JAH ittham 
thus €9dH, drsyam seen(world) W4 sadhu perfectly 
JA  yuktyā by reasoning «Tia vyapobya eliminating 
gn: jrieyah should be realised Wad, pascat thereafter 
Wh Aa: eka bhavab oneness qdi: tayob — their(jiva and 


Isvara) 4: 4b that which 


"Neither this (gross), nor this (subtle)" is the Self; like the snake 
seen in the rope and like dreams, they are not real, being the 
products of imagination. By a perfect elimination of the objective 
world by reasoning supported by the Sruti, one must realize the 
oneness underlying the individual soul and the Lord. 


dag di SAT gos 
TARTS EA i 

AG AEA A AMSAEA 
eiA AAAI 247 1 


tatastu tau laksanaya sulaksyau 
tayorakhandaikarasatvasiddhaye | 


nalam jahatya na tatba'jabatya 
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kintibhayarthatmikayaiva bhavyam || 247| | 


dd: tatab therefore d tu verily at tan these 
two (terms) eU = laksanaya through their implied 
meaning Gora sulaksyau should be carefully considered 
qdi: tayob their SVE = akhanda _ indivisible(absolute) 
qaare ekarasatvasiddhaye for establishing identity 4 
na not JSH, alam sufficient S&T jahatyā "the 
method of rejection" 4 na not aM «ha similarly 
AAEM ajahatyā — "the method of complete retrntion" feed 
kintu but WWW ubhayarthatmikaya by a combined 


process of both GI eva alone "eH, bhavyam should 
be reasoned out 


Therefore, the two terms (/svara and jiva), should be carefully 
considered through their indicative meanings in order to establish 
their absolute identity. Neither the method of total rejection, nor 
the method of complete retention will suffice. One must reason 
through a combined process of both. 


a daadisufirdie Send 
PRATT FAM | 

SIT aa arcae 
Pea eat i 248 1 


sa devadatto'yamitiha caikata 
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viruddhadharmanisamapasya kathyate | 
yatha tatha tattvamasitivakye 


viruddhadharmanubhayatra hitva || 248| | 
a: sab that qad: devadattaþh Devadatta JĄ, ayam 


this zfd iz thus SE'W iba ca here(in this sentence) 
Thal ekata identity faee viruddbha contradictory TART, 
dharmamsam portions of qualities JMA — apasya 

eliminating wad kathyate is expressed WT — yatha 
justas d" = tatha sotoo dd, tat That «dH, tram 
Thou aft asi Art Ba iti thus aa vakye inthe 
sentence Qeg WHid  viruddba dharman contradictory 
attributes BRA ubhayatra on both sides ea — bis 
giving up 


“This is that Devadatta"—just as in this sentence the identity 
expressed is arrived at by eliminating respective contradictory 
portions, so too it is in the statement, “That Thou Art". 


Weg Pea Galt: 
aaea: Gita gu: i 

qd Aaa Edd 
SAAANA: || 249 N 
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samlaksya cinmatrataya sadatmanob 
akhandabhavah pariciyate budhaih | 
evam mahavakyasatena kathyate 
brabmatmanoraikyamakhandabhavah || 249| | 
WOW — sanilaksya noting FAFA — cinmdtrataya as 
the pure consciousness Ward: sadatmanob | ofthe indificual 
and total i.e. Jiva and |svara Saves: akhandabhavah the 
indivisible essence i.e. Identity aia parictyate is 
recognised gu: budbaib by wise men dH, evam in 
this way R&A ada mahavakya satena by hundreds of 
scriptural declarations Read kathyate is expressed(revealed) 
FEA: — brabmátmanob of Brahman and Atman quu 
dikyam identity sWdweWImd: akhandabhavah complete 


oneness in essence 


The wise should give up contradictory elements on both sides and 
recognize the identity of the Lord and the individual Self, carefully 
noting that the essence of both is unlimited consciousness". Thus, 
hundreds of scriptures declare the oneness and the identity of 


Brahman and the individual Self. 
*Pleas refer to the comment following verse 244 above. 


Attitude in meditation (verses 250-253) 
A. zÀ a 
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fag cdi rae i 
erit quas será 
Tee Fees ETA | 
siena fircaa fasresgasm 
faf CAAT 250 i 


asthiilamityetadasannirasya 

siddhani svato vyomavadapratarkyam | 
ato myrsamatranudam pratitam 

jabihi yatsvatmataya grbitam | 
brabmábamityeva visuddhabuddhya 


viddhi svuamatmanamakhandabodham || 250| | 
JESH, asthilam notgross gf iti thus Wa etat 
this 34d. asat —false(the not-self) FREI nirasya 
discarding RT&H, tad:  siddham svatah — self-established 
aad, vyomavat like the space AAA, apratarkyam 
beyond the pale of thought Sd: atab therefore FARA. 
myrsamatran. illusory 344. idam this Fale pratitam 
which is perceived elle jabibi give up, negate "Id, yat 
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that which maA — svātmatayā as your own Self TET, 
gihitam is accepted Sa He brahma aham “lam 
Brahman" 2a ii thus ud eva alone fQeqen 
visuddhabuddbya with a purified understanding fake viddhi 
realize AH AHAH, svam atmánam your own Self 


SmdUEShMH akhandabodbham (which is) Knowledge Absolute 


Discarding the not-Self, in the light of passages such as “It is not 
gross etc," one realises the Self, which is Self-established, 
unattached like the space and beyond the domain of thought. So 
negate this illusory body which you are perceiving and have 
accepted as your own Self. With a purified understanding that "I 
am Brahman,” realise your own Self which is Knowledge- 
Absolute. 


gend eo uera dd gemitared 
agami Warcmafi weno i 
seemed ud: W aA deed u mer ed 
dEHRTCGHRT WSITEdHHe sud AHN 251 Ii 


mytkaryam sakalam ghatadi satata mrnmatramevahitam 
tadvatsajjanitam sadatmakamidam sanmátramevakhilam | 
yasmannásti satab paranı kimapi tatsatyam sa áatmá svayam 
tasmáttattvamasi. prasantamamalam brahmadvayani yatparam | | 
251| | 
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HRH, mytkaryam modifications of mud Away 

sakalan all Wer ghatadi the potetc Addy satatar 
always ĦA, Wd mrmmātram eva clay alone alec 
abitam | accepted aad. tadvat — sotoo NANAH, 
sajjanitanı born of Brahman (Existence pure) «cm, 
sadātmakarı of the nature of pure Existance(Brahman)  s«H. 
idam this GAA Vd — sanmátram eva Brahman alone 
aRISH,  abbiam the entire FEA, yasmat since A na 
not aa asti thereis Wd: — satab than Brahman 
WA — paran other “FRAY kim api anything dd. 
tat that WH, satyam Reality @: sab that aM 
JAH,  atmá svayam is one's very own Self d€HId, — tasmat 
therefore dd, tat That SH tvam thou WIRT asi 

art FaledAprasantam the Serene SAGA amalam 

the Pure si!  brabma Brahman —9189H, — advayami the 


Non-dual Ad. yat which WAH param the Supreme 
All modifications of clay such as the pot are accepted by the mind 
as real but are, in fact, clay alone. So too, the entire universe 


which emanates from Brahman is Brahman alone and nothing 
other than Brahman, the Self-existent Reality, and one’s very own 
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essential Self. Thou art That, the Serene, the Pure, the Supreme 
Brahman, the Non-dual. 

fera feaadsrare frega qd ae 

Peat fae Sata enaA: | 

senes aaa 

ACARI SSITdHHS sums Jeu | 252 1 
nidrakalpitadesakdlavisayajnatradi sarvani yatha 

mithya tadvadihapi jagrati jagatsvajidnakaryatvatah | 
yasmadevamidani sarirakaranapranahamadyapyasat 
tasmattattvamasi prasantamamalam brahmadvayani yatparam | | 
252| | 

PaRI  nidrakalpita projected in a dream 83D desa the 


place WS kala time ÑA visaya objects sm 
jnatradi knoweretc dH,  sarvam al aM  yathā 
justas fep — by: unreal d&d, tadvat similarly 2 
iba here SM ap also sd jagrati in (our) 
waking state Td, jagat the world d aerated: sva 


ajnanakaryatvatab being the effect of one's own ignorance 
WHAHA, yasmat evam because of it being so 44 dam 


this SRK avira body WT karana theorgans WT 
prana the Pranas Se Ue aham adi theegoetc wu 
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api also Aad asat unreal d€Hld, tasmat therefore 
dd cH WRIT tat tvam asi "That Thou Art" Said 
prasantam the Serene JASH, — amalam the Pure sia 
ATH — brabma advayam the Non-dual Brahman "d, yat 
which WA param is the Supreme 

Just as the place, time, objects, their knower etc., in a dream are 
all unreal, so too is the world we experience in our waking-state, 
is projected due to our own ignorance. Since the body, the 
organs, the vital breath, the ego etc., are also thus unreal, 


therefore, Thou art That, the Serene, the Pure, the Supreme 
Brahman, the Non-dual. 


BA Mea aea aÈ 
quem eat aemfafisn i 
equ ae aa AR 
eemi fg Ze std i 253 u 
yatra bhrantya kalpita tadviveke 
tattanmátram naiva tasmadvibhinnam | 
svapne nastani svapnavisvam vicitrani 
svasmadbhinnam kinnu drstani prabodhe || 253|| 


WA yatra there where Bec — bbrantyà dueto 
delusion FRITA, kalpitam is projected ad fada tat viveke 
on its discrimination «dd, tat that (projected thing) aAA, 
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tanmátrari is that (substratum) alone J naiva never 
aed. tasmat than it (the substratum) ANGA, vibhinnam 
other cac svapne in the dream 38 naste subsiding 
aAA, svapnavisvam the dream-universe ARIA, 
vicitranı diverse, manifold *dC€HId, svasmat from oneself 
NA  bhinnam different AJ kim nu does it? €9q 
drstant appear "ard prabodhe on waking 

That which is wrongly supposed to exist in something is, when the 
truth about it is known, recognised as nothing other than the 
“substratum” and not at all any different from it. The diverse 
dream-universe appears and subsides in the dream itself. On 


waking, does it appear as something different from one’s own 
mind? 


Aids to meditation (verses 254-266) 
ate fifa N H 
he ext i 


N > > as 


qana 
SA AAA MAAA i 254 1 


jatinitikulagotradüragam 
namariipagunadosavarjitam | 
desakalavisayativarti yad 


brabma tattvamasi bbavayatmani || 254| | 
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aft jati caste ia niti creed FS kula family THA 
gotra lineage «UT,  daragam (is) beyond AA nama 
name *W vipa form TW  guna merit SIN dosa 
demerit afsiau. varjitam  (is)without dat desa space H% 
kala time ÑA visaya objects afaatt — ativarti 

beyond "d, Yat  thatwhich Sa brahma Brahman «d. 


iat That cH, tvam thou AÑ asi at Wert 


bhavayatmani | meditate in your mind 


That which has no caste, creed, family or lineage, which is without 
name and form, merit and demerit, which is beyond space, time 
and sense-objects---“That Brahman Thou Art’..... meditate on this 
in your mind. 


TR CASI 

TIR. AeA: | 
gaha deg Ig 

Bal aaa maA i 255 I 


yatparam. sakalavagagocaram 
gocaram vimalabodhacaksusah | 
suddhacidghanamanadi vastu yad 


brabma tattvamasi bbavayatmani || 255| | 
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Id, yat thatwhich WH, param the Supreme ho 
sakala all AR  vabk speech Sa, agocaram beyond 
TRA —gocaram ~—sexperienciable MENTAJ: 
vimalabodhacaksusab by the eye of 'pure knowledge’ J&S 
Suddba pure RAJAA, cit ghanam | mass of consciousness 
sale  anādi beginningless 4q vastu entity "uq. 
yat whichis sl brahma Brahman «dd, iat That 
cH, tuvam thou AÑ asi at Waa — bhavayatmani 


meditate in your mind 


The Supreme Brahman which is beyond the range of speech, but 
known only through the eye of ‘pure-illumination’, which is pure 
mass of Consciousness, which is a beginningless entity --- “That 
Brahman Thou Art”.....meditate on this in your mind. 


Tehri afte 

ward a attire i 

` A 
Sed qaid Ag 

Fa crear aaa i 256 1 
sad bhirürmiblbirayogi yogibrd- 

bhavitam na karanairvibhavitam | 

buddhyavedyamanavadyamasti yad 


brabma tattvamasi bbavayatmani || 256| | 
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Weft: sadbhib bythe six SAM: armibhip waves Bair 
ayogi (is) untouched aires aa, yogibrd bhavitant 
which the yogi's heart meditates upon 4 na not sl: 
kavranaib by the sense-organs AMATA, — vibbavitam 
grasped gfe ade, buddhi avedyam not knowable by the 
intellect SATA  anavadyam flawless excellence sea 
asti is d, yat which 3a brahma Brahman dd, 
tat That MH tvam thou Aa asi art Waal 


bhavayatmani meditate in your mind 


That which is untouched by the "six waves of sorrow’, which is 
realized in the heart of Yogis but which cannot be grasped by the 
sense-organs, that which the intellect cannot know, which is of 
flawless excellence --- “That Brahman Thou Art” ...... meditate on 
this in your mind. 


wrfeaefeqasn Tenor 
Tad a HARSA | 
Peano enaa ug 
Ba AAA AACA tl 257 I 


bhrantikalpitajagatkalasrayam 
svasrayam ca sadasadvilaksanam | 
niskalam nirupamanavaddli yad 


brabma tattvamasi bbavayatmani || 257| | 


264 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani®%20eBook%20FinalFinal1.pdf 


aama bhrāntikalpita projected by delusion WTA, jagat 
the universe aS WAH, kala asrayam substratum for 
its(world's) various aspects *d WAJAH, sva asrayam which 
supports Itself i ca and Wd Sd ASAA, sat asat 


vilaksanam (which is) other than the gross(sat) and the 
subtle(asat) FRAO = niskalam partless fAeqATdad. 
nirupamánavat incomparable È hi ^ indeed Aq yat 
which sl brahma Brahman dd, tat That «dH, tvam 
thou aÑ è as; at AAA — bhavayatmani meditate 


in your mind 


That which is the “substratum” of the universe and its various 
aspects which are all due to delusion, which is its own support, 
which is other than the gross and the subtle, which has no parts 
and is truly uncomparable--- "That Brahman Thou Art" ..... 
meditate on this in your mind. 


SIEHERRUTCTRRET- 
Serrat eT | 
Ragana 
Fal AAA aAA i 258 1 
janmavrddhiparinatyapaksaya- 


vyadhinasanavibinamavyayam | 


" TNR 
visvasystyavavighatakaranam 


265 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


brabma tattvamasi bbavayatmani || 258| | 
FWA janma bith Fe vrddhi growth ARTA — parinati 
development 80a apaksaya decay MÑ  vyadhi 
disease ARI sana death ATH, vibinam free from 
AAH, = avyayani changeless Ña ve —(of)the 
universe alte srsti creation Sd ava maintenance 
frat vighata dissolution WRUH, karanam the cause 
se brahma Brahman «dd, tat That «dH, tvam thou 
aÑ asi at MAAA bhāvayātmani meditate in your 
mind 


That which is changeless and so free from birth, growth, 
development, decay, disease and death; which is indestructible 
and is the cause of creation, maintenance, and dissolution of the 
universe --- “That Brahman Thou Art" ..... meditate on this in your 
mind. 


smdüaquaqeaesui 

PERROTT AMALIA | 
Reagana «ug 

Ba AIA AACA ll 259 i 


astabhedamanapastalaksanam 
nistarangajalarasiniscalam | 


nityamuktamavibbaktamürti yad 
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brabma tattvamasi bbavayatmani || 259| | 
Sms astabbedam free from distinctions | STHHICd 8TH, 


anapástalaksamam (which is) never of the nature of non- 


existence i.e. Is ever present IEA —nistaranga without 
c. á L^ £2, 27 
waves SURI jalarasi an Ocean lWdw4eH, niscalam calm 
A " , a as 
caged, = nityamuktam ever free SAleAadald 
avibbaktamürti is of indivisible form Ad, yat which Fa 


brahma Brahman dd, tat That cWH, tvam thou aa 


asi art AAA — bhavayatmani meditate in your mind 


That which is free from all distictions; which is ever-existent; 
which is calm like a waveless ocean; and eternally unconditioned 
and undivided---“That Brahman Thou Art’..... meditate on this in 
your mind. 


— , 
PRERA | 
HRT ed 
STET aAA aAA tl 260 1 


ekameva sadanekakaranan 
kāranāntaranirāsyakāranam | 
karyakaranavilaksanani svayani 


brabma tattvamasi bbavayatmani || 260| | 
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QA Ud ekam eva one alone "d, sat Existence 


EN 


ARAUA, — anekakaramam the cause for the many PRUNE 
karandntara other cause RRO nirdsakaranam | detis 
the cause that is devoid of SARRIAS, 
karyakaranavilaksanani distinct from the cause and effect 
IH, suayam = Itself 3A brahma Brahman dd tat 
That «dH, tvam thou ata as art Wu 


bhavayatmani meditate in your mind 


That which, even though one Reality, is the cause for the many, 
the cause that refutes all other causes, which is distinct from 
causes and effects and self-existent --- “That Brahman Thou Art” 
.... Meditate on this in your mind. 


Fa ACTA AACA i 261 N 


nirvikalpakamanalpamaksaran 
yatksaráksaravilaksanam param | 
nityamavyayasukham niratijanam 


brabma tattvamasi bbavayatmani || 261| | 
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A“ 


Idha,  nirvtkalpakam free from the duality AATA, 
analparù infinite AWA, — aksaram: indestructible 4d. yat 
That which et AW ASAH, ksara aksara vilaksananı 
distinct from perishable(world) and imperishable(Maya) Ww, 
param supreme TACT nityam eternal Be, 
avyayasukham indivisible bliss RAA,  nirañjanam 
untainted Sa brahma Brahman «dd, tat That a 
toam thou aÑ asi at WAM — bhavayatmani 


meditate in your mind 


That which is free from duality; Infinite and Indestructible; distinct 
from perishable and imperishable; Supreme and Eternal; 
permanent and indivisible Bliss; Untainted --- “That Brahman 
Thou Art" .... Meditate on this in your mind. 


anà aetna SM- 
MARTHA | 
mamami wa 
Fa ACTA AACA i 262 1 
yadvibhati sadanekadha bbrama- 


nndmaripagunavikriyatmana | 
hemavatsvayamavikriyant sada 


brabma tattvamasi bbavayatmani || 262| | 
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"d, yat That which fata — vibbati shines,appears Wq, 
sat one Reality BARN — anekadha variously SATA, 

bhramat | because of delusion ATH nama names *eq 

vipa forms YI guna qualities Aana vikriyatmaná 
as changes anaa, bemavat like gold 444 svayani Itself 
aR, — avikriyann changeless Up sada always 3a 
brabma Brahman dd, tat That MH tvam thou aa 


asi art AMAA — bbavayatmani meditate in your mind 


That Reality which (though one) appears as many due to 
delusion --- though Itself always unchanged --- assumes names 
and forms, qualities and changes, like gold which remains 
unchanged through all its modifications --- "That Brahman Thou 
Art" ... meditate on this in your mind. 


quA Wes. 
TRIES RTH | 
aagana 
FA AAA uri i 263 A 


yaccakāstyanaparanı parātpararı 
pratyagekarasamatmalaksanam | 
satyacitsukhamanantamavyayanı 


brahma tattvamasi bbavayatmani || 263| | 
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"d. yat  Thatwhich Wed cakasti shines FAW 
anaparanm beyond which there is nothing WANA, — parat 
param beyond the beyond(Maya) WAR pratyak the 
innermost GRA  ekarasam) | one essence AHSA, 
dtmalaksanan: ofthe nature of the Self AA satya 

Existence Fad. cit knowledge GAA sukham bliss 
WidedH,  anantam infinite AAA avyayani immutable 
se brahma Brahman «dd, tat That «dH, tvam thou 
aÑ asi at Waa — bhavayatmani meditate in your 
mind 


That beyond which there is nothing; which is beyond the beyond; 
the inmost Self of all; which is of one essence; which is 
continuous Existence-Knowledge-Bliss; Infinite and Immutable --- 
“That Brahman Thou Art" ..... meditate on this in your mind. 


sqaneifimarenta eq 
bes [ae [ax ant 
aacaragaratatrar | 
gaad RIGA, 
aa arcafeurit AA i 264 i 


uktamartbamimamatmani svayani 
bhavayetprathitayuktibhirdhiya | 


samsayadiralitam karambuvat 
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tena tattvanigamo bhavisyati || 264|| 
SddH,  4ktam indicated smi artha the Truth 244. 


imam this Sea — atmani in one's heart WAH, svayam 
oneself maàd, bhavayet mustmeditate ÑA — pratbita 
recignise Oat: yuktibhib reasoning FRI dhiya with 
the intellect Grae teas. samsayadi rahitamı without any 
doubts,etc *WI*ddd, karambuvat like water in the palm of 

x Cx 
one's hand «dd tena by these means «d«dl« Ti: 


tattvamigamab realization of Truth Alara — bbavisyati will 
take place 


One must meditate in one's mind, through the intellect, on the 
Truth conveyed above by means of scriptural reasoning. By these 
means, one will realize Truth without any doubts, just like water in 
the palm of one's hand. 


aaa afsreaed 
faga ae quaes ed i 
aes: Tarcalel «dar ara 


Aana HAO feast, 265 1 


sambodhamatram parisuddhatattvant 

viffiaya sanghe nrpavacca sainye | 
tadasrayab svatmani sarvada sthito 

vilapaya brahmani visvajitam || 265| | 
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WEGE. sambodhamatram knowledge-absolute 

OR aaa parisuddhatattvam the pure Reality(free from 
ignorance etc ga vijiiaya realizing da sanghe in 
the bundle(body etc) «dd, nrpavat liketheking ^ ca 
and Ws sainye in an army ad Sata: tat asrayah 
resting in thet knowledge vq AA sva atmani in one's 
own self adar sarvadā ever fd: sthitab established 
Rema viläpaya merge mAT — brabmani into Brahman 


PRAM visvajatam the universe 
Having realized oneself as supremely pure Knowledge, free from 
ignorance and its effects, like the king in an army, and resting in 


that Knowledge, and being ever established in one’s own Self, 
merge the objective universe into the Brahman. 


gal erat agaaa 
Benita et Teas 
aH AISA adgerat 
GAA ACTS: i 266 u 
buddhau guhayam sadasadvilaksanam 
brabmasti satyam paramadvitiyam | 
tadatmaná ‘yo'tra vasedgubayam 


punarna tasyangagubapravesab || 266|| 
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Fal TET. buddhau guhayam in the cave of the intellect 
ad sad eer sat asat vilaksanam — distinct from the 
(relative) truth and untruth 3@ — brahma Brahman afa 

asti there is "GT, satyam Existence WA param 
supreme sadi. advitryam:  Non-dual dd NAAM tat 
átmaná as That(Brahman) 3: yab  hewho JA atra 
here, in this Td. vaset dwells SETA, guhayam inthe 
cave(intellect) JA: punab again d na not dq tasya 
for him sm wet Sar: anga guba pravesab entry in the cave 
of the body i.e. Mother's womb 


In the cave of the intellect, there is the Brahman, the Supreme 
non-dual Reality, distinct from (relative) truth and untruth. One 
who dwells in this cave as Brahman has no rebirth. 


Give up vasanas — the method (verses 267-276) 
gd segeafa sedi mansn 
al Aaa Fer sea GARE: | 
TRESS S cHfet Aaaa AIA AA- 
safc smgeafag edi areata 5g i 267 N 
jnate vastunyapi balavati vasana'nadiresa 


kartā bhoktapyahamiti drdha ya'sya samsarahetuh | 


sit 


pratyagdrstya'tmani nivasata sápaneya prayatna- 


274 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook9620F inalFinall.pdf 


nmuktini prabustadiba munayo vasandtanavam yat || 267| | 


gid gA — guste vastuni when the Truth is known aÑ api 
even qsad = balavati powerful J&A wasana the 
impression AMR:  anadib beginningless TI es; this 
*di kartā thedoer Aad bhoktā  theenjoyer aÑ api 
and, also IEĦ, aham lam 3Ñ iti thus fa  drdha 
firm "T 54 which SI asa one's Hum: 
sanisarahetuh the cause for samsara(rebirth) "WT gese 
pratyag hdystya with identification with the inner scars 

dimani inthe Self A€ nivasatā by one living WT 

s that sm apaneya should be removed Faced. 
prayatnat conscientiously JAT, muktin liberation MẸ: 
prabub cal dd, tat That %&@ iha here Ya: 
munayab the sages MAAMA, vásanatanavara 


annihilation of the vasanas 4d. yat that which 


Even when the Truth is known, there remains powerful, 
beginningless, deep residual impression that one is the doer and 
the enjoyer, which is the cause of rebirth. That impression has to 
be carefully removed by living in an inward state of steady 
identification with the Self. The annihilation of these impressions , 
here and now, is called liberation by the sages. 
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we Fale At Ara aAA A | 

amsa Area Ag carcafaear i 268 1 

ahar mameti yo bhavo dehaksadavanatmani | 

adhyaso'yani nirastavyo vidusa svatmanisthaya || 268| | 

JEH, abam | FH mama "mine" À iti thus q: 
yab thatwhich Td: bhāvaþb the notion a AA amar deba 
aksa ddan | in the body,sense organs, etc ANAN  anātmani 
(which is) the not-Self Teu: adhyāsab superimposition 
STE — ayam this REAA: nirastavyah should be ended 
fag vidusá by the wise man Tarcafeasar svatmanisthaya 


by identification with his own self 


This notion of me and mine exists in the body, sense organs, etc., 
which are not-Self. The wise must end this false identification by 
being firmly established in the Self. 


Seal d HITCH ghgfeenfammt i 


TISAI TEA SACHA AS u 269 N 


jüatoa svam pratyagatmanam buddhitadvrttisaksinam | 


E NS 


so'hamityeva sadvrttya'natmanyatmamatim jahi || 269|| 
giTl pato Realizing €44 APL AHAH, svam pratyag 
dtmanam your innermost Self gh ag RERA, buddhi 


tadvrttisaksinant which is the witness of the intellect and its 
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a 


modifications *: sab That 9H, abam lam JA iti 
thus Wt eva alone U&I sadvrttya by this positive 
thought Steal —anatmani inthe not-Self mcm 


atmamatim the notion of the Self (identification) aÈ jahi 
conquer 


Realizing your innermost Self, as the Witness of the intellect and 
its modifications and ever maintaining the thought, ‘I am That’, 
conquer your identification with the not-Self. 


Sgad STA AACA GEIGSde | 
Mrealqadd CAI TAA HE i 270 i 


lokanuvartanant tyaktva tyaktva debanuvartanam | 
Sastranuvartanam tyaktva svadhyasapanayam kuru || 270| | 


Staats Jokanuvartanann involvement with the ways of 
the world eaae? tyakiva leaving AKT tyaktvā 
giving up a Sade. deha anuvartanam ideas of 
beautifying (or following after) the body 21a AAT, sāstra 
anuvartanam unnecessary study of scriptures ca4cal 
tyaktva leaving aside €4 qA AAAH, sva adlbyasa 
apanayamı removal of the superimposition on the Self p% 


kuru practice 
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Renounce your involvement with the ways of the world, give up 
following after the body, leaving aside unnecessary pursuing the 
scriptures, and banish the superimposition which has crept up on 
the Self. 


SAA edil: AAA I 

daea Sd SIG Ad tt 271 

lokavasanaya jantob Sastravasanayapi ca | 

dehavasanaya jhanani yathavannaiva jayate || 271 

SHAT lokavasanaya because of desire for this world 

srdi: jantob to people TSE — Szstravasanaya owing 

to the desire for unnecessary study of scriptures em a api ca 
pes å 

and also 4EdNTHdWD = dehavasanaya because of anxiety to 

pamper the body S44 —jüananm realisation add, 

yathavat asitis proper AW na eva never aad 


jayate takes place 


People cannot attain Realisation because of their desire to run 
after the world, their thirst for unnecessary study of the scriptures 
and their anxiety to pamper the body. 


TURAN Aaa 
Tae qrafeseqajeo | 
qafa Ara: WS AAT 


UM c. a 


Asem: aAA gira 272 1 
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samsarakaragrhamoksamiccho- 

rayomayam padanibandhasrnkhalam | 
vadanti tagfiab patu vasanatrayam 

yo'smádvimuktab samupaiti muktim || 272| | 
HARENNE — sessarakaragrba (from) the prison house of the 
world JA, Ta: moksam icchoh for one who is desirous of 
liberation Sa — ayomayam iron made = ‘We femen 
pada nibandhafrükbalam chains shackling the feet afe 
vadanti speak dsei: tajiab ^ the wise YW patu 
strong WRTdTZHH, vasandtrayam: the three kind of vasanas, 
i.e., residual impressions 4: yab  hewho Sead asmat 
from him fad: vimuktah free ARMA  samupaiti 
attains Aaa muktin liberation 


The wise have spoken of the three kinds of residual impressions 
as iron fetters that bind the feet of the person desiours of 
liberatation from the prison-house of this world. One who is free 
from them truly attains liberation. 

griequatssTe fae i 

OWN Cx Cs 


gaoia fuic HA- 


Ramà afa TÀ i 273 i 
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jaladisanisargavasatprabbiita- 

durgandhadhiita'garudivyavasana | 
sangharsanenaiva vibhati samya- 

guidbiryamane sati bahyagandhe || 273| | 
weed jaladisamsargavasat due to contact with water 
etc Wd  prabbüta too much, insufferable zie 
durgandhadhita hidden by stink  SWT€ agaru ofthe 
agolochum (a red sandal-wood  Íd&WHWTdI — divyavasana the 
divine, captivating fragrance WS sangharsanena by 
scrubbing Vd eva alone fala vibbati manifests 
GIG samyak well amà afa vidbiryamáne sati when 
removed aera babyagandbe the external (enveloping) 


smell 


The captivating fragrance of the sandanwood---which gets 
enveloped by a bad order created by its contact with water--- 
again manifests itself as soon as the external order is entirely 
removed by scrubbing. 


aeaaea Rea- 
ASA RAAE | 
saet AE 
yia aand ve i 274 N 


antabsritanantadürantavasana- 
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dhülroiliptà paramatmavasana | 
prajnatisangharsanato visuddha 

pratiyate candanagandhavat sphutam || 274| | 
Baa antabsrita ingrained in the mind Aded ananta 
endless ad daranta violent Tea ARABA  vaäsanā 
dhilivilipta covered by the dust of vasana WATcHaeal 
paramatmavasana the fragrance of the supreme Self ait 
gada: prajfiati sangharsanatab by a continuous scouring with 
Knowledge fa@hal visuddbhā pure Waa pratiyate is 
perceived “Aealeddq. candanagandhavat like the fragrance of 
red sandal-wood ©hel sphuta clearly 
The fragrance of the supreme Self, like the fragrance of a red 
sandal-wood, is covered by the dust of residual impressions 


deeply ingrained in the mind and is again clearly perceived when 
itis purified by a continuous scouring with Knowledge. 


ce >» 


SIHICHSTH HTSTIO E RAATH | 

faenas dit «msi arf eaa ven i 275 i 
andtmavasanajalaistirobhiitatmavasana | 

nityatmanisthaya tesani nase bhati svayam sphutam || 275| | 
SAHARA: andtmavasanajalaib by the nets of desires for 
the not-Self 


281 


http://www.advaitin. net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


faga Acta = = Hrobbuta atmaváasana the desire for the 
Selfis clouded fic nitya constant scm 
atmanisthaya by abiding in the Self aa. TA tesan nase 
when they are destroyed mÑ bhai manifests XJ. 
svayann itself hel sphuta clearly 
Innumerable desires for things that are not-Self cloud the desire 
for Self-realization. When these have been destroyed by 
constantly abiding in the Self, the Self manifests clearly all by 
Itself. 
aq an senad Aa: 

AM FA ASA ATETA | 
feret aft aerei 

AAT TA: serere i 276 i 


yatha yatha pratyagavasthitan: manah 
tathā tatha murcati bahyavasanam | 
nibsesamokse sati vdsandnani 
atmanubliitih pratibandbasunya || 276| | 
aq aM = yatha yatha as, (to the extent) Sic] HARITA, 
pratyag avasthitam established in the inmost Self Aa: manah 


the mind AWAN — tatha taba to that extent JAIA 


muñcati leaves MANUA: — babyavasanab the desires for 


282 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani?620eBook9620F inalFinall.pdf 


ao) NN 


the external world AANA aft  nibsesamokse sati when 
completely end Fad. — easananaám: desires 
AeA: — atmanubbitib Realisation of the Self feeds 


pratibandhasinya unobstructed 


To the extent the mind gets gradually established in the inmost 
Self, to that extent it leaves its desires for the objects of the world. 
When all such desires completely end, then there is clear, 
unobstructed realization of the Self. 


End superimposition — the means (verses 277-292) 
Tass Gal aca Fat Teale AT: | 
TA AAA A: Carus HS i 277 Il 
svatmanyeva sada sthitva mano nasyati yoginah | 
vasananani ksayascatah svadhyasapanayam kuru || 277|| 
TarcHfel svātmani in one's own self Ud eva alone al 
sada ever ÈI sthitva abiding Ha: manah the 
mind «mud nasyati perishes,ends, or becomes still atf: 
yoginah of the meditator Aaa — vasananani of 
vasanas «WM: ksayab cessation F ca and Ad: atab 
therefore ENTE STHH, — svadbyasa apanayam negation of 
your superimposition $ = kuru do 


Being ever established in one’s own Self, the yogin’s mind 
becomes still. Then there is complete cessation of residual 
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impressions. Therefore, deligently put an end to all your 
superimpositions. 


qi gredi Tt: aeei Yer Teale | 

qEHIGTCTHSERQ EAT qe |! 278 I 

tamo dvabbyam rajaþ sattvatsattvani suddhena nasyati | 
tasmatsattvamavastabhya svadlyasapanayam kuru || 278| | 

a4: tamab tamas STH, duabhyam by both W: 
rajah rajas Arad. sattvāt by sattva WAH, sattvam 
sattva Qed suddhena by the pure(realisation) «ufa 
nasyati is destroyed d*HIld, tasmat therefore «dH, 
BABY — sattvam avastabhya depending upon sattva 
TAMIA pE suadhyasapanayanr kuru practice the 


negation of your superimposition 


Tamas is overcome both by rajas and sattva; rajas by sattva and 
sattva by “purification”. Therefore, taking recourse to sattva, 
deligently put an end to your superimposition. 


mei gaf aR feraxca fests: | 

Aier ese CATT HE N 279 u 

prarabdham pusyati vapuriti niscitya niscalab | 
dhairyamdlambya yatnena svadhyasapanayani kuru || 279| | 


IEH, prarabdham the prarabdha Jd — pusyati 
nourishes 39: vapuh thebody aa iti thus faxa 
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niscitya knowing for certain fate: — niscalab (remain) 
undisturbed Dori dhairyam courage, resolve Slerey 
dlambya depending upon (taking resort to) ae yatnena 
with effort SenM HE suadhyasapanayani kuru deny 


your superimposition 


Knowing for certain that your prarabdha* will sustain this body, 
remain steady and with courage and strive hard to put an end to 
your superimpositions. 


*Prarabdha is the result of previously performed actions that fructify in the form of 
present birth. 


are Sa: starent, 

TATA: TATA HE i 280 i! 

nahani jab param brabmetyatadvyavrttipirvakam | 

vásanavegatab praptasvadhyasapanayam kuru || 280| | 

a EH et: na aban jivab "| am not the limited self, jiva" 
WA se param brabma "(| am the) supreme Brahman" EIUS] 
iti thus Sd ngA, atat vyavrttiparvakam eliminating 
all that is the not-Self srdd SRTWENId: atat vdsanávegatab 
through the force of (your past) urges Wd — prapia 


manifests(rises) vdTedmim-4H pë svadhyasapanayam kuru 
deny your superimposition 
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"| am not the limited self (jiva). | am the supreme Brahman’---thus 
by eliminating all that is not-Self, deligently put an end to your 
superimpositions which arise through the force of your past 
desires. 

FCT FIC CAPAC SAA MAANA: | 

FAP: ACACATEATAT ATS HE i 281 i 

Srutya yuktya svanubbütya phatva sarvatmyamatmanap | 
kvacidabhasatah praptasvadlyasapanayan: kuru || 281| | 

ÇT srutya through Scriptures S4c4T yuktyā by 
reasoning MJA — svanubhiitya by direct experience 

giai jiatua having realised MaA AMAA: — sarvatmyam 
atmanab your own Self to be the "Self in al" FFA. Rvacit 
even a little, at any time . STPINTd: — abhasatah as an 
appearance Od prapia rising SANANA He 
svadhyasapanayam kuru deny your superimposition 

Having realized your own Self to be the "Self-in-all" through 
scriptures, by reasoning and from your own direct experience, 


deligently put an end to your superimpositions, even when a slight 
trace appears. 


aaeain feat gs: i 
désir fere eareamamaeri HE i 282 1 
anddanavisargabhyamisannasti kriya muneb | 


tadekanisthaya nityam svadhyasapanayam kuru || 282| | 
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SII faena. anadana visargabhyani with accepting or 
rejecting Sya, Tat whatever s wd na asti there is 
no far kriyā action, idea Hà: muneb of the sage 
ad. tat therefore JANSA ekanisthaya with single- 
pointed abidance fac nityam continuous  €dTeqmm qq, 
qe —svadbyasapanayam. kuru deny your superimposition 
Having no idea of eating or evacuating, the sage has no 
connection with any action. Therefore, through continuous 


absorption in the contemplation of Brahman, deligently put an end 
to all your superimpositions. 


aana RR: | 

sena TAA HE N 283 1 
tattvamasyadivakyotthabrahmatmaikatvabodhatah | 
brahmanyatmatvadardhyaya svadhyasapanayant kuru || 283| | 

dd c, are anta MAA tat tvam asi adi vakyottha arising 
from great maxims(of the Vedas) such as "That Thou art" etc siat 
adrad: brahma atmatkatvabodhatah by means of the 
knowledge of the identity of Brahman and Atman AT 

brabmani with Brahman SeAeaeeaA — atmatvadardhyaya 

for strengthening your identification | HTEXTHTW-THH, pe 


svadhyasapanayant kuru deny your superimposition 
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By means of the realized Knowledge of the identity of Brahman 
and Atman, arising from such great maxims (of the Vedas) as 
"That Thou Art,” deligently put an end to all your superimpositions 
to strengthen your identity with Brahman. 

L1 INS €x A ANS AN A 
AeIE gE SAARET | 
TATA gae FNA HE N 284 li 
ahambhavasya debe'sminnibsesavilayavadhi | 
savadhanena yuktātmā svadhyasapanayam kuru || 284| | 
anA — abambbavasya of the "I notion" è sm, debe 
asmin | in this body faatsfaoarathy nibsesavilayavadhi till it 
= 1 
is completely rooted out madda — szvadbanena with 
vigilence 3WdIcHT — yuktatmá being a man of concentration 
CATANIA HE — suddhyasapanayani kuru deny your 


superimposition 


Till the identification with the body is completely rooted out, with 
vigilance and concentration, strive hard to put an end to all your 
superimpositions. 


anA: FIA SII | 
ARE fagecareqnamend FE ! 285 1 


pratitirjivajagatoh svapnavadbhati yavata | 


tavannirantaram vidvansvadhyasapanayam kuru || 285| | 


288 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani?620eBook9620FinalFinall.pdf 


IA: pratitib perception asni: jivajagatoh of the 
jiva and the world *d-ddd, svapnavat dream like wüd — bbat 
persists ddl  savata aslongas ddd. :avat solong 
FREU nirantaram continuously GEG vidvan O 


learned one! EeNNN HE  svädhyāsīpanayamı kuru 
deny your superimposition 


O learned one! As long as even a dream-like perception of the 
world of objects and of the experiencing ego persists, 
continuously strive to put and end to all your superimpositions. 


Ram saaan: Bearerly AeA: i 
qaqa qan aeaaeae i 286 1 


nidraya lokavartayab sabdaderapi vismrteh | 

kvacinnavasaran: dattvā cintayatmanamatmani || 286| | 

feram nidraya to the sleep Sii: lokavartayab to 
the matters of the world Ted: — éabdadeb to the (objects of 
senses such as) sound etc. aÑ api also faega: 

vismpyteb to forgetfulness Pd. kvacit atanytime * na 
not Sq = avasarani chance «xd»  dattvá giving 
fae cintaya reflector meditate AAAH, dimanam upon 


the Self aÑ  Ztmani inthe mind 
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Without giving even the slightest chance to forgetfulness (of the 
Self) arising from sleep, worldly matters or sense-objects, 
meditate continuously on the Self in your mind. 


oy OE CN 


maae nonai TY: | 

AM WSs sing Fell Ag i 287 N 
matapitrormalodbhitam malamamsamayani vapub | 

tyaktva canddlavaddiram brahmibbiya krti bhava || 287| | 
SIPEG matapitroh of the mother and father Fa SRH, 


mala udbbitam risen from the impurities ASANTI, 
malamárisamayari constituted of flesh and impurities J: 
vapub ^ the body ated tyaktvā shunning "IUsTeddq, 
candalavat like an outcase qXH, diiram to a safe 


distance Fah = brabmibbzya becoming Brahman Fal 4a 


krit bhava be fulfilled i.e. Realise the fulfilment of your life or 
attain the final goal of your life 


Shunning to a safe distance, like an outcase, this body which has 
come from the impurities of the parents, and which itself is 
constituted of flesh and its impurities, become Brahman and attain 
the final end of your life. 


Bernat ASH SAATA WICHÍS | 
STARS FU Aa Gal HÀ i 288 1 


ghatakasam mahakasa ivatmanam paratmani 
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vilapyakhandabhavena tisni bhava sada mune || 288| | 

TIARA, ghatakasam the pot-space FerAl mahākāśe 
in the infinite-space sd iva like AIAMA = atmanam 
the finite ego RICH paratmant in the supreme Self 
feta vilapya having merged eared — akhandabhavena 
meditating on their identity TM, tüsnim peaceful "d 
bhava be Ud sada forever JÀ mune O Sage! 


Merging the finite ego in the supreme Self, like the pot-space 
merges in the infinite-space, and by meditating on their identity, 
be for ever peaceful, O sage! 


IRAS FAR AEA | 

FAMSAY fauemé caedi Hee 289 ii 

svaprakasamadhisthanam svayambbitya sadatmana | 

brahmandamapi pindandam tyajyatāńı malabhandavat || 289| | 
TITER, — svaprakasam the self-luminous Seer, 
adbistbanam substratum ©4494 T4 — svayambhiiya yourself 
becoming W«IrHdb = sadatmanda as that reality sigmeq 
brabmandam the macrocosm aq api also(and) 
favemeW  pindāndanı the microcosm Nady tyajyatam 
may, should be rejected HemWedq, malabhandavat likea 


vessel full of impurities 
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Being yourself the self-luminous Brahman, the sole substratum of 
all things, reject the macrocosm and microcosm, like a vessel full 
of impurties. 

fant a S EX clas 

FaH Galea «ene ere e | 

faa SRA sae Ha HAET i 290 u 

cidatmani sadanande dehariidhamahandhiyam | 

nivesya lingamutsrpya kevalo bhava sarvada || 290| | 


Faeteafa — cidatmani tothe Atman which is consciousness 
Warme sadanande Existence and Bliss Absolute SERM 
deharndham fixed in the body — SÉRTWH, — abandbryam the "l- 
notion", the identification Rza nivesya shifting RL 
lingam the subtle body S&a  utsrjya rejecting or 


discarding Faqs: kevalah the pure Wa Wdqp bhava sarvada 
(may)you become for ever 


Shifting your identification which is now rooted in the body to the 
the Self which is Existence-Knowledge-Bliss Absolute, and 
discarding the subtle body, remain ever the pure Self alone. 


BAY STEM TATA: R AN | 
age AA Sea pap APSA ti 291 u 


yatraisa jagadabhaso darpanantab puram yatha | 


tadbrahmahamiti jňātvā krtakrtyo bhavisyasi || 291| | 
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JA yatra there where WS:  esab this WENA: jagad- 
abhasab the illusion of the universe adorea: darpanantab 

in the mirror QA puram city "WI yatha justas ad 
tat that sel — brabma Brahman J&H, aham | am 
at i thus Sea jřātvā knowing apea: 


krtakytyab fulfilled wiaeai bbavisyasi you will become 


That in which there is the ‘illusion’ of the universe, like a ‘city 
(reflected) in the mirror,’ that Brahman you are! Knowing this, 
attain the fulfillment of your life. 


aera fiui 
Page FR THÉBAH | 

dca earagecksia 
EAIRT: ll 292 N 


yatsatyabbütars nijarüpamad yam 
cidadvayanandamarüpamakriyam | 
tadetya mitbyavapurutsyjeta 


Sailiisavadvesamupattamatmanah || 292| | 
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"d, yat  Thatwhich WAA, — satyabbütam intrinsically 
one's essence NETA, niarüpam one's nature W, 
adyam the Primeval fad. cit Absolute Knowledge ga 
advaya Non-dual HAHA,  anandam Bliss ABW, 

avrüpam Formless EI akriyam | beyond activities «dq, 
tat that TA eta attaining FeTag: — mithyavapu the 
false body Saga utsyjeta Should give up RENEGA 
Sailisavat like an actor I, vesam the mask(his dress and 


make up) Sad. upattam assumed WHA: atmanah 
his 


Attaining That which is intrinsically one's own very essence, which 
is Absolute Knowledge and Bliss, non-dual, beyond all forms and 
activities, one should cease identifying with the false body, like 
the actor giving up his mask. 


The perceived | factor — false (verses 293-297) 

aalma exatitd dua 

reni: arraia 
Brae estia sdifa: 

gisan: gira AAA 293 N 
sarvatmana drsyamidam mysaiva 

naivahamarthah ksanikatvadarsanat | 

janémyahani sarvamiti pratitib 
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kuto'bamadeb ksanikasya sidhyet || 293| | 
Tac — sarvatmana absolutely (quite) €9"H. drsyam 
the seen (world) s«H. idamı this FS mrsa unreal WW 
eva indeed 4 na neither Wd eva verily 9H abam 
the ego ani: arthab real araa Salad ksanikatva 
darsanat for it is seen to be fleeting or momentary aaa SH 
aay, janami aham sarvam "| knowall" Ñ iti thus 
aAA:  pratītip the perception sd: kutah how Be 
ae: abam adeb of the ego etc ARRA ksanikasya 
which are momentary Rda, sidbyet be true 
The whole objective world is non-real. Neither is the ego real, for 


it is seen to be momentary. How then can the apparent notion "I 
know all" be true when the ego etc., are themselves momentary? 


—— 
feres sgrearafa masia | 

sid eit faca af fa: ead 
ACHP HAREAN: i 294 N 


ahampadarthastvahamadisakst 
nityam susuptavapi bbavadarsanat | 
brite byajo nitya iti srutib suayam 


tatpratyagatma sadasadvilaksanah || 294| | 
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sete : abampadarthab the true entity of the word ":I" i.e. The 
reall d tu but aema ahamadisaksi — (is) the witness 
of the ego etc fc nityam always ggi susuptau in 
deep-sleep aÑ api even "d gaia, bhāva darśsınāt 

it's presence is seen aa briite says È hi verily Sit: 
ajab Unborn faced: nityah Eternal fa it — thus fa: 
srutib the Sruti €4WH, svayan2 Herself dd, tat 
therefore IMH pratyagatma the Inner Self Hq Aad, 


fase: sat asat vilaksanah is different from the (relative) 
truth and untruth 


But the real "I" witnesses the ego etc. and is always there, even in 
deep-sleep. "It is Unborn, Eternal," as the sruti itself says. It is the 
inmost Self, different from the (relative) truth and untruth. 


Aaoi erdt 
Rena aad eret à 


1 ry * 
c MON 
gd: YALAH TAHATAI: i! 295 I 
vikarindn sarvavikaravetta 
nityavikaro bhavituni samarhati | 


manorathasvapnasusuptisu sphutani 
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punah punardystamasattvametayoh || 295| | 
frIRUTH  — wvikarinam of the changing things wd fae 
sarva vikaravetta the knower of all changes ea alae: 
nitya avikarab Eternal, Changeless aga. bbavitun to 
be WHéfd — senarbati — deserves,should be ARA 
manoratha (in) fancy a%  svapna — (in)dream ggas 
susuptisu in deep-sleep €H,  spbutam clearly YA: YA: 
punab punaþb again and again €EH, drstam is perceived 
WRICdH, asattvanrı the unreality q: etayob of their 


two-the gross and the subtle 


That which is the Knower of all changes in all things which 
undergo change, must doubtless be Eternal and Changeless. 
Again and again, the unreality of the gross and the subtle bodies 
is clearly perceived in one's imagination, in dreams and in the 
dreamless sleep. 


NUN : . ~ 
adis fim cust nia? 


Aerma aÀ fassen | 
EIGE ICIS LEGUE 


great amea A MTA 296 u 
ato'bhimānanı tyaja mamsapinde 

pindabhimaninyapi buddhikalpite | 
kalatrayabadhyamakhandabodham 

jnatva svamadtmanamupaili santim || 296| | 
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Sid: atab therefore AMARA — abbimánarà identification 
TA paja reject MAÑ marisapinde — with the mast of 
flesh facet pindābhimānini with the ego or the subtle 
body aÑ api ^ andjlso gfesfeud buddhikalpite 
imagined by the intellect «KW ANAHA, — kalatraya abadhyam 


that which cannot be denied in the three periods of time 
emque akhandabodham Absolute Knowledge giei 
pnatva realising *dH, AKHAN, svam dtmanam your own 
Aa SS E A " . 
Self së  upaihi attain 3TedH, santi the Peace 
Therefore, give up your identification with this mass of flesh and 
with the ego and the subtle body, which are imaginations of the 
mind. By realizing your own Self which is Absolute Knowledge, 


which cannot be negated in the three periods of time, attain to the 
State of Supreme Peace. 


AMAA poA- 
saaa] | 
ea TAIT date 
CAI AAKATSGACTST: || 297 1 
tyajabhimanam kulagotranama- 
riipasramesvardrasavasritesu | 
lingasya dharmanapi kartytadim- 


styaktà bbavakbaneasukbasvarüpab || 297|| 
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I tyaja renounce AMARA abbimanam 

identification $% kula family T gotra lineage «TH 
nama name *N riipa Form STAY asramesu with the 
order of life aia arag ardrasava asritesu depending 
upon the foul corpse esca lingasya of the subtle body 
Wald. dharman attributes AÑ api also dale 
kartytadin | doership,etc a% — tyakiva renouncing Td 


bhava become ANYAI: — akbandasukhasvariipah the 
very essence of Absolute Bliss 


Renounce your identification with family, lineage, name, form and 
order in life—attributes which pertain to the body which is like a 
foul corpse. So too, renounce your ideas of agency etc., which 
are attributes of the subtle body. Thus realize your true essence 
as the Absolute Bliss. 


Condemnation of the ego (verses 298-309) 
Weeaed sfqueqi da: dauid eur i 
aa qe TARR HACER: ! 298 1 
santyanye pratibandbab pumsab sanisarahetavo drstab | 
tesamevam miilam prathamavikaro bhavatyahankarah || 298| | 


aa santi thereare Sa anye — other IET: 
pratibandhab obstacles Ja: = punisab for this man 
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aneda: samisárabetavab the other causes of samsara SI: 
drstāþ are seen ITA, tesam: ofthem SAH, ekam 
one HSH, mülam root SAAR: prathamavikarah the 


first modification Wala bhavati is EPR: abankāraþ 
the ego 


Itis observed that there are other obstacles also which hurl an 
individual into a whirl of births and deaths. Their one root cause--- 
for the reasons given above—is the ego—the first modification of 
ignorance. 

TIENAA GASSER EAA | 

aaa aaremanfa gaai ASAT i 299 u 


yavatsyatsvasya sambandho'hankarena duratmana | 

tavanna lesamatrapi muktivarta vilaksama || 299| | 

Wad, yavat aslongas ald. syat thereis dv — svasya 
one's Fld: sambandbab relationship FEAR 
ahankarena with the ego UHA durātmanā the vile 
didd, i4vat solong d na there is not. xr afa 
le&amátrá api even the slightest gaai — muktivarta 


talk about liberation Ream  vilaksanā (which is) 
unparalleled or uniquely different 
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As long as there is any relationship with this vile ego, there cannot 
be the slightest talk about liberation, which is totally different in 
nature. 


ERIE Aad: STII | 

AAAS: qui: Aas: TIGA: N 300 I 

ahankaragrahanmuktab svaripamupapadyate | 
candravadvimalab piirnah sadanandah svayamprabhab || 300| | 


EPR, ahankaragrahat from the shackles of the ego Had: 
muktab freed AMH, svariipam true nature STFA 
upapadyate gains "Wed, candravat like the moon AFS: 
vimalab untainted qui: pirnab infinite Oded: 


sadanandab ever blissful FATA: — svayamprabhab self- 
effulgent 


Freed from the shackles of the ego, like the moon freed from the 


eclipse, one gains one’s true nature and becomes Untainted, 
Infinite, Ever-blissful and Self-effulgent. 


qt ar R aisefata sdtat 
FEM TESTES fees i 
qe ferrea frat 


aeaea: MAAA: Wt 301 1 


yo và pure so'hamiti pratito 
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buddhya praklrptastamasa'timidhaya | 
tasyaiva nibsesataya vindse 
brahmatmabhavah pratibandhasinyah || 301| | 
q: yab thatwhich d! vā verily S pure inthe 


city of the body W: 9H. sah abam "I am so-and-so" 2a 

iti thus Wdkt: pratitah is perceived FEM — buddbyá 

by the intellect Weed prakirpta created THA tamasa by 
nescience AHEM atimiadhaya extremely deluded ara 
tasya it's (ego's) Wd eva alone AAA nibsesataya 
totally AÑ  vinase in the annihilation or when annihilated 
SecWmWd: — brabmátmabbavab identity with Brahman 
Wfdqegapu: — pratibandbasümyab unobstructed 


The ego is that which has been produced by the intellect 
thoroughly deluded by ignorance. It is is perceived in this body as: 
"| am so-and-so." When this delusion (ego-sense) is totally 
annihilated, one attains the unobstructed identity with Brahman. 


ERITA u AERE GIETA te 
m A NS M Nu es gS 
avraell WA TOA a Acs: 


Premiers fri gaat MAs gÀ: N 302 u 
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brabmanandanidbirmababalavata'bankaraghorabina 

samvestyatmani raksyate gunamayaiscandestriblirmastakaih 
vynanakhyamahasina srutimata vicchidya Sirsatrayam 
nirmilyahimiman: nidhi sukhakaram dhiro'nubhoktunksamah || 
302| | 

sme:  brahmanandanidhih the treasure of the "Bliss-of- 


Brahman" WEWeddD mahabalavata by the mighty ean ÙI 
aM — abankara ghora ahinā by the dreadful serpent of the 
ego-sense des sanivestya having enwrapped anenfà 
ātmani inthe mind wad raksyate — is guarded TÀ: 
gunamayaib made up of (three) gunas que: candaib (by 
the) fierce AÑ: — nibbib  bythree ma: — mastabaib by 
hoods AJA 8&4 wijfiana akhya named Realisation Hel 
afta maha asina with the great sword 9IfdWdI — sutimata 
in accordance with the scriptural teaching  faf«sx vicchidya 
severing MEER Sirsatrayan: the three hoods fedes 
nirmülya destroying completely ARH, abim serpent gHH. 
imam this FRA nidhim  thetreasure aw, 
sukhakaram which brings bliss «tK: — dbirab the wise man 
APA anubhoktum toenjoy WA: — ksamah becomes 
fit 
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The treasure of the Bliss-of-Brahman is enwrapped by the mighty 
and dreadful serpent of the ego-sense and zealously guarded for 
its own use, by its three fierce hoods, the three gunas. The wise 
person who destroys it by severing its three heads with the great 
shining sword of Realisation, in accordance with the teachings of 
the scriptures, alone can enjoy this treasure which brings Bliss. 


Waal Aenea Hae EE | 
Fama ideae uif qucd ti 303 i 
yavadva yatkincidvisadosasphirtirasti ceddehe | 


kathamarogyaya bhavettadvadahantapi yogino muktyai || 303|| 
add. yavat aslongas a  « verily "ded, yat 
kificit even a trace frame: visadosasphurtib the effect 
of the impurity of poison md asti there is ad cet if 
a dehe inthe body *WH, katham | how anara 
arogyaya for recovery wad, bhavet | canitbe agd, tadvat 
similarly Sé-d  abanta the ego-sense aa apt also 


ait: yoginah ofthe meditators Had muktyai for 
liberation 
As long as there is even a trace of poison left in the body, how 


can one hope for complete recovery? Even so, the yogi cannot 
attain liberation as long as a trace of egoism remains. 


FEMS caeagea aegasrfeeqdgcdi | 
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Seqaacafas«taanemetfa faded AIL 304 1 
ahamo'tyantanivritya tatkrtananavikalpasanibytya | 
pratyaktattvavivekadidamahamasmiti vindate tattvam || 304| | 
BEA:  abamab of the ego-sense srcedfiqem 
atyantanivyttya by the complete cessation achd tatkyta 
created by it MMAF Fecal — nanavikalpa sambrtya by 
restraining the diverse mental waves WAR acafadan, pratyak 
tattvavivekat through the discrimination of the innermost Reality 
ZqH EH NO idam aham asmi "Iam This" gfd iti 

thus fared vindate gains(experiences) WH,  tattvam 
the Reality 


By the complete cessation of the ego-sense, gained by restraining 
the diverse mental waves, created by the ego itself and through 
the discrimination of the inmost Self, one experiences the Reality 
as "| am This." 


ARIA AHA Ta Az i 
FRETS SPLATT AEST 
aiaa GAA: FAARAT u 305 i 
ahankare kartaryabamiti matin mutica sabasa 


vikaratmanyatmapratiphalajust svasthitimusi | 


yadadhyasatprapta janimytijaradubkhababula 
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praticascinmirtestava sukhatanob sarisrtirtyam || 305| | 


sean — abankare with the ego PAR kartari the doer 
sm zd abam iti the |-notion, identification Are. 
matin the notion Hed muñca renounce HENT sahasa 
immediately Aana  vikaratmani (which is) mutable 
MAARE — dtmapratiphalajusi (which is) lit up by the 
reflection of the Self sakay — svasthitimusi the one who 
diverts man from being established in the Self d, yat which 
Sead, adhyasat due to the superimposition WM prapta 
reached SAAS ZXHSESD janimrtijarā dubkbababula full of 
the miseries of birth, death and old age sra: praticab for 
the inner self Farad: cinmürteb for the one who is the 
essence of knowledge «dd tava for you Gade: 
sukhatanoh the embodiment of Bliss Gala: samsytip the 


samsara 344 iyam this 


Renounce immediately your identification with the ego-sense, the 
‘sense of doership’ which, being a modification, is merely a 
‘reflection’ of the Self. It detracts you from being established in the 
Self. Identifying yourself with this (false sense), you have reached 
this embodied existence, full of miseries of birth, decay and 
death—although you essentially are the Witness, the Essence of 
Knowledge-Bliss-Absolute. 
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dree Para À- 
x > 
Tatad: | 
Sara aameafaaured 
Amena ufa: i 306 1 


sadaikarüpasya cidatmano vibho- 
ranandamiirteranavadyakirteh | 
naivanyatha kvapyavikarinaste 


vindhamadhyasamamusya samsytiy || 306| | 
" 


Uae — sadaikariipasya (for you) who are eternally the 
same qa: — cidatmanab (for) the Knowledge-Absolute 
fit: — vibbob (for) the Omnipresent amad: ānandamūrteþ 
(for) Bliss-Absolute Seti: anavadyakirteb of unsullied 
glory AW na eva never HAAT  anyatha otherwise 
dd S kva api  intheleast ata: avikarinah for the 
Immutable One d te foryou ÑM va without ey 
Sea, aham adbyasam (your) identification with the ego 
AP = amusya to this Gala: sanisytib transmigration 


But for your identification with the ego-sense there cannot be any 
transmigration for you, who are Immutable and eternally the same 
Knowledge-Absolute, omnipresent, of unsullied glory, and Bliss- 
Absolute. 
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Nagie arenas i 
fare AeA He 
SEAE IAA I 307 i 


tasmādahankāramimanı svasatrum 

bhokturgale kantakavatpratitam | 
vicchidya vijfianamabasina sphutam 

bhunksvatmasamrapyasukham yathestam || 307| | 
aNd, iasmat therefore HERA,  abankaram ego-sense 
SHH, imam this *d3THH, — svasatrur; your enemy Hg: 
bboktub | ofthe enjoyer(of the eater) TÈ gale in the throat 
WUz«mdd kantakavat like athom IATA, pratitam (which) 
appears Asa vicchidya having destroyed fdgmeamemsrar 
viffianamabasina with the great sword of Realisation eH, 
sphutam directly Yett bhunksva enjoy AAAA, 
átmasamrajyasukbam the Bliss of Your own Domain(empire) or 


Sovereignty quu yathestam | freely 


Therefore, with the great sword of Realisation, destroying this 
ego-sense, your enemy---which is like a thorn in the throat of a 
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man who is eating---enjoy directly and freely the Bliss of Your own 
Sovereignty, the Majesty of the Self. 


Satan ig 


adsame afi 
GAR: RASTA | 
FU SHTEESTCHRITIT IET 


£5. 


qria Seater ARA: N 308 u 


tato'bamádervinivartya vyttim 

santyaktaragab paramarthalabhat | 
tisnini samassvatmasukhanubbitya 

pūrnātmanā brahmani nirvikalpah || 308| | 
ad: tatah thereafter sm: abamádeb ^ ofthe ego etc 
GIGGZ] vinivartya checking OR. vrttir the 
activities #40: — santyaktaragab renouncing all 
attachments WISI, paramárthalabbat through the 
experience of the Supreme Reality quita, tüsnim serene 
GARI  samásva be AACA — Gtmasukbanubbütya 
through the enjoyment of Bliss of the Self qria pūrnātmanā 
as the Infinite Self Fal brabmani in Brahman Afren: 


nirvikalpab free from duality 
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Checking the activities of the ego and renouncing all attachments, 
through the experience of the Supreme Reality, be free from 
duality through the enjoyment of the Bliss of the Self and remain 
serene in Brahman. For, now you have realized your Infinite Self. 


wqePAsh seré qa 

ege: Taras ST ATTA 
giie AAT mA 

araa ma amat Fa u 309 u 


samülakrtto'pi mahanaham punab 
vyullekhitah syadyadi cetasa ksanam | 
safiftvya viksepasatani karoti 
nabhasvata pravysi varido yatha || 309| | 
WSFA: samülakrttah completely rooted out AÙ api 


even though He EH, = mahan abam terrible ego-sense 
gd: punah again Besa:  vyullekhitah revived Id, 
syat be We yadi if AAA cetaa inthe mind aT 
ksamam foramoment dsflea sañŭjīvya returning to life 
RATIT, viksepasatam hundreds of mischiefs or distractions 
Wii karoti creates WEA — nabbasvatà by the wind 
ST prāvrşi during the rainy season mg:  «wridab the 


cloud IM = yatha like 
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Even though completely rooted out, this terrible ego-sense, if 
allowed to be revived in the mind even for a moment, returns to 
life and creates hundreds of distractions, like a cloud ushered in 
by the wind during the rainy season. 


Actions, thoughts and vasanas — renounce (verses 310-319) 
Fee NENSI: 


serrer eat ferreae i 
au EI ^ 
irea | 3101 


nigrbya Satrorabamo vakasab 

kvacinna deyo visayanucintaya | 
sa eva sahjivanaheturasya 

praksinajambiratarorivambu || 310| | 
fa nigrbya having owerpowered or conquered sni: 
Satrob tothe enemy 87A: — abamab tothe ego-sense 
IHR: — avakacah rest AÑA, kvacit inthe least Xu: 
na deyah should not be given Asa agam visaya 
anucintaya ruminating over sense-objects AW sa eva 
that alone Wird: sañjivanahetubh the cause of returning to 
life or revival SW" asya its FAM praksina dried up 
seii: jambiratarob of a citron tree d iva like Ay 
ambu water 
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Having once conquered this enemy, the ego, not a single 
moment’s rest should be given to let it ruminate over the sense- 
objects. That is just what brings it back to life, just like water 
revives a dried-up citron tree. 


green difesa wa ait 

sent: Aa sed TAL | 
AAS AAT 

Fa asedéd: i 311 i 


dehatmana sanisthita eva kami 

vilaksanab kamayita kathani syat | 
ato'rthasandhanaparatvameva 

bhedaprasaktya bbavabandbabetub || 311| | 
delete — dehatmana identified with the body afead 
samsthita’ he who lives Wd eva alone BMI kami is 
greedy AST: — wvilaksanah one distinct (from body) 
"HEIDI kāmayitā greedy FIR katham how Wd, 
syat canbe Sa: atah hence sme WETA, 
arthasandhana paratvan: the tendency to ruminate over sense- 
objects Wd eva indeed "asma bhedaprasaktya with 
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the firm idea of duality *TdWedéd: — bhavabandbabetub the 
cause for the "bondage of becoming" 


That person alone, who identifies with the body, is greedy of 
sense-pleasures. How can one devoid of the body-idea be 
greedy? Hence, the tendency to ruminate over sense-objects is 
verily the cause of bondage of worldly existence and the sense of 
duality. 


PATTITAUTTE: TEAM | 

seram SARAH RTA 312 1 
karyapravardhanadbijapravrddhih paridrsyate | 
karyanasadbijandsastasmatkaryam nirodhayet || 312| | 

SMITA karyapravardhanat because of the growth of the 
effects ahaha: — Duapravyddbib the growth of the "seeds" 
qea paridyéjate is observed MAMA, karyanasat 

with the destruction of the effects aram: bijanasab (there is) 
the destruction of the seeds «d€Hld, tasmat therefore FAR, 


karyam the effects Päd, nirodbayet | one must control, 
must subdue 


When the ‘effects’ are flourishing, the ‘seeds’ also are observed to 
increase. When the 'effects' are destroyed, the 'seeds' also are 
destroyed. Therefore, the ‘effect’? must be subdued. 


STR: HS MAEN AF AAT | 
add uds Fa: GAR a feda i 313 u 
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vasanavrddhitah karyam karyavrddhya ca vasana | 
vardhate sarvatha pumısaþ sanisaro na nivartate || 313|| 


Tease: vasanavrddhitah through the increase of vasanas 


is 


WIN, — karyam (ego-centric) "work" wage karyavrddhya 
through the increase of effects 4 ca and aa — oasaná 
the vasana Fda vardhate increases GM — sarvatha 

by allmeans SH: = punisab ofman UHR:  sansarab 


transmigration 4A na not add — nivartate comes to 
an end 


Through the increase of desires (vasanas), egocentric ‘work’ 
increases and when there is an increase of egocentric ‘work’ 
there is an increase of desires also. Thus, a person’s 
transmigration never comes to an end. 

Note: The Sanskrit word “vasana’ is a difficult word to translate. It can denote both the 
“desire” as well as “ residual impression.” A repeated desire also creates or leaves 
subtle impression behind such that it settles as a “tendency” or becomes sanskaara. 
These sanskaras (latent tendencies) is what we bring to sansaara, the world of 
becoming. Although, more often than not, the word vasana is used with negative 
connotations, however, not all vasanas are bad. For example, a quintessential vedantic 


text, Avadhut Gita, begins with the verse stating that the advaita-vasana (the desire for 
non-duality) arises only with the Grace of God to liberate one from the great fear. 


daraa ARA ag gd sexta: | 
areata fear Brera fé: t 314 u 


sanisarabandbavicchittyai tad dvayan: pradahedyatib | 


vasanavrddhiretabhyam cintaya kriyaya balib || 314| | 
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danas samsarabandbavicchittyai to snap the chain- 
of-transmigration dq £XH, tad dvayam those two Weed. 
pradabet should burn to ashes aÑ: yatih the seeker 
aangis:  vasanavyddhib the increase in vasanas SAMT, 
etabbyam due to these two f4cdHD cintayā thinking of 
sense-objects fau kriyayā by (selfish) actions ale: 


babib external 


In order to snap the chain-of-transmigration, one should burn to 
ashes these two (selfish desires and actions); for, dwelling on 
sense-objects and doing selfish actions lead to the increase of 
vasanas or desires. 


arai ATA AT Wd Sea: | 

FAT A AAT: HEN HAET i 315 1 

tabhyam pravardbamana sa site sanisytimatmanah | 

trayanan ca ksayopayah sarvavasthasu sarvada || 315| | 

qmm = tabhyam by these two SAMAR — pravardhamana 
augmented or nourished WT sã that (vasana) ad süte 
produces aaa. samsytim transmigration  STIcHd: 
dtmanah one's FAM trayanam of these three 4 


ca and @4 Sq: = ksaya upayab the means of destruction 
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aa SIEM sarva avasthasu under all circumstances adar 
sarvadā always 

Nourished by these two (thought and selfish action), the vasanas 
further produce one’s transmigration. These three, however, are 


destroyed by looking upon everything, under all circumstances, 
always.... 


ada ada: eds: | 

agaaa SAAR | 316 1 

sarvatra sarvatab. sarvabrahmamatravalokanaih | 
sadbhavavasanadardlyattattrayam: layamasnute || 316| | 

Waa sarvatra everywhere "dd: — sarvatah in all 
respects Wd sarva all SEMA Haste: — brabmamatra 
avalokanaib by looking upon everything as pure Brahman 
alone apamama, sadbhavavasanadardhyat through the 
strong thinking of the longing to be one with Reality a4 3A, 


tat trayan these three SJH, SEGGI layam asnute get 
annihilated 


M everywhere and in all respects, as Brahman and Brahman 
alone. Through the strengthening of the longing to be one with 
Brahman, those three* will be annihilated. 


*i.e., dwelling on sense-obects, self-centered actions, and latent impressions. 


PRIM feed SEATS: i 
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TATA Hir: UT vilgenfaaRedd n 317 

kriyanase bbaveccintanaso'smadvasanaksayab | 

vasanapraksayo moksab sa jroanmuktirisyate || 317|| 

fra — benunafe with the end of selfish actions 4d. 
bbavet  thereis RATA: cintanasah the end of brooding 
ad, asmat — bythis Walaa: vdasanaksayah the 
destruction of vasanas IWANA: — casanapraksayab the total 
destruction of vasanas Hla: moksah (is) liberation @ sz 
that siaga: jzvanmuktih ^ liberation-in-life gÀ isyate 


is considered 


With the end of selfish actions, brooding over sense-objects ends, 
which is followed by destruction of vasanas. The final destruction 
of vasanas is liberation. This is regarded as Liberation-in-Life. 


Terenas ufa 

exit fastiaraennfearaat | 
riis conr rae n 

Aa ang a afin 318 i 


sadvasanasphiirtivijrmbhane sati 

hyasau vilinapyabamadivasana | 
atiprakrstapyarunaprabbayam 

viliyate sadhu yathā tamisra || 318| | 
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Wala sadvāsanā the longing for Reality SpA feet ata 
sphürti vijrmbhane sati when has vividly risen to expression È 
bi verily Sm asau — this Am vilna — (will)disappear 
aÑ api also Seesaw — abamadivisana the ego- 
centric vasana AIFA atiprakysta the most intense aÑ 
api eventhough Sea Fay aruna prabhayam inthe 
glow of the rising sun factad vilryate disappears M4 


sadbu completely a yatha justas AAA — tamisra 
darkness 


When the longing to be one with Brahman has vividly risen to 
expression, the ego-centric vasanas will readily disappear, as the 
most intense darkness completely disappears in the radiant glow 
of the rising sun. 


THETA HAAS 
a aà Uegiad fast i 
AMIS AMA 
a afta Fal FT ESSE: N 319 I 
tamastamabkaryamanarthajalam 
na drsyate satyudite dinese | 
tatha'dvayanandarasanubbitau 
na vasti bandbo na ca dubkbagandbab || 319| | 
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dH: tamab darkness qU: BA, tamab karyam resultant 
evils of darkness PIS,  anarthajalann numerous 
calamities A@Ad na drsyate are not noticed afa sted 
feral sati udite dinese when the sun has risen AM = tatha 
sotoo Aga Adeg W aga advaya ananda rasa anubbütau 
on realisation of the Essence of the Non-dual Bliss 4 na 
neither dT va verily Seat asti there is sed: 
bandhab bondage * na nor d ca and ZU: 


dubkbagandbab the lease trace of misery 


Darkness and its resultant evils are not noticed when the sun 
rises. So too, on the direct realization of Bliss Absolute, there is 
neither bondage nor the least trace of misery. 


Total vigilance — its price (verses 320-329) 
zad Wale Saee, 
Senes fura. | 
ama: aata at 
IS TAN: fe FATA u 320 N 
drsyant pratitam pravilapayansan 
sanmatramanandaghanam vibhavayan | 


samabitah sanbahirantarant va 
kadlam nayethab sati karmabandhe || 320| | 
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IH, dróam  — Theseen(world) SdldH, pratitamn 

(which is) perceived TASTI TA, pravilapayan sn causing it 
to vanish WAAAH, — sanmátran the Reality AMAA, 
ānandaghanarı the "Bliss-Embodied" maa, vibhāvayan 
meditating upon ama: Wd, samahitah san being vigilant 
a: bahib external AWH, antaram intemal dT vā 
orand FIA kalam time «T: nayethab should 


pass Ufa pada sati barmabandbe for any residual 
prarabdha 


Causing the perceived universe, both external and internal, to 
vanish, and meditating upon the Reality, the Bliss-Embodied, one 
should pass one’s time watchfully for any residual Prarabdha. 


TMA SAAS A RAA: HEA | 

TTS AGRA AAA: Fa: i 321 1 

pramado brabmanisthayam na kartavyab kadacana | 
pramado mrtyurityaha bbagavanbrabmanab. sutab || 321| | 


WAG: pramddab inadvertence or negligence TAREA, 
brabmanisthayam in the steady abidance in Brahman 4 dea: 
na kartavyab should not be done eld — kadacana at 
anytime SH: Heg: = pramádab mytyub — "inadvertance is 
death" síd i thus 2 aba hassaid Wear 
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bhagavan Bhagavan SW: = brabmanab of the creator 


dd:  sutaþ the son i.e. Santakumara 


One should never be negligent in one's steady abidance in 
Brahman. The divine son of Creator, Santakumara, has called 
negligence as death itself. 


a HIGHEST gU: FERE: | 

ad HigeadiseWieqdl TIAA SAM u 322 N 

na pramadadanartho'nyo jrianinab svasvariipatah | 

tato mohastato'handhistato bandhastato vyatha || 322| | 

d na no Miad, pramadat than carelessness aa: 


anarthab danger Sea: anyaþh other EGE jnaninab 
for the man of wisdom  €d€deWd: — svasvariipatah about his 
own Real Nature dd: tatab from this Hie: mobab 
delusion dd: tatah thence IÈ: — abandb;ib egoism dd: 
tatah from this 44: bandhab bondage «dd: tatap 


thereafter cT vyathā misery 
For the wise there is no greater danger than negligence about 
one’s own real nature. From this comes delusion; from delusion 


comes egoism; from egoism comes bondage; and from bondage 
comes misery. 
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Ferrari teat farsa teresa: | 

faaqata fieret anita a 323 u 

visayabhimukham drstva vidvanisamapi vismytiþ | 

viksepayati dhidosairyosa jaramiva priyam || 323|| 

faa AR visaya abbimukham hankering after the 
sense-objects €q! dystvā finding,seeing Ag, 
vidvamsam awise-man SM api even  faeqgie: 
vismytib forgetfulness AAT viksepayati torments 
IUE dhidosaib through the evil propensities of the intellect 
BIEI yosá awoman GRA jaram lover Sd iva 


justas PRA priyam ^ excessively fond 


Finding one hankering after the sense-objects, forgetfulness, 
through perverted mind, bewilders even a wise person, just as a 
woman torments her fond lover. 


2 n * Cx 
SETS IST aaa a festa | 
STATA AA ATT Tat AMT TSA tt 324 N 
yathapakrstam saivalam ksanamatrani na tisthati | 
avrnoti tatha maya prajhani vapi paranmukbam || 324| | 
aT yathā justas AIGA — apakystan: removed SITO. 
Saivalam the moss AMA ksanamatram for a moment 


afasfa na tisthati does not stay away Safa  avynoti 


322 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


covers aM tatha so also AM maya maya or illusion 
"P , A 2 à 
MSH,  prāäjňam awise-man dT HN vā api even 


WISH —paranmukbam extrovert 


As moss, even if removed, does not stay away for a moment, but 
closes up to cover the water again, so also illusion covers even 
the wise, if they ever get extrovert. 


exer wale Proving 
akya aaaea: | 
aT: REGE: 
Maaga eat a AMT u 325 u 
laksyacyutam cedyadi cittamisad 
bahirmukhani sannipatettatastatah | 
pramddatah pracyutakelikandukab 
sopanapanktau patito yatha tatha || 325| | 
SJH, = laksyacyutamy strays from the ideal dum cet 


yadi if PRA citta — the mind SA, zat slightly 
RAT, bahirmukham outgoing G4. san becoming 
GEGEE nipatet falls ad: ad: tatah tatah down and down 
WAlad: — pramadatab inadvertently Sd = pracyuta 
dropped @faategh:  kelikandukah a play ball WWM Wadi 


323 


http://www.advaitin. net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


H Lag i 
sopana panktau on a row of stairs Wedd: patitab bounces 


down "I yatha justas qd" tatha similarly 


If the mind ever so slightly strays from its ideal* and becomes 
outgoing, then it goes down and down, just like a ball, 
inadvertently dropped on a row of stairs, bounces down the stairs. 


*Brahman 

Radana: Hra dum 

MARRARA: RAGE: MAATA 326 1 

visayesvavisaccetah sankalpayati tadgunān | 
samryaksankalpanatkamab kamatpunisah pravartanam || 326| | 


AAJ visayesu in the sense-objects MAII, avisat 
entering or turns to ad: cetah the mind deqafa 
sankalpayati becomes intent dgWIM, tadgunan upon their 
qualities Gp t«eWddId,  samyak sankalpanat from intentness 
WIH: kamah desire Wmd, kamat from desire Ya: 


punisab ofthe man Sadat pravartanam activity 


When the mind turns to sense-objects, it becomes intent on their 
qualities. From this intentness arises desire. After desiring, a 
person sets about to gain that thing. 


qd: eqeufautan Paw "aca: | 
qaae fera ami Gara Sud u 327 u 
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tatap svariipavibbramso vibbrastastu patatyadbab | 

patitasya vind násam punarnároba iksyate || 327| | 

ad: gatab thence mea: svaripavibbramsah 
deviation from his Real Nature fa: wibbrastah the deviated 
man gd im verily Wald patati falls JA: adhah 
down YAAA patitasya of the fallen man ÑM — vina 
without,except ARM nasanm death YA: punab again 
4 na no smie: arobab | rise sed iksyate is seen 


Through inadvertence, a person may deviate from the Real 
Nature. The man, who has thus deviated, falls. The fallen comes 
to ruin and is rarely seen to rise again. 


dened qoen AREA ROT | 
aA fe sealer carted AAAA 1 682 N 
sankalpam varjayettasmatsarvanarthasya karanam | 


apathyani bi vasthiini vyadhigrasto yathotsyjet | |328 | | 


GH, — sankalpam reflection upon objects asta varjayet 
should give up d€Hld, tasmat therefore Wd aR  sarva 
anarthasya for all the mischief *NUTH, kāranam the root- 
cause QÑ apathyāni prohibited È bpi verily meg 
vasthini eatables,things Na: vyāthigrastah — the victim 
ofthe disease Fl yatha justas Segal. utsyjet gives up 
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Therefore, just, as the edibles, prohibited by the doctor, are not 
taken by the sick, one should totally give up the habit of thinking 
of sense objects, which is the root-cause of all the mischief. 


Ha: SHIRTS ise ACT: 


(on ha T 


fatal Fella: GATT i 
aed: fafaqata aap 
amam AA GAIA: ll 329 1 


atap pramadanna paro'sti mytyub 

vivekino brahmavidah samadhau | 
samabitah siddhimupaiti samyak 

samabitatma bhava savadbanab || 329| | 


ad: atab therefore MARIA, pramadat than inadvertence 
a na not W: parab greater AÑA asti there is 
Hc: mrtyub death fafa: vivekinah for a man-of- 
discrimination or discernment saa: — brabmavidab (for)the 
knower of Brahman mÈ — semadbau in meditation Gated: 
samahitab man of abidance fate siddhinn success Safa 
upaiti attains GFR = samyak complete amam 
samabitatma man of abidance Aq = bhava become 


maqa: — sa@vadhanah alert 
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Therefore, to the discerning knower of Brahman, there is no 
greater death than negligence. But one who regularly practices 
deep concentration attains complete success. Hence, carefully 
concentrate upon Brahman in your mind. 


In the one, no plurality (verses 330-338) 
Shadi ed qued fied uu Hae: | 
afenPacaaaat Sé wd aa Ty: spe: N33 N 
jivato yasya kaivalyam videhe sa ca kevalab | 
yatkificitpasyato bhedam bhayani briite yajub srutib| | 330| | 
siaa:  jgatab to one while living 44 pasya — for whom 
dedu kaivalyam | aloneness Aè ^ videhe when the body 
is dissolved @: sab he @ ca  and,ndeed chads: 
kevalab alone aa faf, yat kificit even the least bit 
Rad: pasyataþh he who sees ÑH, bbedam distinction or 
differentiation 44H, bhayam fear sd brite declares 
ag: JN: yajub srutih the Yajur Veda 
One who is completely established in unity/oneness (kaivalyam), 
while living, remains so even after the dissolution of the body. The 


Yajur- Veda declares that there is fear for one who sees even the 
least bit of differentiation. 


e ET e a S 


agi hal aÀ Raas 
TAES ATEH | 
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TAAA Wd did 

adii frere TATETA 331 N 
yada kadā vāpi vipascidesa 

brabmanyanante'pyanumatrabhedam | 
pasyatyathamusya bhayam tadaiva 

yadviksitam bhinnataya pramadat || 331| | 
Gal al — yada kadā whenever dl wi verily aÑ api 
even fafa. vipasit wiseman WS: esah this sar 
aÀ brabmani anante — in the infinite Brahman aà api 
even A ÙA, anumátra bbedam the least difference 
qa sees AA then ,atonce AHA tohim "4H, fear 
dea thenitself 4d. thatwhich dif was seen fim as 


different SAKIA, through mistake 
Whenever the wise recognize even the least difference in the 


Infinite Brahman, at once, that which is peceived as difference 
through inadvertence, becomes a source of fear to them. 


srfeegfereareaiafeifira 
TIASA Uu: EMAA Fila i 
safe grata gaa 


Aera a Afra sm u 332 1 
Srutismytinyayasatairnisiddhe 
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drsye'tra yab svatmamatim karoti | 
upaiti dubkhopari dubkbajatam 

nisiddhakarta sa malimluco yatha || 332|| 
ata ata arid: uti smrti nyayasataih by hundreds of 
srutis,smritis and reasonings fates nisiddbe | which has been 
denied zd drsye with the seen objects or world SA atra 
inthis 4: «b he who fares, PAA seatmamatim 
karoti identifies Saft ^ pz suffers ZA SAR Fae, 
dubkha upari dubkhajitam one misery after another faftewat 
nisiddhakarta doer of the forbidden things @: sab he 
HSA: malimlucab athief FM yatha like 


One who identifies the Self with the perceived objects, which 
have been negated by hundreds of Srutis, Smritis and reasoning, 
suffers one misery after another, like a thief---for he indulges in 
something forbidden. 


aarin aaa 
neame fea 
Preah mAg 


` AS O 


€9 dede ANARA: ! 333 I 


satyabbisandbanarato vimukto 
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mahattvamatmiyamupaiti nityam | 
mitbyabbisandbanaratastu. nasyed 
drstam tadetadyadacauracaurayoh || 333| | 


AeA: — satyabhisandhanaratah one who is totally 
absorbed or established in the Truth ga: vimukiah is 
free Heed mahativam glory MAAA, atmtyam | ofthe 
Atman Safa  upaiti attains fea nium eternal 
enhan: mitbyabbisandbanaratab he who dwells on the 
"unreal" d tu but qu nasyet perishes 9H, 
drstana is illustrated «dd Wdd, tat etat that this isso 4d, 


yat | Which smart: acauracaurayoh in the case of one 
who is not a thief and one who is a thief 


One who is totally established in the Truth attains to the eternal 
glory of the Self. But one who dwells on the unreal perishes. That 
this is so is illustrated in the case of one who is not a thief and the 
one who is a thief. 


areae seid fae 
cananea ADA, 
gaaf ag far weit cape 
avfa mAai a FATAL 334 u 


yatirasadanusandhim bandhahetum vibaya 
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svayamayamahamasmityatmadrstyaiva tisthet 
sukhayati nanu nistha brabmani svanubbitya 
barati paramavidyakaryadubkham pratitam || 334| | 


ald: «tb the spiritual seeker SHAQ AJARA, asat 
anusandhim dwelling on the unreal aega. bandhahetuni 
which causes bondage Aem vibhāya | giving up 444 H, 
BEA WHO scam ayam aham asmi "| myself am this" fd 
iti thus Ages atmadrstya astheAtman Wd eva 
alone fata, tisthet should remain JÀ — sukhayati 
gives rise to bliss «d nanu indeed fast nistha 
steadfastness Fat = byabmani in Brahman agy 
svanubbitya gained through Self-Realisation EXÍd barati 


removes WA param thoroughly amai s, 
avidyakaryadubkbam the misery born of ignorance Fale. 


pratitam which is experienced (in the state of ignorance) 


The spiritual seeker should give up dwelling on the unreal, which 
causes bondage, and should always reamin steadfast with 
thoughts fixed on the Self, thinking, ‘I am This.’ For, steadfastness 
in Brahman gained through the realisation of one’s identity with it, 
gives rise to bliss and thoroughly removes the misery born of 
nescience*, which one experiences in the state of ignorance. 


*Nescience (avidya) is not ignorance in the general sense of /ack of information 
regarding something. Rather, it denotes a special form of ignorance—about the 
essential nature of the Self. All systems of Hindu philosophy agree that ignorance is the 
primary cause of our bondage to the world of becoming, i.e., samsara. 


331 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


a faq: A jae s 
Fala aaas ARTA 
ASNA A 


giai àdh: qem sad 
erma aaa AAN 335 u 


bābyānusandhiþ parivardhayetphalam 
durvāsanāmeva tatastato'dhikām | 

jnatva vivekaiþ parihrtya babyam 
svatmanusandhim vidadhita nityam || 335| | 


aaga: — babyanusandbib contemplation upon the external 
objects Rada, parivardbayet will intensify SH, phalam 
its fruits i.e. Vasanas Zd4WTHWI durvāsanārńı the evil 
propensities Wd eva alone ad: ad: tatah tatab from 
that sm, adhikam willincrease Set jřātvā 

knowing (this) fadch: vivekaib through discrimination 
qea paribrtya giving up Way — babyam (thought of) 
external SNAJA, — sudtmanusandhinr to meditate on the 
Self Agfa  vidadhita one should apply oneself fact. 


nityam constantly 


Constant contemplation upon the external objects will only 
intensify their fruits in the form of evil peopensities, which grow 
from bad to worse. Knowing this, through discrimination, one 
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should leave the thoughts of external objects and constantly apply 
oneself to the contemplation of the Self. 


STE] FOS AAT: STRICT 

FAAS ATARI | 
IRAR sedan 

RRR: deci fagad: 1 336 u 
babye niruddbe manasah prasannata 


manabprasade paramadtmadarsanam | 
tasminsudrste bbavabandbanaso 


bahirnirodhah padavi vimukteh || 336| | 
aval fee ^ babye niruddhe when the objective world is shut 


out HAG: = manasah ofthe mind Saad — prasannata 
quietude(is gained) 4: Wale manah prasade in the quiet 
mind WHICH aA, paramátma daríanam the vision of the 
Supreme Self dfe ue tasmin sudrste when :"That" is 
perfectly realised adea: — bbavabandbanasab destruction of 
the bondage of becoming afefata:  bahirnirodhah the 
shutting out of the external world qad padavi (is) the initial 


step frgad: vimukteb for reaching liberation. 


When the objective world is shut out, the mind becomes quiet and 
in the quiet mind arises the vision of the Supreme Self. When 
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"That is perfectly realised, bondage to the world of becoming* is 
destroyed. Hence the cessation of the external world is the initial 
step on the path to liberation. 


* Bhavabandhana means bondage of the world of becoming or conditioned existence. Hindu 
religion calls this world of becoming bhavasaagar, the ocean of repeated births and deaths. 


q: tea: qequfadel 
AMT: TATA i 
Wee palgas 
Tarde: RAJYA: i 337 u 
kah panditab sansadasadviveki 
Srutipramanah paramarthadarsi | 
jananhi kuryadasato'valambam 


svapatahetoh sisuvanmumuksub || 337| | 


*: kab who uea: HF, panditah san being learned Ud, 
are fasst sat asat viveki able to discriminate between the 
Real and the unreal JATT: Srutipramanah believing the 
Vedas as the authority qien paramarthadarsi the seer 
of the Absolute Truth MA4, janan knowing e hi 

verily ald, kuryit | Will make Sad: HSHH,  asatah 


avalambam the unreal thing as the object of his pursuit 
5s ; T, 4 
vqWrdéd: ^ svapatabetob the cause of his fall RREA,  siswvat 


like a child 48a: mumuksub a seeker of liberation 
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Who being learned, able to discriminate between the Real and the 
unreal, believing the Vedas as authority, fixing his gaze upon the 
Self, the Supreme Reality, and being a seeker after liberation, will, 
like a child, consciously run after the unreal, which will surely be 
the cause of one’s downfall? 


Bade dg RIBIHCIHIS: | 
Seded À STOI 9 SI: 


TACT AACA 338 u 


dehadisanisaktimato na muktib 
muktasya dehadyabhimatyabhavah | 
suptasya no jagaranam na jagratab 
svapnastayorbbinnagunasrayatoat || 338| | 
dalledattaha: — debadisanisabtimatab for one who is attached to 
body etc d na there is no gia: muktib liberation 


WAI muktasya for a liberated man @atfe anA emma: 
dehadi abhimati abþāvaþ there is the absence of identification 


with his body etc QAI — suptasya for the sleeping man zl 
no there is never GPR jagaranam the waking state 
a na nor wd: jagratab for the waking man 4: 
svapnab sleep or dream qi: tayoh these two. fia 


MATNI, bhinnaguna asrayatvat being contradictory in nature 


335 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook9620F inalFinall.pdf 


There is no liberation for the one who is attached to the body etc., 
and the liberated person has no identification with the body etc. 
One who is sleep is not awake, and one who is awake does not 
dream, for these two are opposite in nature. 


Spiritual growth — the secret (verses 339-348) 
aed H td Remy 


Seats semana facia i 
care aueed: 


qria a: fera TT HT: i 339 1 
antarbalih svam sthirajangamesu 
jnatva'tmandadharataya vilokya | 
tyaktakbilopadbirakbanearüpab 
pūrnātmanā yah sthita esa muktab || 339| | 


ed: aniah inside ae: — babib outside *dH, svam 

his own Self Erg sthirajangamesu in the unmoving and 
the moving things ctl j2atva knowing HAA atmand 

as the Self WaT adharataya as the Substratum facia 
vilokya observing cmd sme ITÀ: tyakta akhila upadbib 

renouncing all superimpositions WWS: akbandariipah as 
the Absolute qria pūārnātmanā as the Infinite Self 4: 

yah  hewho fed: sthitah remains WW: esah he 


Yad: — muktab is liberated one 
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That person alone is liberated, who, knowing the Self as 
Knowledge only, as the substratum of all that is moving and 
unmoving—both external and internal—renounces all 
superimpositions and remains as the Absolute and the Infinite 
Self. 
gaina seafagfaaég: 

«atem quise Had i 
ease domes 

CACHES HAASAN 1 340 ii 


sarvatmata bandhavimuktihetuh 
sarvatmabhavanna paro'sti kascit | 
dys$yagrabe satyupapadyate'sau 
sarvatmabhavo'sya sadatmanisthaya || 340| | 


Gana — sarvatmata the recognition of all (the universe) to be 
the Self aay: bandbavimuktibetub  (is)the means of 
release from bondage 'WaIcmWHId,  sarvitmabbavat than the 
recognition of all (the universe) as the Self A na no UW: 
parab greater, higher Sita asti —— thereis RAG kascit 
anything 734 em ufa drsya agrabe sati when the perceptible 
(world) is excluded (negated) Sqqud upapadyate is realised 


aÑ asau this WHICH: sarvatmabhavab ^ all being the 
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Self Wa asya his(meditators) warf ar 
sadatmanisthaya through steadfastness in the Eternal Self 
To recognise the entire universe to be the Self is the means to 
complete liberation from bondage. There is nothing higher than 
realizing that one is the Self of all. One realizes this state by 
negating the perceptible world through being continuously 
established in the eternal Self. 

* : ie aA 
TREET BY d Ted qalcAal Agd 
aaay RA FAT: | 
we R © ifs RIGI = A Ar: 
ada: moia aag ANAE: i 341 1 


drsyasyagrahanant katharı nu ghatate dehatmana tisthato 
babyarthanubhavaprasaktamanasastattatkriyant kurvatab | 
sannyastakhiladharmakarmavisayairnityatmanisthaparath 

tattvajfiaib karaniyamatmani sadanandecchubhiryatnatah || 341| | 
RNT drsyasya of the perceptible world Sao, 

agrahanam non-apprehension %84 katha how J 
nu indeed ad ghatate is possible arai faga: 
dehátmana tisthatab one who remains identified with the 
physical body 4a aei AAs Sud: AAG: bahya artha anubbava 
prasaktah manasab whose mind is attached to the experience of 
the external objects dd dd fr: gda: tat tat kriyab kurvatab 
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who performs various acts for those ends €-dtd eas ud pH 


fait: sannyasta akhila dharma karma visayaih by those who 
have renounced all kinds of 'duties' (dharma) actions, and sense 
objects fica amen FIST R: nitya átma nistha paraib who are 


ever-established in the eternal Self adsl: tattvajiaih by 
the knowers or seers of Truth i.e. Sages UT karantyan 
should be practiced WAA — atmani in the mind Uaid 


qg: sadananda icchubhib desirous of eternal Bliss cda: 


yatnatab carefully 

How is the non-apprehension of the perceptible world possible for 
one who remains identified with the physical body, whose mind is 
attached to the enjoyment of external-objects and who performs 
various acts for that end? This should be carefully practised by 
the seers of truth, desiours of eternal bliss, who have renounced 


all kinds of duties, actions, and sense objects, and who are ever 
established in the eternal Self. 


aain fai: paan: | 

«mfi faeere ane; area Set Bet: N 342 1 

sarvatmasiddhaye bhiksoh kytasravanakarmanab | 

samádhim vidadhatyesa santo danta iti srutib || 342| | 

aaah sarvatmasiddhaye for realizing that all (the entire 
universe) is the Self fiat:  bhiksoh to the Samnyasin 
PAAT AT: krtasravana karmanab who has listened to the 
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discourses GAIA — samadhim Samadhi (meditation) 
Ren vidadhati prescribes TH esa this rd: ard: 
IÀ — Santab dantab iti "he who is calm, self-controlled etc" 


sd: — unb the Sruti i.e. The Upanishads 


For the renunciant who has listened to the discourses upon the 


scriptures and who has cultivated ‘calmness, self-control’ etc., the 


Sruti prescribes samadhi for realizing that all is the Self. 
(sarvaatmasiddhaye) 


amecae ANa: 
ada sm eura fied: | 
3 ferfeiaseameaermfaenaen: 
dieedussequa fé qme i 343 i 
arüelbasakterabamo vinasab 
kartunna sakya sahasapi panditaih | 
ye nirvikalpakhyasamadhiniscalah 
tanantara'nantabhava bi vasanab || 343|| 
ameca: AEA: aridhasakteh abamab of the ego that has 
grown strong Aaa: — cinaíab destruction ada, kartur 
todo A244: na sakyab is not possible eal  sahasa 
suddenly «fi api even Wed: panditaib by the 


wise-man 4 ye those Ara sme nirvikalpa akbya 
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Nirvikalpa(non-dual) by name MARRIS: — samadhiniscalah 
who have become perfectly calm through samadhi Mq Sect 
tan antaráà | exceptthem Adad] = anantabhava effects of 


countless births f£ hi ^ indeed Aaa:  väāsanāþ 
vasanas (desires) 


Even the wise find it impossible to suddenly destroy the ego, 
once it has become strong, except by those who have become 
perfectly calm through non-dual absorption (nirvikalpa samadhi). 
Indeed desires* are the effects of innumerable births. 


*Desires (vasanas) here specifically refer to the residual, subtle impressions that are 
the effects of countless previous lives. 


" 3 fec di fore ssai \ 
aaraa: ged AATA agit: 1 344 1 
ahambuddhyaiva mohinya yojayitvā"vyterbalāt | 


viksepasaktih purusani viksepayati tadgunaib || 344| | 

weg ahambuddhya with egoisticidea TA eva alone 
Aiea = mohinya (with) the deluding Aaen  yojayitvā 
connecting aqd: Jed,  avrteb balat through the aid of the 
'veiling-power' Rà:  viksepasaktih the 'projecting 
power JeS4 purusan the man fagmafa viksepayati 
distracts agar: tadgunaih through the attributed (effects) of 
that (agitation) 
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The projecting power, through the aid of the veiling power 
confuses a person with storms of egoistic ideas and distracts him 
through the attributes of that agitation. 


aaa feret frag 
Raamaa CIC Chace 
bas ` CN 
eem: epeqatsestadut 
RATT 5d ERUIT | 
Frans vata ofa 
AA afé det ale Sage u 345 u 


viksepasaktivijayo visamo vidhatuni 
nibsesamavaranasaktinivrttyabhave | 
dredrsyayoh sphutapayojalavadvibhage 
nasyettadavaranamátmani ca svabbavat | 
nibsamsayena bhavati pratibandhasinyo 
viksepanam nahim tadā yadi cenmysartbe || 345| | 
aAa:  viksepasaktivijayah — victory over the 'projecting- 
power ÑA: visamah extremely difficult Aaga,  vidhatum 
to achieve fram nibsesam perfectly without remainder 
ICC ENC TICE MS] snam avaranasaktiniurtti abbave in the 


absence of the elimination of the 'veiling-power eu Sera: drg 


dysyayob between the seer and the seen. VEzWalstedd, 
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sphutapayojalavat like milk from water (is seperated) clearly fa 
Wi vibhage when the discrimination (is done) Td nasyet 
perishes dd. tat that ARTA avaranam veiling AKAM 
átmani over the Atman ẹṣ ca and MAA, svabhāvāt 
naturally Aada nibsanisayena undoubtedly fe 
bhavati — thereis WfdseWApu: — pratibandbasünyab free from 
obstacles RATTA, viksepananı oscillation aÈ nahi no 
dal  tadā then ufa dq yadi cet if FMT aa mysá arthe 


due to the false sense-objects 


It is extremely difficult to conquer the ‘projecting-power’ unless the 
‘veiling power’ is perfectly rooted out. And that covering over the 
Self naturally vanishes when the seer and the seen are 
distinguished clearly like milk and water. But the victory is 
undoubtedly complete, and it becomes free from all obstacles, 
when there is no resting of the mind in the false sense-objects. 


arahan: Epe 
PIT aeia | 
qemíagsaeg Fad Fala: it 346 1 
samyagvivekah sphutabodhajanyo 


vibhajya drgdrsyapadartbatattvam | 


chinatti mayakrtamohabandham 
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yasmadvimuktastu punarna samisytib. || 346| | 
HET fada: samyak vivekah perfect discrimination 
CHCA: sphutabodbajanyab arising from direct realization 
Fem vibhajya distinguishing SLA Waa aca drg dra 
padartha tattvam the true nature of the 'Seer' from that of the 


'seen' BAR chinatti snaps Held mdayakria created 
or caused by Maya RETTA, mohabandham the bond of 
delusion WMA, yasmāt — from which AYIA — vimuktasya 
for him who is liberated JA: punab again d na there 


is no aad: samsrtib transmigration 


Perfect discrimination arising from direct realization distinguishes 
the true nature of the seer from the seen and snaps the bonds of 
delusion caused by maya*. There is no more transmigration for 
one who is liberated from this. 


* Maya is the device by which Advaita explains how One Reality appears as many. In 
simple words, maya means illusion. It is considered as beginngless (anadi) and acts 
through two powers—veiling power (avarana shakti) and projecting power (vikshepa 
shakti). Sankara did not diffentiate between maya and avidya (nescience or ignorance) 
since both, in effect, tantamount to mistaking one thing for another. In his Brahmasutra 
Bhasya, he regards the mutual superimposition (adhyasa) of subject and object, the 
seer and the seen, as avidya. Through the operation of maya/avidya as a metaphysical 
error, we perceive the One (Self-Brahman) as the maniforld world. Even though 
maya/avidya is ultimately unreal (mithya), its still plays an important role in explaining 
the familiar world of variety. 


WHC Ana : 
eared ARITA i 
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f eng: PETE sisi 
aged UJANA i 347 N 


parávaraikatvavtvekavabnib 
dahatyavidyagahanan hyasesam | 
kim syatpunab sanisaranasya ban 
advaitabhavam samupeyuso'sya || 347| | 
R ARN Used para avara ekatva (of) the identity of the 


Supreme with the lower(jiva) fadaafe: ^ vivekavabnib — the fire 
of knowledge zefa dahati burns,consumes AINTE, 
avidyagabanam the thick forest of ignorance È hi verily 
SRN assam entirely fEH, Fad. kimı sut is it possible 
ga: punah again HAURA — savisaranasya for 
transmigration ds, bijam seed’ AETAT, 
advaitabbavam the "State of Oneness" or non-duality «XJ: 


samupeyusab who has gained (realised) SK asya for him 


The fire of knowledge of identity of Self with Brahman entirely 
consumes the impenetrable forest of ignorance. For one who has 
realised the state of non-duality, is there any 'seed' left for future 
transmigration? 


STRONY PaRa R Grape astra: | 
feagai Aag alata: tt 348 1 
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avaranasya nioyttirbbavati bi samyakpadarthadarsanatah | 
mithyajnanavinasastadviksepajanitadubkhanivrttih || 348| | 
SIRI — avaranasya of the veiling fata: nivrttiþ 
elimination Walt bhavati takes place È hi indeed 
GAR qed galaa: samyak padartha darsanatah when Reality 
is fully experienced  fiemgmafadm mithyajrianavindsah the 
destruction of illusory knowledge a@feaq «fera gaah: 


tadviksepa janita dubkhanivrttib the cessation of misery 
brought about by false projection 


The veil that hides Truth gets lifted, indeed, when Reality is fully 
experienced. Soon follows the destruction of illusory knowledge 
and the cessation of misery brought about by false projection. 


Cause-effect — false (verses 349-353) 
dfc ZU GRETA ard 
aegade Seed Tega AGT i 349 u 
etattritayam  drstam samyagrajjusvarüpavijfianat | 


tasmadvastusatattvam jiidatavyam bandbamuktaye vidusa || 349| | 
qadd, etat this Rama, tritayam (group of) three €84 
drsiam is observed RRR GERE, samyak 


rajusvarüpavipianat | in the case of the rope when its true nature 
is apprehended «d*HId, tasmat hence dcCgHdcdH, 


vastusatattvam the true nature of Truth gide44 = tatavyani 
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should be known 3d bandhamuktaye for liberation 


from bondage Aga vidusa by the wise man 


These three* are observed in ‘the rope’ when its real nature is 
fully apprehended. Hence the wise person should know the true 
nature of things for the sake of liberation from bondage. 


*Seer, seen, and seeing. 
adsa aAa, 
aN A SN 
ATT aspe dt: | 
[SN NES 
qcriBagfàqd Act qu 
TE wegen ! 350 i 
ayo'gniyogadiva satsamanvayan 
matradiripena vigrmbbate dhib | 


tatkaryametaddvitayant yato mysā 


dystamt bhramasvapnamanorathesu || 350| | 

aA: ayab apieceofiron aana, agniyogat through 
contact with fire Sd iva justas caked satsamanvayat 
through the immanence of Reality HREAN matradiriipena 
in the form of the knower etc (and known) Raet vijrmbhate 
manifests Ñ: dhb ^ theintellect AMA tatkāryańı its 
(intellect's) effects Wdd, em these fea, dvitayant 
two "d: «ab since FN — mysa unreal €9H, drstani 
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~ P 
are observed wHed-HARSIg — bhramasvapnamanorathesu in 
delusion, dream and imagination 


Just as a piece of iron through contact with fire manifests as fire, 
the intellect manifests itself as the knower and the known through 
the immanence of Brahman. These two---the effects of the 
intellect---are observed to be unreal as in delusion, dream, and 
imagination. 
P. Pe bad " 

ddi IRI: TAEDA 

zama fears ed i 
asama CATT 

FAIA g BAN AAA I 351 1 


tato vikarab prakrterabammukha 

debavasaná visayasca sarve | 
ksane'nyathabhavitaya hyamisa- 

masattvamátmá tu kadapi nanyatha || 351| | 


dd: tatab therefore,sotoo AFR: vikarah modifications 
Wha: prakrteb of Prakriti H84, Fal: aban mukbab 
beginning from the ego SE AMA: deha avasinah down the 
gross body Aa: visayab | sense-objects ^ ca And aà 
sarve al gü ksane | every moment amama 
anyathabbavitaya being subject to change È bi indeed 


aAA, amisann of these SAA asattvam — unreality 
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SUCHD atma — the Atman d tm but 9 kadapi at 


anytime 4 na not Aa anyatha otherwise i.e. The 
Atman remains the same 


So too, the modifications of Nature, from the ego down to the 
gross body and all the sense-objects, are also unreal. They are 
unreal, indeed, because they are subject to change every 
moment. But the Self never changes. 
GRESIS ECET] 
geeni raerfaen UT: | 
aieia: 
MAR Halde: RA I 352 II 
nityadvayakhandacidekariipo 
buddhyadisaks: sadasadvilaksanah | 
abampadapratyayalaksitartbab 
pratyak sadanandaghanab paratma || 352|| 
fW" nia  Etemal AgI advaya Non-dual rave 


akbanda unbroken Fad cit Knowledge Get: — ekarüpab 
of one form see Ww  buddhyadi sak the Witness of the 
intellect etc. Gea eat: sat asat vilaksanah distinct 
from the gross and the subtle a44 maas: abampada 


pratyayalaksitarthab which is the implied meaning of the term 'I' 
WAR pratyak subjective Naqa: — sadanandaghanab 
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the embodiment of eternal Bliss NICHT = paratma the 
Supreme Self 


The Supreme Self is eternal, non-dual, one, indivisible, pure 
consciousness, the witness of the Intellect etc., other than the 
Real and the unreal, indicated by the term "I", the inmost self, and 
the embodiment of eternal Bliss. 


scs Aaaa 
Ra aed faster | 
Seal TARTAR Sa 
eat faga: equa areata ui 353 1 
itthanr vipascitsadasadvibhajya 
niscitya tattvanr nijabodhadrstya | 
jüatva svamatmanamakhandabodham 
tebbyo vimuktah svayameva samyati || 353| | 
IA ittham thus RIAA, vipascit the wise-man Wd, 
AIA sat asat vibhaja discriminating between the Real 
and the unreal fied — niscitya establishing dc, 
tattvam Truth Aeaee nijabodhadrstya by the insight 
of his knowledge gical  jřātvā realising SAH STICHIHH, 
svam dtmanam his own Self CCUG I akhandabodham 


the unbroken, undifferentiated Knowledge qa: tebbyab from 
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them gTa: — vimukiab freed FAAA = svayam eva 


himself mef  samyati becomes 


Thus the wise person, discriminating between the Real and the 
unreal, determining the Truth by the insight of his knowledge and 
realising his own Self to be indivisible Knowledge, becomes free 
and attains peace by himself. 


Samadhi - its nature (verses 354-372) 
TAMA ATASACTAT | 
efus faena ASAAN 354 I 
ajfianabydayagrantbernibsesavilayastada | 
samadhina'vikalpena yada'dvaitatmadarsanam || 354| | 


TRAST: ajnanabydayagrantheh of the heart's 'knots of 
ignorance’ AASA: nibsesavilayab complete destruction 
J tadā — then waft AÀ samadhina avikalpena 
by the one-pointed Samadhi Fal «da when aed 


advaita Non-dual AART, atmadarsanam the vision of 
the Self 


When the non-dual Self is realized in nirvikalpa samadhi* , the 
heart's ‘knot of ignorance’** is completely destroyed. 


i Nirvikalpa Samadhi is attained by means of one-point absorption of the mental activity 
(cittavrtti) in the Self in such a way that the distinctions (vikalpas) of the tripartite 
process (triputi) of knower, known, and knowing get dissolved. 


**Heart's knot of ignorance: Hindu scriptures speak about chid-jadd-granthi, the knot 
between the sentient, the conscious (Self) and the insentient, the inert (body). Due to 
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ignorance about our essential nature, we take the ever-luminous Self to be the 
insentient body. This knot is not real —thank God, otherwise there will be no way out! It 
is only imaginary; however, due to timeless samskaaraas (tendencies gathered over 
countless lives), this knot has become very strong and unties with great difficulty. 


Says Goswami Tulsidaas: 


Jadd-chetan granthi par jaaee, 
yadpi mrisha chuutat kathinaaee. 


The knot between the conscious (Self) and the inert (body) has come about. Although 
“unreal”, it unties with great difficulty. 


Two important verses from Gaudapada's Karika on Mandukyopanisad explain the 
alchemy of untying this knot: 


Bidhtey hridyey granthi cheedantey sarva sanshaya, 
Ksheeyante chasyey karmaani tasmin drsishtey pravarae. (II.2.viii) 


When a person realizes Him in both the high and the low, the knots of heart are rent 
asunder, doubts dispelled, and all karmas exhausted! 


Anaadi mayaya supto yada jeevah prabhudhaytey; 
Ajamm, anidaramm, asvapannamm, advaitamm bhudhaytey tada." (1.7. xvi) 


When the self, sleeping under the influence of beginningless Maya is awakened, it then 
realizes itself as free from sleep and dream, and as the Birthless and the Non-dual! 


came fia fire pega afa. 
maA naea fessis i 
gasa amaata eui feet 


freepredacdacanayed i 355 1 


tvamahamidamitiyant kalpana buddlidosat 
prabbavati paramatmanyadvaye nirvisese | 
pravilasati samadhavasya sarvo vikalpo 


vilayanamupagacchedvastutattvavadhytya || 355| | 
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IA, tvam You HA, abam | FA idam this! Fa 
iti thus dH, ibam this eV — kalpana imagination 
gèama, buddhidosat due to the defects of the intellect Safa 
prabhavati is fancied WAAR — paramátmani inthe 
Supreme Self Set advaye inthe Non-dual RAX 
nirvisese the Attributeless ofaeafa «rmm pravilasati 
samadhau when the Truth is realised in Samadhi 9*4 asya 
his(seeker's) Wd: sarvah al nea: vikalpab concepts 
fie, vilayanam dissolution SRS, upagacchet attain 


TeGAcAAIA — vastutattvavadhrtya by the discrimination of 
the Truth of the thing 

‘You’, T, ‘This’--- these concepts are imagined in the Supreme 
Self, which is attributeless and non-dual, due to the inherent 
defects of the intellect. When the real nature of Brahman is 


realised in one-pointed absorption (samadhi), all these concepts 
are dissolved. 


edi Ged: RRA: gagad: wu 

Pataca PAA Alt: SAE TATA | 
denfaenfafistierareung area feda. 

aera feraarfer ae Aad fat: 11 356 1 

santo dantab paramuparatah ksantiyuktah samadhini 


kurvannityam kalayati yatib svasya sarvatmabbavam | 
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tenavidyatimirajanitansadhu dagdhva vikalpan 
brabmakytya nivasati sukham niskriyo nirvikalpah || 356| | 
Qed: “antah serene Ged: — dantab self-controlled 
WASH: = param uparatab perfectly withdrawn (from 
objects) Ragra: ksantiyuktab steadfast in forbearance 
amagi, samadhim kurvan practising meditation freq, 
nityam always wed kalayati  comtemplates afd: 
yatib the seeker TARA svasya = his own. WaT 
sarvatmabhavam the nature of being the Self of all dd tena 
by this scena dI, avidyatimirajmitan rising from the 
blindness of ignorance Tg sadhu very well «€t 
dagdhva destroying AeA, vikalpan imaginations 
aAA = brabmakrtya as Brahman fed — nivasati 
lives GAA sukham blissfully fefe: niskriyab 


actionless fefe: — nirvibalpab free from duality or 
oscillations of the mind 


Serene, self-controlled, withdrawn from sense-objects, steadfast 
in in forebearance, practicing one-pointed absorption, the seeker 
experiences his Self as the Self of all. Destroying, by these 
means, all imaginations born of the darkness of ignorance, the 
seeker lives blissfully as Brahman, free from (egocentric) actions 
and all imaginations. 
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eret 3 freres sre 
sae siet: care Parere | 
a Ua Waa Red: 
ara g TRA: i 357 u 
samábita ye pravilapya babyam 
Srotradi cetah svamaham cidáatmani | 
ta eva mukta bhavapasabandhaih 
nanye tu paroksyakathabhidhayinah || 357| | 


ama: samahitah are senene 4 ye | those who 
Wasa ^ pravilapyja having merged TEA bahyam the 
external (world) state $rotradi the ear etc., i.e. The sense- 
organs Sd: cetah the mind H AEH, svam abam 

the very ego itself armà cidātmani in the Self which is 
Knowledge Absolute d te they Wd ew alone Hadi: 
muktab are free FATE: bhavapasabandhaih from the 
bondages of becoming (birth and death) 4 na not ara 
anye others d tm but myn: 
paroksyakathabhidhayinab who blabber their indirect knowledge 


They alone are free from the bonds of becoming who, having 
attained one-pointed absorption (samadhi), merge the objective 
world, the sense-organs, the mind, nay, the very ego, in the Self 
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as pure Consciousness; and not those who merely blabber about 
their indirect Knowledge. 
AA LONE = 
sqa Aaa 
hes het C 
FATES FTAA Ade: | 
Teas fe 
TACHI RAMASA i 358 u 


upadhibhedatsvayameva bhidyate 
copadhyapohe svayameva kevalab | 
tasmadupadhervilayaya vidvan 
vasetsada'kalpasamadhinisthaya || 358| | 
saa, upadhibhedat through the many conditioning or 


limiting adjuncts SAA ^ suayameva the Self Itself fira 
bhidyate is diversified 4 ca and surf aè upadhi 
apobe when the conditionings are dissolved (negated) 444. 
Ud — svayam eva Itself #48:  kevalah one without 
differences amd, tasmat hence Tara: upadheh of the 


conditionings fears vilayaya for the dissolution fata, 
vidvan | the wise person 


qd vaset must devote «I sada always 


Hews akalpasamādhinisthayā to the practice of 
Nirvikalpa Samadhi, distinctionless one-pointed absorption 
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By association with conditioning adjuncts, the many, a person is 
apt to think of the Self as full of diversity; but my removing these 
one gains one's own Immutable Self. Hence, until the dissolution 
of conditionings, let the wise person remain devoted to the 
practice of Nirvikalpa Samadhi. 


afa aad aa une enar eU! | 
lea VAL UHR ANC edd ! 359 1 


sati sakto naro yati sadbhavam hyekanisthaya | 
kitako bhramaram dhyayan bhramaratvaya kalpate || 359| | 
WÍd sati — totheReal Gad: saktah atached =e: 


narah | man afa yáti gains, becomes UKT, 
sadbhavam the Reality f bi indeed Tals 
ekanisthaya through single-pointed devotion wem:  kitakab 
the worm' SAH, bhramaram upon the wasp “44, 
dhyayan contemplating AMAA = bhramaratvaya to 


become a wasp Foà kalpate becomes fit, is transformed 


One devoted to the Real becomes the Real through single- 
pointed devotion, just as the ‘worm’ exclusively thinking upon the 
wasp (bhramara), becomes itself the wasp. 


maraa leah 
amaS TS | 
aaa Wi narena 
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Aa SATA ASAT i 360 1 
kriyantarasaktimapasya kitako 

dhyayannalitvam byalibhavamrcchati | 
tathaiva yogi paramdtmatattvam 

dhyatva samayati tadekanisthaya || 360| | 

Peat kriyantarasaktim attachment to all other 
activities STHR* = apasya renouncing «iem:  kitakab the 
worm “aq dhyayan thinking aM yatha justas sem, 
alim thewasp f bi verily ARAH, alibbavam the 
wasp-nature Ald rcchati gains aM abba sotoo 
Ud — eva alone ft yog | a Yogi RAKAT, 
paramatmatattvam upon the nature of Supreme Self emea 
dbyatva meditating FAA samayati attains dd, tat 
Itself TAA — ekanithayi through one-pointed devotion 


Just as the worm, giving up all other activities and thinking intently 
upon the wasp metamorphoses into that wasp, so too, a yogi 
meditating on Reality as the Supreme Self, ‘enters into It? through 
one-pointed devotion to It. 


ada qud Ward 
a eese Harare i 
CATARACT 
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UM Cs Cx CN 


aaaea AN: ! 361 u 
ativa siiksmam paramatmatattvam 
na sthiladrstya pratipattumarhati | 
samadhinatyantasusiksmavrtya 
jnatavyamaryairatisuddhabuddhibhih || 361| | 
ada ativa extremely E8WH, — siksmam subtle 
WIcHdedH,  paramátmatattvam the Real Nature of 
Paramaatman or Supreme Self 4 na not yeee 
stbüladystyà by the coarse vision of mind SÍTWqH, — pratipattum 
to perceive, to reach ema arhati deserves, is possible 
amm samaādhinā through Samadhi AA atyanta 
extreme YAAN susüksmavrtyā by an extraordinary 
subtlety of the mind SdH jüatavyam should be known 
aÑ: äryaib by the noble ones efepesfefu: 


atisuddhabuddhibhih who possess extremely pure intellect 


The Real Nature of Supreme Self is extremely subtle and cannot 
be peceived by the coarse vision of the outward-bound mind. It is 
accessible to noble ones with extremely pure intellects, through 
samadhi, brought about by extraordinarily subtle mind. 


«pr Fant geqreatifd 
ACA AS egregii quei i 
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aa Fa: Weeds 
Sed Hecgeu UH ALI 362 u 


yatha suvarnani putapakasodhitam 

tyaktva malani svatmagunam samycchati | 
tatha manalh sattvarajastamomalam 

dhyanena santyapya sameti tattvam || 362| | 

"WD  yathā justas qaum. suvarnam gold 

NRTA, putapakasodhitam by thorough heating in fire 
cated — tyaktva giving up HSH, malam impurities 
TACHA S — soatmagunam its own lustre aro samycchati 
gains d" tathā sotoo "Hd: manah the mind 
UCR, sattvarajastamomalam the impurities of 
Sattva, Rajas and Tamas Ur dhyanena by meditation 
aena santyajya shedding WHÍT — sameti attains 
aed tattvam the Reality 
Just as gold, by thorough heating in fire, gives up its impurities 
and gains its own lustre, so too, the mind through meditation, 


sheds its impurities of Sattva, Rajas and Tamas and attains the 
nature of Brahman. 


Guna is a technical term of Sankhya philosophy also used in the same sense by the 
Vedanta. Prakrti or Nature is constituted of three Gunas: Sattva (equilibrium or purity), 
Rajas (attraction or activity), and Tamas (inertia). Prakrti js the three Gunas, not that 
she has them. Guna is wrongly translated as quality; it is substance as well as quality, 
matter, and force. Where ever there is name and form, there is Guna. Guna also means 
a rope, that which binds. (Swarupananda, 1996, pp. 55-56) 
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While it is understandable that one has to shed the taint of rajas and tamas gunas, it 
may not be clear at first why one has to give up sattvas which signify purity. To get a 
clarity on this point, let's consult the Bhagavad Gita. Early on, in verse 45 of chapter 2, 
Sri Krishna has explained to Arjuna that Vedas deal with the subject of the triad of 
gunas (traegunyah vishya Veda) and has urged him to stay free from the pairs of 
opposites (nirdvandav) and the triad of the gunas: nistraigunyah bhava, Arjuna. The 
following seems to be clearest expression of the role of gunas, as enunciated in the 
Bhagavad Gita: 


When the seer beholds no agent other than the gunas and realizes THAT which is 
beyond these gunas, he attains to My Being (BG 14.19). Sankara's comment: "Seeing 
all is Vasudeva (Vasudeva sarvam-iti—BG 7.19), he attains My status. Or else, 
transcending the three Gunas (Gunateeta), he attains immortality, the Supreme Bliss, 
Liberation while living." (BG 14.20) 


PRR aaa cel 
gad Fat sfr Akad aay | 
aar ema: efaeqatsta: 
TAA SETA: i 363 N 


nirantarabbyasavasattaditthant 
pakvanz mano brahmani liyate yada | 
tada samadhih savikalpavarjitab 
svato'dvayanandarasanubhavakab || 363| | 


FRR Soa nirantara abhyasavasat by constant 
practice dd, tat that AH, ittham thus Wada. 
pakvam purified Fa:  manab mind wat  brabmani 
with Brahman ad liyate merges "al «dá when 
da tada then WIRE: — sonadbib Samadhi 


amaaa: savikalpavarjitab without any duality ta: 
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svatahb by itself ST meq gum: 
advayanandarasanubbavakab leading to the experience of the 
Bliss of Non-dual Brahman 


Thus purified by constant practice when the mind merges with 
Brahman, then Samadhi passes from the Savikalpa* to the 
Nirvikalpa stage, leading directly to the experience of the Bliss of 
Brahman, the Non-dual. 


*Savikalpa samadhi is absorption with conceptual distinctions of knower, known and 
knowing in tact. In nirvikalpa samadhi, these distinctions melt away. 


amàs GACT 
Tatas Rae: | 
arad: ada Ta adar 
CRTC HATA: ATT 364 1 


samādhinā'nena samastavāsanā- 
grantbervinaso'kbilakarmanasab | 
antarbahib sarvata eva sarvadā 
svaripavisphürtirayatnatab syat || 364| | 
amA Beat samadhina anena by this Samadhi 


URATA FA: samastavasand grantheh of the knots of all 
desires AIA: vinasah destruction ARasaAART: 
akhilakarmanasab end of all actions arad: antarbabib 


within and without dd: sarvatab everywhere Wd eva 
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" e A exc á " 
indeed dal sarvada always *d*Wldempld: — svarupavisphürtib 
manifestation of one's Real Nature Saedd: — ayatnatab 


spontaneously vd, svat takes place 


By this (nirvikalpa) samadhi, 'knots' of all residual impressions 
(vasanas) get destroyed. All actions come to an end. One's Real 
Nature (swarupa) manifests spontaneously and effortlessly, 
forever, everywhere and always, within and without. 


gd: arai famen mee i 

ARa sapi AARAA 365 1 

Sruteh Sataguņnarı vidyanmananam mananddapi | 

nidindhyasam laksagunamanantam nirvikalpakam || 365 || 

Jà: Sruteb to "listening" IMPA, satagunam 
hundred times superior fara, vidyat should be considered 
Addy mananam "reflection" HAAA, manandt to 
"reflection" aÑ api and AREH, nididhyasam 
"meditation" ««WJUH, Jaksagunam a hundred thousand times 
superior SiH«dH, — anantam infinitely (more sacred) 


Cx CC 


Idha, nirvikalpakam (is) the Nirvikalpaka Samadhi 


‘Reflection’ should be considered a hundred times superior to 
mere 'listening;' sustained‘meditation’ a hundred thousand times 
superior to ‘reflection’; but the value of nirvikalpa samadhi is 
infinetely superior to all. 
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Ao A 


Teide TRISTI Ef! 
FAAS Ja" I 
AFIT FSM FTO: 
Seqareasfarfaf2rd Aaa 366 i 
nirvikalpakasamadhina sphutam 
brabmatattvamavagamyate dhruvam | 


nanyatha calataya manogateb 

pratyayantaravimisritam bhavet || 366| | 

Aranan — nirvikalpakasamadhina by Nirvikalpa 

Samadhi vgeH, sphutam clearly SAWA, brabmatattvam 
the true nature of Brahman saad avagamyate is known 
YH, dhruvam definitely AAW na anyatha never 
otherwise Feds — calataya by the unsteadiness mri: 
manogateb ofthe mind serae, 
pratyayantaravimisritam mixed with other perceptions dq. 


bhavet | aptto become 


By nirvikalpa samadhi, the true nature of Brahman is clearly and 
definitely realized, never otherwise; for the mind being unsteady, 
is apt to get mixed with other modifications. 


Ha: TANITA alexa: d, 
FRA smear: sets i 
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farediera areca aT 
qid Wésmedfaeies I 367 1 
atab samadhatsva yatendriyah san 
nirantarant Santamanáb pratici | 
vidhvamsaya dhvantamanadyavidyaya 
kyrtam sadekatvavilokanena || 367| | 


Ad: atab therefore maa — samdadhatsva drown 
(the mind) JARTA: Fa, yatendriyab san being one who has 
controlled the senses REA, nirantaram always 2iled4al: 
santamanáb peaceful in mind SW ^— pratici in the inmost 
Self Qaa — vidbvanisaya destroy *diedH, dhvāntam 
darkness am sd anadi avidyaya — by the beginningless 
ignorance paH,  kriam created aeancddathaa 


sadekatvavilokanena by realising your identity with the Reality 


Therefore, with a serene mind and the senses controlled, ever 
concentrating on inmost Self and realizing your identity with That 
Reality, destroy the darkness of beginningless ignorance. 


STU TASK ATES TRAE: | 
feram a fader a fAcaAaredalisar tl 368 1 


yogasya prathamadvaran: vannirodbo'parigrabab | 


nirasa ca niriha ca nityamekantasilata || 368| | 
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area yogasya of yoga MASH, = prathamadvaram 
the first gate way aefa: vannirodhab control of speech 
sWAE: — aparigrabab /— non-acceptance of possessions RRTATI 
nivasa freedom from expectations 4 ca and fW 
niribà freedom from activity 4 ca and fea. nityam 
always Saele — ebantasilata living in a retired mood 
The first doorways to Yoga consists of: (1) control of speech, (2) 


non-accumulation of possessions, (3) freedom from expectations, 
(4) freedom from activity and (5) living always in (inner) solitude. 


afr EN ~ > co E 
qaratan EgaHE dd: 
* s Sy 5 " 
dae ut aaa fae SIS STAT | 
` 
draag Ae STEN GAT NRTA: 
` z ç M DN 
TSA ua eed sd: gest Hd: ! 369 1 
ekantasthitirindriyoparamane benurdamascetasab 
samrodhe karanam samena vilayam yayadabanmroasana | 
tenanandarasanubbitiracala brahmi sada yoginab 
tasmaccittanirodha eva satatan: karyah prayatno muneb || 369| | 
CCS LA . o " ` fan m 
Qaede: — ekantasthitih living in soltitute Slc SAAT 
" bas 
indriya uparamane to control the sense-organs ëg: — betub 
EN 
helpful @4:  damab  sense-control Ada: cetasah of the 
x na 
mind ttt sarırodhe to control] UW, = karanam a 
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means 84a samena by control of mind facon sam. 
vilayam yayat goes to dissolution HENAN — abanrrvasaná 

the ego dd tena by that Smeg: anandarasanubbntib 
the experience of the essence of Bliss Absolute a% ^ acala 
unbroken sm brahmi of Brahman al sada always 
UT: yoginah forthe yogi AMA, tasmat hence 
Raa: — cittanirodhah quietitude (restraint) of mind WJ 

eva alone WddH, satatam constantly a: — karyah 


should be practised Acad, prayatnat carefully gi: 


muneb for the muni (man of reflection) 

Living in solitude helps to control the sense organs; control of the 
senses serves to control the mind and by controlling the mind the 
ego gets dissolved; this gives the Yogi an Absolute Realisation of 


the Bliss of Brahman. Hence a sages hould always strive 
deligently to quieten the mind. 


ard famaren d feo 

JA fed a a gan | 
d ara quricate fifiaed 

Rara anfed WAT ASAT 1 370 11 
vacant niyacchatmani tam niyaccha 


buddhau dhiyam yaccha ca buddhisaksini | 
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tam capi piirndtmani nirvikalpe 
vilapya santim paramani bhajasva || 370| | 

dTdH — vdcam the Speech fms niyaccha restrain 
acA — atnani inthe mind dH, tam —— that(mind) free 
niyaccha restrain Tal buddhau in the intellect IA, 
dhiyam the intellect F = yaccha restrain 4 ca 
and gRefafet  buddhisaksini in the witness of the intellect 
dH. tam that Wf caapi  andtoo iien 
pūrnātmani | inthe Infinite Self fisse nirvikalpe the Non- 
dual ÀSA  vilapya merging WRIA, santim peace 
RAH,  paramám | Supreme "Kd bhþajasva attain 
Restrain speech in the mind and restrain the mind in the intellect; 


and this again restrain in the ‘Witness’ of the intellect and merging 
that too in the infinite Absolute Self, attain Supreme Peace. 


FEMORIS TSA: | 
Sida AASV RATES afi: N 371 u 
debapranendriyamanobuddhbyadibbirupadhibbib | 
yatryairvrttebsamayogastatadbhavo'sya yoginab || 371| | 

Er Sq zfeza Fat gis amen: gum: deba prana indriya mano 
buddhi adibhib upadhibhib with the conditionings i.e. The body, 


Pranas, sense-organs, mind, intellect, etc aa: yaib yaib 
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with whichever Jd: vrtteh of the thought amat: 
samáyogab association dd dd, tat tat thatandthat "q: 
bhavab nature S94 asya ofthis afta: yoginab of 
yogi 


The body, pranas, sense-organs, mind, intellect, etc., whichever 
of these conditioning adjuncts the mind gets associated with, the 
Yogi also gets transformed, as it were, into that. 


aqaa gA: eqq TAMA n i 
ded arrests: i 372 i 
tannivrttya mune samyak sarvoparamanara sukbam | 


sandysyate sadanandarasanubhavaviplavah || 372|| 


aaar tat nivyttya with the removal of that 
T ias " 
(association) Hd:  muneb for a man of reflection FAR 
samyak completely Wd SRA YEH, sarva uparamanam 
sukham the joy of total withdrawal edd — sandrfyate is 


found «ree AJAT Rwa: — sadanandarasa anubhava viplavah 
the eternal experience of Being and Bliss. 


When the mind is completely detached from everything, the wise 
person attains perfect cessation and is seen immersed in the 
eternal experience of Being and Bliss. 


Fully detached — Samadhi easy (verses 373-378) 
AER TANT fade gud i 
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AAAS ay REG FAA tl 373 N 
antastyago babistyago viraktasyaiva yujyate | 
tyajatyantarbahibsangam viraktastu mumuksaya || 373 || 
AAA:  antastyagab internal renunciation afeecart: 
bahistyagah external renunciation fide viraktasya fora 
man of dispassion Tt eva alone aad yujyate is 
possible, is fit cfe tyajati renounces arcade: UFA, 
antarbalih sangam internal and external attachments faa: 
viraktab | man of dispassion d tu but Haat 


mumuksaya because of his desire to be liberated 


Only a detached person is fit for this internal and external 
renunciation; for only a dispassionate person, desirous of 
liberation, readily renounces both internal and external 
attachments. 


akeg AÀ: ay auream i 


faa Wa aA aad aa ARa: i 374 u 
balistu visayaih sangani tathantarahamadibhih | 
virakta eva saknoti tyaktum brabmani nisthitah || 374| | 

até:  babib external d tu and fd: visayaih 
for objects GFA, sanigam attachment aM tatha 
similarly Seat antar internal sEHHÜSRE — abamadibbib 
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tothe ego etc. fetta: — virakiah aman of dispassion Wd 
eud alone amid ^ noti ^ isable TIIA, tyaktum 
togive up sr brabmani in Brahman Aa:  nisthitah 


well established 


Only a dispassionate person, thoroughly established in Brahman, 
can give up external attachment for objects and internal 
attachment to the ego, etc. 


aaah ese fid. 

wait AA ferret eau i 
fafaaiamesarféitevi 

aret frat emer Rreafat i 375 11 


vairagyabodbau purusasya pakstvat 
paksau vijanihi vicaksana tvam | 
vimuktisaudhagralatadhirohanam 
tabhyani vind nanyatarena sidhyati || 375| | 
Erap cisi vatragyabodhau dispassion and discrimination 
gea — purusasya for a man(aspirant) qidada, paksivat 
like that for a bird Wal paksaw — two wings Amni 
vijanibi understand fem — oicabsana O wise one «dH, 
AAA AA P ` 
toam you MAd ARETA, —vimuktisaudbagralata 


adhirohanam climbing to the creeper(lata) of liberation which 
grows, as it were, atop a mansion or bungalow(saudhagra) 
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amar [der tabhyam vind  withoutthesetwo * na not 
ART anyatarena with (the help of just) one feat 
sidhyati possible 

Please understand, O wise one, that dispassion and 
discriminating knowledge in an aspirant are like the two wings of a 


bird; unless both are active, no one can take the help of just one 
and soar to the pinnacle of the palace of liberation. 


Aaa: qua: 

ASAE zen: | 
agerat fe aaga: 

gaea Aag A: i 376 1 


atyantavairāgyavataþ samadhib 
samāhitasyaiva drdhaprabodhah | 
prabuddhatattvasya hi bandbamuktib 
muktatmano nityasukbanubbutib || 376| | 


Aegean aI: atyantavairagyavatab for a man of extreme 
dispassion WIRE: — semadbib samadhi amaa 
samábitasya for a man of samadhi Wd eva alone zz: 
dyeélbaprabodbab steady Realisation, firm knowledge  Tedcdcd 
prabuddbatattvasya for a man of Truth (Realisation) f — hi 


alone aaga: —bandbamuktib freedom from bondage 
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HAAA: = muktatmanah fora liberated soul fressen: 


nityasukbanubbutib (is) the experience of Eternal Bliss 


A person of extreme dispassion alone experiences samadhi, a 
man of samadhi alone has steady Realization; a person who has 
realised Truth alone is free from bondage and the free person 
alone experiences Eternal Bliss. 


RISUS U GST Sees WRIT quus: 

EN anas 
qredegpac Ic eee d CRNAN ST | 

See E = = 5 

TAACGET GAIAM Fel Ner FE VAG 377 1 
vairagyanna param sukbasya janakam pasyami vasyatmanab 
taccecchuddhataratmabodhasalutam svarapyasamrajyadhuk | 
etaddvaramajasramuktiyuvateryasmattvamasmatparam 
sarvatrasprhaya sadatmani sada prajtiam kuru $reyase || 377|| 

RFA, vairdagyat than dispassion AWA na param 
no greater Wed — sukhasya of happiness MAH, janakam 
generator TRA — pasyami | find Fact: — vasyatmanab 
for a self-controlled man dd. tat that ad. cet if Back 
Suddhatara clear TTT atmabodhasahitam coupled 


with Self-Realisation EINA ANIJE = svuarajya samrapyadbuk 
that which brings about absolute soverignity-within (svarajya) and 
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without (samrajya) Wdd, etat this NH, dvaram the 
gateway St ajsra permanent gfaagad: muktiywvateb 
to the damsel of Liberation *HId, yasmat since «dH, tvam 
you ACA WA asmát param hereafter ad sarvatra 
everywhere Seed asprhayā with non-attachment Wd. 
Areal sat ātmani on the Self which is pure Existence W&I 


sadā always Ss $6  prajñām kuru fix your mind aaa 


Sreyase for your own welfare. 


For a self-controlled person, | find no better generator of 
happiness than dispassion and if that is coupled with a clear 
Realization of the Self, it brings about absolute sovereignty, within 
and without. And since this is the gateway to the damsel of 
eternal Liberation, for your own well-being be dispassionate both 
within and without--always fixing your mind on the eternal Self. 


amari fara Aay Adda edi: pA- 

Tea Alpaca gR REAT: | 

amata eenia wart geara 

cd RESA feat aA aacga: i 378 i 

asam chinddhi visopamesu visayesvesaiva mrtyoh kyti- 
styaktva jatikulasramesvabhimatim muficatiduvatkriyab | 
dehadavasati tyajatmadhisanam prajiani kurusvatmani 


tvam drastasyamano'si nirdvayaparam brahmasi yadvastutah | | 
378| | 
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ARTH, asam craving Ba chinddhi cut asunder 
GEITER visopamesu for those which are like poison GEER] 
visayesu for sense-objects YM esa this YA eva very 
HÀ:  mytyb ofdeath p: krtib image cma 
tyaktvā giving up lage MAY ere jatikula asramesu 
abbimatim pride of caste, family and order of life 74 
munca throw away BATA, atidarat far frat: kriyab 
(selfish) actions SEG] debadau inthe body etc. Sala asati 
which are unreal I taja renounce  SIcHÍWUT, 
atmadhisanam identification FM Pea — prajüam kurusva 
fix(your) mind SecA atmani upon the Self TA tvam 
you #8 drasta the Witness AÑ asi are Aa: 
amanab untainted by the mind fi api also RRITA, 
nirdvayaparam Non-dual Supreme sl brahma Brahman 


aÑ asi are "d, yat  thatwhich — gd: vastutab 
in reality 


Cut asunder your craving for sense-objects which are like 
poison—it is the very image of death; and giving up your pride of 
caste, family and order of life, throw far away all selfish actions. 
Renounce your identification with such unreal things as the body 
and fix your mind upon the Self. For, in reality you are the 
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Witness, the Brahman, untainted by the mind, Non-dual and 
Supreme. 

Meditation — the technique (verses 379-383) 
SA Fa mai eat desmed areas 


CIUS a Em E 


eae aaa Peascqeaites dzfesfed i 
FAI dH smaueqearsíent 
Fearard flaca Wat sped: Fiueinjsnt 379 u 
laksye brabmani manasam drdhataram samsthapya babyendriyam 
svasthane vinivesya niscalatanuscopeksya debasthitim | 
brabmátmaikyamugpetya tanmayataya cakhandavrttya'nisam 
brabmanandarasan: pibatmani muda Siinyaih kimanyairbhrsam | | 
379| | 

wea Fale ^ laksye brabmani on Brahman-the point of 


concentration AMG mdanasam the mind ed 
drdhataram firmly HENA — sanrsthapya fixing TARTA, 


= i: M - m . 
babyendriyam the sense-organs dealt — svasthane in their 
: AnS $ ow p -— A 
respective centres IAAI vinivesya restraining IT decdgd: 


niscalatanub holding the body steady 4A ca and seq 
upeksya nor worrying RaT, debasthitim for the 
maintenance of the body FECHA, brahmatmaikyam the 


identity of Brahman and Atman Sücd upetya attaining 
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THA — fanmayataya being one with It 4 ca and 
MAMET akhandavrttyā without a break NRL anisam 
continuously smIdeHH  brabmanandarasam the Bliss of 
Brahman Ña piba drink Sea — atmani in your own 
Self Fal muda — joyfully Yea: smyaih which are 
empty fk kim what Bea: anyaih other things ET 


bbríam | entirely 


Fixing the mind firmly on Brahman, the point of concentration, 
restraining the sense-organs in their respective centres, holding 
the body steady and taking no thought for its maintenance, 
attaining identity with Brahman and being One with It, 
continuously drink the Bliss of Brahman in your own Self. Of what 
use are other things? They are entirely false, empty! 


Saad CAT FRAG g ERRA | 
Raae siegfaamRur, It 380 1 


anátmacintanam tyaktva kasmalam dubkbakaranam | 
cintayatmanamanandariipam yanmuktikaranam || 380| | 


Circle edad. anátmacintanam All thought of the not-Self 
cated  tyaktvā having renounced HSH, = kasmalam 
which is evil $XWNUTH, dubkhakaranam productive of misery 
Farag cintaya think AHAA, atmanam ofthe Self 
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SÜHeqeWH, — anandarüpam the Bliss Absolute *Id, yat 
which is Fade muktikaranam the means for liberation 


Having renounced all thought of the not-Self, which is impure and 
source of of misery, dwell on the Self, the Bliss Absolute, and the 
source of liberation. 


AY ox RI a. 
UY CAAT A 
AMAREN foarte | 
wed fates 
TRAST CAS SAATIS PNTA i 381 N 
esa svayanpyotirasesasaksi 
vijfianakoso vilasatyajasram | 


laksyarù vidhayainamasadvilaksana- 


makhandavrttya'tmataya'nubhavaya || 381| | 
W: esah this AÑA: svayañjyotib — the Self-effulgent 
aam —asesasaksi_ — Witness of all things fagnaaiat 
vijhanakose in the intellectual sheath ASUA vilasati shines 
AH, ajasram eternally cH laksyam point of 
contemplation faa vidhaya making WHH, enam 
this(Atman) Seales. asadvilaksanam which is distinct from 


the unreal SAVE è akbandavritya with no other thought 
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AKHAN = dtmataya as your own Self Sada = anubbavaya 
meditate 


Eternally shines this Atman, the Self-effulgent Witness of 
everything, ever-manifest in the sheath of the intellect. Making 
this Atman, which is distinct from the unreal, the aim of 
contemplation, meditate upon It as your own Self, eliminating all 
other thoughts. 


AAS FTA ATARI | 
TOA AMAA CRASTA CHEAT i 382 N 
etamacchinnaya vyrttya pratyayantarasinyaya | 
ullekbayanvijaniyatsvasvariipataya sphutam || 382| | 

QAH, etam upon This SST Fas acchinnaya vrttyá 
with a continuous thought(with the one thought of the identity of 
Brahman and Atman) AMARAI — pratyayantarasiinyaya 


with no intervention of any other thought Sed ullekbayan 
contemplating,manifesting fara vijānīyāt one should 


realise It Iaa — svasvariipataya as one's own Self 


€H, sphutam clearly 


Contemplating continuously upon this Atman, with no intervention 
of any other thought, one must distinctly realise It as one’s own 
Real Self. 


S EIÍes Is] zéhpdweWisg Hess | 


379 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


varied dy fadeepeueriasd 383 i 
atratmatvam drdhikurvannahamdadisu santyajan | 
udasinataya tesu tisthetsphutaghatadivat || 383\| | 

SA atra Here, in This AKAA, atmatvam 
identification dkpdd. drdhikurvan strengthening «meg 
ahamdadisu with the ego etc. Gea santyajan renouncing 
saraa — ndasinataya. as one unconcerned WW tesu 


forthem Ba, tisthet one mustlive vpeuerfadq. 


sphutaghatadivat as if they(ego etc) were trifles like a broken pot, 
etc 


By strengthening one’s identification with this Self and by 
renouncing all identifications with the ego etc., one must live with 
no concern for them, as if they were trivialities like a broken pot or 
the like. 


Continuous attention to the Self (verses 384-397) 
farapenea ui FT 
feret erar | 
a: ARRASTIA, 
qui cqdargieisde: li 384 1 


visuddhamantabkaranant svarüpe 
nivesya saksimyavabodbamatre | 


Sanath sanairniscalatamupanayan 
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parnan: svamevanuvilokayettatah || 384| | 


RIEA, visuddham the purified Brae antabkaranam 
inner organ Tey svariipe in one's True Nature fida: 
nivesya restraining, fixing miT saksini which is the 
Witness Sm — avabodbamátre the Knowledge Absolute 

yD P me ; a u 7 
SI: Wet: — Sanath Sanaih = gradually RASTA,  niscalatam 
quietude SAAJA, wpainayan bringing it to quid. pürnam 
the state of fullness *dH, svam one's own Self Wd eva 


ie, LN A ] 
alone agerdd, anuvilokayet one must realise dd: 


tatab thereafter 


By fixing the purified inner-organ upon the Self, which is the 
Witness and Knowledge Absolute and gradually making it quiet, 
one should behold the state of fullness of one’s own Self. 


aaam sena: 
AAD A 
enaa A ASAN: | 
Ayane aaee 
qui mamaaa 385 II 


dehendriyapranamano'hamadibhib 
svajhanaklrptairakhilairupadhibhih | 
vimuktamatmanamakhandaripant 


parnam mahakasamivavalokayet || 385| | 
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ae gÍexu SM Aa: EmN: deba indriya prana manah 
abamadibhib the body, sense-organs, pranas, mind, ego etc. 
eq SRI: sva ajüanaklrptaib which are the projections of 
one's ignorance sme: akbilaih All SUA: — upadhibhib 
from conditionings faga. vimuktam free AAAA, 
dtmanam | the Atman AAEM, — akbandarüpam the 
Indivisible Jet pz the Infinite FARAN Z4 
mahakasam iva like the great endlespace aaa, 


avalokayet let one come to see 


Free from all limitations like the body, sense-organs, pranas, mind 
and ego which are projections of one’s ignorance, let one come to 
realise the Self (Atman), the Indivisible and Infinite, like the great 
all-pervading space. 


Wenesgqeu aei: 
A zidf OO bat 
vata a fated aera spé 
REMIRAR i 386 i 
ghatakalasakusilasticimukhyath 
gaganamupadhisatairvimuktamekam. | 
bhavati na vividhani tathaiva suddhani 


paramahamadivimuktamekameva || 386| | 
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Ue ghata apot Ber kalasa apitcher PS kusila 
a barn qiue: sicimukhyaih the eye of a needle "MAR, 
gaganam | Space surfer: upadhisataih from hundreds of 
limitations QHA, vimuktam free TRA ekam one 4 
att bharati is d na not ART,  vividham 
many qd" tatha  sotoo Wd eva alone J&H, suddham 
pure "A param Supreme (Reality) SEAM, 
ahamadivimuktam free from ego etc. GH ekam one Wd 


eva indeed 


Having dropped hundreds of its limitations such as a pot, a 
pitcher, a barn or the eye of a needle, space is recognized as one 
and not as many. So too, the Pure Supreme (Brahman) is indeed 
one, when freed from the ego and the rest. 

sinfexarquded FTA SRM: | 

dd: qui euren Adaa RAITA 387 i 

brahmadistambaparyanta mysamatra upadhayah | 

tatah piirmam svamátmanam pasyedekatmanda sthitam || 387| | 


aaea: brahmadistambaparyantah beginning from 

Creator Brahma down to a blade of grass JMM:  mrsamatrab 
quite unreal SNIA: upadhayab — conditionings dd: tatah 
therefore quid. piürnam Infinite IH AHAH, svam 
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ie " 5 
átmánam one's own Self Wad. pasyet one should realise 


a " H 
Gach — ekatmaná as one's Self AAH, sthitam existent 


Right from Brahma down to a blade of grass, all conditioning 
adjuncts (upadhis) are quite unreal. Therefore, one should realise 
one's own Self as one and only existent Principle. 


ann 


SE ae Rei aAA 
quem 8 aemfafisn i 

weder Ara eurféacd 
TAARA ATETA i 388 1 


yatra bbrantya kalpitam tadviveke 
tattanmátram naiva tasmādvibhinnam | 

bhranternase bhati drstabitattvam 
ragiustadvadvisvamátmasvarüpam || 388| | 


WA Jatra there where Bec — bhrantya by mistake 
«feqq. kalpitam imagined aga tadviveke — on its 
discrimination dd, iat  that(imagined thing) aAA, 
tanmátram  that(substratum) alone Aq na eva never 
aed. tasmat fromthat ANAA, vibbinnam different 
rd: bhranteh of the error TA nase in the elimination 
Ulead FS Meas, bhranti drsta ahitattvam the reality of the 
falsely perceived snake Wy: rajub the rope dad tadvat 
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z " €x m . 
similarly IRAH, visvam the universe AKAITA, 


átmasvarüpam is in truth the Atman alone 


Where by mistake, something is imagined to exist, there, on right 
discrimination, the Real itself is recognised---there being nothing 
other than it. With the error removed, the falsely perceived snake 
vanishes and the rope appears as the truth. So too, the entire 
universe is, in truth, only the Self. 


rad serm cae fur: eqafirez: end fam: à 
cad Aadi wd eaenaequt fossa t 389 N 
svayam brahma svayani visnuh svayamindrah svayam sivab | 


svayam visvamidan sarvani svasmadanyanna kificana || 389| | 


ETIA,  svayam the Self sig = brabma Brahma(the 
creator) WIH, suayam  theSelf fT: — visnub Vishnu 
CqUH  svayam Self Bm:  indraþ deity Indra IAH, 
svayam Self fd: svab Siva WAH, svayam Self 
RATA, visvam Universe 84H. idam this aa sarvam 
entire *d€HId, svasmat than the Self Arad, anyat other 


q oaa na kificana nothing 


The Self is Brahma, the Self is Visnu, the Self is Indra, the Self is 
Siva--the Self is this entire universe. Indeed, nothing exists apart 


from the Self. Hed: eqs aN aie: eq a 
Tad gud ema uum 
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ead Marea CATA 
aR TAEA 390 i 
antah svayam capi babib svayam ca 
svayam purastat svayameva pascat | 
svayant hyavacyam svayamapyudicyan 
tathoparistatsvayamapyadhastat || 390| | 
Ad: antah within SAH, svayam the Self "4 ca 
and aÑ ap also ae: —babib without aay 
svayam the Self 4A ca and WH, svayam the Self 
Qed, purastat infront aH, svayam theSelf Wd eva 
Itself Wd, pasat behind FAA svayam the Self È 
bi indeed Sara — avacyam in the south €. 
svayam | the Self aÑ api also Sa udicyam inthe 
north qa iatha sotoo SARS. wparistat above TAA 
svayam Self BM api also ANAMA, adhastat below 
The Self is within, the Self is without; the Self is in front, the Self is 


behind; the Self is to the south, the Self is to the north; so too It is 
above and below. 


quresemgeatia 
Gd CARAT AS Uem AM | 
any ^ 


Fada dETgeH-dHdd, 
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S CONS : 


aa Peda SALI 391 u 
tarangaphenabhramabudbudadi 


sarvam svaripena jalam yatha tatha | 
cideva dehadyahamantametat 
sarvam cidevatkarasam visuddham || 391|| 


RTT GATS tarangaphenabhramabudbudadi the wave, the 
surf, the whirlpool, the bubbles etc aay, sarvam All 
TSU svartipena in essence Ge jalam water Fl 
yathà justas AM tatha sotoo PAW cit eva 
Consciousness alone gula Seed, dehadi ahamantam from 
the body etc. To the ego Nad, etat this aaa, sarvam 
All faq ua cit eva Consciousness alone Vx, 
ekarasam homogeneous fA visuddbam pure 


Just as the wave, the surf, the whirlpool, the bubbles etc., are all 
in essence nothing but water, so too, Consciousness alone is 
everything from the body etc., to the ego. Truly, everything is the 
homogenous, pure Consciousness only. 


add Wd smani qnm: 
adsa paR fessa: i 


gag fe Senza: esee 
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aA reaeernefiea MARA i 392 u 

sadevedani sarvam jagadavagatam vanmanasayob 
sato'nyannástyeva prakrtiparasimni sthitavatah | 

prthak kink mytsnayab kalasaghatakumbhadyavagatam 
vadatyesa bbrantastvamabamiti mayamadiraya || 392| | 


ad. sat — Existence(Brahman) Yd eva alone &«H. 
idam this WdH, sarvam entire SWId, jagat the 
universe ARAL avagatam known ASAT: 
vanmanasayob through speech and mind d: satah than 
Existence(Brahman) Sead, anyat other aaa na asti 
there is nothing Wd eva indeed Sm 
prakrtiparasimni even beyond the palre of Prakriti fra: 
sthitavatab which exists YẸ — prtbak different FHA, 
kim what(is) Hea: = mytsnayab from mud which is the 
cause PSA ge qe kalasa ghata kumbhadi the pitcher, 
the jug, the pot, etc SHA avagatam known af  vadati 
talks QS: — esab this ed: bhrantah deluded «44, 
tvam you WA, aham | Ba iti thus mam 


mayamadiraya | due to the wind of Maya 


The entire universe known through speech and mind is nothing 
but Brahman. There is nothing but Brahman, which exists even 


388 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


beyond the pale of Prakrti. Can the pitcher, jug, pot, etc., ever be 
anything other than the clay of which they are made? Drunk with 
the wine of illusion (Maya), the deluded person talks of ‘you’ and 


[1 3 


me'. 

anen aa emeatafar safer: i 

aaa sauteed Aea t 393 1 

kriyasamabbibarena yatra nanyaditi srutib | 

braviti dvaitarahityan: mithyadhyasanivrttaye || 393| | 
nane — kriyasamabhiharena with many predicates 

WA a edd xÍd yatra na anyat iti where there is thus 

nothing else gA: srutib the Sruti Sala ^— braviti 

declares eee, dvaitaralityam absence of duality 

fier aerae mithya adbyasanivyttaye in order to 


remove all false superimposition 


With many predicates, Sruti declares the absence of duality with 
the phrase, “where there is nothing else" etc., in order to remove 
all false superimpositions. 


a UE E 2 E 


TERA E TGI 
Pediafa:cocatatar | 
Heddle apana 
cad R ser falta are 394 i 
akasavannirmalanirvikalpan 
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nibsimanibspandananirvikaram | 
antarbabibsunyamananyamadvayam 

svayant paranı brabma kimasti bodhyam || 394|| 

AARAA, « akasavat like the sky AS nirmala untainted 

ANEA, nirvikalpam absolute AMA nibsīma limitless 
AEA nibspandana without movement NTA, 
nirvikāram without modifications | stedsfe 3A, 
antarbahibsinyam which has neither an inside or an outside 
AAH, ananyam not different (from the Self) ASAA, 


advayam | Non-dual *dWH, svayam oneself VA SA 
param brahma is the Supreme Brahman Aa aa kim asti 
is there anything NMA, bodhyam to be known 


Like the sky, the supreme Brahman is untainted absolute, 
limitless, motionless and without modifications; It has neither 
inside nor an outside; It is One Existence and Non-dual and is 
one’s own Self. Is there any other thing to be known? 


qaaed Pay fresa sg aAa sila: Ti 

SS * n a t A 
saerad J AHS aad AfA: | 
Fees EATA: Hen: CHS 

sefhga auf Graaa Ra HAETTA ii 395 i 


vaktavyam kimu vidyate'tra bahudha brabmaiva jivah svayam 
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brabmaitajagadatatam nu sakalar brabmadvitiyam srutib | 
brabmaivahamiti prabuddhamatayah santyaktabahyab sphutara 
brabmībhūya vasanti santatacidanandatmanaitaddhruvam || 395|| 


qdddedH, — vaktavyam to be said fey kimu what 
farra vidyate is JA atra here (on this subject) sg 
bahudha | more and more 3a Wa wi: aq brahma eva jab 
svayam the jiva himself is the Brahman Sa brahma 
Brahman YAAA, etat jagat this Universe  STIddH, 
átatam expanse d nu verily GSA  sakalam the 
whole 3i brahma Brahman ARNA, advitiyam (is) 
non-dual JÑ: srutih Sruti FATA SEWER brahma eva 
aham iti "Brahman alone am |" Stp&Hd3: — prabuddbamatayab 
those who are enlightened Haaqa: — santyaktabahyab 

who have given up their association with the outside world he 
sphutam very well BR — brabmibbiya becoming 
Brahman aaa vasanti they live edd santata ever 
fied cidāanandātmana as the Self which is 
Consciousness and Bliss Wdd, etat this HH, dhruvam 
(is) certain 


What is the use of enlarging upon this subject? The individual is 
nothing but the Brahman only; the whole expanse of this universe 
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is nothing but Brahman only. Sruti points out Brahman as being 
non-dual; and it is an undeniable fact that those who are 
enlightened, who have established their identity with Brahman 
and who have given up their associations with the outside world, 
live ever in union with Brahman, Eternal Knowledge and Bliss. 
ae renan saae Aam 
seraafemed fegedsfi We i 
feres eaa 
eqafirfa afta se fau 11 396 N 
jahi malamayakose'handhiyotthapitasam 
prasabhamanilakalpe lingadebe'pi pascat | 
nigamagaditakirti nityamanandamürtini 
svayamiti parictya brabmarüpena tistha || 396| | 
aÈ jahi annihilate AOA malamayakose — in the 
filthy sheath i.e. The gross body ea ahandhiya by the 
ego Sead utthāpita raised SRM asām the hopes 
TPA prasabham with force AÑSFÀ  anilakalpe air like 


a AN 


fede lingadehe with the subtle body si api also 


qd, pascat then ARANNA  nigamagaditakīrtim 
the glory eulogised by the Scriptures RAR, nityam eternal 
MAHAA, anandamürtim personification of Bliss €444. 


svayam Itself is me" at iti thus Tata parictya 
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"n ~ a ' 
realising Few = brabmarüpena as Brahman 1d8 tistha 
live 


First give up the desires generated by the sense of “I” in the 
physical body, a bundle of filth; then, with great persistence, do 
the same with the subtle body. Realizing Brahman—the 
personification of eternal Bliss--which the scriptures eulogize as 
your own Self, live as Brahman. 


MAN Aaa esed: 

- NUN an 
GRE: AER ATTA ATMA: | 
Fac Ya PSIA Raa 
dar deat gaat vata fe aere fÀ u 397 u 
Savakarant yavadbbajati manujastavadasucih 
parebhyah syatkleso jananamaranavyadhinilayah | 
yadatmanan suddhani kalayati sivakaramacalam 
tada tebhyo mukto bhavati bi tadaha $rutirapi || 397| | 

SIHRERNH, savāäkāram corpse-like body add. yavat as 
long as. erf bbajati worships Adsl: manujab man 
aad, tavat solong STRE — asucib impure Wa: 
pareblryah from others Mq, syat there is FA: — blesah 
suffering SAna ASA: — jananamaranavyadhinilayah 
birth, death and disease dT yada when AKHA, 
dtmanam Atman J&A, suddham Pure *eufd kalayati 
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thinks fTXFRRS, sivakaram the Auspicious 3SH, acalam 
the Immovable «dsl = tada then dea: tebbyab from them 
Waa: Aaa = mukiah bhavati becomes liberated È hi 
certainly dd, tat thatthus 9TE aha testifies JÑ: 
Sutib the Sruti af api ^ also 

As long as one worships one’s corpse-like body, one is impure 
and suffers from ‘others’ and from birth, death and disease. But 
when one thinks of oneself as the Pure, the Auspicious, the 


Immovable, certainly one becomes free from them—the Srutis 
also testify to this. 


No diversity in reality (verses 398-406) 
arameeg AREA: | 


TÀI Wi erp ÅRET I 398 I 


svatmanyaropitasesabhasarvastunirasatah | 

svayameva param brabma purnamadvayamakriyam || 398| | 
EnA svātmani on one's own Self Na — aropita 

superimposed smIW assa al aRaaeg Fara: — abbasab 

vastu nirasatab by the removal of the apparently existent things 


Tq ud — svayam eva oneself alone RASA param 


brabma the Supreme Brahman Y, piarnam Infinite 
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ea, advayam Non-dual ER akriyam | beyond all 
activities 


When the apparent realities superimposed on the Self are 
removed, then what remains is the Supreme Brahman, the 
Infinite, Non-dual, actionless, alone, all by itself. 


amami efe fragt 
Wc C. a Aa a] 
a exqd «feud fact: 
TACT: TRATES TA: 1 399 N 
samabitayani sati. cittavyttau 
paratmani brahmani nirvikalpe | 
na drsyate kascidayant vikalpab 
prajalpamatrah parisisyate yatab || 399| | 
amama ata fragt samábitayam sati cittavrttan when the 
function of the mind have been quietened WIA — paratmani 
in the Paramaatman sar brahmani the Brahman 
fefe nirvikalpe the Absolute 4 ead na drsyate is 
not perceived aad kascit any FA ayam (of)this 
AF: vikalpah plurality ETA: — prajalpamatrab a 
mere talk RA  parifisyate remains tobe "d: — «tab 
whence 
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When the functions of the mind, the thoughts, have merged in the 
Paramatman, the Brahman, the Absolute, then this phenomenal 
world is perceived no longer. What remains thereafter is all mere 
talk. 

aan Anesa Aadat | 

AO“ eS CXOCO NN A 


Tere m. frc ARA fier qoa: i! 400 1l 


asatkalpo vikalpo'yani visvamityekavastuni | 
nirvikare nirakare nirvisese blida kutab || 400| | 


AARNA: asatkalpabh a mere fancy AF: — vibalpab 
concept SA ayam this QUAIN = wisvam iti that 
there is the universe Hata ekavastunt in the One Reality 
falar C nirvikare in the Changeless RR  nirākāre 
the Formless ANAI nirvisse the Absolute Na  bhida 


diversity qx: kutah how can there be 


In the One Reality, the conception of the universe is a mere 
imagination. How can there be any distinctions in the reality which 
is Changeless, Formless, and qualitiless? 


à 
Perro CERI ICE] \ 
ANN ~A Cx AASIAN A 


ffs fra AA Hal sd: ll 401 I 


drastudarsanadrsyadibhavasiinyaikavastuni | 


nirvikare nirakare nirvisese bbida kutab || 401|| 
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[il qaid exaufa um EC aeg drastr darsana drsyadi bhava 
Stinya eka vastuni in the One Reality which is devoid of the 


concepts of the seer, seeing, seen, etc ANÈ  nirvikāre 
which is Changeless fata nirāäkāre — the Formless fafaata 
nirvisese the Absolute fiar — bbida diversity $d: kutab 
how can be 


In the One Reality devoid of the distinctions of seer, seeing, and 
seen etc., how can there be any distinctions in that which is 
Changeless, Formless, and Absolute? 


sequia gsreaequiqiissegis i 
fef. ferent ARA fier Fa: n 402 u 


kalparnava ivatyantaparipirnaikavastuni | 
nirvikare nirakare nirvisese blida kutab || 402| | 


Hawg: gd kalparnavah iva like the ocean after the 
dissolution of the Universe Waed atyanta perfectly qRuvi 
Th egia paripürna eka vastuni in the One Reality which is 
all full to oveflowing ANER  nirvikāre the Changeless 
I  nirakāre the Formless AFAA nirvisese the 
Absolute or undifferentiated frat bhidā diversity pd: 


kutah how can be 
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In that One Reality which is all full to overflowing, like the ocean 
after the dissolution of the universe, which is the changeless, 
formless, and Absolute, how can there be any distinctions? 


cada ql ua Seid AERA | 
fede qx acd AA fear pa: 403 1 
tejastva tamo yatra pralinan: bhrantikaranam | 
advitiye pare tattve nirvisese bhida kutab || 403|| 

df tejasi into light £d ^ iva like A: tamah 
darkness FA yatra there where IAH, pralinam is 
dissolved MRAR, bhrantikaranam the root of delusion 
afar advitiye ^ which is Non-dual R ard pare tattve 
in the Supreme Reality ANAI —nirvisese the Absolute Ñ 
al bhida diversity $d: kutah how can be 
How can there be any indication of distinctions in the Supreme 


Reality which is non-dual and Absolute, in which ignorance, the 
very root of delusion, dissolves, like darkness into light? 


Wah R aed amer Hea TIT | 
Weit serat Fe: aiemaeifasa: i 404 u 
ekatmake pare tattve bhedavarta kathani vaset | 
susuptau sukhamatrayani bhedah kenavalokitab || 404| | 
AAA ; 
Qah W ded ekātmake pare tattve in the One Supreme 


Reality Sarai bhedavarta talk of distinctions or difference 
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WS katham how Wd, vaset canbethere IA 
susuptau in the deep sleep «RHHTATHHH, — sukhamatrayam 
which is all happiness Xa: — bbedab diversity de kena 
bywhom  smSifd: avalokitab is observed 

In One Supreme Reality, how can there be any talk of 


distinctions? Who can ever percieve any distinctions in the pure 
bliss of deep-sleep? 


a alta fasi vacas, 
aan Teter fefe i 
prea TARAA Wat 
a urgeri 405 i 


na hyasti visvam paratattvabodbat 
sadatmani brabmani nirvikalpe | 
kálatraye napyabiriksito gune 
na byambubindurmygatrsnikayam || 405| | 
a na no f hi indeed sed asti — thereis 
RI oium the universe warada, paratattvabodhat 


(even before) realisation of the Supreme Truth aqai 
sadātmani in the quintessence of Existence  srarfàr fafdacd 
brabmani nirvikalpe in the Absolute Brahman . tte: 


kalatraye in the three periods of time a aÑ na api never 
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aR:  abib the snake ta: iksitah isseen IÑ gune 
inthe rope Ale na bi neverindeed alae: ambubinduh 
a drop of water Sram. mygatrsmikayam | in the mirage 


Even before realisation of the Supreme Truth, the universe does 
not exist in the Absolute Brahman, the quintessence of Existence. 
No snake is ever truly seen in a rope* in past, present or future, , 
nor a drop of water ever really seen in the mirage. 


*Snake-rope analogy: This is a standard Vedantic illustration to explain the existence of 
the perceptible world. Vedanta postulates three levels of reality: real, unreal, and not- 
real. The real is that which exists in all three periods of time: past, present, and future. It 
is called 'sat' or, simply, the extistent. It cannot be sublated during any of these three 
periods of time. A prime example of the real is the Self, our essential Natural state. In 
contrast, the unreal is that which cannot be observed to exist in any of these three 
periods. It is called 'asat' or, simply, non-existent. Some examples of unreal are: a 
square circle, hare's horn, a sky-flower. Then there is an intermediate state between 
real and unreal called not-real, something that is observed or seen sometimes but not at 
all times. 


Not-real has a special status in being that it is not absolutely real like the Self nor it is 
absolutely unreal like hare's horn. This is where snake rope analogy is employed. In the 
dark, a rope appears to be a snake and evokes fear in the mind of the onlooker. 
However, when in proper light, it is seen as a rope, the fear disappears. So, the snake 
seen in the rope both exists (during the period of improper lighting) and ceases to exist 
(during proper lighting). Here we see the operation of both the avarna-sakti (concealing 
power—due to darkness) and vikshepa sakti (projecting power—mind's projection of 
snake in the rope). However, the snake cannot appear to exist without the rope being 
there as its substratum or basis, as its adishthana. Hence the snake is neither real nor 
unreal. It is called mithya in Advaita. One should be careful, however, not to translate it 
as illusion or illusory. It is real for a person in fright and unreal for a person who has 
seen its reality as a rope in the proper lighting. 


Thus, the snake is aropita, superimposed, on the rope which is the adishthana, the 
substratum. In the same manner, says Vedanta, this perceptible world which appears to 
be real is superimposed on the Brahman, the ultimate Reality. It subsists until the light 
of Self-knowledge dawns. See below, verse 407. 


A. 


mama eased nma: i 
afa sr afa: maggaa AÀ i 406 1 
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mayamatramidan dvaitamadvaitant paramartbatab | 
iti brite srutibh saksatsusuptavanubbiryate || 406| | 

AMAIA, mdayamdtram mere Maya EQH ec, idam 
dvaitam this duality aed, advaitam non-dual (alone is 
the Truth) qnia: paramarthatah in reality IÑ = iti 
thus sd brite declares JÑ: — srutih the Scripture 
mAd, saksat directly gà susuptau in deep-sleep AJA 
aa anubhūyate (this) is experienced 
The scripture itself declare that all duality is a mere illusion 


(maya), Non-duality alone is the Absolute Truth. Such is also our 
direct experience in deep-sleep. 


Atam-vichar — Self-Inquiry (verses 407-413) 


amaeana AATA 
qel iÀ Aar NTA: t 407 1 
ananyatvamadlisthanadaropyasya niriksitam | 
panditai rajusarpadau vikalpo bhrantijivanab || 407\| | 
Ada,  ananyatvam identity auaa, adhisthānāt 
with its substratum IÑI aropyasya — ofthe 
superimposed thing ela, nirīksitam has been observed 
oO a B A v 
Wed: — panditaib by the wise man HIA. — ragusarpadau 
in the perceptions like snake in the rope etc fac: vikalpab 
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the duality wüfedsWed: — bhrantijtvanah exists only due to 
delusion 


The wise have observed that the superimposition is identical with 
its substratum—just like the rope and the snake. The distinction 
exists only due to delusion. 


Rege faenedtssi raid 4 quu | 
saad amA TAA IAA u 408 1 


cittamilo vikalpo'yam cittabhave na kascana | 
atascittam samadheli pratyagriipe paratmani || 408| | 


Fae:  cittamülab (has its) root in the mind ret: 
vikalpab the pluralistic (world) S4q ayam this «Frat aa 
Td citta abhave when the mind is annihilated AHR na 
kascana nothing exists HA: atab therefore RM, 
citiam the mind mÀ  samadhehi concentrate cuu 
RERA — pratyagrüpe paratmani in the subjective Self 


The apparent universe has its root in the mind and cannot exist in 
the absence of the mind. Therefore, concentrate the mind by 
fixing it on Supreme Self, the inmost principle. 


Fifa erasa qereqed 

Freunde fecagad fier. 
fFRafi rand fad fefdaed 

de «afe fan ae qui Gara u 409 1 
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kimapi satatabodham kevalanandaripam 
nirupamamativelam nityamuktam niribam | 
niravadhigaganabham niskalam nirvikalpam 
brydi kalayati vidvan brahma pirnam samadbau || 409| | 
anf kimapi something (inexplicable) @adahy7y, 
satatabodham of the essence of eternal Knowledge 
PASAT kevalanandarüpam of the nature of pure 


(complete) Bliss PETAH, nirupamam unparalleled RASH, 
ativelam beyond limitations AAAA, — nityam muktam 
ever free AEH, niribam free from activity PRAE mTamaq, 
niravadhigaganabham like the limitless space RRS 
niskalam indivisible fefe, nirvikalpam absolute gÈ 
brdi intheheart «md kalayati realises AEM, 
viduan the wise man siet quid, brahma pitrnam the 


infinite Brahman @ATa — semadbau in Samadhi 


Through Samadhi, the wise realize the infinite Brahman in the 
heart as something (inexplicable) of the essence of eternal 
Knowledge and complete Bliss, which is unparalleled, which is 
beyond all limitations, which is ever free, which has no activity 
and which is indivisible and absolute like the limitless sky. 


srpfetfaspiersged rami 
TRA AI | 
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PRT Aeae 
de safe As Aa qui AAT u 410 u 
prakrtivikrusinyam bbavanatitabbavam 
samarasamasamanam manasambandhadiram | 
nigamavacanasiddham nityamasmatprasiddham 
brdi kalayati vidvan brahma piirnam samadbau || 410| | 
Sid SIM,  prakrtivikrtisīnyam devoid of cause and 
effect "WWW, bhavanatitabhavam as the Reality beyond 


all fancy GACH samarasam as homogeneous HUAITA, 
dsamánam matchless AMARA manasambandhadiram 
beyond all proofs (means of knowledge) fíTHSdTHRTEH, 
nigamavacanasiddham established by the declarations of 
scriptures fq nityam always eternally Sera IEH, 
asmat prasiddham  self-established &fà ^ brdi ^ in the heart 


"edd  kalayati realises fag. vidvan the wise man 
FA PA brabma pürnam the infinite Brahman amà 
samadhau in Samadhi 


Through Samadhi, the wise realize the infinite Brahman in the 
heart, as devoid of cause and effect, as the Reality beyond all 
imagination, as homogenous, beyond all compares and proofs, 
established by the declarations of the scriptures as eternally self- 
established. 


SERAATAC ATTA EGET 
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ESSIG ASAE G EAE i 
aAa AER mai aed 
de qoa fre ae qui Gara u 411 u 
ajaramamaramastabhavavastusvariipani 
stimitasalilarasiprakhyamakhyavihinam | 
Samitagunavikaram sasvatani santamekam 
brdi kalayati vidvan brahma pitrnam samadhau || 411| | 
SRH, ajram undecaying AAH, amaram immoral 
BEd AA EAH, asta abhāva vastusvarüpam as the 
positive Entity which debars all negations falta alee URTEA, 
stimita salila rasiprakhyam like a calm ocean amea RAT, 
akhya vibiam nameless WARMER  samitagunavikāram 
where modifications of qualities are quietened dq sasvatam 
eternal IAA, santam One TA ekam One &ÍR prdi 
inthe heart Foa kalayati realises gA,  vidvan 
the wise man se YH, brahma pūrnam infinite Brahman 
am  samaādhau in Samadhi 
Through Samadhi, the wise realize the infinite Brahman in the 
heart as undecaying and immortal, as the positive Entity beyond 


all negations, like a calm ocean, which has no name, in which 
there are neither merits nor demerits, eternal, tranquil and One. 


405 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


Head mut: TIE 
farte mre I 
Refs ad ware 
ada Feed THATHE Ii 412 | 
samahitantabkaranah svarüpe 
vilokayatmanamakhandavaibhavam | 
vicchinddhi bandham bhavagandhagandhitam 
yatnena punistvani saphalikurusva || 412| 


Medea: — samahitantabkaranah being one who has 
quietened the mind Tey svarüpe in one's True Nature 
Aea vilokaya "see" AMAA, atmanam your own Self 
aae, akhandavaibhavam of infinite splendour Asfa 
vicchinddhi cut off 4, — bandbam bondage 4 
aaea,  Lhavagandhagandhitam which has been 
strengthened by the impressions of your previous births ae 
yatnena with effort SEcWH — puristvam human birth 


Weed  saphalīkurusva fulfil 
With a concentrated mind, in Samadhi, realize your own self, the 
Self of infinite splendour. Cut off your bondage which has been 


strengthened by the impressions of previous births and 
successfully strive to fulfill your human birth. 
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“ ARAN ff + 


Tattered Wigs ES | 
MAARE FT A: BETAS N 413 Ii 


sarvopadhivinirmuktant saccidanandamadvayam | 


bhavayatmanamatmastham na bhityah kalpase'dhvane || 413| | 


€x Aa C 


wd safe AA, — serva upadhi vinirmuktam which is 
beyond all limiting adjuncts uq fig mre. sat cit ánandam 
Existence-Knowledge-Bliss 9T&WH, advayam | Non-dual Ma4 
bhavaya meditate SICA. atmanam upon that Atman 
AAAH, — dtmastham residing in yourself 4 na not 4 
I: bhinah again FTA — kalpase will be qualified aÀ 


adbvane for samsara, births and deaths 


Meditate upon that Atman which is your Self, which is beyond all 
limitations, which is Existence-Knowledge-Bliss-Absolute and 
Non-dual. Never again will you come under the sway of births and 
deaths. 
Give up perceptions (verses 414-418) 

Sr gu: qena 

HEET HEPAT | 
SERHRISSqqfeREd 


gai GT gd ARTA ll 414 ll 
chayeva purisab paridrsyamdana- 
mabhasaripena phalanubhitya | 
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sariramaracchavavannirastam 


punarna sandbatta idani mahatma || 414| | 


IMA — chaya iva like the shadow YA: — punisah 

man's WRESTHITH, paridrsyamanam which is being seen I 
TAS abhasariipena as an appearance hoigy 
phalanubbatya owing to the effects of past actions NRA. 
Savrivam the body RIJ, arat toa distance AAJA, savavat 
like a corpse FRETA, nirasam is cast off JA: punah 
again 4 Td na sandbatte does not attach s«H. idam 


this A&M mahatma the wise man 


Once the body has been cast off like a corpse, the wise person 
has no attachment to it, though, like a shadow, it is still visible as 
appearance, owing to the effects of past actions. 


aaaea GAT 
Ce TEAR TTA Tz i 


aD S. 


aa gef Aa enda ardacd 
ROT Ferd quema i 415 i 


satatavimalabodbanandarüpam: sametya 
tyaja jadamalaripopadhimetam sudüre | 
atha punarapi naisa smaryatàm vantavastu 


smaranavisayabhitam palpate kutsanaya || 415|| 
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Wdd satata eternal RASITTEET, 
vimalabodbanandaripam the pure(unsullied) Knowledge and 


Bliss «Hc sametya having realised ci — tyaja throw 
SASSY SU. jadamalariipa upadbim — upadhi (body) which is 
inert and impure WdH, etam this ua suditre far away 
AJ atha then J: 9f punah api anymore d na 
not W:  esab this cmm smaryatam should be 
remembered areddtq vdintavastu a thing vomitted 
EAA, — smaranavisayabhitam when remembered 

X 
"edd kalpate becomes FAH kutsandya cause of 
disgust 


Eternal, unsullied Knowledge-Bliss—thus realizing the Atman, 
fling far away this body which is inert and impure. Then think of it 
no more, for a thing vomited brings only disgust when it is 
remembered. 


uec 4 8t 

aaen mefr fated | 
aa: tae Aaaa- 

seach faga aS: u 416 N 
samülametatparidabya vabnau 


sadatmani brahmani nirvikalpe | 


tatap svayani nityavisuddhabodha- 


409 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


nandatmana tisthati vidvaristhah || 416| | 


HASH, samülam withitsroot Wdd, etat this qha 
paridabya burning aÀ vabnau inthe fire Waren 


ana Aan = 


sadātmani the eternal Self smmUrTd«med — brabmani 


nirvikalpe absolute Brahman «dd: tatab then WA, 

$ €x €x "X r 
svayam himself iAd Agea nitya 
visuddhabodhanandatmana as the pure Atman which is Eternal- 
Knowledge-Bliss fasfa tisthati remains fagRs: 
vidvaristhah one firmly established in the knowledge of 


Brahman 


Burning all this, root and all, in the fire of Brahman, the Eternal, 
Absolute Self, the truly wise remain alone, established as the 
pure, eternal, enlightened, blissfulSelf. 


menpa AK 
arg ar fee Ra eng | 
a dega: qaaa ea- 
ssaa FACT eie: u 417 u 
prarabdhasitragrathitant sariram 
prayatu và tisthatu goriva srak | 


na tatpunah pasyati tattvavetta- 


"nandatmani brahmani linavrttih || 417| | 
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FRET GA UR — prarabdba sūtra grathitam woven from the 
fabric of Prarabdha RW", sariram the body WW prayatu 
whether it goes dT wa or Reg tisthatu remains Til: 
8&4  gob iva  likkecows AR sk garland d na no 
dd. iat that gd: punah again ald pasati sees 

~ a 
deddxul — tattvavetta the knower of Truth Wd-aichld 
anandatmani the quintessence of Bliss maðr — brahmani 


in Brahman aldara: linavrttih one whose thoughts are 
reposed 


This body is woven from the fibre of Prarabdha* and the knower 
of Truth is not concerned whether it drops off or remains—as the 
garland around the cow’s neck, for his thoughts are reposed in 
Brahman, the quintessence of Bliss. 


*The Vedic texts divide Karma into three types: Sanchita, Agami, and Prarabdha. 
Sanchita is karma accumulated in the past; Agami is karma to be worked out in the 
future; and Prarabdha is karma that has begun to fructify in the present. Prarabdha 
karma is selected out of the past accumulated heap in such a manner that the selected 
portions can produce results without being mutually nullifying. Prarabdha karma has to 
be self-consistent, as otherwise it can't work. 


Sometimes it is observed that even a sage has to settle prarabdha karma although with 
the dawn of true knowledge—that he is not the body, hence not the doer—the sanchita 
(accumulated) karma has become debilitated and the agami (future) karma has lost its 
entire prospect. This is also only relatively true. Sri Ramana has explained this with an 
elegant analogy in Ulladu Narpadu Anubandham, verse 33: "The statement that the 
jnani retains prarabdha while free from sanchita and agami is only a formal answer to 
the questions of the ignorant. Of several wives none escapes widowhood when the 
husband dies; even so, when the doer goes, all three karmas vanish" (Collected Works, 
2000, p. 127). 


In some of the later verses of Vivekachudamani (see verses 455, 459-464 below), 
Sankara states that prarabdha karma cannot be attributed to a jnani or to one who has 
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realized the Self. For one who has realized that he is not the body, this classification 
ceases to exist in effect. In verses 463-364, for example, Sankara clearly states that 
scriptures expound the doctrine of prarabdha to satisfy the spiritually ignorant. 


In a small treatise on Self-realization titled Aparokshanubhuti, Sri Sankara devotes a 
whole segment to clarify this enigmatic point. He opines that prarabdha is spoken of by 
the scriptures only for those who do not understand the highest truth and cites vedic 
texts to refute prarabdha. He asks: "The body also being within the phenomenal world 
(and therefore unreal), how could Prarabdha exit?" (Vimuktananda, 2001, p. 51). Since 
the sage has become free from the idea ‘I am the body,’ there is no ego left to claim 
doership of any sort. And when there is no ego, there is no karma left to work out. 
Sankara cites an important verse from Mundakopanisad (1I.2.viii) to support his 
contention: "And all the actions of a man perish when he realizes the highest Self, the 
Atman." The full verse runs like this: 'bidhtey hridyey granthi cheedantey sarva 
sanshaya, ksheeyante chasyey karmaani tasmin drsishtey pravarae' (When a person 
realizes Him in both the high and the low, the knots of heart are rent asunder, doubts 
dispelled, and all karmas exhausted). 


aaea PASTA FACTS: | 
ia sea qr diae geunfa Acar 418 1 


akhandanandamdatmaénam vijhdya svasvarüpatab | 
kimicchan kasya va hetordeham pusnáti tattvavit || 418| | 


AAEH AAA — akhandanandam atmanam the Atman 
which is indivisible Bliss gI ^ «zw having known 
FACTSET: = — suasvariipatab as his own-Self fH, kim what 
gw icchan desiring sea edi: kasya betob for whose 
purpose @ va or GEH, debham body FMA — pusnáti 


should cherish aaa. tattvavit the knower of Truth 


Having known the Atman which is indivisible Bliss, to be one’s 
very own Self, with what motive or for whom will the knower of 
Truth cherish the body. 
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The science of reality — its benefits (verses 419-425) 
rara te ciassilaegsaaed ai: i 
IRTA: AAA GAATCAT Ul 419 I 
samsiddhasya phalani tvetajtvanmuktasya yoginab | 
babirantab. sadanandarasasvadanamatmani || 419| | 

WRTECH —sanrsiddhasya for the perfected FSA, phalam 
result d tm indeed Wd etat this = afi: 
jivanmuktasya yoginab for the Yogi who is liberated-while-living 
aR:  babib without Sed: antah within Gara 
daH, sadanandarasa asvadanam the experience of the 
essence of perpetual Bliss areata — atmani in himself 
The perfected Yogi who is liberated-while-living, gets this as a 
result—in himself he enjoys the Bliss Eternal, both within and 
without. 
RORY Ge TT sped: we 
TAMAS ava: FEAL 420 N 
vatragyasya phalani bodho bodbasyoparatib phalam | 
svanandanubhavacchantiresaivoparate) phalam || 420| | 
Ep vairáagyasya of dispassion PSH,  phalam the 

fruit ÑA:  bodbab is knowledge sie bodhasya | of 


knowledge swa: uparatib withdrawal (from sense- 
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pleasures) SOY phalam reward Meaqlq4atd, 
svánandanubbavat from the experience of the Blissful Self 
lea: <antih (comes) peace TH esa this Teva 
alone SW: FSH, uparateb phalam the fruit of withdrawal 
The reward of dispassion is Knowledge, that knowledge is 


withdrawal from sense pleasures. The reward of this withdrawal is 
the peace arising from the experience of one’s own Blissful Self. 


erem: Fayed EKA 
RaR: eat qféaueedisqua: eaa: i 421 u 
yadyuttarottarabhavah pūrvapūrvantu nisphalam | 
nioyttib. parama trptiranando'nupamah svatah || 421| | 

ae yadi f SRIRAM: uttara uttara abhavah 
there is the absence of the succeeding stages qi q, pūrva 
pürvam the preceeding ones d tu but AIF, 
nisphalam ^ fruitless,useless fata: nivrttib cessation 
TAT gie: paramá trptib supreme satisfaction aeq: 
dnandab Bliss AgJ: anupamah unequalled dd: 


svatab as a matter of course 


When there are no succeeding stages, the preceding ones are 
useless. (In a perfect series), automatic cessation of the objective 
world, supreme satisfaction and unequalled Bliss will follow 
naturally. 
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€x 


VEZ Aga faa: Wed TAL 

aga MAAS AAT HA FTA | 

Gea fas dened AAE ti 422 1 
drstadubkhesvanudvego vidyayab prastutant phalam | 
yatkrtant bhrantivelayam nānā karma jugupsitam | 
pascannaro vivekena tatkathani kartumarbati || 422| | 


ZB AY drstadubkhesu towards worldly sorrows experienced 
Bet: anudvegah indifference fat: vidyayah of 
knowledge dd  prastutam the result in question Rez 
phalam | result 4d, yat  thatwhich dH, krtam were 
done MPSA, bbrantivelayam in delusion AMI «d 
nānā karma various deeds sWIFWdH, jugupsitam vile 
Gad, pascat thereafter R: narah man GEEZ 
vivekena on discrimination dd, tat that AH, katham 


how *hdH A kartum arhati can he perform 


The result of Knowledge is indifference towards worldly sorrows, 
How can he, who performs blameworthy deeds in delusion, 
perform them again when he possesses right discrimination? 


Rama emad fefe: 
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Tare $ 5 5. i 
aaaea 


anae 


Aai FERS ARAETA 423 N 
vidyaphalam syadasato nivyttib 
pravrttirajianaphalam tadiksitam | 
taynajiayoryanmygatrsnikadau 
nocedvidam drstaphalam kimasmat || 423| | 
ARARSA,  vidyaphalam the result of knowledge Wd, sut 
should be da: asatah fromthe unreal fafa: — nivritib 
turning away Fara: pravrttih — pursuit(of unreal) SgtAhSA, 
ajfianaphalam the result of'ignorance' dd, tat this ifa. 
iksitam is seen aval Sgt: tajjia ajüayob experienced in 
the case of one who knows it and one who does not d, yat 
which TWIQÉUTEIG] mrgatrsnikadan about the mirage etc. AZ 
Sd. na s cet if this is not so, then fae vidam for the 
wise man €E*eH,  dystapbalam palpable result FE, kim 
what S9WHId, asmāt from this 


Turning away from the unreal should be the result of Knowledge; 
attachment to the unreal is the result of ignorance. Such is seen 
to be the case of one who knows a mirage etc., and one who 
does not. Else, what other tangible result do the knowers-of- 
Reality gain? 
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TAMA TAIT: | 

akra: fe g qe: BROT eq: t 424 i 

ajlianabydayagrantbervinaso yadyasesatah | 

anicchorvisayah kina nu pravytteh karanani svatab || 424| | 
agia Eq Ue: ajüana bydaya grantbeb ofthe knots of 

ignorance in the heart Qaa: — cinasab destruction aÈ yadi 

if stated: asesatab total sfr: anicchob | for the 

desireless person Ña: visayah object FY kim nu 

what Wed: pravrtteh to ego centric action RUA 

haranam cause dd:  svatab natural 

When the knots of ignorance in the heart have been totally 


destroyed, what natural cause can prompt a person who is averse 
to sense-pleasures, to ego-centric actions? 


AAA d Sues qq: i 
andea TITS TART: | 
SMART AT i 425 u 


vasananudayo bhogye vairdgasya tadavadbib | 
ahambhavodayabhavo bodhasya paramavadhih | 
linavrttairanutpattirmaryadoparatestu sā || 425| | 

qe AJT: vasand anudayah not rising of desire ary 
bhogye for the pleasure Te vairāgasya of dispassion 
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adel tada then Safa: — avadbib the culmination sèma 
Sed ANA: abambhava udaya abbavab absence of the rise ego- 
sense sued = bodhasya of knowledge "wmm: 
paramavadhih supreme perfection dq: linavrtteh of 
the merged thought agaa: anutpattib ^ non-appearance 
Waal maryādā the peak TRA: uparateh of self- 


withdrawal J tu and UT s that 


The culmination of dispassion is when the sense-objects do not 
excite any more desires. Supreme perfection of Knowledge is 
when there is no egoistic feeling. The peak of self-withdrawal is 
reached when the thoughts which have been merged manifest no 
more. 


Signs of a realized seer (verses 426-445) 
FARA Gal ferar ferdaasrenidi- 
cican aenn in a er | 
ahane aa aeeai- 
Ted BRAGA AIRS A: A AA Bla u 426 u 
brabmakàarataya sada sthitataya nirmuktababyarthadhi- 
ranyaveditabhogyabhogakalano nidraluvadbalavat | 


svapnalokitalokavajjagadidani pasyankvacillabdhadhi- 
vaste kascidanantapunyaphalabbugdbanyab sa manyo bhuvi || 426| | 
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SAMPA è brabmakarataya on account of absorption in 


Brahman €el = sada constantly Raai sthitataya on 
account of that abidance in Brahman Ayaan: 


nirmuktabalyarthadhih freed from the sense of reality of external 


objects sra: anyaveditabhogyabhogakalanah 
only seemingly enjoying the sense-objects when offered by others 
fixed, nidrāluvat like one sleepy Wedd balavat like a 


baby Wad pasyan perceiving WRA, jagadidam this 

NO N ] s 
world vq'eimdekdqd, svapnalokitalokavat as one seen in 
the dream aaa. kvacit | recognizing this world now and then 
only TÑ: — Jabdbadbib «faq ered kascit aste such a 
man is rarely there @: sab he Wf — bbuvi in earth 
Aled: manyab is most revered sTedguqmem 


anantapunyaphalabhuk is the enjoyer of the fruits of infinite 


untold merits 4-4: dhanyab _ is truly the blessed 


On account of constant absorption in Brahman, freed from the 
sense of reality of external objects, only seemingly enjoying them 
when offered by others, like one sleepy or like a baby, perceiving 
the world as one seen in a dream and recognizing it only now and 
then, such a person is indeed rare. Such a person is the enjoyer 
of the fruits of infinite merits and is truly considered blessed and 
revered on earth. 


free afe a: GeMeaaaa | 
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Aan’ ~ aan 


sema facia feast AAA: i 427 u 
sthitaprajfio yatirayam yah sadanandamasnute | 
brabmanyeva vilinatma nirvikaro viniskriyab || 427|| 

q: yab whoever Rade:  sthitaprajriah is aman of 
steady wisdom a4 afa ayam yati sucha master of senses 
watt wa — brahmani eva in Brahman alone faac 
vilinátmá having merged himself UAH,  sadanandam 
everlasting Bliss SEGG] asnute enjoys ANER: — nirvibarab 
without modification AAA:  viniskriyah without activity 
That person of steady wisdom, having merged oneself in 


Brahman enjoys everlasting Bliss, without modification, and freed 
from all activity. 


Fa: MIATA TSA i 
afisa a Frese ofa: etl ea à 
gferarsat waaay Rave: ep Sead 11 428 i 


brabmatmanob sodhitayorekabhavavagalini | 
nirvikalpa ca cinmatra vrttih prajñeti kathyate | 
susthita'sau bhavedyasya sthitaprajhah sa ucyate || 428|| 

Ghat: vrttih the type of mental activity GH ma aani 
eka bhava avagabini which admits only the identity (between) 
anf: Sodhitayoh between the well analysed achat: 
brahmatmanoh (between) the Self and Brahman IEE TAII 
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nirvikalpa | free from all limitations and duality 4 «ca and 
faena cinmatra only concerned with pure Knowledge 

I : A y og 
ead — katbyate is caled Ssmnzt — paa iti as 
‘illumination’ 34 pasya ofwhom ®@ sa  thatillumination 
aera wad. susthita bhavet is very steady @: — sab he @ 
Tad sa ucyate is known as fidus: — sthitaprajhiah a 


man of steady wisdom 


The type of mental activity which admits only the identity of the 
Self and Brahman, free from all limitations and devoid of duality, 
which is only concerned with pure Knowledge, is called the 
‘illumination’. One who has this steady illumination is known as a 
person of steady wisdom. 


seq fear erg aerea fenem: | 
masa faegasma: 8 Siaga Fad i 429 1 
yasya sthita bbavetprajfia yasyanando nirantavab | 
prapafico vismytaprayab sa jivanmukta isyate || 429| | 

WC asy — forwhom SW prajia illumination Raat 
Add sthita bhavet is very steady WC yasya — for whom 
alda:  anandab the experience of Bliss ROR: 0 nirantarab 
is endless "4  j4s4  forwhom Wea:  prapa&cab the 


£x " H 
phenomenal world HANA: = vismrtaprayab is as good as 


421 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


forgotten v: sab he aad isyate is considered 
sagad: jivanmuktab as jivanmukta (liberated while living) 
One who has steady wisdom, who experiences endless Bliss, 
who has forgotten the phenomenal world, that person is 
considered a jivan-mukta, one-liberated-while-living. 
SAR sms smreniTafeia: i 
ata frater eu a siena gud ! 430 1 
linadhirapi jagarti jagraddbarmavivarjitab | 
bodho nirvasano yasya sa jivanmukta isyate || 430| | 

4: yah hewho SAR  linadhirapi even though 
merged himself in Brahman aria Jagarti is alert stad 
Raia: — jagraddbarma vivarjitah without the characteristics 
of wakefulness 44 pasya whose ata: — bodhab 
Knowledge Patea: nirvásanab is free from desire @: sab 
he mà isyate is considered Saga: — jzvanmuktab 


jivan mukta (liberated while living) 


One who has merged oneself in the Brahman, yet is alert, but 
without the characteristics of wakefulness, whose Knowledge is 
free from desire, he is considered a jivan-mukta. 


STIR: BSA ARS: | 
se fad fafefzaed @ vilae gud N 431 1 
Santasamsarakalanah kalavanapi niskalab | 


422 


http://www.advaitin.net/PranipataChaitanya/ Vivek achudamani%20eBook%20FinalFinal1.pdf 


yasya cittan: viniscintam sa jrvanmukta isyate || 431| | 

a: yah hewho Smm ata kalavan api even though 
with a body consisting of parts (yet) fee: ^ niskalah is 
without parts Id WWW hea: santa samsára kalanab is one 
whose concern about the world has been stilled (calmed) * 
yasya whose FAR cittam mind AARIA, 
viniscintam is free from anxiety @: = sab he who mad 
isyate is considered sfldcHsd: jzvanmuktab a jivanmukta 


(liberated-while-living) 


One whose concern about the world has been stilled, who has a 
body consisting of parts yet is without parts, whose mind is free 
from anxiety, he is considered a jivan-mukta. 


adaristt Astoa i 
TEAM SAA SigA SAT 432 i 


vartamane'pi dehe'smitichayavadanuvartini | 


ahantamamata'bhavo jivanmuktasya laksanam || 432| | 
aÑ api even ae, debesmin inthis body smidd, 
On "€ j * f er 
Adds — chayavat anwvartini following like a shadow aami 
vartamáne | when it persists 9TécdI HAA AMA: — abantá mamata 
abhavab | the absence of the concepts of 'l' and 'mine' SAU, 


laksanam is the indication Saga jivanmuktasya ofa 
jivanmukta(liberated-while-living) 
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The absence of concepts of "I" and “mine” even in his body which 
persists like a shadow—this is the indication of a jivan-mukta. 


Slater feq aum | 
AeA sed süaegaaed Suum 433 1 
atitananusandhanam bbavisyadavicaranam | 
audasinyamapi praptam jivanmuktasya laksanam || 433| | 

ada FATA, — afta ananusandhanam no thought for the 
enjoyments of the past AMM ARARA, bhavisyat avicaranam 
no thought for the future aÑ api even Sete 
audasinyam indifference mà prapte inthe present 
accomplishment(pursuit) aT] Jaksanam (serve as) 


indication shaegaata — jrvanmuktasya ofa 
jivanmukta(liberated-while-living) 
No thought for the enjoyments of the past, no thought for the 


future and indifference even for the present—this is the indication 
of a jivan-mukta. 


NSN SN its ~ 


TARRE s ferente Pest | 
«da anaia vilacgadeg esum i 434 tu 


gunadosavisiste'sminsvabhavena vilaksane | 


sarvatra samadarsitvant jivanmuktasya laksanam || 434| | 
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af — sarvatra everywhere WHafSicqn sl. samadarsitvam 
looking with an equal eye AeA asmin on this world 
IUGA IIE gunadosavisiste riddled with elements possessing 
merit and demirit 4d svabhavena characteristically by 
nature AS vilaksane different from one another SATH, 
laksanam (serve as) indication AAA jivanmuktasya 


of a jivanmukta (liberated-while-living) 


Seeing everywhere with an eye of equality, this world riddled with 
elements possessing merit and demerit, characteristically different 
one from other---this is the indication of a jivan-mukta. 


gerferereieremedt TAGS STA i 
maA aR SigA SAIL i 435 1 


PI) 


istanistarthasampraptau samadarsitaya "tmani | 


ubbhayatravikaritvant jivanmuktasya laksanam || 435| | 


a eem aa eei ista anista artha sampraptau when 
confronted with things pleasing or painful GTP AARRE, 
ubbayatra avikaritvam to be unperturbed in both cases aaf 
atmani in one's own understanding aneia samadarsitaya 
by maintaining an equal attitude or equinimity SATH,  laksanam 


(serve as) indication sflacgaqed jivanmuktasya of a 
jivanmukta (liberated-while-living) 
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When confronted with things pleasant or unpleasant, to remain 


unperturbed in both cases, by maintaining equanimity—this is the 


indication of a jivan-mukta. 
FAAP AAT AA: | 
aadA Sagas Suum 436 u 


brabmánandarasasvadasaktacittataya yateh | 


antarbaliravijhanam jivanmuktasya laksanam || 436| | 


FMA meae Bread Faas — brabmanandarasa asvada asabta 


cittataya on account of the mind constantly engaged in tastin 
the Bliss of Brahman Fà: yateb (of) for a samnyasin or a 
disciplined person, i.e., 

'master of senses' SAAR famen. antarbahiravijianam 


non-entertainment of distinctions within and without «8TH. 


laksanam (serve as) indication 'SfIa-HSded — jroanmuktasya 
of a jivanmukta(liberated-while-living) 
Constantly absorbed in experiencing the Bliss of Brahman, a 


disciplined person (yatih) entertains no distinctions of within and 
without---this is the indication of a jjvan-mukta. 


Da A 


difesa] ded aeaa A: i 


Haida uftatica AASA: i 437 1 


debendriyadau kartavye mamabambbavavarjtab | 


audasinyena ‘yastisthetsa jivanmuktalaksanah || 437 || 


g 
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ae gf areal deba indriya adau with regard to body, 
sense-organs, etc ded kartavye with regard to duties 44 
AEH WIS did: mama aham bhava varjtab having no idea 
of 'l'and 'mine' Fee audasinyena with an attitude of 
indifference 4: 54b whoever fase. tisthet remains 


(would remain always) @: sab he who agms: 


jivanmuktalaksanab is the possessor of the indication of a 'jivan 
mukta' (liberated while living) 


Free from the sense of “I” and "mine" with regard to the actions of 
the body, sense-organs etc. and living in a spirit of detachment--- 
this is the indication of a jivan-mukta. 


Raa AAA FEI APTA: SERI | 


WAIT: 8 HAG ASAT: i 438 1 
vijiata atmano yasya brabmabhavah sruterbalat | 
bhavabandhavinirmuktah sa jgoanmuktalaksanab || 438| | 

I asya forwhom HA:  atmanab in respect of 
the Self 3&0: — brabmabbavab the identity (of the Self) with 
Brahman gid: vijfiatab is known in a deep-rooted way 
Jd: Jed, sruteh balat as affirmed by the scriptures (and) 4 


qs Agaa: bhavabandha vinirmuktah is completely free 
from the bondage of becoming ( transmigration) or conditioned 


existence @: sab he (alone) sides: 
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jivanmuktalaksanab is the possessor of the indication of a 'jivan 
mukta’ (liberated while living) 


One who has realized that the Self is Brahman, affirmed by the 
scriptures and free from the bondage of becoming* 
(transmigration)---this is the indication of a jivan-mukta. 

*Bondage of becoming (bavabandha). This is an important term in Indian philosophy 
and must be understood clearly. Hinduism takes the worldly existence (conditioned by 
time, space, and causality) as bondage. That is, the cycle of births and deaths is 


referred to as the ocean of samsara (bhavasaagar), i.e., ocean of repeated births and 
deaths and all that goes in between. To seek freedom from the bondage of becoming is 


considered to be the supreme end of life, the param-purushartha. 


NA Ns 


dfegdeqewI ANAR | 
qea A Wd: Wf sigas FA N 439 t 


dehendriyesvahambhava idambhavastadanyake | 


yasya no bhavatah kvapi sa jivanmukta isyate || 439| | 


WC — yasya (of) for whom E F3 deha indriyesu 
with regard to body and organs (sense-organs, organs of action, 
and the mind and intellect sèma: — abambbavab an ego (l- 


sense) aera tadanyake with regard to other's or other 
things 24a: idambhavah the concept of 'this! Ñ no 

not at all Had: bhavatah  bothare AY kva api at 
any place (anywhere) even : — sab he (alone) aad 


isyate is considered Saga:  jivanmuktab — ajivanmukta 
(liberated-while-living) 
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One who is free from the sense of "I" with regard to body, sense- 
organs etc., nor the concept of "this" with regard to other things, 
such a person is considered a jivan-mukta. 


TTS HAY sued: | 
arn at AA a ASAT: 1 440 N 
na pratyagbrabmanorbhedam kadapi brahmasargayoh | 
prajfaya yo vijanati sa jivanmuktalaksanab || 440| | 

a: yab hewho Ss" prajiaya through Knowledge 
(illumination) Scusa: dau. pratyagbrahmanoh bhedam the 
distinction between the Self and Brahman (and) semis: 
brabmasargayob (the distinction) between the creation 
(universe) and Brahman «qm — kadapi at any time even 4 


na doesnot fasta — ojanas — knowatall V: sah 


he (alone) Sags:  jivanmuktalaksanah is the 
possessor of the indication of a 'jivan mukta' (liberated while 
living) 


One who, through direct Knowledge, never sees any disctinction 
between the Self and Brahman and between the universe and 
Brahman, such a peson is considered to possess the marks of a 
Jivan-mukta. 


argh: quauis feaedtequrisfi gi: | 
SUIS SERES € AASA: i 441 1 
sadbubhib piijyamdane'sminpidyamane'pi durjanaih | 


samabhavo bhavedyasya sa jivanmuktalaksanab || 441| | 
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WC  yasya — (Of) for whom waar piljyamane 
eventhough worshipped ater asmin with regard to his 
body Wf: — szdbubbib by the virtuous(for) sie: 
durjanaib by the wicked "fresa sif pieamane api 
even though tortured GAA: samabhavah sameness of 
feeling wad, bhavet | would be there @ — sab he (alone) 
Mayra sur: jivanmuktalaksanab is the possessor of the 


indication of a 'jivan mukta' (liberated while living) 


One who feels the same when his body is adored by the virtuous 
or tortured by the wicked, is considered a jivan-mukta. 


aa fast asa: Gear 


ade FA TTTAM | 
Sled GAA a Aiwai 
STIG ANTA: N 442 N 


yatra pravistã visayab parerita 

nadipravaha iva vārirāśau | 
linanti sanmátrataya na vikriyam 

utpádayantyesa yatirvimuktah || 442] | 
HN: esah this (type of) person (alone) afd: yatib is 
Samnyasi, the master of senses (ascetic) or disciplined person 
fp: vimuktah (who is) liberated truly 4A yatra in 
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whom Ĥa: visayah the sense-objects Wea para irità 
channeled or directed by others TAS pravista are entering 
Sd iva like «él nadipravaha the flowing rivers 
aR  värirāäsau into the ocean (and) Sled — manti 
merging @-AAdC sanmdatrataya because of (his) 
absorption in Existence Absolute * na but not seqmafe«a 
utpadayanti producing fata. vikriyam any (undue) 


change 


A disciplined person in whom the sense-objects directed by 
others are received like flowing rivers into the ocean, producing 
no change because of his absorption in Existence Absolute, is 
truly liberated. 


Raae Baga « eife: | 

afta aa a Aaaa aE: | 443 u 
vijiatabrabmatattvasya yathapirvoam na samsytib | 

asti cenna sa vijfiatabrabmabbavo bahirmukhab || 443| | 


fige eed — vifatabrabmatattvasya for him who has 
realized the existence of Brahman INA, yathapirvam as 
before A na (there) is not Gata: sanisytib reaching 
out for sense-objects 3d cet in case(if) aka ast 


there is (reaching out for sense-objects) €: sab he d na 
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not at all fagnaserta:  wvijitatabrabmabhavah (then) one who 
has realized Brahman afa: — bahirmukhah his senses still 


have an outgoing tendency. 


For one who has realised the essence of Brahman, there is no 
reaching out for sense-objects any more. If there is, then one has 
not realized Brahman because the senses still have an outgoing 
tendency. 
maei etie 3m. | 
«3 dscafagerenes] wala ARIAT i 444 i 
pracinavasandvegddasau sanisaratiti cet | 
na sadekatvavijfiananmandi bhavati vasand || 444| | 

aÙ asau — this person(though realized) EmA sanisarati 
has (still) attachment for sense-objects Ora 3TH gg. prácina 
vásana vegat because of the momentum of past 
vasanas(impressions/tendencies) fi iti thus ad cet if 
itis asserted A na (the reply is) No (for) Fae vasana 


any vasana (impression/tendency) Wala — bbavati becomes 


` A T 
H mandi weakened adadi, —sadekatvavijfianat 
when there is realization of oneness with Brahman 


If it is asserted that still there is attachment for sense-objects 
because of the momentum of past vasanas*, the reply is, “NO”. 
For the vasanas get weakened when there is realization of 
oneness with Brahman. 
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*tesidual impressions from previous lives. 
AGAHAHEIMY Frat: guefe ATA i 
aaa SAT Std quriaes HAT: i 445 u 
atyantakamukasyapi vrttih kunthati mdatari | 
tathaiva brahmani jiiate parnanande manisinah || 445| | 

ma matari in the presence of (his) mother qÑ: — wtih 
the (propensity) propensities Acted «ge cd ata atyanta 
kamukasya api of even a downright rake qUefd kunthati 
(gets) get checked Gal tatha sotoo TW eva indeed 
SET  brabmani when Brahman pria pūrnānande 
(when) the Bliss Absolute aid piiate is realized in 


Knowledge(steady illumination) "UT: manīsinabh (of) for 


such a realized one (in the presence of the mother of absolute 
Bliss, whatever be the previous worldly propensities, there are no 
more) 


The propensities of even a downright rake are checked in the 
presence of his mother. So too, there are no more any worldly 
propensities in one who has realised Brahman, the Bliss 
Absolute. 


Prarabdha for a saint (verses 446-464) 
aRar Teas $25 | 
aAA yaa Ted agaid 446 11 
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nididhyasanasilasya babyapratyaya iksyate | 

braviti srutiretasya prarabdham phaladarsanat || 446| | 
ARa — nididbyasanastlasya (of) for his who is an 

adept at meditation, (and yet) I&A: = babyapratyayab 

external perception dead iksyate is seen JN: sutib 

Sruti (Veda) sd ^ braviti says WIH, — prarabdbam 

(this is) 'Prarabdha'(the results of previous activities to be 


exhausted in this birth) at work agaid, phaladarsanat (this 
can be inferred) since actual results are seen 


He who is an adept at meditation is yet seen to have external 
perceptions. Sruti says, this is prarabdha at work. This can be 
inferred from actual results seen. 


gamag amranesmsufaeqd i 
vila: Prenat AA a fe rft 447 u 


sukhadyanubhavo yavattavatprarabdhamisyate | 
phalodayah kriyapiirvo niskriyo na hi kutracit || 447| | 
"Hd yavat  aslongas YAR Apa: — sukbadi anubbavab 


(there is) the experience of happiness, etc ddd. ta@vat so 
long WRIA prárabdbam the work of 'Prarabdha' aad 

isyate is seen to persist Relea: phalodayah (every) 
appearance of result ded, kutracit anywhere fmm: 


kriyapürvab is (seen) to have a preceding action d na 
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(there) cannot be (a result) f bi indeed ARFA:  niskriyah 
independent of action 


As long as there is the experience of happiness etc., the work of 
prarabdha* is seen to persist. Every result is seen to have a 
preceding action; there can be no result independent of action. 


*past actions that have begun in the present life to fructify or to bear fruit. 


t "CN CS "C. ex 
ae Fall TdsiTHTc sede STRTISTCI, I 
aftad fied fa stareeqemaiaq 448 1 
aham brabmeti vijiandatkalpakotisatarjitam | 
saficitam vilayam yati prabodhatsvapnakarmavat || 448| | 


HEX aham I (am) st brahma Brahman(alone) fd 
iti thus gM, wijianat with the Realization aad 
sahcitant the accumulated result of actions Ra Afè ara 
ansia. kalpa koti sata ārjitam earned in a hundred crore 
cycles (of creation) atta yati (go to) get AST, vilayam 
negation TAHA, svapnakarmavat like the actions in the 


dream PcIeICÉ prabodhat on waking up 


"| am Brahman’---with this Realization, the actions of a hundreds 
of millions of world cycles come to nought, like the actions of the 
dream-life on waking up. 


sed vacet uus aT WIHHesUn i 
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greifen Fara TA ALATA AT Ut 449 1 

yatkrtant svapnavelayani punyam va papamulbanam | 

suptotthitasya kintatsyatsvargaya narakaya va || 449| | 
AASA, svapnavelayam at the time of dream 3q, yat 


whatever paH, kytam is (imagined as) done Y, 
punyam (either) the meritorious act d! = wa or SeA, 
ulbanam intense WAL papam  sinfuldeed fea kim 
what cdd, tat (all) that cd, st would itbe d 
setae supta utthitasya (of) for (him) the awakened cata 
svargaya (for him) to go to heaven dT vā or RAMA 


narakaya (for him) to go to hell 


Can the meritorious acts or sinful deeds that a person has 
imagined doing in a dream take one to heaven or hell when one 
has woken up? 


sanagan WRgma TAT uum i 
q Rona a affe rema aAA: n 450 11 


svamasańgamudāsīnarı parijňāya nabho yathā | 


na Slisyati ca yakkificitkadacidbbavikarmabhib || 450| | 
"A  yathā justas Aa: nabbab the sky Saray, 
udāsīnam is indifferent S@FA, asańgam (and is) 
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unattached «WT iatha inthe same way is *dH, svam 

one's own Self Raga parüjfiaya very well realizing (the Self 
in this way) d. ffe. afa. aaa: yat kiñcit kadacit 
bhavikarmabhib about the actions, of any type, or at any time, 
yet to be performed «ed. kascit anyone 8 na never 
in the least RSA — diat is concerned 

Being unattached and indifferent like the sky, one who is realised 


is never concerned in the least about the actions yet to be 
performed. 


aT h reds fea i 
anena Aa qua SÀ N 451 u 


na nabho ghatayogena suragandbena lipyate | 
tathatmopadhiyogena taddharmairnaiva lipyate || 451| | 
T: nabbab the Sky Tear ghatayogena because of 


(its) contact with the jar 4A na is not fovad lipyate 
affected Gea suragandhena by the smell of the liquor in 
it AM tatha sotoo IM atma the Self, Atman E 


naiva  notatall fed lipyate is affected STA 
upadhiyogena because of (Its) contact with the conditioning 


adjuncts qai: taddharmaib with regard to the properties or 
conditionings of the adjuncts 
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The space, because of its contact with the jar, is not tainted by the 
smell of the liquor in it. So too, the Self is not affected by the 
attributes of the conditioning adjuncts (upadhis) because of its 
contact with them. 


IARE Heer eife | 
HEA CARS SARATA 452 i 
jnanodayatpurarabdham karmajfiananna nasyati | 
adatva svaphalam laksyamuddisyotsystabanavat || 452| | 

eH karma (that) work SRI  arabdbam which was 
performed "WI pura before geile, jndnodayat the 
dawn of the Knowledge (of the Self) 4 na not (at all) «mata 
nasyati gets destroyed sd  j/anat because of Self- 
knowledge Bacal adatva without yielding *4e98, 
svapbalam its fruits SagEsdTIdd, utsystabanavat just like the 
released arrow eWHfesa — laksyamuddisya aimed at an object 
(target) 


Accumulated actions performed before the dawn of Knowledge 
(because of which this body has come about) conjured up, do not 
get destroyed by the Self-Knowledge without yielding their 
fruits...just like an arrow shot at an object. 


erga faerat amr: Garg zitat i 
a fasta facta sed aa PRL 453 1 
vyaghrabuddhya vinirmukto banab pascattu gomatau | 


na tisthati chinatyeva laksyani vegena nirbharam || 453|| 
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cage — wyaghrabuddhya thinking it to be a tiger aT: 
banah (if) an arrow fafcia: vinirmuktab | is shot(as an 
object) 4 na  (it)doesnot gd wm then fasta — nstbati 
(stops) stop Wald, pascat later maA gomatau 
because it turns out to be a cow BARI chinatti (still) it 
(pierces and) injures &X*qH, — laksyam the target Ud eva 


definitely gi vegena with force PRA, nirbharam fully 
used 


Thinking it to be a tiger if an arrow is shot at an object, it does not 
then stop because it turns out to be a cow. It still pierces it with full 
force. 


med qeu Ue fai A deg aa: 

Eggs fae: cea PAPA i 

FACT THAT 3 HAT SEAT: 

qui aai af afia sata d fein 454 u 

prabdham balavattaram khalu vidam bbogena tasya ksayah 


samyagjianabutasanena vilayah praksaficitagaminam | 


brabmatmaikyamaveksya tanmayataya ye sarvada samsthitah 


439 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


tesani tattritayant nahi kvacidapi brahmaiva te nirgunam || 454| | 
fers. vidam for the realised man (even) MJA, 
prabdham Prarabdha' karma SAWA, balavattaram is 
very powerful W% khalu indeed (and) a tasya its 
AT: ksayab negation EI bhogena (is) by the 
exhaustion of its fruits MẸ aad ava prāk sañcita 
āgāminām in respect of 'samcita' of the past, and 'agami' faa: 
vilayab destruction(happens) F44 JA gaada samyak 
jrdna butasanena by the fire of perfect Knowledge (of Self) sia 
SICH RAA brahma atma aikyam aveksya having 
realised the oneness of Brahman with the Self adar sarvadā 
always UWR*IE: samsthitābh very well remains aaqa 
tanmayataya — identified with it qWTH, tesam (of) for them 
dd, tat (all) that EIN, tritayam triad (of 'samcita’, 
'agami' and 'prarabdha') a Sfi  kvacit api even 
anywhere 4 fe nahi do not indeed exist ( to have any 
effect) d te (of) for them (the realised ones as cited) Wd 
eva are verily Fev. nirgunam the qualityless Fa 


brabma Brahman 
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Prarabdha is very powerful indeed for the realised person and 
becomes nought only through the exhaustion of its fruits; while 
the sancita and agami karmas are dissolved in the fire of perfect 
Knowledge. But none of these three affect them who have 
realized Brahman and always live established in It. They are truly 
the Transcendental Brahman. 


SIE RIAEZICEGE EEA 
saeia A ABA HA: | 
ART SAGA A JI 
gamei aR AAA: ll 455 N 
upadbitadatmyavibinakevala- 
brahmatmanaivatmani tisthato mune | 
prarabdhasadbhavakatha na yukta 
svapnarthasambandhakatheva jagratah || 455| | 


gi: muneb (of) for the sage areata — atmani— with regard 
to his individuality fdEd:  tisthatah when (he) remains a4 
tasya We Geld FAI — prarabdba sadbhava katha the 
question of the existence of prarabdha Aad na wikta is 
meaningless zd iva justas aa AIT HM — seapnartha 


sambandha katha the question of a man having anything to do 


with dream objects MAA: — jagratab when he has awakened 
(for the awakened) 


For the sage who is ever absorbed in his own Self as Brahman, 
Non-dual and free from limitations---the question of existence of 
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prarabdha is meaningless, just as the question of a man having 
anything to do with dream-objects is meaningless when he has 
awakened. 


4 fé ge: aTa 
gaa À a was | 
Reed aai 
feg eai fasta RT ii 456 11 
na bi prabuddhab pratibhasadehe 
dehopayoginyapi ca praparice | 
karotyahantant mamatamidantam 
kintu svayam tisthati jagarena || 456| | 
fe hi (for) indeed e: prabuddhab he, who has 
awakened from sleep sfera ag pratibhasa debe with respect 
to the dream-body = ca  (and)or EI prapatice with 
respect to the world(dream world) ata api even though a 
saat deha upayogini | very much connected to the body 
(dream body) 4 Wi na karoti does not entertain (any idea 
of) Seed — abantám I'ness AAAH, mamatam mine’ 
idea (My ness) (or) #a-q idantam this' ness fg kintu 
but then AF, svayam as himself, he RB  tisthati 
(ever) lives PRO Jagarena fully awake always as his own 


self (awake-self) 
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a il 


He who has awakened from sleep has no idea of "I" and “mine” 
with respect to the dream-body and the dream-objects. He 
remains ever awake as his own Self. 


a aed feast 
a dugeassmidtsfi 29: i 
£N OO ON ~© 
aR ST 
a faa Bad zdiegd yaq 457 u 
na tasya mithyarthasamarthaneccha 
na sangrahastajjagato'pi drstab | 
tatranuvyttiryadi cenmysartbe 
na nidraya mukta itisyate dbruvam || 457| | 


qUI tasya for him (who has awakened from the dream) 
femina mithyarthasamarthaneccha the wish to prove the 
unreal (dream) objects to be real A na nor aÑ api 
even 8: drstaþ is to be observed (with regard to him) 
WU:  saügrabab a (continued) maintenance dd sWId: tat 
jagatab of that world (dream-world) aÈ yadi  ifitis 
asserted that d3 tatra in that aT mysarthe 
unreal(world) object ad. cet why not aga: anuvrttib a 
sort of maintenance(then) Ya4. dhruvam definetely, (it is 


emphatically) wad isyate (it is) declared that Paa 
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nidraya from sleep d Hdd: na muktab is not (yet) feee 
ze iti ^ thus 


He does not wish to prove the unreal objects to be real, nor is he 
seen to maintain the dream-world. If he still clings to the unreal 
objects, he is really not yet awoken from sleep. 


age sfr qd: 
«aret fasta eed i 


a NO -C 


eges carafe 
an faa: maA i 458 1 


tadvatpare brabmani vartamanab 

sadatmana tisthati nanyadiksate | 
smytiryatha svapnavilokitarthe 

tatha vidal prasanamocanadau || 458 | | 

agd, iadvat sotoo Waa adma: pare brabmani 

vartamanah the awakened man who remains identified with (or 
established in) the Eternal Reality Gal sada always fasta 
tisthati remains (would remain always) WAA — atmaná 


in the form of the true Self 4 $ed na iksate he does not 


perceive Iq, anyat anything else IM = yatha just as 
ana N 


emoh svapnavilokitārthe in respect of the object in the 


dream Eg: smytib | one remembers (having seen it) cal 
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tatha in that way (alone) fae: ^ vidah the Realised one 
EN EN P . 
(remembers) MAMAA] — prasanamocanadau in respect of 


the day-to-day acts of eating, releasing etc. 


Even so, the sage abiding in Eternal Reality in the form of the true 
Self does not perceive anything else. Just as one recollects the 
objects in the dream, the Realised one remembers his day-to-day 
acts of eating, releasing etc. 


[aS axe Dd 


ron fatal te: aed qeu qeu | 
ane Jad «rr PANNA: 459 u 
karmaná nirmito debab prarabdham tasya kalpyatam | 
nanaderatmano yuktam naivatma karmanirmitab || 459| | 

dz: dehab | the body afa: nirmitah has been 
fashioned Am karmanā by the 'prarabdha karma' (so) 
aa tasya  (of)in respect of that (body) SRE prarabdhani 
(the relevance of) 'prarabdha' tad kalpyatām letit be 
accepted ( but then) s 34d na yuktari it is not reasonable 
(to attribute to 'prarabdha') IHA: atmanab in respect of the 
Self AMÈ:  anadeb (which is) (of the) beginningless 
(uncreated);*(for) SIcAl aima the Atman (Self) J naiva 


fs Sant 3 " 
is never *HIdHd: karma nirmitab the result of any earlier 
work 
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The body has been fashioned by prarabdha. So, regard 
prarabdha as belonging to the body. But it is not reasonable to 
attribute it to the Self, for the Self is beginningless and never 
created as a result of the past actions. 


atl fea: amaa afa s spem | 
aac fasaisea sa: TRETRCFAT | 460 t 


ajo nityab sasvata iti brite srutiramoghavak | 
tadatmana tisthato'sya kutah prarabdbakalpana || 460| | 

at: ab (The Atma is) birthless fea:  nityah 
eternal ABIA: ssvatah — undecaying sf iti thus 
SAI AME amogha vak infallible declaration JÑ: — éutib 
the Sruti (the scriptures) 3d brüte says $a: kutab 
(wherefrom) how can? MA heGe prārabdha kalpana the 
attributing of 'Prarabdha' be there SW asya for this 
(realized one) ea: — tisthatab when (he) remains  d«IcHdr 
tadatmana identified as that Self alone (birthless etc.) 
The Self is “birthless, eternal and undecaying"---such is the 


infallible declaration of the Sruti. How can prarabdha be attributed 
to one abiding in the Self? 
aed Araf aar aer agree fafa: à 

M m, 


SecA AAS: Wed euer: i 461 1 


pravabdham sidbyati tada yada debatmana sthitib | 
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dehatmabhavo naivestah prarabdham tyapyyatamatab || 461 | 

Fal yada (only )aslongas ena Re: — debatmana 
sthitib one lives identified with one's body dal — tada so 
long (alone) SRI  prarabdbam prarabdha' feat 
sidhyati gets accepted Md naiva (But) not at all 38: 
istah it is accepted by any one ( that for the Realized) aera 
Td: dehatmabhavah (there is) identification with body Sd: 
atab hence (in the case of the Realised) ReH, — prarabdbam 


prarabdha' work cWdlH, tyajyatam should be rejected or 
abandoned 


Only as long as one lives identified with one's body, can one 
accept that prarabdha exists. But no one accepts that a man of 
Realisation ever identifies with the body. Hence, in this case, 
prarabdha should be abandoned. 


BRETT TET HIT Ute R | 
STETEGE qid: AIA Fat AA: | 
Sistided giai TA: yid: qd: i 462 Il 
sarirasyapi. pravabdhakalpana bhrantireva bi | 
adbyastasya kutab sattvamasatyasya kuto janiþ | 
ajatasya kuto nasab prarabdhamasatah kutab || 462| | 
SN sarīrasya (of) with respect to the body SM api 


even FR eA — prarabdba kalpana to attribute 'prarabdha 
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f€ bi indeed wed:  bbrantib illusion TE eva alone 
ha:  kutaþ (wherefrom) how can there be? UAH, sattvam 
any existence AUAA — asatyasya (of) for a superimposition 
qd: kutah (wherefrom) how can (there) be? le: janib 
birth AQA — asatyasya (of) forthe unreal Fd: kutab 
(wherefrom) how can (there) be? RE: — nasab death 
aaea — ajdtasya (of) for the never born (so) qd: kutah 
(wherefrom) how can (there) be? MeH,  prarabdbam 
prarabdha' karma (even) Sad: — asatab (of) for the unreal 


body? 


To attribute prarabdha even to the body is decidedly an illusion. 
How can a superimposition have any existence? How can the 
unreal have a birth? And how can that which is never born, die? 
So how can prarabdha function for something unreal? 


SAAT AAT ex uia | 

Rea ei ae sla Saat ASL 463 N 

amag Teese Red aate sie: | 

q g daleacacaaraaa AIRIA 464 i 
jnanenajiianakaryasya samiilasya layo yadi | 
tisthatyayam kathani deba. iti sankavato jadān || 463| | 
samadhatum balyadrstya pravabdhani vadati srutib | 
na tu debadisatyatvabodbanaya vipascitam || 464| | 
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aÈ yadi if AMA MIA — apüana kāryasya (of) for the 
effects of ignorance WWe*4 — samiilasya complete, root and 
all @4: Jayab destruction (is there) grid jfianena 
because of Knowledge SAX ayam this dg: debah 
body 9T katham | how does fasta — sas it remain 
(living) aa iti thus (considering those with such questions) 
agad: s<ankavatah who entertain (such) doubts JÀ: — stib 
Sruti (the scripture) Weaeeal è babyadystya froma relative 
stand-point SS, WHIWgH, jadān samadbatum to answer 


(those fools) or ignorant people AARAM, vipascitam (of) for 
the man of Realisation (the question of prarabdha as expounded 


by the Upanisads) gd tu in contrast to miscontentious *T 
na  notatall dele aera ÙA — debadi satyatva bodhanaya 
is for proving the reality of the body etc dd: yatah because 
ga: afta: — sruteh abhiprayah the heart of the sruti (the 
scriptures which contain the Upanishads) qme us TR: 


paramártha eka gocarab is without exception striving to point out 
the one Supreme Reality (alone) 


If the effects of ignorance are completely destroyed by 
Knowledge, how can the body continue to exist? Sruti, from a 
relative standpoint, postulates the concept of prarabdha for the 
ignorant people who entertain such doubts. The idea of 
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prarabdha has been expounded by the Upanishads not for 
proving the reality of the body etc., for the wise----because the 
Upanishads are without exception striving to point out the one 
Supreme Reality. 


There is no plurality (verses 465-471) 
qipi aa ARA RAR 
qra sr Ae emenféd fE 465 1 
paripūrņamanādyantamaprameyamavikriyam | 
ekamevādvayarn brahma neha nanasti kiñcana || 465] | 
Uh7Lekam One Reality YA eva alone S&A brahma (called) Brahman (is 
there as the truth of the whole world) which is) ST&31H, advayam non- 
dual IROA, paripurnam infinite (full & complete) AAN-SIFA7 anadi-antam 
with no beginning or end SAAT aprameyam ineffable SISTERS. avikriyam 
changeless S& iha in this (Brahman) [fA kiücana whatsoever MA 


nana duality 4 afa na asti is not there 


Only Brahman there is, one without a second, complete, infinite, without 
beginning or end, Ineffable and changeless; in It there is no duality 
whatsoever. 


Ged Pred fercaumeauautaud i 
Gard Fal Ae rene IFA 1 466 tl 
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sadghanam cidghanam nityamanandaghanamakriyam | 
ekamevadvayam brahma neha nanasti kificana || 466]|| 


UAH ekam One Reality Vd eva alone JA brahma (called) Brahman(is 
there as the truth of the whole world) which is) ST&3TH. advayam non- 
dual Wcu*H, satghanam the essence of Existence Pacer citghanam 

the essence of Knowledge fea nityam always Sld+qae] anandaghanam 
the essence of Eternal Bliss(as also) SAL akriyam devoid of any 
activity 2 iha inthis (Brahman) [AA kificana whatsoever MAM nana 


duality 4 Wd naasü isnot there(at all) 


The essence of Existence, the essence of Knowledge, the essence of 
Eternal Bliss, Non-dual, devoid of any activity, is only the Brahman; one 
without a second; in It there is no duality whatsoever. 


cH . e ed a i 
qadamga Fal AS rena FA 467 II 


pratyagekarasam pürnamanantam sarvatomukham | 


ekamevadvayam brahma neha nanasti kificana || 467| | 


UAH ekam One Reality Yd eva alone AA brahma (called) Brahman(is 
there as the truth of the whole world) which is) ST&3TH. advayam non- 

dual Aedh Wh CAA pratyak eka rasam the subject within all WAL purnam 
homogeneous infinite ted anantam endless ada: HER sarvatah 
mukham all-pervading && iha in this (Brahman) Pera kificana 


whatsoever “Tal nana duality 4 Sd na asti is not there (at all) 
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The Subject within all, Non-dual, homogeneous, endless, all-pervading, 
there is only the Brahman; one without a second; in It there is no duality 
whatsoever. 


STÉSIHTWIGSIRSTGTHTISTSR | 
qaad sp Ae areata EA 1 468 1 


aheyamanupadeyamanadeyamanasrayam | 
ekamevadvayam brahma neha nanasti kificana || 468| | 


Wh ekam One Reality Vd eva alone JA brahma (called) Brahman(is 
there as the truth of the whole world) which is) Ag44, advayam non- 

dual SAF aheyam free from the propensity for anything to be 

shunned ATMA anupadeyam free from the propensity for anything to be 
taken up ANTH anadeyam free from the propensity for anything to be 
accepted AeqIA4A anasrayam from any sort of dependence on a support 8& 
iha in this (Brahman) fW kiücana whatsoever AMT nana duality 4 


afta na asti_ is not there (at all) 


That which is to be neither shunned nor taken up nor accepted, that which 
is non-dual and without support--there is only the Brahman, in it there is no 
duality whatsoever. 


njoi fe (quu Ant fs i 
qaga Fal ze rend fus 469 N 


nirgunam niskalam süksmam nirvikalpam nirañjanam | 


ekamevadvayam brahma neha nanasti kificana || 469|| 
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Uh ekam One Reality Vd eva alone JA brahma (called) Brahman(is 
there as the truth of the whole world) which is) Ag4H_ advayam non- 

dual Fev. nirgunam free from dualities fene. niskalam free from 
parts HHH, suksmam subtle (subtlest) faf. nirvikalpam free from 
disturbances (and) RRSSAA, nirañjanam taintless S& iha in this 


(Brahman) fora kiücana whatsoever MAT nana duality 4 SA na asti 
is not there (at all) 


With no qualities or parts, It is subtle without disturbances and 
taintless--there is only the Brahman; one without a second; in it 
there is no duality whatsoever. 


AREA EG FAA | 
Was ser te ARA fsa N 470 N 


anirüpya svarüpam yanmanovacamagocaram | 


ekamevadvayam brahma neha nanasti kificana || 470| | 


"Id yat That (Reality) which (is) MWeeATST anirüpyasvarüpam 
incomprehensible with regard to its Real Nature. and) HÙ TAA SUI, 


mano vacam agocaram beyond mind and speech WH ekam is One 
(Reality) Vd eva alone AA brahma (called) Brahman(is there as the truth 
of the whole world) which is) Aga. advayam  non-dual€& iha in this 


(Brahman) feda kificana whatsoever AIAT nana duality 4 ASA na asti 
is not there (at all) 
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The Real Nature which is incomprehensible, which is beyond 
mind and speech and non-dual, there is only the Brahman; in It 
there is no duality whatsoever. 


aagi Caras spé JEET 
qaad sm Ae areata fee ut 471 N 


satsamrddham svatahsiddharn $uddham buddhamanidrsam | 


ekamevadvayath brahma neha nanasti kificana || 471|| 


Wh ekam One Reality Vd eva alone JA brahma (called) Brahman(is 
there as the truth of the whole world) which is) ST&XTH, advayam non- 

dual Hd sat essence of existence HHGH, samrddham full and infinite €dd: 
svatah self fa, siddham evident JSH, éóuddham pure S&H, buddham 
intelligence STIS anidrám unlike anything finite && iha in this 


(Brahman) fsa kiücana whatsoever MAT nana duality 4 BA na asti 
is not there (at all) 


Self-existing, Self-evident, pure Intelligence, unlike anything finite, 
non-dual, there is only the Brahman; in It there is no plurality 
whatsoever. 


Experience of Self-hood (verses 472-479) 
Fia fafta: 
eal: Galea AAA Hela: | 
faga acd WHaeed 


ON SN 


Seq: Rİ fegiaene mand i 472 1 


nirastaraga vinirastabhogah 
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santah sudanta yatayo mahantah | 
vijüàya tattvam parametadante 

praptah param nirvrtimatmayogat || 472| | 
FRET: nirastaragah (Noble-hearted) renunciates who are rid of 
attachments faf: vinirastabhogah who have very well given up 
all sense enjoyments Wiedi: santah who are calm Galedl: sudantah 
who are very well controlled da: yatayah (such) masters of 
senses Hél*d:? mahantah who are identified with glorious Self Aga 
vijñāya realising «d, tattvam (this) Truth WA param which is 
supreme Udd aed etat ante at the end of this (life) MUAT: praptah (they) 
gain WIH, param supreme AAA nirvrtim final bliss SCAT, 


atmayogat as a result of their Self-realisation 


Noble-hearted renunciates who have abandoned all attachments 
and discarded all sense-enjoyments, who are calm and 
controlled, realize this supreme Truth. And at the end, they gain 
Bliss Supreme as a result of their Self-realization. 


FATE Wege: 
eae fari i 

faqa Ale eRT 
Had: HATA AA FFE: Wt 473 N 


bhavanapidam paratattvamatmanah 


svarüpamanandaghanam vicarya | 
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vidhüya moham svamanahprakalpitam 
muktah krtartho bhavatu prabuddhah || 473|| 


Hdd bhavan you the glorious seeker) il api too frat vicarya 
discriminating 44, idam this WAYAH, paratattvam surpassing Truth 
(which is) AHA: C4SAF_atmanah svarüpam the real nature of the 
Atman(Self), Hideg ATA ananda ghanam which is Bliss Absolute faa 
vidhaya shaking off TER, moham the delusion Xd Ha: Senfe dH. sva 
manah prakalpitam created by your own mind, (and thus), Wha? A 
prabuddhah san being illumined steadily 4q: HA, muktah san being 


liberated Hdg bhavatu may (you the glorious) be gan: krtarthah one 
who has reached the fulfillment of his own life. 


You too, discriminating thus, be established in this surpassing 
Truth, the real nature of the Self which is Bliss Absolute, and 
shaking off the delusion created by your own mind, be liberated 
and illumined and fulfill your destiny. 


AAT emite esc Het 
WRATH gestant | 
fica ardia- 
zgd: FATT a gefdecud ti 474 t 
samadhina sadhuviniscalatmana 
pa$yatmatattvam sphutabodhacaksusa | 


nibsam$ayam samyagaveksitasce- 


cchrutah padartho na punarvikalpyate || 474| | 
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W$*[ pasya perceive SIIcHdcd, atmatattvam The nature of the Self She 
ar AMI sphuta bodha caksusa with the eye of perfect 

knowledge GAA samadhina thro 'Samadhi" (true absorption in 

Self) a4 ARRAS SAAT sadhu viniécala atmana with the mind very well 
brought to steady and complete quietitude aq. cet if Yd: srutah the 
declarations of Sruti (scriptures) qaqa: padarthah heard (rightly from the 
competent teacher) AFAR samyak are perfectly adfa: aveksitah 
understood ARIA, nihsamśayam without a trace of doubt YA: punah 


(then) once again 4 Arad na vikalpyate (such as understanding/a 
realized one) is not (at all) led to any more scepticism 


Perceive the nature of the Self with the eye of perfect Knowledge 
through Samadhi, where the mind has been brought to complete 
quietude. If the declarations of Sruti (heard from the Teacher) are 
perfectly understood without a trace of doubt, it can lead to no 
more scepticism. 


eA- 
NAERAA | 
arei gfacratfta: sert 
Ard fal CAAA: FATT i 475 u 
svasyavidyabandhasambandhamoksa- 


tsatyajfiananandarüpatmalabdhau | 


Sastram yuktirdesikoktih pramanam 
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cantahsiddha svanubhütih pramanam || 475|| 
* 
WC Sle Aldea GF AH Gel satya jüana ananda rüpa atma labdhau 
when the Self, the Existence-Knowledge-Bliss, is realised €4€4 eran sea 


eed MAd svasya avidya bandha sambandha moksat through liberation 
from one's bondage of ignorance related to oneself (9in a beginning less 


and endless way) then) SHIUTH. pramanam (the first consideration of) proof 
(will be) SITRIH, sastram the scriptures gia: yuktih logical 

reasoning EAE sfa: desika uktih the words of the Teacher *d ca and 
(the final) FATT pramanam proof (will be) Heq: fret antah siddha one's 
own inner mind's accomplishment (with reference to things inside and 
outside in the steadiness of illumination free from all duality). XX apa: 


sva anubhatih the internal realization or experience (of) 


When the Self, the Existence-Knowledge-Bliss, is realised, 
through liberation from one's bondage of ignorance, then the 
scriptures, logical reasoning, the words of the Teacher--these are 
proofs; the internal realization of one's own concentrated mind is 
yet another proof. 


sep Hisp Teas Parcs StH AAA: | 
taeda FO ASS RINGAR I 476 N 


bandho moksasca trptisca cinta"rogyaksudadayah | 


svenaiva vedya yajjilanam paresamanumanikam || 476| | 
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Ud yat since SITHH, jüanam knowledge (ST, paresam of 

theirs AGATA anumanikam is always open for appreciation (only) by 
mere inference, (therefore) Tea: bandhah bondage ÑA: moksah 
liberation "d ca and alta: trptih contentment 4 ca and fedi cinta 


anxiety anra Jal Agd: arogya ksuda adayah health, hunger etc. 


Bondage and liberation, contentment and anxiety, health, hunger, 
etc. are directly known only by the person concerned; others have 
knowledge of these by mere inference. 


acka arated TRA: Borat sr | 

TSA ASAE tt 477 N 

tatasthita bodhayanti guravah érutayo yatha | 

prajüayaiva taredvidvani$varanugrhitaya || 477| | 

TRI: guravah (All the) Teachers (realised ones) 441 yatha like 
(even) Yaa: érutayah. the scriptures daaa bodhayanti instruct the 
disciple aem: tatasthitah standing apart (on the shore after crossing 


the ocean of bondage) fa vidvan the (true) discriminative pursuer of 


realisation A taret would cross over (the ocean of bondage) 49141 
prajüaya by illumination (acquired by oneself with the guidance of Teacher 


and scriptures) Hd eva alone $3: agria i$vara anugrhitaya 
through the Grace of 
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Standing apart, the teachers and the scriptures instruct the 
disciple; the learned must cross over (avidya) by illumination 
backed by the Grace of God. 


TAPIA Ga Sea AAT 


AND CS 


Gita: GATE fauietaqeqieneats SCA i 478 u 
svanubhütya svayam jüatvà svamatmanamakhanditam | 
samsiddhah sammukham tüsthennirvikalpatmana" tmani || 478| | 


gcd jüatva knowing €dH, svam one's own €d*1H svayam (achieved) by 
oneself (with the guidance of the Teacher and Scriptures) STTCHIHH, 
atmanam self asa, akhanditam absolute (without divisions) 44 
al svanubhütya through Realisation HNE: sunsiddhah (such) a 
realised perfect one (in his realisation) RAD. tişthet would remain ama 
atmani with regard to the mind within HAJAH, sammukham face to face 


with the essence of Existence, (Atman, the Self) Afra amem nirvikalpa 


ātmanā with the mind free from all concepts of dualism. 


Knowing one’s own Absolute Self through Realization, becoming 
perfect, one should stand face to face before the Self, with mind 
free from all concepts of dualism. 


Sareafireredfere t 
Fala Gla: Gas SETS | 
Cc NOS 
smquesqisqa niat 
TRAA Yaa: TANT 479 II 
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vedantasiddhantaniruktiresa 

brahmaiva jivah sakalam jagacca | 
akhandarüpasthitireva mokso 

brahmadvitiye $rutayah pramanam || 479|| 
dard Ragra Aelad: vedanta siddhanta niruktih The final opinion of all 
Vedantic discussions S&T esa is (as follows) this sia: jvah the jiva 
(individual being) A ca and SNIA jagat the universe HASH sakalam in its 
entirety JA Wd brahma eva are Brahman alone mis: moksah 
liberation aeeai: uq akhandartpasthitih eva to be rooted 
in the indivisible Entity, Brahman alone. SE AÑA brahma advitiye with 


regard to the statement concerning non-dual Brahman WAM, pramanam 


the main source of Knowledge or Authority (is) SI«T: srutayah (contained 
in) Srutis (alone) (Scriptures) 

The conclusive view of all Vedantic doctrines is this: that the individual self 
as well as the entire universe are in truth only the Brahman; that liberation 


means to abide in the Brahman, the indivisible entity; the statement that 
Brahman is non-dual has its proven authority in the sriptures. 


Practice of Knowledge — disciple (verses 480-520) 
ala jedoaerege ique, 
RAGE Gere ICT | 
STI EET: amaA 
safari 480 N 
iti guruvacanācchrutipramāņāt 
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paramavagamya satattvamatmayuktya | 
prasamitakaranah samahitatma 


kvacidacalakrtiratmanisthato'bhut || 480| | 


ad iti thus Fersaid guruvacanat through the words of the 

teacher MATA srutipramanat through the pronouncements of the 
scriptures (and) STcHY4#c4l atmayuktya by one's own reasoning gana 
HU: Wd, prasamita karanah san with senses duly controlled amam 
samāhitātmā with mind steadily fixed in the illumination FAPA kvacit at an 
auspicious moment or part of life anasa: Hd atmanisthatah san (the 
seeker) realising the Supreme Self (Truth) WAAIIFA paramavagamya 


having apprehended steadily the Supreme Truth HATAN satattvam along 
with with its true nature (Now it is non-dual Self identified with 


Brahman) HHA abhut becomes (became in respect of every realised 


one) sre: acalakrtih motionless in form and perfectly established in 
Self (free from any distractions or propensities of life). 


Through the words of the teachers, the pronouncements of the 
scriptures and by one's own reasoning with senses controlled and 
mind fixed, at an auspicious moment realising the supreme Truth, 
such a person becomes motionless in form and perfectly 
established in the Self. 


faacae aan R sett TERRI | 
TMNT Reales FIAT i 481 Ii 


kiücitkalam samadhaya pare brahmani manasam 
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utthaya paramanandadidam vacanamabravit || 481| | 

AIAaA_manasam (Such a realised one) own mind, ffe e. kiücit 
kalam for some time HATATA samadhaya keeping steadily merged R 
aar pare brahmani in the Supreme Brahman WA Aldegid parama 
ānandāt (as it were) due to the Supreme Bliss overflowing (unable to 
contain the infinite joy within) 3c] utthaya raising from the seat of 


meditation aadd abravit speaks(spoke) T4414 vacanam expression to the 


realisation (as it were) $&H. idam this 


After concentrating his mind on the supreme Brahman for some time, he 
rose, and out of supreme Bliss, he spoke as follows. 


gaim afesa sara: 
FANCAST | 
a a MS a A 
fee aT Rael FAAECTIRA 482 UI 
buddhirvinasta galita pravrttih 
brahmatmanorekataya'dhigatya | 
idam na jane'pyanidam na jane 
kim va kiyadva sukhamastyaparam || 482| | 
gia: buddhih (My) intellect Ar vinastà is completely erased 
(and) dara: pravrttih all activities and propensities (any propensity) Mesa 
galita have been dropped off (has been dropped off) Eurer 


adhigatya by realising Sha ekataya as one and the same truth Fa 
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SICH: brahma atmanoh between identity of Self and that of Brahman. 
(Now)(in this ecstasy) 4 MÀ na jane | do not (see) understand €«H, idam 
this (thought) 9f api (or) even SGA anidam —not-this (thought) 4 SÀ 
na jane (also) | do not know f& ST kin và of which type frag dT kiyad 
va (or) of how much measure BET asti is this STARA aparam 


endless YAH sukham Bliss (being enjoyed by me in this realisation). 

My intellect is completely vanished and all activities have dropped 
off by realizsing the oneness of the Self and the Brahman; | 
understand neither 'this' nor 'not-this', nor do | know what or of 
what measure is this endless Bliss. 

aa FAGAN AAC Hed a WD aaa 

T R Me 

qea ASMAYAS Sarai fequi. 483 N 


vaca vaktumasakyameva manasa mantum na va $akyate 
svanandamrtapürapüritaparabrahmambudhervaibhavam | 
ambhorasivisirnavarsikasilabhavam bhajanme mano 


yasyamsaméalave vilinamadhuna"nandatmana nirvrtam || 483|| 


qT vaca Through speech d4gĦ vaktum to express Wf eva 
indeed STATTH, asakyam (that which is) impossible dT va or HAT 


manasa through mind HedH, mantum to conceive 4 244d na sakyate 
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(that which is ) not possible 4 Ard SHA "X Ra Wael aga: quad, 


sva ananda amrta püra pürita parabrahma ambudheh vaibhavam splendor of 
the ocean of the Supreme Brahman, replete with the swell of the (waters of 


the) nectarine Bliss of the Self AA bhajan fully enjoying Ñ me myWHd: 
manah mind 4€4 yasya whose Ria améaméalave in each 
infinitesimal part AJAT adhuna now ASTA vilinam merger is there Adeg 
AHAT ananda atmana_ in the form of identification with Blissful 

Self FISH nirvrtam remains content (with) AFA 


AAA (S C " "ET , à 
TafarfarstiuTaT e ambhoraśiviśsirnavarsikaśiläbhavam (with) the like 


of the hailstone merged in the ocean (with every part of the mind like hail 
stone merged in ocean of Bliss of Self) 


Impossible for speech to express, impossible for the mind to 
conceive is the splendour of the ocean of the supreme Brahman, 
replete with the swell of the nectarine Bliss of the Self. In an 
infinitesimal part of It my mind has merged like a hailstone in the 
ocean, is now content with the essence of that Bliss. 


a ed Sa GT ald Ga Slade SHA 
ange Fat E afta f AEGAN 484 N 


kva gatath kena và nitam kutra linamidam jagat | 


adhunaiva maya drstam nasti kim mahadadbhutam || 484| | 


4q kva where TdH, gatam has (this world) gone? T dei và kena by 
whom RA, nitam is (this world) removed? $3 kutra where ST, 
linam is merged(has merged) zd idam (all) this SPIA jagat 

universe 4AT YA adhuna eva just now €€H, drstam was (it) seen Fal 
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maya by me fi med kim nasti what has it ceased to be! Fed AgM, 


mahat adbhutam (what a ) stupendous wonder of wonders”!!! 


Where has it gone, who has removed it, where has the universe 
merged? Just now it was seen by me; has it now ceased to be? 
Wonder of wonders! 


fe 24 farra aR fessum i 
TUSTIN FAAS | 485 N 


kim heyam kimupadeyam kimanyatkim vilaksanam | 


akhandanandapryüsapürne brahmamaharnave || 485| | 

ica aay. kim heyam what is to be rejected faq sores, kim upadeyam 
what is to be accepted fa SA kim anyat what is different Pear ASAT, 
kim vilaksanam (and) what is dissimilar JA H&T amid brahma mahà arnave 
in the mighty ocean of Brahman ITE Baez GTS qii akhanda ananda 


piyüsa ptrne filled with the nectar of Absolute Bliss? 


In the great ocean of Brahman filled with the nectar of absolute 
Bliss, what is then to be rejected or accepted? What else exists 
and what is there that is different in any way? 


a Rift cea a À a ATEA 
Hr aaee ASAT: N 486 u 


na kiñcidatra pasyami na śrņomi na vedmyaham | 


svatmanaiva sadanandarüpenasmi vilaksanah || 486| | 
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A atra in this (state of realisation) 4 Quum na pasyami |do not see 
(in spite of so called seeing) aad kiücit anything 4 na nor spina 
$rmmomi dol hear (anything), and 4 afa na vedmi much less do | 
know(any thing). In fact) ST8H aham I ARH asmi amd eva 

indeed €dTcH«T svátmana through identification with 'Atman' , Self U&I 
Ada EAT sada ananda rūpeņa (and) through existence in the form of 


Absolute Bliss (of Self) always, ASAT: vilaksanah (completely) distinct 
from anything else (in the dual world). 


In this, | see nothing, hear nothing, know nothing. | abide as the 
Self, Bliss Eternal, completely different from everything else. 


«Hi aed IRS AEA 
AJETA STEHT | 
Aeneae ft 
FÀ ASENA 1 487 1 
namo namaste gurave mahātmane 
vimuktasaügaya saduttamāya | 


nityadvayanandarasasvarüpine 


bhümne sada'paradayambudhamne || 487|| 
Hi FA: namo namah Repeated salutations d te tothee aec] gurave 


(unto the teacher). Oh! Teacher! Wala mahatmane Unto (You) The 
Noblest(Teacher) fayaceaaa vimuktasangaya (unto one, who is) free 
from all attachments Ad. STAM sat uttamaya (unto one, who is) the best 
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among the noble ones fact eng Ses TA ve faut nitya advaya ananda 
rasa svarupine (unto one, who is) the ever embodiment of the essence of 


the Eternal, Non-dual Bliss qA bhūmne (unto one, who is) the 


Substratum, endless, of the Universe Hal HUN «T sty mA sadā apāra 


dayā ambu dhāmne and (unto one, who is) always the ocean of limitless 
compassion. 


Salutations to thee, O noble Guru, who art free from attachments, 
best of the best among the noble ones, the embodiment of the 
essence Eternal, Non-dual Bliss, who art endless, ever the 
shoreless ocean of compassion. 


PRRI Ae Eh- 
CATA: | 
MaN- 


AeGAICAIGHa AMT 488 I 
yatkataksasasisandracandrika- 

patadhutabhavatapajasramah | 
praptavanahamakhandavaibhava- 


nandamatmapadamaksayarh ksanat || 488| | 


qHi aa: d namo namah te repeated salutations unto thee, O! 
Teacher Ad AEA yat yasya whose Hela kataksa glance EUELESES (moon) 
when it acted as moon (with) araa Wd sandracandrika pata fall of 


dense cascade like beams of moonlight XIdTHdTdsT 9TH: HA, 


dhütabhavatapaja $ramah san having been cleansed of the weariness 
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caused by the afflictions of the world H&H aham | AUA ksanat in but a 
moment WI*ddT4. praptavan am the attainer (of) SITCH H&H atma padam the 
state of self (which is) A847. aksayam indestructible BAUS qud SIIHeaH. 


akhanda vaibhava anandam Bliss of infinite Splendour 


Whose gracious glance, like a cascade of moon-beams, has 
removed the weariness caused by the afflictions of the world, and 
has taken me to the state of indestructible Bliss of infinite 
splendour, the Self, in but a moment. 


Weise Fapcaise Agadis Wagn 
frcaraeaesedisé quise cdaguerd i 489 1 


dhanyo'ham krtakrtyo'ham vimukto'ham bhavagrahat | 


nityanandasvarüpo'ham pürno'ham tvadanugrahat || 489| | 

cdg AGueld tvad anugrahat (O Teacher) all by your grace HEH JeF: aham 
dhanyah | am blessed HEH aham | (am) Hd qc: krta krtyah the one 
who has reached the fulfilment of life ST8H, aham | Agaa: vimuktah 
(am) free H4 Weld bhava grahat from the shark (jaws) of 

transmigration HEH aham | (am) fea Alda ETSI: nitya ananda 


svarupah the embodiment of eternal Bliss and ST8H, aham | (am) qui: 


pürnah am full and infinite. 


Blessed am l, have reached the fulfillment of my life and am free 
from thejaws of transmigration. | am the embodiment of eternal 
Bliss, | am the Infinite, all by your Grace. 


AARSE AASE SSE: | 
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TAA STATA STAHSISE RRETA: I 490 I 
asango'hamanango'hamalingo'hamabhangurah | 


prasanto'hamananto'hamamalo'ham cirantanah || 490| | 


AEH aham (O Teacher all by your grace) | (am) SF: asangah 

unattached ST&H aham |(am) HAÑ: anangah disembodied HEH aham | 
(am) eos: alingah free from subtle body SHR: abhaügurah and (| am) 
free from any decay HEH aham also, | (am) lle: prasantah serene HEH, 
aham | (am) Aded: anantah infinite HEH aham | (am) AAG: amalah 


unsullied (and) Reda: cirantanah endless (too). 


Unattached am |, disembodied am |, free from the subtle body am 
| and undecaying; serene am |, Infinite am I, unsullied am |, and 
endless too. 


amaie mAAR SEA AA: | 
sTesiueqeuisé Fasise MARTA: M 491 ui 


akartahamabhoktahamavikaro'hamakriyah 
Suddhabodhasvarüpo'ham kevalo'ham sadasivah || 491| | 


HEH, aham (O Teacher all by your grace) | (am) BHAI akarta not the 


doer 9f8H aham | (am) STI abhoktaa not the experiencer HëH aham | 
(am) AFR: avikarah without modification AFA: akriyah without 
activity ST& SIX HET: suddha bodha svarūpah the embodiment of pure 


knowledge SA. aham (am) ÑAS: kevalah Absolute SEA aham | 
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(am) Galata: sadasivah eternal auspiciousness. (Prostrations unto you, 
O Such Teacher!) 


| am not the doer, | am not the enjoyer, | am without modification 
and without activity; | am the embodiment of pure Consciousness, 
| am Absolute, and ever-auspicious. 


E: cte. 


asd e e 
SE Adda: PANIJA Ware | 
PICASA A ATA quiste N 492 u 


drastuh sroturvaktuh karturbhokturvibhinna evaham | 


nityanirantaraniskriyanihsimasangapürnabodhatma || 492| | 

AeH aham | Ud eva indeed fafa: vibhinnah (am) distinct SB: drastuh 
from seer ad: $rotuh from hearer dd: vaktuh from speaker ad: kartuh 
from doer aad: bhoktuh from experiencer 9IcHT atma (| am) the Self 
(which is) fea nitya eternal FRF nirantara unbroken fara niskriya 
beyond activity fria nihsima boundless SHH asanga unattached qui 


pürna complete I bodha the essence of Knowledge 


Indeed, | am other than the seer, the hearer, the speaker, the 
doer and the enjoyer of individual experience . | am eternal, 
unbroken, beyond activity, boundless, unattached and Infinite, the 
essence of all-pervading Knowledge. 


qed Tends Spas R SIN | 
aama ri qui Tea AAS 493 i 


nahamidam nahamado'pyubhayoravabhasakam param $uddham | 


bahyabhyantarastnyam pürnam brahmadvitiyamevaham || 493| | 
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W8H aham (I know by the grace of the Teacher that), | (am) 4 na 

not 344 idam this’ (anything that can be called as 'this') (and) H€Ħ aham 
| (am) A na not Ae: adah that' (anything that can be called as 'that') (but 
then) HEH aham | (am) a: afa ubhayoh api (of) for even both ('this' 
and that) AAAHHH, avabhasakam that which is the illuminator XH, 
param supreme ST&H, suddham (ever) Pure (Truth of the Universe) 41a 
Arde Bed bahya abhyantara sunyam free from the consideration of 
‘exterior’ and ‘interior’ qo pürgam infinite AATA advitiyam non- 


dual J&A brahma Brahman Wd eva alone(surely) 


| am neither this nor that but the supreme Illuminator of both, 
pure, devoid of anything inner or outer.| am infinite; verily, | am 
the non-dual Brahman. 


Fermana cauefirana at eI i 
fecere Wed RAATELI 494 i 


nirupamamanaditattvam tvamahamidamada iti kalpanadüram | 
nityanandaikarasam satyam brahmadvitiyamevaham || 494| | 


AeH aham | (am) SA brahma Brahman Yd eva alone (surely) which 
is ARRAIA advitiyam non-dual feum. nirupamam unparalled sra 
anadi originless d«d*T, tattvam reality ReWAl XA kalpana düram free 


from the imaginations gd iti (thus) such as «dH, tvam a 'you'-sense HEH, 
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aham as 'l' sense «4H. idam as 'this-sense Sq: adah as 'that'-sense ca 
nitya (ever) eternal Hideg Uh TAA ananda eka rasam essence of 


Absolute Bliss, and €e44_. satyam the Truth (of the Universe) 


| am unparalled, the beginningless Reality, beyond all imagined 
disctintions such as ‘you’ and f, ‘this’ and ‘that.’ The essence of 
Bliss eternal, the Truth, non-dual Brahman am I. 


IRSE AHAHISE 
quedsise ESEA: | 
aeres 
frtartisé fe a AA: ui 495 1 
narayano'ham narakantako'ham 
purantako'hamh puruso'hamióah | 


akhandabodho'hamasesasáksi 


niriévaro'ham niraham ca nirmamah || 495| | 


AEH aham |(am) ART: narayanah Narayana HEH aham | (am) 
Mahledh: narakantakah the slayer of Naraka HEH aham | (am) UXIecis: 
purantakah the destroyer of Three Puras H&H aham | (am) Ye: purusah 
the Supreme Being aa: isah_ the Lord Save qi: akhanda bodhah 
undifferentiated consciousness or Unbroken Knowledge ST&H, aham | (am) 
EN «eit a$esa saksi the witness of everything 9T&H aham | (am) FRIAR: 
niriévarah without another Lord (in view of pursuit) (and) PREN, niraham 
free from 'l'-ness d ca and faa: nirmamah free from 'my'-ness 
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| am Narayana, | am the slayer of Naraka, | am the destroyer of 
Tripurasura; | am the supreme Being, the Lord, | am the 
undifferentiated consciousness, | am the Witness of everything; | 
have no other Lord and | am devoid of sense of "I" and "mine". 


ady deae ueri 
SACHS Haga: TL I 

S Ra M ç 

ID uu equus ud 
SRICgeRzgfiaedan FT ! 496 Ii 


sarvesu bhütesvahameva samsthito 

jüanatmana'ntarbahiraérayah san | 
bhokta ca bhogyam svayameva sarvam 

yadyatprthagdrstamidantaya pura || 496| | 
AEH aham | (am) Wd eva alone HATA: sarnsthitah the true resident aay 
sarvesu in all way bhütesu beings AIAG: HA aérayah san remaining as the 
support Sled: antah inside (them) and ae: bahih outside (external to 
them) gil HIHAT jiiana atmana through my abidance as (essence of ) 
knowledge €444{ svayam | myself, (am) Nd eva indeed WdH sarvam all 4 
"dI bhokta the experiencer d ca and Aa bhogyam the 
experienced (and) NT pura previously (in the state of ignorance) Ad, 4d, 


yat yat what all ««d*T idantaya with the considerations of 'this' and 'not- 


this' €%H drstam was perceived by me FAR prthak (as if) separate (from 
me) (all those also are now seen by me as |l, the Self) 
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| am the sole reality residing in all beings in the form of 
Knowledge. Being their external and internal support, | myself am 
the experiencer and the experienced; | am all that was previously 
experienced by me distinctly as 'this' and 'not-this.' 


FRSA seu fasrdraa: i 
sequed fasted AAA ATE 497 i 
mayyakhandasukhambhodhau bahudha visvavicayah | 


utpadyante viliyante mayamarutavibhramat || 497|| 


ufa mayi In me SUE akhanda the unbroken Ga amat sukha 
ambhodhau ocean of bliss SEXT bahudha in innumerable ways Aa 
APTA: visva vicayah the waves of the universe sad utpadyante are 
created (and) faciraed viliyante are destroyed AAA. vibhramat by the 


play (of) Ald maruta the wind, storm (of) HIT maya Maya (the principle of 
apparent creation) 

In me, the ocean of unbroken Bliss, endless waves of the 
universe arise and subside by the play of the storm of Maya. 


esperar Wf RRIA A- 


>A 


ENS ~ 
GMA ATER vih: | 
FÈ TA PeR- 
oai ai AaS it 498 N 
sthuladibhava mayi kalpita bhrama- 
daropitanusphuranena lokaih | 
kale yatha kalpakavatsaraya- 
nartva dayo niskalanirvikalpe || 498| | 
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FM yatha justas FÈ niskale in the indivisible ffd-&ed. nirvikalpe 
absolute I3 kale time Req: kalpakah (through imagination are 
conceived) cycles JHT: vatsarah years spent ayanani Solistices (half- 
years) RAA: rtayah seasons SIq4: adayah etc. (so also) ata mayi in 
me orn lokaih by people AHIA bhramat through imagination anita 


SRICRUS aropita anusphuranena because of the (continuous) 
manifestations (through propensities remembered) of the super 


impositions feudi: kalpitah are conceived WTdT: bhavah concepts Te 


sthula gross ome adi etc.. 


Concepts of gross etc., are wrongly imagined in me by people 
due to the continuous manifestation of superimpositions---just as 
in time, which is the indivisible and absolute, cycles, years, half- 
years, seasons etc. are imagined. 


afd mag Aad, 

sf aefa: | 
ficque 

TRIER ABTA: ! 499 II 


aropitam na$rayadusakam bhavet 
kadapi müdhairatidosadüsitaih | 
nardrikarotytsarabhamibhagam 


maricikavari mahapravahah || 499| | 
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Fal yatha Just as Hal HdT&: maha pravahah the great on-rush qR 
qium. vari varinam of waters mfra: maricikayah (coming) from the 
mirage (perceived in delusion as a superimposition) na do 

not afganifa agda ardrikaroti ardrikurvanti (at all) wet HAL qA 4 
BTA tsara bhumi bhagam the part of the earth, which is the desert tract, 
(barren land of sand), (so also) qe: mudhaih by ignorant fools anas 
ga: atidosa dusitaih (who are) sullied by the supreme contamination of 
defect of ignorance aria. aropitam (whatever) superimposition (is 
entertained) all that hal WT kada api even at any time(or place) GIhA_ 


dusakam the contaminator or sullying agent MAA asraya of the 


substratum(Self) T na never dd bhavet becomes (world become) 


That which is superimposed by people deluded by the defects in 
their minds can never sully the substratum, even as the great 
onrush of waters perceived in a mirage can never wet the desert 
tract. 


Smamesqd usé 
Saca ea requise | 

aariaa ARRAS 
aniar Aa RASEN 500 i 


akasavallepavidtrago' harm 
adityavadbhasyavilaksano'ham | 


aharyavannityaviniscalo'ham 
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ambhodhivatparavivarjito'ham || 500| | 
STHRIad akasavat like space H&H aham | (am) Fae: vidtragah far 
beyond Sq lepa contamination BME adityavat like the Sun SEH, 
aham | (am) ASAT: vilaksanah distinct(from) AWA bhasya anything 
illumined SETA aharyavat like the mountain HEH aham | (am) faf: 
viniscalah fully motionless fia nitya always aaa ambhodhivat like 
the ocean HEH aham | (am) qaia: paravivarjitah limitless 
Like space, | am beyond all contamination, like the sun | am 


distinct from things illumined, like the mountain | am always 
motionless, like the ocean | am limitless. 


a H Bis uegegp Hus. ETA: | 
ad: Hal A ASA MAATA: 1 501 II 


na me dehena sambandho megheneva vihayasah | 


atah kuto me taddharma jakratsvapnasusuptayah || 501|| 
* na no Ñ me for me 22A dehena with the body HFa: sambandhah 


relationship Td meghena with the clouds 4 iva justas faerat: 
vihayasah for the sky Sd: atah so $d: kutah how can H me forme dd, 


tat of them STAT: dharmah attributes MATAA: 


jakratsvapnasusuptayah waking, dream and deep-sleep states 


| am not connected with the body just as the clouds (have no 
connection) with the sky; so how can | be subject to the states of 
waking, dreaming and deep-sleep (that are attributes of the body). 
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SUM € Us Tate 
a Wa Har Hala ASA | 
W ua side fad aad 


qolas wq dies: 502 1 


upadhirayati sa eva gacchati 
sa eva karmani karoti bhunkte | 
sa eva jiryan mriyate sadahath 


kuladrivanniscala eva samsthitah || 502| | 
sq: upadhih the conditionings Sata ayati comes WW: sah that Ud 
eva alone Tafa gacchati goes X: sah that Wd eva alone *RHIÍUT 
B . ~ B IL H 
karmani actions UÑ karoti performs 3$&*d bhunkte experiences 
(their results) Xt: sah that Wd eva alone Si. jiryan decays rà 
mriyate dies Aq] sada always H&H aham | (am) spesa, kuladrivat like 


the Kula mountains ABAS: niécalah immovable Wd eva alone Hfesra: 


samsthitah remains 


It is only the conditioning adjunct which comes and goes; it 
performs actions and experiences (their results); it alone grows 
old and dies---| remain immovable like the Kula mountain. 


AN aS Cx. a 
AA Ri a A fuh 
TREA PRAHA | 
anaana ^N 
Ure i feast fe 
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S c LES 
cadet qur: & HY s AV ll 503 II 
na me pravrttirna ca me nivrttih 
sadaikarüpasya niram$akasya | 
ekatmako yo nivido nirantaro 


vyomeva pürnah sa katha nu cestate || 503| | 


q na neither 3 me forme Fara: pravrtih engaging-in-work 1 na 
nor 4 ca and Ñ me for me fata: nivrttih abstaining-from-work' Gal 
sada always Uh HEA eka rupasya same faRarnea niramsakasya 
without parts W*hIcH*: ekatmakah (that which is) one 4: yah that which 
is frifae: nividah un-broken fie nirantarah infinite cdm vyoma the 
sky Wd eva like qui: purnah complete X: sah that BAA katham how 


. ban EN H 
cang nu indeed Ad cestate ever strive 


There is neither 'engaging-in-work' nor 'abstaining-from-it' for me 
who am always the same and without parts. How can that which 
is One, complete, and infinite like the sky, ever strive? 


granted wate fied 


mA ` fare Nae >, 
~ ~ 
pal HHRU eger: 


sid gereanTafércafa ayer: i 504 u 
punyani papani nirindriyasya 

niscetaso nirvikrternirakrteh | 
kuto mamakhandasukhanubhtteh 


brute hyananvagatamityapi srutih || 504| | 
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quam punyani merits qmi papani demerits faece nirindriyasya 
for one who has no sense organs GEEKS niścetasah for one who has no 
mind fafa: nirvikrteh for one who is without any modifications feed: 
nirakrteh for one who is without any form Had? kutah how can HA mama 
for me Ss Ga IPR: akhanda sukha anubhüteh who am the 
realisation of Absolute Bliss aa brute it has been said È hi 

indeed SeteahTd4 ananvagatam non-touched za ityapi also gf: 
śrutih Sruti 


How can there be merits and demerits for me who have no sense- 
organs, no mind, who am without modification and form---who am 
the realization of Absolute Bliss? In the passage, 'not touched' 
etc., Sruti also mentions this. 


BAT CTSA qr att qt GB 2:8 a 
a egsrcda Aen acgEy afi 505 N 


chayaya sprstamuspam va $itam va susthu duhsthu va | 


na sprsatyeva yatkificitpurusam tadvilaksanam || 505| | 


VIII chayaya with the shadow YEH sprstam is touched STH usnam 
heat aT va or BNL sitam cold dT va org susthu good $8 
duhsthu evil dT và ora na does not ega sprsati touch Ud eva 


certainly Id, yat that had kiücit which is FETA purusam man dd, 
ASAA tat vilaksanam other than that (shadow) 
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If the shadow of a person is touched by heat or cold, good or evil, 
it does not in the least affect the person who is other than the 
shadow. 


a moi erga: eiegatíea feos i 
afar Tera: wand, 506 t 


na saksigam saksyadharmah samspréanti vilaksanam | 


avikaramudasinam grhadharmah pradipavat || 506| | 


J na not HAA, saksinam the witness WEINE: saksyadharmah 
properties of things observed aeaa sathsprsanti affected AER, 
vilaksanam (for it is) distinct STT«RRH, avikaram without 

modifications Sql, udasinam indifferent JE: grhadharmah the 


properties of room Sla pradipavat (do not affect) the lamp 


In the same way, the witness is not affected by the properties of 
things observed, for it is distinct from them; it is without 
modification and indifferent just as the properties of a room (do 
not affect) the lamp (that illumines it). 


Taser aidr enfant 

a qim aream | 
THATS sfa: 

aad FECA IaH F ui 507 u 


raveryatha karmani saksibhavo 
vahneryatha dahaniyamakatvam | 
rajjoryatha''ropitavastusangah 


tathaiva kütasthacidatmano me || 507| | 
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Ta: raveh the sun JAT yatha just as HAUT karmani of the 

actions «ana: saksibhavah is witness ae: vanheh for the fire IM yatha 
just as aaah, dahaniyamakatvam burns everything Twat: rajjoh for 
the rope Fal yatha just as ma deg AF: aropita vastu sangah 
connections with the superimposed object AAT tatha in the same way Yq 
eva alone peA Rarna: kütastha cidātmanah unchangeable essence 


of intelligence Ñ me forme 


Just as the sun is the witness of all actions, just as the fire burns 
everything without distinction, just as the rope is connected with a 
superimposition, so too am |, the immutable Self, the pure 
consciousness. 


HAA a aAA Ae 
Areata at À TEA 
EMT a gaia aE 
eise saitiem N 508 1 
kartāpi và karayitapi naham 
bhoktāpi vā bhojayitāpi nāham | 
drastapi và darśayitāpi naharn 
so'ham svayaüjyotiranidrgatma || 508|| 


al karta doer Sia api evenal va or Re karayita prompter of 
actions sif api even d na not H&H aham LIST bhokta enjoyer «Tf 


api even dT va or EI IET bhojayita (nor do |) make others enjoy ea 
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api even d na not H&H aham | SST drasta seer aif api evendT va 
or alae dargayita (nor do |) make others see ary api also 4 na 
not HEH aham |H: sah that H&H aham (am) | eqasafa: svayafijyotih 


self-luminous SecA anidrgatma transcendent Self 


| am neither the doer nor do | make others do anything, | am 
neither the experiencer nor do | make other experience, | am 
neither the seer nor do | make others see. That Self am |, self- 
luminous and transcendent. 


qaqa Haase. 
Arata AA sated | 
vafa sfaatatetend 
salen Arata asn fa i 509 n 


calatyupadhau pratibimbalaulya- 
maupadhikam müdhadhiyo nayanti | 
svabimbabhütam: ravivadviniskriyam 


kartasmi bhoktasmi hato'smi heti || 509| | 


FS calati moves INÄ upādhau in the conditioning TARATA, 

. B H A . 
pratibimbalaulyam movement of the reflections ANRH, aupādhikam of 
the Upadhi (conditioning) Wena: müdhadhiyah fools or the confused quía 
nayanti believe €d fares HAH, sva bimba bhütam resulting from the 


object reflected IATE ravivat like the sun AREATA viniskriyam devoid of 
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activity dl SA karta asmi | am the doer WHHdI bhokta asmi 1am the 


enjoyer&d: SEA hatah asmi lam killed £T Za ha iti Alas 


When the conditioning adjunct moves, the confused attribute the 
resulting movement of the reflection to the object reflected, like 
the sun which is devoid of any activity; and they cry out, "| am the 
doer, | am the enjoyer. | am being killed, Alas!" 


ae aly EIS aly Facts HSAs: | 


M 6 Seg A 


«né feed aeea A ws i 510 I 


jle vapi sthale vapi luthatvesa jadatmakah | 
nàham vilipye taddharmairghatadharmairnabho yatha || 510|| 
s jale inthe water dT va or sif api even IÈ sthale on the land 3T 


và or «fa api even $9g luthatu let it drop down WW: esah this HSH: 
jadatmakah inert body 4 na not ST€H, aham IAA vilipye 
touched ad dii: tat dharmaih by its properties ghatadharmaih with the 


properties of the pot TH: nabhah the sky 4T yatha justas 


Let his inert body move on water or on land ; | am untouched by 
its properties like the space (is untouched) by the properties of the 
jar. 


adenina- 
eaea AAA: | 
gafra 4 g ufea sega: 
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TARR TaN Hasse ! 511 N 
kartrtvabhoktrtvakhalatvamattata- 
jadatvabaddhatvavimuktatadayah | 


buddhervikalpa na tu santi vastutah 


svasminpare brahmani kevale'dvaye || 511|| 


adel kartrtva doer ship gc bhoktrtva enjoyer ship WST khalatva 

cunning less Hdl mattata drunkenness wiecd jadatva dullness Tact 

baddhatva bondage GREGGI vimuktata freedom SIeq4: adayah etc., gà: 

buddheh. of the intellect fear: vikalpah states of* na notg tu 

indeed AÑA santi is ACTA vastutah for the Self FAA svasmin in the 
~ NUN 

Self R FET pare brahmani In the Supreme Brahman Ra% kevale 


absolute TE: advaye non-dual 


Doership, enjoyership, cunning, drunkenness, dullness, bondage 
and freedom---these passing states of the intellect are, in reality, 
never in the Self, which is the supreme Brahman, Absolute and 
Non-dual. 


Weg FREI: APA ATT FETT ATA | 
fai Asaga ua: afar gate t 512 1 
santu vikarah prakrterdasadha $atadha sahasradha vapi | 


kim me'saügacitastairna ghanah kvacidambaram sprsati || 512| | 


Wed santu let there be faa: vikarah modifications Wha: prakrteh of 
the Prakriti @&T4T dagadha intens 2IcaT satadha hundreds Geel 
sahasradha thousands (ways) dT va or ara api even fH kim what Ñ me 
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to me ema: asangacitah unattached knowledge d: taih by it A na 


not ghanah clouds FPA kvacit never SAFI ambaram sky «gana 


sprsati touches 


Let there be modifications in Prakriti* ten, hundred or thousand 
ways. What have |, unattached, Knowledge Absolute, got to do 
with them? The clouds can never touch the sky! 

*Material Nature characterized by three qualities of sattva, rajas, and tamas. 


aeaaee aad, 

Aaa amen TAL 
aei gead 

Fad TEAR u 513 1 


avyaktādisthūlaparyantametat 
viśva yatrabhasamatram pratitam | 
vyomaprakhyam süksmamadyantahinam 


brahmadvaitam yattadevahamasmi || 513|| 


areata avyaktadi from the unmanifest €*Te5 dedi sthula paryantam 
down to the gross Ydd, etat that RAA, viśvam the universe 4 
yatra where (in which) STRHRTHTAH, abhasamatram merely as 

- H 
shadow TAH, pratitam appears «IH S44 vyoma prakhyam like the 
sky HEHH süksmam subtle ame aed A adi anta hinam without 


beginning and end S% brahma Brahman sida. advaitam Non-dual 4d, 
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yat that which is dd, tat That YA eva alone FEA aham | AA asmi am 


That in which the entire universe from the unmanifest, down to the 
grossest thing, appears as but a shadow, which is like the sky, 
subtle and without beginning and end, indeed, that non-dual 
Brahman am I. 


TAIN adael 
TUR Gat saspe | 
ica spé PRIS Afire 
Weed was tt 514 I 
sarvadharam sarvavastuprakaéam 
sarvàkaram sarvagam sarvasünyam | 
nityam $uddham ni$calam nirvikalpam 
brahmadvaitarn yattadevahamasmi || 514| | 


Tana sarvadharam (That which is) the support of all CaqC TIAA, 
sarvavastuprakaéam illuminator of the things Tara sarvakaram of all 
forms AAT sarvagam omnipresent AAA sarvasanyam devoid of all 
multiplicity feq. nityam eternal UH suddham pure PRISH, niscalam 
motionless FANEAR nirvikalpam free from modifications SA brahma 
Brahman ae, advaitam non-dual 4d yat that which is cid, tat That Vd 


C. 
eva alone STEH aham | AIA asmi am 


That which is the support of all, which is the illuminator of all 
things, which is of all forms, which is omnipresent, devoid of 
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multiplicity, eternal, pure, motionless and Absolute, indeed, that 
non-dual Brahman am l. 


PESSI IEICE] 
TA AIPA | 
PS ra IG rats Goh d 
eiid EAA | 515 N 


yatpratyastasesamayavisesarn 
pratyagrüpam pratyayagamyamanam | 
satyajilananantamanandarupam 


brahmádvaitam yattadevahamasmi || 515| | 


Ud yat that which Wedd pratyasta transcends Sm asesa 

endless HAASTA mayavisesam differentiations of Maya Heh STA, 
pratyak rupam (that which is) the inmost essence Hc44 pratyaya (by) the 
mind SWTESHTIHH, agamyamanam can't be reached Ua Slt Add satya 
jflana anantam Truth Knowledge Endless Sldeqe4¥ anandarüpam of the 
nature of the Bliss SA brahma Brahman aed advaitam Non-dual 4d, 


yat That which is dd, tat That UA eva alone HEH aham | ST asmi am 


That which transcends the endless differentiations of Maya, which 
is the inmost essence in all, which is beyond the range of 
Consciousness, which is of the nature of Truth, Knowledge and 
endless Bliss, indeed, that non-dual Brahman am I. 


fresas rans ÈA 
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frepatstty Rg: | 
aines Aes 
Russa Aga: u 5161 
niskriyo'smyavikaro'smi 
niskalo'smi nirakrtih | 
nirvikalpo'smi nityo'smi 
niralambo'smi nirdvayah || 516| | 
fala: niskriyah devoid of activity AA asmi | am SAR: avikarah 
devoid of modification SRA asmi | am NSFS: niskalah devoid of 
parts AEA asmi lam faga: nirakrtih devoid of form afire: 
nirvikalpah free from changes aH asmi 1am fia: nityah eternal sun 
asmi 1am AUSTA: nirālambah devoid of any support aH asmi | 


am flea: nirdvayah free from duality 


| am devoid of activity, modifications, parts and forms. | am 
absolute and eternal, not depending on any other support, and 
non-dual am I. 


WdicHeisE WdisE WdidldlsEHs: | 
qienauesdiutszmeesg fue: i 517 tl 


sarvatmako'ham sarvo'ham sarvatito'hamadvayah | 


kevalakhandabodho'hamanando'ham nirantarah || 517| | 


TAC: sarvatmakah Self of all TEA aham | am Wd: sarvah All AEA 


e 
aham am Wd dle: sarva atitah transcendental AeH aham | am Sea: 
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advayah | non-dual HIG EXC ui qi: kevala akhanda bodhah absolute 
indivisible knowledge Sf&H aham | am Aldea: anandah Bliss ST8H, aham | 


A 
am IdX*dqX: nirantarah eternal 


| am the Universal, | am all in all, | am transcendent and non-dual, 
| am absolute, indivisible knowledge, | am Bliss and eternal am I. 


aX ae 


TANISHA ATTA 
aapi | 
DICH quar sie Herd 
TA TACASTY gadHised | 518 II 
svarajyasamrajyavibhatiresa 
bhavatkrpasrimahimaprasadat | 
prapta maya $rigurave mahatmane 


namo namaste'stu punarnamo'stu || 518| | 


CANIS svarajya own kingdom MANY samrajya sovereignty ERGE 

vibhūtih the grandeur WWT esa this Td cT bhavatkrpa by your 

grace AAA srimahima (by your) glory of knowledge Halal prasadat 

because of your grace HIdT prapta has been gained WAT maya by 
~ N 

me IGI $rigurave O noble teacher! H&TCHd mahatmane O the great 

one! TH: namah Salutations! TET namaste Salutations to thee! wg 


astu may there be Jd: punah again TH: namah salutations Atg astu 
may there be 
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By the supreme majesty of your Grace, | have gained the 
grandeur of the soverignity of Self-effulgence. O noble Teacher, 
salutations to thee, again and again. 


x a ` 
‘A s A CN 

WAed aded TESNA 

WEAR SCA MA mcgedquut 

TAT WATT Raa ART 1 519 i 

mahasvapne mayakrtajanijaramrtyugahane 

bhramantam kli$yantam bahulataratapairanudinam | 

ahankaravyaghravyathitamimamatyantakrpaya 

prabodhya prasvapatparamavitavanmamasi guro || 519| | 


Würde mahasvapne in the great dream HIRA mayakrta created by 
illusion st jani births SRT jara decay Hcg mrtyu deaths Ted gahane in 
this never ending *9IH«dH, bhramantam wandering PORT kli$yantam 
tormented gc Ax qiu: bahula tara tapaih by innumerable 

afflictions AJÈT anudinam day after day AHR ahankara ego AH 
vyaghra tiger SIA vyathitam persecuted S44 imam this Acded atyanta 
extreme HAT krpaya compassion ico! prabodhya having woken me 


up HEAT prasvapat from 'deep' sleep WW Aaa param avitavan but 


(you have) saved HIH mam to me AÑ asi TR guro are O teacher! 


By your sheer Grace, O Teacher, you have awakened me from 
'sleep' and saved me, who was roaming in a never-ending 


492 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


'dream', in the forest of birth, decay and death created by illusion, 
and was tormented day after day by innumerable illusory 
afflictions and greatly tormented by the tiger of the ego. 


Aa = 


TENA HO MANEA FA: | 


aAa K 


Tease Tad FETS À 1 520 II 


namastasmai sadaikasmai kasmaicinmahase namah | 
yadetadvisvartipena rajate gururaja te || 520| | 


AA: namah salutations aH tasmai to thee al sada always qued 
ekasmai to him who is one APA kasmaicit to some one Hed mahase 
to the great one TH: namah salutations Jq yat that which is Uad etat 
this fase viévarüpena as the entire universe mà rājate abides 


as J&T gururāja O pride among teachers! d te tothee 


Salutations to you O king among Teachers, and to that great 
unfathomable glory of yours, which manifests as the splendor this 
entire universe. To you my salutations. 


Final words of advice (verses 521-575) 
afa aasa Raad 
SARTE JETTA 
gaead a Area: 
qaame qu: W HETEM I 521 I 


iti natamavalokya śişyavaryam 
samadhigatatmasukham prabuddhatattvam 


pramuditahrdayam sa desikendrah 
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punaridamaha vacah param mahatma || 521|| 


gd iti thus *dH, natam prostrating EE! avalokya having 

seen fareusdn sisyavaryam worthy student wn samadhigata (one who) 
has very well got SIcH@aH_ atmasukham bliss of the Self Wa Atay, 
prabuddha tattvam (one who has) awakened to that Reality sga 
pramudita very glad EQ: hrdayah (at) heart @: sah that Gaz: 
desikendrah great teacher JA? punah again S44 idam this ST aha 


spoke 4d: vacah words WA param supreme H8ICHI mahatma the 
great one 


Seeing that the worthy student has gained the Bliss of the Self, is 
enlightened, and is prostrating, the noble Teacher being glad at 
heart again spoke these supreme words. 


meaai Fela qeqda: 
TAE FAMFAAAA FATA i 
sagadi Fanfiaaegenai euud 
daqsefda: Wa: Pa AEREA 522 N 


brahmapratyayasantatirjagadato brahmaiva tatsarvatah 
pasyadhyatmadrsa prasantamanasa sarvasvavasthasvapi | 
rupadanyadaveksitarn kimabhitascaksusmatath drsyate 


tadvadbrahmavidah satah kimaparam buddherviharaspadam || 522| | 
sA brahma (of) Brahman WI pratyaya perception Weata: santatih 


unbroken stream “Tq jagat (is this) universe Std: atah therefore Fa 
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brahma Brahman Hd eva alone acada: tatsarvatah in every aspect 434 
pasya see SeATcHERM adhyatmadría with the subjective visions Fated 
HU prasanta manasa with the serene mind aang AIT sarvasu 
avasthasu in all conditions fù api even *eWId rupat (apart) from 

forms Aed anyat apart aaa. aveksitam having ability to see fears 
a: kimabhitah what else "TeHdTH, caksusmatam those who have 

eyes vuqd drsyate see d&« tadvad in the same way sias: brahmavidah 
the knowers of Brahman Hd: satah there is A SW kim aparam 


what else apart from it gà: buddheh of the intellect far AUGA, vihara 


aspadam matter to engage to? 


An unbroken stream of perceptions of Brahman is this universe; 
so in every respect it is nothing but Brahman. In all conditions 
perceive the Brahman with the vision of illumination and a serene 
mind. Is it ever possible that one who has eyes can see anything 
other than forms all around? So too, what is there to engage the 
intellect of a realized person, save Brahman? 
sedi Read 

ACSA Bray a fagi 
"rcd Würeerfaft dierum 

Pagar a; dl 523 I 
kastàm paranandarasanubhüti- 

mrtsrjya Sünyesu rameta vidvan | 


candre mahalhadini dipyamane 
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citrendumalokayitum ka icchet || 523] | 
*h: kah which AH, tam that WAeq parananda supreme bliss XT gH 
fen rasa anubhütim revelling in essence ScGs4 utsrjya giving up EGRI 
śūnyeşu pith less Tad rameta will revel RAA vidvan wise man ez 
candre inthe moon marea mahalhadini greatly enchanting dream 
dipyamane is shining FATA citrendum painted moon aretha. 
alokayitum desirous to see **: kah who gd icchet would desire 
Which wise man would relinquish reveling in supreme Bliss for the 


enjoyment of paltry things? When the greatly enchanting moon is 
shining, who would wish to gaze upon a painted moon? 


HACIA ffe, 

a afta gad a gaer: | 
AREA Gal 

aa: qui fas aret i 524 u 


asatpadarthanubhavena kiiicin 
na hyasti trptirna ca duhkhahanih | 
tadadvayanandarasanubhütya 


trptah sukham tistha sadatmanisthaya || 524|| 
WIHd asat unreal qaqa padartha objects agta anubhavena by their 
experience PealaAd kiücit even little bitĦ na nof hi indeed Alea asti 


there is qf: trptih contentment na no ca and eT: 
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duhkhahanih cessation of misery dd, tat That $fg3IIde« advayananda non- 
dual bliss T@ rasa essence AJACA anubhütya by its realisations Jed: 
trptah contented XH. sukham happy fas tistha may you abide Gal 


sada always smear atmanisthaya abiding or established in the Self 


In the perception of objects unreal, there is neither the slightest 
contentment nor the cessation of misery. Therefore, content in the 
realization of the essence of non-dual Bliss, remain happy, ever 
established in the Self. 


TAHT GAM WAHT: CASA | 
TATA: FS AA ABA Il 525 N 


svameva sarvatha pasyanmanyamanah svamadvayam | 


svanandamanubhufijanah kalatzh naya mahamate || 525] | 


TAHA svameva Yourself alone WAM sarvatha always Fae pasyan 
beholding 4-414: manyamanah contemplating XH, svam the Self Asad, 
advayam as non-dual VdTde«H svanandam the bliss of the self AJIA: 
anubhuüjanah enjoying PISH, kalam time v1 naya may you 


pass Hed mahamate O intelligent one! 


O noble one, beholding your Self everywhere, contemplating 
upon the Self, pass your time enjoying the Bliss of the non-dual 
Self. 


aramean fefc 


Ari ais ges | 
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ANAA HI 
anfed RAT werd AFL 526 I 


akhandabodhatmani nirvikalpe 

vikalpanam vyomni puraprakalpanam | 
tadadvayanandamayatmana sada 

Santith parametya bhajasva maunam || 526| | 
SITS qi sme akhanda bodha àtmani in the unbroken 
knowledge ffs nirvikalpe in the one which free from 
changes ARAM, vikalpanam dualistic conceptions f vyomni in 
the sky RAAHAA, puraprakalpanam imaginations of the city dd, tat in the 
same way SI&MIde-« H3 advayanandamaya non-dual bliss ACHAT atmana 
yourself aT sada always Reta, santim peace WIA param 

. . H A 

supreme Wc etya having got "wICd bhajasva may you live ÀM, 


maunam (in) silence 


In the indivisible Knowledge Absolute, the Self, dualistic 
conceptions are like castles in the air. Therefore, attaining 
supreme Peace, live in silence, identifying yourself with the non- 
dual Bliss Supreme. 


Tae aN: 
~ a ~ > 
géxeneqid mede di: | 
aema Talaet Herc 
spares fedus, t 527 t 
tusnimavastha paramopasantih 


498 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani?620eBook9620F inalFinall.pdf 


buddherasatkalpavikalpahetoh | 
brahmatmana brahmavido mahatmano 


yatradvayanandasukham nirantaram || 527] | 


ATL cusnim quiescence Sfd€*TT avastha state of WA parama 

supreme sqaniea: upasantih peace gà: buddheh of the mind HAHd asat 
unreal Peake kalpavikalpa fancies idi: hetoh (that which is)the 
cause sf&lIcHd: brahmatmanah by one who is ever identified with 
Brahman siae: brahmavidah the knowers of Brahman Halch: 
mahatmanah the great one 4A yatra where (in which) Stg3IIdea advayananda 


non-dual bliss GAA, sukham (its) joy REX, nirantaram. constantly 


The cause of all imaginations, the mind, becomes perfectly 
serene to the sage who has known Brahman. Indeed, this is the 
state of quiescence in which, ever identified with Brahman, one 
constantly enjoys the non-dual Bliss Absolute. 


alta frate Here Sepa | 
frere. Cara: i 528 1 


nasti nirvasananmaunatparam sukhakrduttamam | 


vijüatatmasvarüpasya svanandarasapayinah || 528| | 


Mead nasti there is nothing faa nirvasanat than freedom from 
` 

vasanaas HIdTId, maunat than the quiescence WH, param 

supreme Gah sukhakrt source of happiness SHAHH | uttamam | 


great AMATA ETA vijflatatmasvarupasya to one who has directly 
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known his nature €&TH-qxemrrs: svanandarasapayinah to one who savors 
the Bliss of the Self 


There is nothing more exhilarating than the quiescence which 
comes from being free of subtle urges (vasanas), to one who has 
known one’s own essential nature and who savors the Bliss of the 
Self. 


Tredfeaugafsresurat qrseaenfa aT i 
SEES FRSA: Gal gA: d 529 N 


gaccharhstisthannupavisafichayano va'nyathapi va | 


yathecchaya vesedvidvanatmaramah sada munih || 529| | 

TS] gacchan going IASA tişsthan staying SJAA, upavisan sitting UAA: 
śayānah lying down dT va or Seal anyatha in any other state eq api 
even Tl va or FSAI yathecchaya as per his desires TAA veset 
lives fal vidvan the wise man SIICHNTH: atmaramah revelling in the 


Self aT sada always gi: munih the enlightened Sage 


Whether going or staying, sitting or lying down, or in any other 
state, the enlightened sage whose sole pleasure is in the Self, 
lives ever at ease. 


a anea a- 

SEAS AETA: | 
dRradeqed nasa 

Tadad hl AAMA | 530 t 


na desakalasanadigyamadi- 
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laksyadyapeksa'pratibaddhavrtteh | 
samsiddhatattvasya mahatmano'sti 


svavedane ka niyamadyavastha || 530| | 


q na no al deśa (of) place «e kala time STTd asana posture TET dig 
directions 3H yama moral discipline ana adi etc., ea laksyadi pointers 
for mediation sA apeksa dependence anega: apratibaddhavrtteh 
encounters no obstructions XfiT&dcqe sathsiddhatattvasya one who has 
perfect realisation H&TcH«: mahatmanah the sage wed asti is EEGI 
svavedane for recognising one's own Self *hT ka what Pame niyamādi 


formulae etc., STdH€*IT avastha can there be 


The sage who has perfect Realization of Truth and whose mind, 
therefore, encounters no obstruction, no more relies upon 
conditions of place, time, posture, direction, moral discipline, 
objects of meditation etc. What formulae can there be for 
recognising one's own Self? 


as C CS A = NN 
seisafafa fag fem: siseadud i 
fare gg afecta qaid: i 531 u 


ghato'yamiti vijiatum niyamah ko'nvaveksate | 


vinà pramanasusthutvam yasminsati padarthadhih || 531| | 
We: ehatah pot AAH ayam this is Za iti thus (ASA, vijiatum to 


know RAF: niyamah conditions %: kah what wedded anvaveksate iS 
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necessary AAT vina without WHTURIScdH, pramanasusthutvam the proper 
use of proper means of knowledge aa uta yasmin sati When it is 


SO qaridt: padarthadhih (ensures) the cognition of the object. 


This is a ‘jar'--to know this what condition is necessary save that 
the means of knowledge be without any defects, which alone 
ensure a cognition of the object? 


sparen Aeara: genit ala med i 
« Sai aa mure A ap sequen u 532 1 
ayamatma nityasiddhah pramane sati bhasate | 


na deSarh napi kalam na $uddhim vapyapeksate || 532] | 

STA ayam This AICHI atma Self frcafira: nityasiddhah ever- 
established Sm ata pramane sati when the proper means of 
knowledge (is used) Rad bhasate manifests « 3A, na deam not 
place 4 na neither sif api even dT va or PISH kalam time na 


nor SIS. suddhim (outward) purity dT va or ema api even aad apeksate 
is dependent 


This Self which is an eternal Truth, manifests Itself in the 
presence of the right means of knowledge. It is dependent neither 
on place nor time nor (outward) purity. 


adadisettcdateard fran I 
aN ALAN 


aaea ae AA ATA 533 u 


devadatto'hamotyetadvijňāänam nirapeksakam | 
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tadvadbrahmavido'pyasya brahmahamiti vedanam || 533|| 


adem: devadattah Devadatta H&H aham | am afa iti thus Vdd, etat 

this FIST. vijanam direct knowledge fFRSIRRH. | nirapeksakam | is 
independent of any conditions T&q tadvad in the same way sida: 
brahmavidah the knowers of Brahman AÙ api also AEA asya of this Fa 


brahma Brahman AEH aham | am gd iti this da vedanam 
knowledge 


"| am Devadatta", this direct knowledge depends on no other 
conditions. Precisely thus, the knower of Brahman realizes that he 
is Brahman (without depending upon anything else). 


Wes SETGHd WR AES SERI | 

TACHA TS f J deem 534 II 

bhanuneva jagatsarvam bhasate yasya tejasa | 
anatmakamasattuccham kim nu tasyavabhasakam || 534| | 


gel bhanuna the sun €d iva like SPIA jagat the universe uda. sarvam 
entire HAA bhasate shines FA yasya of whom asta tejasā by its 
effulgence HAHAH anatmakam fallacious Add asat unreal JH, 
tuccham unimportant fH, kim whats nu indeed AE tasya of it HAA 


TH. avabhasakam can illumine it 


What indeed can manifest That whose effulgence, like the sun, 
causes the entire false, unreal and unimportant universe to 
appear at all? 


AMER Fark AHS i 
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Aaaa d fog Perak serra 535 N 

vedasastrapuranani bhütani sakalanyapi | 

yenarthavanti tam kinnu vijfiataram prakasayet || 535] | 

aq veda Vedas XIIe sastra shastras E puranani puranaas Fate 
bhatani beings HRSA sakalani all ST api also ùA yena by 

which Safed arthavanti are endowed with meaning dH, tam that fu. 
kim whatd nu indeed faga. vijüiataram the knower Tenet. 


prakasayet would illumine 


That by which all Vedas, Sastras and Puranas and all other 
beings are endowed with meaning, verily, what can illumine That 
Supreme Knower? 


WS eqs ieee: 
RAISINS: THA: | 
ag farra Aga 
WITS AAAA: t 536 N 


esa svayaiijy otiranantasaktih 
atma'prameyah sakalanubhutih | 
yameva vijiiaya vimuktabandho 


jayatyayam brahmaviduttamottamah || 536| | 
UH: esah this eqdsaifa: svayaüjyotih self-effulgent CERE E 


anantasaktih endless power 9ITCHT atma Self FTAA: aprameyah beyond 
all conditioned knowledge Weg: sakalanubhuuh the direct 
experience of all TH. yam which Vd eva alone faga vijüiaya having 
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realised Agaa: vimuktabandhah freed from bondage sa jayati 


wins S144 ayam this siqua: brahmaviduttamottamah the best 
amongst the knowers of Brahman 


Here is the Self-effulgent Self, of endless power, beyond all 
conditioned knowledge and yet the direct experience of all. Freed 
from bondage, realising this alone, the best among the knowers of 
Brahman reign supreme. 


aS 


a fera at fase: sated 
a esti ait faa si i 
venena Aleta aeaia ead 
Aaea gui: t 537 1 


na khidyate no visayaih pramodate 
na sajjate nàpi virajyate ca | 
svasminsada kridati nandati svayam 
nirantaranandarasena trptah || 537|| 


* na neither Rad khidyate grievesAS na u nor ASÀ: visayaih 
with sense objects mad pramodate (gets) elated na neither asad 
sajjate gets attached 4 na nor ata api even fread virajyate gets 
averse 4 ca and TATA svasmin in the Self HGT sada always *hfefet 


kridati sports GEAR] nandati revels €d*1H svayam by oneself PRR 
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` M 
nirantara continuously Aldea anandarasena by the essence of 


bliss Jed: trptah is content 


Neither grieved nor elated, neither attached nor averse to sense- 
objects, but content in the essence of endless Bliss, he sports 
and revels in the Self. 


gai gai aai are: zie egit: | 
ada fg era feriat Pee Get 538 u 


ksudham dehavyatham tyaktva balah kridati vastunih | 


tathaiva vidvan ramate nirmamo niraham sukhi || 538| | 


ITH, ksudham hunger SEa, dehavyatham physical pains 4¢ca] 
tyaktva having given up (forgotten) 413: balah the child Hela kridati 
plays aeg: vastunih in (with) toys T&T tatha in the same way Wd. eva 
alone AEM vidvan wise man wà ramate revels frin: nirmamah without 


any idea of mine PREN, niraham without any idea of 'l' ga sukhi is 
happy 
Forgetting his hunger and physical pains a child plays with toys. 


In the same way the wise person is happy and revels without the 
ideas of "I" and "mine." 


Prager uri afa 

anad fep RaRa amare aei i 
qei aeai ferareg Bea Hel 

«ant fenrareadiferg fai ster R wafer N 539 u 
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cinta$ünyamadainyabhaiksamasanam panarn saridvarisu 
svatantryena nirankusa sthitirabhirnidra smasane vane | 
vastram ksalanasosanadirahitam digvastu sayya mahi 

saficaro nigamantavithisu vidam krida pare brahmani || 539 | 


Fara cinta anxiety 3-44 sunyam free from (without) side adainya Without 
any humiliation NPT bhaikşam begging SIAH asanam food MIAH, panam 
drink GRAIG saridvarisu waters of rivers CAAT svatantryena with 
freedom FR nirankusa without any restraint feata: sthitih they 

live SRT: abhih fearless FST nidra sleeping (in) 2AM smasane 
cremation grounds qd vane (or) in forests THA. vastram (their) 
clothing MSA ksalana washing aior śoşaņa drying aÈ adi etc Wea 
rahitam free from FT dig quarters dig vastu their dwelling place 
and A&A áyya bed He mahi the earth GAR: saücarah their 
wanderings frma nigamānta Vedanta AA vīthişu in the 

avenues Ram, vidam the wise ones €T krida revel R pare in the 


Supreme BENT brahmani Brahman 


Free from anxiety and humiliation, the wise ones have their food, 
and drink the waters of rivers; they live, free and independent, 
sleeping without fear in a cemetary or in forest; their robe is the 
space, which needs no washing or drying, or some bark etc, the 
earth is their bed and they roam in the avenues of Vedanta while 
they revel in the supreme Brahman. 


PATS BAAS 
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HIATT TTA ATT | 
*. ` 
REA siTe daIcHsdt 
ASAS SAJAN: i 540 il 
vimanamalambya Sarirametad 
bhunaktyasesanvisayanupasthitan | 
parecchaya balavadatmavetta 
yo'vyaktalingo'nanusaktabahyah || 540] | 
RAA vimanam non-identification 1S4 alambya having resorted 


to SRRH sariram the body Wed, etat this yaa bhunakti 

experiences ANA agesan completely AINA visayan the sense- 

objects sqa, upasthitan present around Resa parecchaya by His 
wish Madd balavat like a child ATCA atmavetta the knower of the 
Self 4: yah he who TIMOR: avyaktalingah with no insignia 


externally Sid «d ananusakta free from attachment MA: bahyah 
towards external objects 


The knower of Brahman wears no insignia and is unattached to 
sense-objects; like a child, he remains in this body without 
identifying with it and experiences sense-objects as they come, by 
the wish of others. 


fasTEs afa p TEST aT 
ces] afa aeree: à 
SAAS FTA 
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Aaaa À Sed 541 I 


digambaro vàpi ca sambaro va 
tvagambaro vapi cidambarasthah | 
unmattavadvapi ca balavadva 


pisacavadvapi caratyavanyam || 541|| 
farre: digambarah (sometimes) wearing no clothes dT va or ata a api 
ca even HIFA: sambarah with clothes dT va or Ca¥] STFA: tvag ambarah 
wearing skins dT và or emu api even fares: cidambarasthah 
abiding in the ethereal plane of knowledge SeHxTdd, unmattavat like one 
intoxicated T va or Sif api even'd ca and Medd balavat like 
child dT va or TRRIFATA,pisacavat like ghost dT va or ary api even Ret 


carati roams STd 1TH, avanyam in the world 


Sometimes robed inspace, sometimes with clothes, sometimes 
wearing skins, established in the ethereal plane of Knowledge 
Absolute, he roams about in the world, sometimes like one 
intoxicated, sometimes like a child and sometimes like a ghost. 


PPE GERATAR Hf: | 
TAHA al dE: Fad Waicnen faa: 542 1 


kamanniskamarüpi sathscaratyekacaro munih | 


svatmanaiva sada tustah svayam sarvatmana sthitah || 542| | 


IAT kaman sense-objects feared niskamarüpi being of the nature of 
desirelessness GARI samcarati wonders(enjoys) Ghat: ekacarah (but) 
lives alone gi: munih the Sage €4Ic4al svatmana by himself Vd eva 
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indeed HaT sada always de: tustah satisfied «TH. svayam 


himself gafeta sarvatmana as Self of all RAA: sthitah exists 


Being of the nature of desirelessness, the sage roams alone 
seemingly enjoying sense-objects. He remains ever satisfied with 
his own Self, abiding as the Self of all. 


qafacqet far aR À Ferrara: 
Rg: GS: FASE RTA: | 
ACTA: aAa: qamataiqa: 

"mcd MS: UARA: I 543 i 
kvacinmüdho vidvan kvacidapi maharajavibhavah 
kvacidbhrantah saumyah kvacidajagaracarakalitah | 


kvacitpatribhütah kvacidavamatah kvapyaviditah 


caratyevam prajiiah satataparamanandasukhitah || 543|| 


FAA kvacit sometimes HS: mudhah a fool fetal vidvan the wise 

man FAA kvacit sometimes «Tf api even HERMA: 
mahārājavibhavah royal grandeur FPA kvacit sometimes Bled? bhrantah 
deluded Ga: saumyah peaceful FPA, kvacit sometimes ASUR ajagara 
serpent ararated: acarakalitah adopting its habits (of 

motionless) qaid kvacit sometimes qp: patribhütah 

respected APTA, kvacit sometimes SfdHd: avamatah insulted sqq kvapi 


QD A 
somewhere even Salad: aviditah unknown “Xl carati wanders YAH, 
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evam inthis way WIS: prajiab the wise man Add satata 


constantly WHReRHRHG: paramanandasukhitah happy with Infinite Bliss 


Ever rejoicing in the Blissful state of wisdom the realised person 
lives, sometimes looking like a fool, sometimes a sage, 
sometimes with royal grandeur; sometimes roaming, sometimes 
like a motionless serpent; sometimes respected, sometimes 
insulted and sometimes unknown. 


eS OON 


frdaist] Gel quiscangrat ES: | 
Freaqedi SSSA eu: quaai: N 544 N 


nirdhano'pi sada tusto'pyasahayo mahabalah | 
nityatrpto'pyabhuiijano'pyasamah samadarsanah || 544| | 


fria: nirdhanah without wealth sif api even Hal sada always ge: 
tustah content ea api even Sela: asahayah without help Felde: 
mahabalah very powerful Raga: nityatrptah always content ata api 
even AYMA: abhuiijanah without enjoying ea api even SAH: asamah 


without exemplar GHaale: samadarsanah has equal vision 
Though without wealth, he is ever-content, though without help he 
is very powerful, though he does not enjoy sense-objects, he is 


eternally content, and though without an equal, he sees equality 
everywhere. 


erf sperare arta moda i 
anaes RRAS À Wy: n 545 N 
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api kurvannakurvanascabhokta phalabhogyapi | 
Sariryapyasariryesa paricchinno'pi sarvagah || 545| | 


ata api though ae kurvan acting agai: akurvanah inactive *d ca 
and SRIRRI abhoktà (he is not ) the enjoyer qt phalabhogi enjoys 
the fruits (of actions) afa api still MAR sariri possessed of body afa api 
yet emu asariri devoid of any body qu: yesah this OR Poe: 


paricchinnah limited ary api yet aa: sarvagah omnipresent 


Though acting he is inactive, though experiencing the fruits of 
past actions he is untouched by them, though he has a body he is 
not identified with it and though limited he is Omnipresent. 


SER Gal edi salad ahud |! 
Para a epea a BAA tl 546 1 


asariram sada santamimam brahmavidam kvacit | 


priyapriye na spréatastathaiva ca subhasubhe || 546| | 

sm asariram without body(idea) X«I sada always W*«dH, santam 
exists HH. imam this seid. brahmavidam the knower of 

Brahman afa, kvacit some rare one Ña Sta priya apriye pleasure 
or pain*t na no *W*Id: sprsatah touches AAT tatha in the same way Vs 


eva also ca and 3TH emi Subha asubhe good or evil 


This knower of Brahman lives without the body idea, and neither 
pleasure nor pain, neither good nor evil ever touch him. 
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emaa s Rata: 
gE 3 ga TVA E | 
Reeda darent HÀ: 
Ha: BA MSA GS FT I 547 I 
sthūlādisambandhavato'bhimāninah 
sukham ca duhkharn ca śubhāśubhe ca | 


vidhvastabandhasya sadatmano muneh 


kutah $ubham va'pyasubham phalam va || 547|| 
ees sthuladi gross etc XTFse*Idd: sambandhavatah one who has 
identification ATA: abhimaninah for that identifies(ego) GAA sukham 
(there is) happiness "d ca and ¢*@4 duhkham  sorrow*d ca and YA 
mp $ubha as$ubhe in good and evil {Į ca and Geiegi] 
vidhvastabandhasya one who has revered all bondage AalcAe: sadatmanah 
one who has known his Self as the Reality HÀ: muneh the Sage hd: 
kutah how can 3THH, subham good €T va or ef api even STSTHH, 


asubham evil RSH phalam result dT va or 


Only he who has connections with the gross body etc., and is 
identified with them is affected by happiness and sorrow, good 
and evil. How can any good or evil or their effects affect the sage 
who has severed his bondage and has realized his Self as the 
Reality? 


AAT TRATES HY fais: i 
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Ded gcgpedd Blecal Agiled] degesunm 548 1 


tamasa grastavadbhanadagrasto'pi ravirjanaih | 

grasta ityucyate bhrantyam hyajüatva vastulaksanam || 548| | 

TAaT tamasa by darkness(Raghu) WCddq, grastavat as though 
swallowed *TIdTd, bhanat appears AAC: agrastah not swallowed afa api 
even ta: ravih the Sun si janaih by the People Wd:  grastah 
swallowed &fd iti thus sad ucyate say Meco bhrantyam because of 
delusions È hi indeed sTgITcaT ajfiatva not knowing TEJASH, 


vastulaksanam the real nature of the object 


The sun which appears to be swallowed by Raahu is not actually 
so. People who do not the real nature of the sun, in their delusion, 
say that it has been swallowed. 


aRar AÀ famed sete 
qaafed daa: ada 549 II 


tadvaddehadibandhebhyo vimuktam brahmavittamam | 


pasyanti dehivanmüdhah Sarirabhasadarsanat || 549| | 


dad tadvat in the same way Era dehadi (ofthe) body etc sequ: 
bandhebhyah from the bondages faa. vimuktam  liberated FTAA, 
brahmavittamam the perfect knower of Brahman qafa pasyanti 


see fea dehivat as possessed of the body Yel: mudhah the fools, the 
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3 Lu 
ignorant ZR árira the body STATHaRATd_abhasadarsanat (they see) an 
appearance of it. 


So too, the perfect knower of Brahman, liberated from the 
bondages of body, etc. is looked upon by the ignorant as 
possessing a body; they but see only an appearance of it. 


afetedadar gaa ee g fasta 
gzqedassreqnret Sen ACHMTATZAT i 550 N 


ahirnirlvayanim vayarn muktva deham tu tisthati | 


itastata$calyamano yatkiiicitpranavayuna || 550| | 


afefiedad ahirnirlvayanim the slough of the snake Sd iva like S44, 
ayam this Fed muktva freeing from the bondage aay deham ofthis 
body g tu however fasta tisthati exists Ed: itah here Ad: tatah 

there MAATA: calyamanah moving qa fife yat kificit whatever little(it 
moves) WIWTdTZdTI pranavayuna by the force of Pranas 

The body of the liberated person remains like the slough of the 


snake. Here and there, it is moved about by the force of Prana, 
the way it pleases. 


eir Aad ame uem feta i 
‘daa Aad dE] emere 551 u 
srotasa niyate daru yatha nimnonnatasthalam | 


daivena niyate deho yathakalopabhuktisu || 551| | 
Bes 3 MN E " 
SAHT srotasa by the current of river ard niyate is carried «6 daru a 


piece of wood IT yatha just as fT nimna low SAA unnata (or) 
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AD ieS 
high ASH, sthalam ground dA daivena by Iswara(past actions) «rad 
niyate is carried ae: dehah the body AMAS yathakala as per the time 


(of) SRA upabhuktisu in which they are to be enjoyed 


Just as a piece of wood is carried by the current to a high ground 
or low ground, so too the body of the liberated one is carried by 
the momentum of its past actions and their fruits, as and when 
they appear. 


mertan Raa: 
daR Yay gE: | 
Rra: cad quía enfaaa qoi 
"ERU He Berea: tl 552 u 


prarabdhakarmaparikalpitavasanabhih 
samsárivaccarati bhuktisu muktadehah | 
siddhah svayam vasati saksivadatra tusnim 


cakrasya mülamiva kalpavikalpasünyah || 552| | 
BIGET] prarabdhakarma prarabdha-karma qRfeqa parikalpita 


prompted qmm: vasanabhih with desires GAIA sansarivat like one 
subject to transmigration *WÍd carati moves fag bhuküsu in the 
sense-objects Wades: muktadehah one who is bereft of the body 
idea RT&: siddhah fulfilled FTAA, svayam himself TAA vasati 


. £^. . . "n . 
lives Aled saksivat like a witness AA atra here ASL tasnim in 


516 


http://www.advaitin. net/PranipataChaitanya/ V ivekachudamani?620eBook9620F inalFinall.pdf 


silence AEF cakrasya of the wheel HH. mulam pivot d iva 

like FeaT kalpavikalpa agitations 2[-4: $ünyah free from(without) 
Through desires produced by Prarabdha Karma, the man of 
Perfection, bereft of the body-idea, moves in the midst of sense- 
enjoyments, looking like one subject to the transmigration. He, 


however, lives unmoved in the body like a witness, free from 
mental agitations, like the pivot of a potter's wheel. 


DAda A 


adfa fag Agra Ta 
Yanga STETTEN: | 

Ja ramond a 
eaaa A: | 553 I 


naivendriyāņi visayesu niyunkta esa 
naivapayunkta upadarsanalaksanasthah | 
naiva kriyaphalamapisadaveksate sa 


svanandasandrarasapanasumattacittah || 553] | 


d na neither Vd eva certainly afani indriyāņi the sense-organs GREKI 
visayesu in the sense-objects fad niyunkte directs WW: esah this € na 
nor Vs eva certainly smgjad apayunkte detach SSAA sum: 
upadarsanalaksanasthah one who is indicated as abiding as the witness 4 
na norWd eva certainly PRAHA kriyaphalam the fruits of actions iq 


ER 
api even aug isad little bit Ad@Id aveksate looks forward to 4 ca 
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and *did*« svananda bliss of the Self Nie% sandra abundant Y* rasa 
essence Hd pana drink YHA sumatta inebriated frd: cittah his 
mind 


He does not direct the sense-organs to their objects, nor does he 
detach them from these, but he remains like an indifferent 
onlooker. His mind being drunk with the 'wine' of Bliss of the Self, 
he holds not the least regard for the fruits of actions. 


BENS AIC AleaschaSicAa i 
Ra Wa tag Grated HAAG: N 554 N 


laksyalaksyagatim tyaktva yastisthetkevalatmana | 


Siva eva svayam saksadayam brahmaviduttamah || 554| | 


Sk laksya the goal ASA alaksya not the goal TAA, gatim anxiety 

(something to be achieved) &T4cdT tyaktva having given up 4: yah he 
% S. 

who FIBA tişthet abides RASKAAT kevalatmana by himself in the 

Self fa: śivah Siva Ud eva alone VdTH, svayam himself MAA saksat 


personified 344 ayam this meg: brahmaviduttamah the best 
amongst the knowers of Brahman 


He who has renounced the anxiety to reach the Goal or not to 
reach the goal, and abides as the Self alone, indeed, he is verily 
Siva himself, the best among the knowers of Brahman. 


Sasa Bal gad: PMA AATA: | 
sqa Ga semita ATA 555 u 


jivanneva sada muktah krtārtho brahmavittamah | 
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upadhinasadbrahmaiva san brahmapyeti nirdvayam || 555| | 


HA jivan (while) living Hd eva even el sada always 4d: muktah 
free pare: krtarthah fulfilled Fala: brahmavittamah the perfect 
knower of Brahman SATA, upadhinagat through the destruction of his 
conditionings SA brahma Brahman Wd HdA eva san alone is FA brahma 


Brahman HAÑ apyeti attains REJE, nirdvayam non-dual 


The perfect knower of Brahman becomes eternally free, even in 
this life and is fulfilled; he merges with the non-dual Brahman--- 
which he had been all along---through the destruction of 
limitations (upadhis). 

ee ARMs TT FAL | 


aad aa: AST AE ATR: 556 


Sailuso vesasadbhavabhavayosca yatha puman | 


tathaiva brahmavicchresthah sada brahmaiva naparah || 556| | 


EIE Sailusah actor d'RERTd vesasadbhava (whether) wearing his dress (of 
his role) spat: abhavayoh (or) without the dress of his role ca 

and JAT yatha just as Hid, puman in man dal tatha in the same 

way Wq eva alone welll 9m: brahmavit śreşthah the best amongst the 
knowers of Brahman X«I sada always Aa brahma Brahman Vd. eva 


alone 4 na (and) nothing THX: aparah else 
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Just as an actor, whether he wears the dress of his role or not, is 
always the same person, so too, the perfect knower of Brahman 
is always Brahman. 


aa Fae Raio aaia aay: verd | 
Fea Fa: Tea afeqafier SIAL 557 u 
yatra kvapi vifirpgam satparnamiva tarorvapuh patatat | 


brahmibhütasya yateh prageva taccidagnina dagdham || 557| | 
A . a © " : 
JA yatra where F4I4 kvapi wherever ahora. visirpam  hithered Ad, 


sat is TOL parnam leaf 8d iva like IÑ: taroh of the tree d: vapuh 
body UddTd, patatat fallen sinqaed brahmibhütasya of one who has 
realised himself to be the Brahman Fà: yateh of the Sage WẸ prak 
before the fall of the body Wd eva itself afe tacit (because of) the 


knowledge of afta agnina by the fire of Knowledge «9H, dagdham has 
been burnt. 


The body of a sage, who has realized himself as the Brahman, 
may wither and fall anywhere like the leaf of a tree; (it matters not) 
for it has already been burnt by the fire of Knowledge. 


Warentest sera feat gi: 
qur ESTERI T | 
EEIEIEE] 
CASAS ASAT i 558 1 


sadatmani brahmani tişthato muneh 
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purna'dvayanandamayatmana sada | 
na desakaladyucitapratiksa 
tvanmamsavitpindavisarjanaya || 558| | 


dal sada always SICA atmani inthe Self HET brahmaņi in 
Brahman fasa: tisthatah abiding gd: muneh ofthe contemplative sage qui 
purna infinite Aga advaya non-dual Hide HA ananda maya full of 
Bliss ACHAT atmana by himself Hal sada always*i na not Ec desa 
place HIG kala time ane adi etc afa ucita usual considerations Tale 
pratiksa waiting ST tvan skin HIE masa flesh faz vit excrement fave 


piuda this body farsi visarjanaya for giving up 


The sage who is firmly established in the eternal Reality, 
Brahman, as Infinite, non-dual Bliss, depends not on the usual 
consideration of place, time etc. for giving up this bundle of skin, 
flesh and excrement. 

Scd Wii al MA qUecd «ues: 

areata AA Fae: ! 559 1 


dehasya mokso no mokso na dandasya kamandaloh | 


avidyahrdayagranthimokso mokso yatastatah || 559| | 
aaa dehasya of the body His: moksah liberation T S na u no lat: 


moksah (is no) liberation na not «US**I dandasya ofthe staff PAVESI: 


kamandaloh ofthe water bowl aera avidya ignorance &«* DIEI Ti: 
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hrdaya granthi moksah liberation of the knots of heart MA: moksah is 


liberation Ad: yatah that which is Ud: tatah that alone is 


For, giving up the body or the staff or the water bowl is not 
liberation; true liberation is the sundering of the heart's knots 
formed by ignorance. 


geram «t ar farazbtsfa aes | 
qui Fafa eat aui: FE g PAPAL 560 ut 
kulyayamatha nadyam va Sivaksetre'pi catvare | 


parnam patati cettena taroh kim nu subhasubham || 560] | 


Healy kulyayam in a stream AY atha or TIA nadyam in a river dT 
và Or Ra śivakşetre in a place consecrated to Siva ea api 

- [d = 
even dcd4 catvare at cross roads WIA parņam the leaf qata "dd, patati 
cet if falls da tena by it qd: taroh forthe tree Far. kim whatd 3 na 


u indeed 3TH SISTHH, subha asubham good or evil 


If a leaf falls in a stream or a river, in a place consecrated to Siva 
or at a crossroad, what good or evil will it bestow upon the tree? 


TU JEU ACY ANAG- 
SAR €x ‘^A 
aaam ATA: | 
AHA: TACT TEE 
aadd ÈS: i 561 1 


patrasya puspasya phalasya nasavad- 


522 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


dehendriyapranadhiyam vinasah | 
naivatmanah svasya sadatmakasya- 


nandakrtervrksavadasti caisah || 561| | 


WAC patrasya ofa leaf FCA puspasya ofa flower RAFA phalasya of 
a fruit MAAA nasavat like their destruction Era deha body zia indriya 
sense-organs MIUT praua vital airs rami, dhiyam and of intellect fama: 
vinasah is the destruction 4 na not Nd eva certainly AICHA: atmanah of 
the Self €dX*1 svasya of itself M4lCAHEA sadatmakasya of the Self which is 
the eternal Reality smaeam: anandakrteh (which is the ) embodiment of 


Bliss qAdd vrksavat like the tree Hea asti exists "d ca and WW: esah 
this 


Like the destruction of a leaf, flower or fruit does not affect the 
tree; even so, by the destruction of the body, sense-organs, 
pranas and intellect, the Self, the eternal Reality, is never 
affected. It is the embodiment of Bliss which is one's own Real 
Nature and abides like the tree. 


FAA KAASA MIARA | 
Sn hav a C 
ATA aAA [AANA It 562 Ul 
prajfianaghana ityatmalaksanam satyasücakam | 
anudyaupadhikasyaiva kathayanti vinasanam || 562| | 
Fanta: prajüanaghanah homogeneous mass of Consciousness afa iti 


thus SITCHeSIUTH atmalaksanam indication for the nature of the 
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Self AcHLARH, satyasucakam establish Its Reality AJA anudya having 
established ÀNEA aupadhikasya of the conditioning 84 eva 


alone PAARE kathayanti voice ATTA, vinasanam the destruction 


"The embodiment of consciousness"---in these words the 
scriptures indicate the true nature of the Self. Having established 
its Reality, the scriptures speak of the destruction of apparent 
conditionings only. 


aAa at Rsa yea: i 
sadaa Aag AIT u 563 u 


avinasi và are'yamatmeti Srutiratmanah | 

prabravityavinasitvam vinasyatsu vikarisu || 563] | 

amai avina& indestructible I vai indeed Ñ are dear HJH ayam 
this SCAT atma Self Ha iti thus AÑ: grutih the Sruti IHA: atmanah 
for this Self SAAN prabraviti speaks AAMÈKIA, avinaśitvam 


indestructibility AAA vinaśyatsu amidst destructible AIRY vikarisu 
(and) changing 
"Immortal is this Self (Atman), my dear"---this passage from the 


scriptures speaks of the Immortal in the midst of things finite and 
subject to modification. 


WISTUTGSTQUTHT-STRERTEIT 
«nq fea f Yea uem dim i 
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aaa 9 : 


daaag sua 
MAAA Sue, i 564 1 


pasanavrksatrnadhanyakadankaradya 
dagdha bhavanti hi mrdeva yatha tathaiva | 
dehendriyasumana adi samastadrsyam 
jüanagnidagdhamupayati paratmabhavam || 564| | 


WTWIUT pasana stone Fa vrksa tree JUT trna straw JeF dhanya grain PERT 
kadaükara husk STM: adyah etc aT: dagdhah burnt HARE bhavanti 
become (burnt) f€ hi indeed Yq mrd clay Wd eva alone AT yatha 
just as Tal tatha in the same way Vd. eva alone dg deha body zia 
indriya sense-organs 9Wj asu pranas HA: manah mind ame adi 

etc XTH*d samasta entire €244_drsyam objectifiable universe aaa 
jüanagni fire of knowledge 4744 dagdham burnt swa upayati 


attains NXIcHHITH, paratmabhavam state of Supreme Self 


Just as stone, tree, straw, grain, husk, etc. are reduced to ashes 
when burnt, so too, the whole objective universe comprising the 
body, sense-organs, Pranas, mind etc. are reduced to the 
supreme Self when burnt into the fire-of-Knowledge. 


REg an ated Stadt egest i 
ea we cud sfr fae i 565 N 
vilaksanam yatha dhvantam liyate bhanutejasi | 
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tathaiva sakalam dr$yam brahmani praviliyate || 565| | 


fase vilaksanam distinctly different 4AT yatha just as €dIedH, 

me . SINT cg "EM E 
dhvantam darkness a liyate vanishes ATgast4 bhanutejsi in the 
Sun's effulgence dal tatha in the same way YA eva alone CH. 
sakalam entire €244 drsyam objective universe saft brahmaņi into 


Brahman IAA pravilīyate vanishes 


Just as darkness---which is distinctly different from sunlight--- 
vanishes in the sun's effulgence, so too, this entire objective 
universe vanishes into Brahman. 

EMEN ~ SS A 
TÈ Fe WT eu eis d ERA 
AMAA AeA AMAIA | 566 N 


ghate naste yatha vyoma vyomaiva bhavati sphutam | 


tathaivopadhivilaye brahmaiva brahmavitsvayam || 566] | 


ae ghate naşte when the pot is broken 42 yatha just as cm vyoma 
(pot) space =a vyoma (limitless) space WT eva alone Wdfd bhavati 
becomes FcH sphutam clearly AAT tatha in the same way Ws eva 
alone Sarfafaeat upadhivilaye when conditioning is destructed Fa 
brahma Brahman Wd eva alone HAA brahmavit the knower of 


Brahman v«RTH, svayam himself 


Just as when a pot is broken the pot-space becomes the limitless 
space, so too, when the conditionings are destroyed, the knower 
of Brahman becomes Brahman Itself. 
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an ak uem fied de qe Ae Ae | 
gaai ala aems seeareatiaegfe: n 567 u 


ksiram ksire yatha ksiptam tailam taile jalam jale 


samyuktamekatàm yati tatha''tmanyatmavinmunih || 567|| 

SRH. ksiram milk È ksire in milk 4&1 yatha just as INTA, ksiptam 
is poured ASH, tilam oil d@ taile in oil HSH, jalam water tà jale 

in water GIIA  sanyuktam united W&dTIH, ekatàm state of being one atta 
yati attains T&T tatha in the same way SICH atmani in the Self araa, 


atmavit the knower of the Self gf: munih the Sage 


Just as milk poured into milk, oil into oil and water into water each 
becomes united and one, so too, one who has realised the Sefl 
becomes one with the Self. 


: N o a 
ud Retar aaaea 

. A 
aena ÀN afaaiadd JA: ! 568 1 
evam videhakaivalyam sanmatratvamakhanditam | 
brahmabhavamh prapadyaisa yatirnavartate punah || 568| | 


A^ ES 
Ud evam in this way fide videha disembodied one *d«TH, kaivalyam 
being one; without a second &eHTzZcd* sanmatratvam pure 
existence RAST akhanditam unbroken S&AHIJH_ brahmabhavam 


state of Brahman 34a prapadya having attained VW: esah this afd: yatih 
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seeker 4 na (does) not Sada avartate transmigrate dd: punah again 


It does not suffer transmigration having experienced seclusion as 
a result of being disembodied--being ever-identified with the one 
Reality, Brahman. 


ACUS E IIG EUGCUSIIE E ILCE kawei 
Ag Tedcalg AAT: Pa SEA: I 569 Il 
sadātmaikatvavijňānadagdhāvidyādivarşmaņah | 


amusya brahmabhūtatvād brahmanah kuta udbhavah || 569] | 
Hd sat Brahman HIHI atma jeeva (Self) Thc ekatva oneness GEIG] 


vijñāna (by this) direct knowledge «T dagdha burnt eras avidyadi 
ignorance aera: varsmanah bodies STH*4 amusya this AHATA, 
brahmabhütatvat because of being Brahman AMT: brahmanah of 


Brahman $d kuta how can (there be) 3&9: udbhavah rebirth 


By realizing the oneness of the individual Self and Brahman, his 
bodies (gross, subtle and casual) consisting of ignorance etc. are 
burnt and he becomes Brahman Itself; how can Brahman (the 
unborn), ever have rebirth? 


AMS FTAA s ed: egre ARTA! | 
A an . e Aa OS 


STSTT ss E. TATE WESTERTHT t 570 N 


mayaklrptau bandhamoksau na stah svatmani vastutah | 


yatha rajjau niskriyayam sarpabhasavinirgamau || 570|| 
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EIE ISI mayaklrptau Maya-conjured seria bandhamoksau 
bondage and liberation T na donot€d: stah exist CAAA svatmani 
in the Self d*gd: vastutah in reality AMT yatha just as Wall rajau in 
the rope area. niskriyayam (which) undergoes no change Wd an 


Ta sarpa abhasa the appearance of snake fates vinirgamau and 
disappearance (is not there) 


Maya-conjured up bondage and liberation do not really exist in the 
Reality, one's Self, just as the appearance and disappearance of 
the snake are not in the rope which undergoes no changes. 


Aa: agarana TAA TIA i 
AGIAN: HIPASHATPATAT SATA | 
quecdáser: Cag Ad At wes sa: 571 u 
avrteh sadasattvabhyam vaktavye bandhamoksane | 


navrtirbrahmanah kacidanyabhavadanavrtam | 


yadyastyadvaitahanih syad dvaitam no sahate srutih || 571|| 
@qd: avrteh of the veiling Ad HATARA, sat asattvabhyam (its) 


presence or its absence qqded vaktavye can be spoken of sequisui 
bandhamoksane the bondage & liberation 4 na no aad > avrtih the 
veiling SAUT: brahmanah for Brahman quid kacit of any kind Seq a4 
did anya abhavat because of the absence of any second entity SfHTddH. 


anàvrtam (always) unveiled Ae yadi if Sed asti (this veiling) 
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exists Agag: advaitahanih (it will) contradict the non-duality (of 
Brahman) tia. syad will dct, dvaitam dualityAS nau does 


not Ed sahate bears or allows or accepts PIRE srutih the Sruti 

When there is the presence or absence of veiling, bondage and 
liberation can be spoken of. There can be no veiling for Brahman 
as It is obvious, there being no second thing besides it. If there is, 


it will contradict the non-duality of Brahman; the scriptures will 
never allow duality. 


FIST AST gu Nel 
gui aeg serata | 
am agai an À 
ISASA AERA 572 1 
bandhañca mokşañca mrsaiva mudha 
buddhergunam vastuni kalpayanti | 
drgavrtith meghakrtam yatha ravau 
yato'dvaya'sangacidetadaksaram || 572| | 
Aa bandham bondage "d ca and MAH moksam liberation "d ca 


and TNI mrsa uselessly Qd. eva alone HGT: müdhah the deluded fools, 
the ignorant ones gà: buddheh ofthe intellect 3TH. gunam 

attributes aega vastuni on the reality seque kalpayanti 

superimpose €T, drg eyes TARH, āvrtim veiling Hu PATA, megha krtam 


brought about by clouds 44 yatha just as tat ravau upon the Sun Ud: 
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yatah therefore H&A advaya non-dual SAF asanga unattached fid cit 


consciousness Ydd etat this STQNH, aksaram immutable 
Bondage and liberation are attributes of the intellect which the 
ignorant superimpose upon the Reality, as the hiding from eyes 


by clouds is superimposed upon the sun. In fact, this Immutable 
Reality is Absolute Knowledge, non-dual and unattached. 


aedifa saat um um sedit aegre i 
Gard Taal s g cesT AEGA: i 573 N 


astiti pratyayo yasca yasca nastiti vastuni | 


buddhereva gunavetau na tu nityasya vastunah || 573 
Sd asti (something) is fW ii this TAS: pratyayah concept 4 yah 
that whichis 4 ca and 4: yah that whichis 4 ca and 4 BET na asti 
(something) is not fa iti this FE_fa vastuni inthe objects FS! buddheh 
of the intellect Xd eva alone WII gunau both these attributes’ Tat etau 
both of these f na notd tu indeed facara nityasya eternal d€gs: 


vastunah reality 


The concepts that bondage is and that it is not, are, with 
reference to the Reality, only attributes of the intellect. Never do 
they belong to Brahman, the eternal Reality. 


AEA ATA ACA THT A AAPA | 
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Cx NS C CV UN Na ha UN ^ 

ITERA THES Aled RATS eoi | 

ated R aed Aae Fer: d 574 i 

atastau mayaya klrptau bandhamoksau na catmani | 


niskale niskriye Sante niravadye niraiijane | 


advitiye pare tattve vyomavatkalpana kutah || 574| | 


Ad: atah therefore dI tau these two MAT mayaya by Maya qai 
klrptau conjured Ta bandhamoksau bondage and liberation T na 
not*d ca and AAÀÑ atmani in the Self fre niskale partless Aà 
nişkriye devoid of activity aed gante serene fa niravadye 
unimpeachable farsa niraiijane untainted ated advitiye non-dual 
R pare supreme aca tattve reality samad vyomavat like space *»eqddT 


kalpana imagination(about its limitation) Hd? kutah where is it 


Therefore, bondage and liberation are conjured up by Maya and 
do not exist in the Self. As there can be no limitation regarding the 
Infinite space, how can there be any limitation regarding the 
supreme Reality which is devoid of parts, devoid of activity, 
serene, unimpeachable, untainted and non-dual? 


any 5 


a facta a aR slg MR: | 


A ias 


a gud 4 Had Fao WAT tl 575 I 


na nirodho na cotpattirna baddho na ca sadhakah | 


na mumuksurna vai mukta ityesa paramarthata || 575| | 
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*| na neither is there fua: nirodhah death na nord ca and sedia: 
utpattih birth na neither is there T&: baddhah bondage v na nora 

ca and tah: sadhakah the struggling one na_ neither is there YHA: 
mumuksuh the seeker * na nor à vai indeed Hd4d: muktah a 


liberated one &fd iti thus YST esa this is WXHISIdT paramarthata the 
ultimate truth 


There is no birth, no death, no bondage, no spiritual aspirant, no 
seeker after liberation, no one liberated. This is the ultimate Truth. 


Blessed disciple liberated (verses 576-578) 


CRF RITE Kaa alee 
wien Rii d mam i 
ind utei 
EACH egeat FAA ! 576 i 


sakalanigamacüdasvantasiddhantarüpam 
paramidamatiguhyam dar$itam te mayadya | 
apagatakalidosam kamanirmuktabuddhim 


svasutavadasakrttvam bhavyitva mumuksum || 576| | 


AS sakala all FTA nigama scriptures {ST cuda the crest (the 
essence) €dTed svanta the ultimate truth about ourselves Rara SH, 
siddhanta rüpam ofthe nature of the innermost essence W4Ħ param 
supreme €«H. idam this ANETH, atiguhyam profound secret RiT, 


533 


http://www.advaitin.net/PranipataChaitanya/V ivek achudamani%20eBook%20FinalFinal1.pdf 


darütam has been shown d te to you Hal maya by me HA adya 

today SIA apagata purged ales kali of this dark-age a dosam 

tainted AIH kama desire fadaa nirmukta free OPAL buddhim 

mind €dXId«44, svasutavat like my own son ACh asakrt again and 

again cdTH, tvàm to you arfai bhavyitva considering you to be HH. 
mumuksum a seeker after liberation 


Considering you to be a seeker after liberation, void of the taints 
of this Dark Age, with a mind free from desires, | have today 
revealed to you, again and again, as | would to my own son, the 
supreme and profound secret, the inmost essence of Vedanta, 
the crown of all Vedas. 


afa spear ware Se pa: | 
W de eugait at feujaaseaa: i 577 u 


iti $rutvà gurorvakyam prasrayena krtanatih | 
sa tena samanujiiato yayau nirmuktabandhanah || 577|| 


ad iti thus Acd] srutva having heard T: guroh ofthe 

teacher's dH, vakyam words FAA prasrayena with humility hd krta 
did Sata: anatih prostration XT: sah he aa tena by his WHdgitd: 
samanujüatah obtaining his permission qÀ yayau went (his way) agaa 


dedd: nirmukta bandhanah freed from all bondages 
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Hearing the words of the Teacher, the disciple prostrated to him 
with reverence, and obtaining his permission, went his way, freed 
from bondage. 


CILLUM LS 


Ted WareaRredt fige: | 

qaqa «ai fran PRR: u 578 u 

gurureva sadanandasindhau nirmagnamanasah | 

pavayanvasudham sarvam vicacara nirantarah || 578| | 

WS: guruh the teacher Yd eva alone alder sadananda eternal 

Bliss fret sindhau in the ocean of fH nirmagna immersed AIA: 
manasah his mind Wd pavayan blessing THAT, vasudham the (whole) 


A 
world 4414] sarvam whole QAAR vicacara wandered RFA: nirantarah 
constantly 


And the Teacher, his mind immersed in the ocean of eternal Bliss, 
forever wandered about, verily blessing the whole world. 


The glory of the text-book (verses 579-581) 
zcararies fareaes HASAT i 
Red yaa spear i 579 N 


ityacaryasya Sisyasya sarnvadenatmalaksanam | 


nirüpitam mumuksünam sukhabodhopapattaye || 579| | 
zd iti thus aarde acaryasya the teacher fBTeae Sisyasya of the 
disciple dae samvadena dialogue STICHeRIUTH, atmalaksanam indicating 
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the Self fef. nirupitam expounded AUTH, mumuksunam forthe 
seekers after liberation qus sukhabodha easy comprehension sada 


upapattaye for attaining 


Thus, by means of a dialogue between the Teacher and the 
disciple, the true nature of the Self (Atman) has been indicated for 
the easy comprehension of seekers after liberation. 


feat es "me i 2 


AIGA: Saneata: 
oferta adel qt uu 580 1 


hitamidamupadesamadriyantam 
vihitanirastasamastacittadosah | 
bhavasukhaviratah prasantacittah 


Srutirasika yatayo mumuksavo ye || 580| | 
TA hitam beneficial €«H, idam this IJAH, upadegam teaching Sead, 
adriyantam to the seekers fata vihita (by following) the prescribed 
methods REA nirasta eliminated AACA samasta entire fragm: cittadosah 
the impurities of the mind HAHA bhavasukha the pleasures of the 
world fear: viratah averse W*TIed prasanta serene Fat: cittah 
mind eT: Srutirasikah those who take delight in scriptures Ada: 
yatayah the strivers Haq: mumuksavah the seekers after liberation à 


ye they 
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May the seekers after liberation appreciate this salutary teaching, 
those who have cleansed themselves of the taints of the mind by 
observing the prescribed methods, who are indifferent to worldly 
enjoyments, who have serene minds and take a delight in the 
scriptures. 


SANTA ATTA RAa EAT. 
Raai AeA SYS BMeca AATA | 

E Cx 5 $ id " 
cr AN faeraa Aaii u 581 u 
samsaradhvani tàpabhanukiranaprodbhütadahavyatha- 
khinnanam jalakanksaya marubhuvi bhrantya paribhramyatam | 
atyasannasudhambudhim sukhakaram brahmadvayam darśaya- 
tyesa Sankarabharati vijayate nirvanasandayini || 581| | 


GAR sarnsaradhvani_ in the journey through this realm of 

change ATTA tapabhanukirana the rays of the scorching sun "had 
prodbhüta very well caused qea RTA, dahavyathakhinnanam for 
those afflicted by the burning pains ASiga jalakanksaya desirous of 
water GERIG] marubhuvi inthe desert €IecdT bhrantya by 

delusion Picci rite paribhramyatam desperately search Acahaa 
atyasanna in very close proximity Surat. sudhambudhim the ocean of 
Bliss GAGA sukhakaram brings happiness S&A brahma Brahman Asay, 
advayam non-dual alata dargayati is shown SST esa this ERI 
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Sankarabharati (glorious message) of Sankara fasta vijayate is 


H H A e - Cc. . . . 
victorious T«TdTUT Gerla nirvana sandayini for it very well leads one to 
liberation 


For those who are afflicted in this samsara by the burning pains 
caused by the scorching sun rays of the three-fold sorrows 
(adhyatmika, adhidaivika, and adhibhautika), and those who, in 
delusion, roam in a desert in search of water, for them this is the 
glorious message of Sankara pointing out the Ocean of Nectar, 
the non-dual Brahman, within easy reach, in order to lead them to 
liberation. Om Tat Sat. 
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